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PREFACE. 


This part which is mainly devoted to Krisna might aptly be said to 
eonstitute the testament of the Hindus. Leaving ample margin for 
figures of speech and miracles from which gospels of no ereed could 
possibly be immune, what testimony, I ask, can carry greater weight 
than the statement of Vyasa, the versatile genius who, with t'e might 
of his magie quill, brought about a revolution in the world of thought 
and raised philosophy to the dignity of religion ? 


Krisna as represented in this PurAna is, indeed, the same Brahman, 
the supreme Being alluded to in the Upanisada. But Brahman is ine 
comprehensible hy hypothesis. Vydsa who had a head on his shoulders 
realised the difficulty of his position and hastened to give a sketch of 
the life of Krigna for the edification of the publie and the illustration of 
the Vedas. 


The Bhagavat-Gità which is unquestionably a philosophy of sublime 
order is mainly confined to a dialogue between Krisna and Arjuna, In 
the Mahabharata, he figures, for the most part as a past-master of 
politics and espouses the cause of the virtuons Yudhisthira in the great 
Armageddon raging between the Kauravas and the Pandavas. The Sri 
Krigna Janma Khanda, on the other hand, deals with the lord in an 
exhaustive fashion leaving nothing to be desired. 


Many interesting episodes have likewise been introduced into this 
portion of the Purána not only with a view to establish the glory and 
the greatness of the Lord, but also to denounce self-conceit, anger and 
other vices to which human nature is suscaptible. For instance, the 
great Risi Durv4s4, conscious of his superhuman powers, abuses the 
hospitality of King Amvarisa, a votary of Krigna and rushes to kill him 
in a fit of temper. The discus of the Lord comes to the rescue of the 
King. The Risi perceives his danger. The instinct of self-preservation 
proves too much for his characteristic intrepidity. He runs away for 
his life with all his might and finds no place beneath the face of the sun 
to hide his head: for the celestial weapon haunts him like his shadow, 
whereever he goes. How amusing! Apartfrom the humourous aspect 
of the incident, it embodies sublime doctrines of ethics and casuistry 
which might carry conviction even to the mind of a sceptic, 


(24 


But the incidents of the above nature are so various, the characters 
introduced are so complex that in the. language of Milton we are lost 
in the wandering mazes of a labyrinth. ? Behind these incidents, we can- 
not help realising the operation of an extraordinary species of mind, all 
powerful, opulent, equally master of the sublime and the low. The most 
inventive that was ever engaged in the copy of the details of actual life 
in the sallies of imagination, in the deep-rooted complications of super- 
human passions: a nature, poetical, inspired, superior to reason by 
“the sudden revelations of his celestial vision: extreme in pleasnre and 
|» pain: unexpeeted in his movements, ‘boisterous and violent in his 
transports. Such, indeed, was Vyasa! Whence comes "such another ? 
The gap caused by his disappearance, centuries ago, has never beep 


filled. 
Or to put it in a nutshell : 


‘O Vyasa, our sky is overcast : 
We mourn: our eyes are wel: 
Through vista of the ages past, : 
We feel thy presence yet !” 
RAJENDRA NATH SEN, 
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nine ways, kissed them in eight ways and co-habited with them in six- 
teen ways. The most licentious Hari embraced each limb of the milk-maids 
with each of the members of his body. Savants conversant with 
sexual intercourse are familiar with 16 kinds of intercourse out of which 
12 are real and 4 are performed in an inverse order. Krisna, however, 
performed them in a superior manner. At the commencement of the 
sexual intercourse, in the middle and in the end, Lord Krisna performed 
the incidental acts connected with the intercourse for the satisfaction 
of the girls in a manner better than that prescribed by the sexual science. 
Asa mountain is decorated with red chalk, so the body of Lord Krisna 
also was decorated „ith the scratches caused by armlets and with the 
lae-dye painting the members of tho feet of the milk-maids. When this 
game of Risa in its sphere was in full swing. the gods with their wives 
and attendants mounted the golden ear and assembled in the heavens. 
The sight of the sports sent a thrill of emotion across their bodies and 
afflicted them with darts of Cupid. 

117-182. In this way, sages, saints, adepts, manes Vidyâdharas, 
Gendarvas, Yaksas, Raksasas and Kinnarseame there joyfully with 
their wives and witnessed the sports. Afterwards Siva with Pårratî 
arrived there on a celestial ear constructed with gold, adorned with gems, 
equipped with valuable furniture, covered with cloth chastened by the fire, 
containing pure looking-glasses of diamond, white chowries and wheels, 
speedy like the wind, lovely and with its top brightened by pure diamond 
jars. Mahá-K&la was on the left side of the Lord, Nandikes’wara was on 
his right side, Kartik and Ganes'a were on his front. He was attended by 
the tawny-eyed Lord of the Ks»tra-pálas, 8 Bhairavas ¢e. His heart 
was occupied by Dargá graced with arch looks and a smiling face. Atb 
that time Brahma arrived there with Bharati on a golden ear. [is 
left side wa: occupied by the sphere of the seven Risis and his right side, 
by Sanaka, Sananda and other saints who all arrived there to see the 
Risa. Then Dharma, the witness of good and bad deeds, arrived there 
on a golden chariot. At that time the chaste Marti with the face of 
Kima occupied the heart of Dharma and passionately witnessed the 
game of Rasa with slanting eves. Surrounding the deities on all sides 
sat their attendants effulgent with the lustre of Brahma. At that time, 
Indra with Sashi, Chandra with Rohini, Agni with Swáháà, Kama with 
Rati in his embrace, the Sun with Sanjfià arrived there. The regents of 
the quarters likewise came with their wives to witness the Rasa. They 
remained in the sky and from that place they saw the tasteful sphere of 
the Rasa. The gods smiled for a while and gladly showered on the scenes 
sandal-liquid and flowers. Some of them were spell-bound; others almost 
fainted. The saints showered on the assembly wreaths perfumed 
with musk. The goddesses were animated with passion at the sight. 

133.148. Afterwa:ds the Eternal Brahma Krisna after having 
finished the sports of the Rása on the land entered into the waters 
of the Yaraund. The imaginary forms of Lord Krisna accompanied the 
eowherdesses to the YamunS. Oppressed by darts of Cupid, they engaged 
themselves in aqueous sports. The passionate Krisua. in the first place, 
sprinkled Rádhá's body with water. Râdhâ also poured three handtuis 
of water on the body ofthe passionate Krisna. Hari snatehed away 
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the cloth of Rádhà and thus denuded her. Thea he tore her 
wreath and loosened her chignon. When the damsel was engaged in 
aqueous sports by the vermilion marks on her forehead, the lines of 
painting ou the body by cosmetics, her lovely toilet, the wonderful 
hue of her lips and the linings of her eye with collyrium were all 
obliterated by the .churning ofthe water. Hari embraced the naked 
Rádhà, sank into the water and after having played therein got up 
again along with her. Then Krispa after having displayed the abashed, 
naked Ridh& to the cowherdesses threw her again at a distauce into 
the water. Rádhá got up in haste from the water, seized Krigua by 
force, took away his flute in anger, cast it at a disvanee, snatched his 
yellow garment, tore the wreath of wild flowers and sprinkled water 
on him again and again. Then Radha dragged Hari and gave him a push 
whereupon the Lord ofthe universe was immersed in deep water at 
& distanee. But shortly afterwards he emerged from the liquid with 
a smile, kissed and embraced the naked Radha, again and again, In 
this way the imaginary forms of the Lord merrily played with the 
eowherdesses on the coasts of the Yamuná and within the water. After 
the play was over, the naked Lord and Radha both came to the coast 
` and demanded their clothes from one another. Krisna gave Radha her 
cloth and lovely wreath. Then. the mistress of the Hásá gave him his 
cloth and flute with pleasure. Radha reverentially placed him on her 
lap ard annointed his body with sandal mixed with flowers, aloe, 
musk and other perfume. She also constructed for his head a crest eal- 
culated to enchant the heart of ladies and encircled him with lovely 
wreaths of jasmine. 

149-160, Lord Krisna, in his turn, set up a lovely chignon on the 
back of her head, arranged the lock of her hair and drew lines of paint- 


ing on the body with cosmetics. He applied to her forehead marks 


of vermilion and musk. Below these mark-, he drew a thin line in the 
shape of half-moon and having made an impression with his nails on 
her thighs and rising breasts wrapped her with a dress chastened by fire, 
Then he applied to her body saffron, aloe, musk-liquid and embraced and 
kissed her, again and again. Then the Lord embraced her onee more, 
cast a garland around her neck and after having decked her with orna- 
ments, adorned her feet with anklets. Lord Hari painted her feet with lac- 
dye and in this way separately adorned all the girls. They went again to 
the lovely sphere of the Rasa illumined by the moon-light amd fit for 
sexual enjoyment while they were excited with passion. The sphere, 
at that time, was redolent of Mádhavi, Champak, pine-apple and various 
species of jasmine. Rádhà when she saw the flowers deputed the 
cowherdesses to pluck them. She appointed them severally to twine 
wreaths of flowers, to prepare betel or to rub the sandal. When this was 
all over, she presented the above wreath, sandal, betel ete. most 
affectionately to Krisna. Then she deputed some  milk-maids to sing 
the virtues of Krigna or to play upon small drums or tabors, 

161—171. The milk-maids having wantonly played With Hari in the 
sphere of the Rasa played with him again on different occasions and 
in different places, in some lovely solitary place, ina grove of flowers, 
on the coast of a river, in the cave ofa mountain, iu a crematorium, 
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in the forest of the holy fig tree, in the Vrindávana, in the pleasing 
forest of the Kadam, in the forest of Nim,in the wood of the holy 
basil, in the grove of Kunda, in the Madhuvana, in the forest of lime, 
Gocoanut, areca nut, plantains, plum, bantboo, pomegranate, peepul, bael 
orange, mandar, palm, mango, serew-pine free, As'oka, date, emblic 
myro-bolan, rose-apple, sål, thorn, lotus, jasminum grandiflorum, Indian- 
fig-tree. sandal and kesara. In these 33 forests very much liked by girls 
they passionately sported for 33 days and yet their desire was not satis- 
fied. Their passions instead of being satiated  inereased lke fire 
fed with clarified butter. The gods and goddesses were very much 
astonished at the sight and eulogising the scene went home. Subsequently 
aetuated by the desire of sexual intercourse with Hari, the passionate 
goddesses assumed their birth in the houses of kings in India through their 
digits. 
CHAPTER XXIX 
I—10.  Náráyana said, “O saint, the milk-maids, though they 
were grown up and respectable, could not realise the divinity of Lord 
Krigna but regarded him as their husband in the infatuation of their 
heart. A certain female cow herd in solitude glaneed at Lord Krisna and 
said, “Lord, pick up these jasmine flowers, twine a wreath and give it to 
me." Some one said, “O Krisna, place me in your lap." Some one held 
and mounted his shoulders. Some passionate milk-maid said to Krisna, 
the lord of her life, “Krisna, wrap me in your yellow dress.” Some one 
said to Krigna, the Lord of the universe, ‘Lord, apply vermilion to my 
forehead.” Some one arrived there soon and said, “Lord, arrange the lock 
of my hair and bind my chignon.” Some milk-maid bent ou her toilet 
deputed Krisna to fetch sandal foliage for her esr-rings. Some one by 
mysterious signs explained to him what was passing in her 
heart and with a face beaming with smiles looked at him 
soliciting sexual intercourse. Some milk-maid dragged him by 
force, snatched from him the flute, took away his yellow dress, made him 
naked and smiled. Some dignified girl said to the conqueror of Madhu, 
“Lord, paint the nails of my feet with lac-dye.” Some one said affection- 
ately to him, “O Lord of my life, paint my cheek and breast with lines of 
cosmetics of various colours.” 
_ ,11—21. When the milk-maids were thus excited with passion, 
Krisna knew what was passing in their heart and disappeared with Radha, 
The self-determining Lord went at different times to different hills, islands, 
coasts of rivers (free from animals), cow-pens, mountain of gems, coast of 
the Ganges, temples of Kalinda and Pulinda, Gandha-Madan mountain, the 
lovely grove situated on the dust-less coast of the Kaveri, and flower- 
garden on the coast of the Paspabhadrà. The Lord having wandered in 
those places prepared the toilet of Rádbá and went to the top of lovely 
Malaya fanned by the wind redolent of sandal. There he constructed a 
bed of flowers and enjoyed the society of Radha. Radha in the height of 
her passionate exultation embraced Krisna . and almost 
fainted. "Then Krisna saw Radha with ber stooping breast 
and discovered that she -was crest-fallen, oxcited with passion, 
senseless and naked. Her toilet had disappeared and her hair had 
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been dis-hevelled. Then he embrace the sleeping and prostrate Radha 
and restored her te consciousness, He clad her and decked her with an 
excellent girdle, tielon the head a crooked chignon iuelining a little 
towards the lef; and attrached to it lovely jasmine-wreaths and Kunda 
flowers. l “ae 

22—32. He put on her forehead a beautiful mark of vermilion and 
painted lines of cosmetie; on her breast. He also painted tae members of her 
lotus feet with lac dye and then with his nails constructed an artificial 
lotus on her loins and breast. Then’ Krisaa got up and along with 
Radha went to the local lovely pond fall of water pure like crystal and 
teeming witly lotuses of various kinds. Therein the ganders and the 
drakes were gamboling; and the water-fowls were making a melodious 
sound. The bees tempted by the honey of the water-hilies of the pond were 
wandering to and fro and sweetly bumining without intermission. Krigna 
bathed with Radha in the pond aud being engaged in aqueous sports 
first poured water on the body of Ridha.  Ràdhà retaliated in kind. 
Krisna took two lotuses of a thousand leaves. ‘The one he gave to Radha 
and the other he reserved for himself. Then Hari, the prince of the 
humorous, voluntarily annointed the body of Radha with sandal, musk, 
saffron and other perfume. After traversing a short distance, he saw an 
expansive banian tree with elevated branches. Ata short distance from 
that tree, there is a forest of serew-pine trees overshadowel by that baniwa 
tree extending to a distance of one Yojan. There the wind carrying the per- 
fume of the flowers blew gently and made the shadowy region extromely 
fragrant Govinda seated at the root of the holy banian tree was explain- 
ing cheerfully the wonderful ancient history of the old people to Radha. 

33-46. At this time, he saw that a great save was app:oaehing there 
with a cheerful mien. The Muni could not find in his heart the 
eternal being aud so he desisted from his meditation. And as soon as he 
opened his eyes, he saw before him that indescribable image. All the 
members of the body of this saint were crooked. He was.blaek in 
appearance, dwarfish aad naked. His name was Agiá-vakra, lle possessed 
knotted hair and was effuigent with the rays of Brahma. He was 
vomiting fire which was, as it were, the emblem of his culleetive religious 
austerities, emanating from his mouth. It appeared from hs appearanes as 
if, the energy of Brahma was arriving there incarnate. His 1:a.s, hai? 
and beard were very long. He was valorous and of a tranquil disposition: 
With folded palms, frightened looks, inelininz head aud reverential 
posture he stood up before Hari. As soon as Ràdhá smiled at his sight, 
Krisga prohibited her from the display of levity and explained to her his 
prowess. Then the Muni, bowed to Krisna and adored him according to 
the hymn first given by Siva thus: “O container of all virtue, you 
transcend all attributes. You are the genesis and the spirit of all virtue. 
You are the Lord, the germ and the cause of the virtuous. I bow to you 
again and again. O Lord, you are the emblem of perfeetion. You are the 
part, the image and the cause of perfection. You are the Lord and the 
spiritual guide of the adepts. I bow to you, again and again. O Lord, 
you are the cause of the Vedas. You are conversant witb the auxiliary 
branches of the Vedas and you are the best of those who kuow the Vedas: 
O Lord, you ean take any turm, You are the likeness of Nature. You partake 
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of Nature. You are wise. You are the supreme Lord of Nature. You 
represent the tree of the temporal world, its seed and fruits. I bow to 
you with folded palms. O god, you are the cause of the creation, preserv: 
bion and the destruction of the world. You are the origin of the tree of 
Maha-Virita. Therefore, O Lord of Radha, I bow to you. O Hari, you 
are the primeval tree. Brahma, Visnu and Siva are the three truuks of 
this tree. The gods are its branches. Excellent devotion is its flower 
and the world with its enjoyment is its fruit. Nature is the bud of that 
tree and you are its container. But you have no container; rather, 
you are the container of all things. I bow to you. 

47-52. O Lord, you are the emblem of effulgence, invisible and self- 
evident. You are incontrovertible, eternal, very much obvious to the 
senses, assuming every form and self-determining, | bow to you." ‘The 
great Muni so saying fell at his lotus feet. Then his body dropped close 
t» the feet of the Lord and a lustre like the burning flame of fire emanated 
from it. That accumulation of light got up to the height of seven tals, 
dropped down again on earth, and wandering for a while on all sides 
merged in the lotus feet of Hari. Whoever in the morning while getting 
up from the bed reads the hymn composed by ASta-vakra gets the 
redemption of final emancipation. O saint, this ode which is the prince 
of odes is dearer to those who desire redemption than their lives. In days 
of yore Hari gave it to Sankara in the Vaikuntha. 


CHAPTER XXX. 

1-10. Narada said, “O great saint, I gathered from you a 
wonderful mystery. When the great saint died, what did Krigna 
who is kind to his believers do?' ^ Nárá.yana said, “O Narada, when 
Krisna saw that the great saint died, he prepared to perform his funerals 
in à regular way. Afterwards he clasped his dead body to his breast and 
wept loudly like an ordinary mortal By the embrace of the Lord and 
the friction of his hands, the body of the saint was pulverised or reduced 
to ashes. The cause of the emanation of ashes is this, the saint without 
taking any food had prayed for sixty thousand years. His body was de- 
nuded of blood and flesh. ` His bones (consumed in the fire of his stomach) 
had become red. Having been always engaged in the contemplation of 
the lotus feet of Krigna, he had no idea of the external world. Afterwards 
the destroyer of Madha constructed a funeral pile with the sandal wood 
and being overwhelmed with grief placed therein his dead body and set 
fire to it. Then the Lord fainted for a while. When the body of the 
saint was reduced to ashes, there was a beat-of drum in the heaven and 
there was arain of flowers from the sky. At this time a beautiful chariot 
constructed with excellent gems and erowded with attendants (who resem- 
bled Krisua, specdy like the wind, decorated with clothes and wreaths 
furnished with suitable paraphernalia, descended from the Goloka. 

11-2). Then the attendants who were vested with the charms and 
virtues of Krisna hastily descended from the carriage and bowed to Radha 
and Krsna. They caused the great Muni (who wielded a subtle trame) 
to bow to the lotus feet of Lord Krişna, mounted the chariot along with 
the saint and then weit up to thé Goloka. When the great Muni as- 
cended the Goloka, Ràdhå who revels in the Vrinddivana was as-tonished 
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at the phenomenon and asked the Lord of the world thus, “O Lord, who 
was that great Muni, deformed, crooked,  dwarfish and effulgent? And 
why did curiously ashes come out of his body? And why did all his 
valour, resplendent like fire, merge in your lotus feet? And why did you 
being the Supreme Being, weep for him? And why did that pious grandmind- 
ed being ascend a celestial car and go up to the Goloka? And why did you, 
with streaming eyes perform his funeral ceremony in various ways? O Lord, 
relate to me all this in detail". The destroyer of Madhu smiled at her 
words and narrated to her the events of the past age thus, “O my dear, tho 
history of the great Asta-vakra is famous throughout the world. In 
course of time, you will learn every thing in detail from Savants. 
Asta-vakra is the best of saints and famous throughout the world. O 
mother of the world, the universe rings with his fame." e 
22-35. When Radha, the spouse of Hari, heard this, she ruefully 
and with parched throat, gently and reverentially spoke thus:—*O Lord 
of my lite when the thirst of the mind cannot be extingiushed by the 
ocean of houey, how can it be satiated by the water of a place marked 
by the foot-priats of the cow? You are the dispenser of the Vedas, 
those whe recite the Vedas and Brahma. You are the Lord of Mahá- 
Visnu. Who isa greater orator than you?” Krigna was very pleased 
with the words of Radha and prepared to reveal to her the extraordinary 
mystery. He said, “my dear,I am going to describe to you an ancient 
history which is connected with your queries. The narration of this 
subject or listening to the account dispels sins. Listen to that account. 
In daysof yore, when the three worlds were deluged with water, then 
Brahmá, the dispenser of the world, sprang out of the fleshy navel of 
Mahá-Visnu through my digits. From the mind of that Brahma 
came out subsequently four boys devoted to Náráyana and effulgent with 
the lustre of Brahma, viz. Sanaka, Sanauda, Sanátana and Sanat-Kumár. 
They were five years old and naked like senseless children. They had no 
idea of the external world and yet they had full knowledge of the 
realities of Brahma. Once upon a time Brahma said to them, “O my 
sons, take part in the act of creation.” But they did not carry 
out the behest of their father and went out for my devotion. Brahma 
thereupon became a little dejected. For if a son wilfully disobeys his 
father, the former causes g1ea6 grief to the latter. Then the grand-father 
of all, è e., Brahma, by the strength of his wisdom, created from his body 
sons engaged in devotion, conversant with the Vedas and the auxiliary 
branehes of the Vedas and effulgent with the lustre of Brahma. Their 
names are as follows: — Atri, Pulastva, Pulaha, Marichi, Bhrigu, Angirá, 
Kratu, Vasistha, Vodhu, Kapila, Àsuri, Kavi, Sanku, ankha, Pancha- 
ekha aud Pracheta, They prayed for a long time and by the command 
of Brahma exercised themselves with the propagation of creation. They 
married and led worldly lives (or adopted the stage of life appropriate to a 
house-holder). Gradually they multiplied and begat sons and graudsons. O 
fair damsel I need not now deal in detail with the sacred and interesting 
account of the descendants of the above sages. Listen only to the main 
oint, l 
3 36-51. In course of time, Praehetà, the son of Brahmá, begat a son 
named Asita who was the best of sages. Asita with a view to get a son 
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engaged himself in meditation along with his wife for a thousand celestial 
years. And yet he did not get a son. When he was about to commit 
suicid’ , there was a voice from the sky, “O saint, please take Mantra 
from Siva aud make it Mature or perfect, Then the deity presiding over 
the Mantra will accede to your wishes and grant you a boon by virtue of 
which you will get a son.” , The saint when he heard this wonderful voice, 
went to the pure region of Siva inaecessibla even to the Yogis. And this 
great Yogi, with his wife, adored Siva with a modest inelinauon of the head 
and folded palms, and said, ** O Lord; you are all- good, the source of 
good, the lord of Yogis, and the head of the spiritual guide ofthe Gurus, I 
therefore bow to you. O Lord, in that you are the death of deaths, you 
are the lord, the germ and victor of death. I bow to you. O Ś unbhu 
you are the death of the destroyers, the lord and the cause of time. You 
transcend the bounds of time, You reside in time and are the time 
(or ender) of time. O Lord, I bow to you. O receptacle of virtue, you 
transcend all the properties of Nature. You are the germ and soul of 
virtue and the: spiritual guide ofthe virtuous. I bow to you. O Lord, 
you are the image of Brahma You know Brahm.a You are devoted to 
the thought of Brahma. You are the seed of Brahma and known as the 
son of Brahma. I bow to you.” The great Muni having tbus adored 
the efficient creator of beings, with a thrill of raptures in his body and 
with streaming eyes, stood up before him like one who is poor. Whoever, 
subsisting merely upon ghee and boiled rice reverentially reads the hymn 
composed by Asita for a year surely attains long life and wisuom aud gets 
a son devoted to Visnu. If he is poor, he becomes wealthy ; and it he is 
illiterate, he becomes learned, no doubt. A man without a wife gets a 
chaste and good-natured wife. enjoys happiness in this world and in the 
end goes to the domain of Siva ^ At first Brahma gave this hymn to 
Praehetá who gave it to his son Asita. 


52-66. Lord Krisna said, Lord Sankara devoted to his adherents 
personally having heard the hymn said to Asita, the son of Brahma, 
“ O great saint, compose yourself. I understand what is passing in your 
heart. {Through my digits, a son will.be born to you who will be equal 
to me in every respect in form and virtue. Therefore I give to youa Mantra 
equal to mein every respect and unattainable by people.” So saying Sankara 
gave him your Mantra consisting of 16 letters, ode, method of worship, 
the wonderful amulet called Samsár. Vija and the method of Puras’charan. 
* ‘the tutelary goddess wiil conie in person and grant you everything." 
So saying he gave everything to Asita. There-upon Asita bowed to him 
a hundred times and muttered the Mantra of 16 letters fora hundred 
years. O chaste nymph, you appeared to him in person and granted him 
the boon saying, * O saint,by my grace, you will get a wise son.’ So 
saying, you returned tc the Goloka. In course of time, Asita got a son 
through my digits. "I he son of the Muni was named Devala. He was the 
best of those who knew Brahma and more graceful than Cupid. After a 
while, Suvala married the fair and world-enchanting Ratnamala, daughter 
of King Suyajiia. Afterwards the gallant Devala enjoyed the society cf 
his wife in secret places fora hundred years. After the lapse of a. 
time,he  desisted from his amorous pastimes and pleasures. 
He devoted himself to religion and recollected Hari. Once upon a time, he 
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was sleeping with his wife in the night. Batin a short time he became 
apithetie to the world, suddenly got up from his bed and went for devotion 
tu the caves of Gindha-M&dan mountains. On the other hand, when Ratna- 
Mala got up from her bed, she could not see her husband. She was 
aillicted wita the fire of the pain of separation and lamented his absence 
very much. Every now and then, she sat, got up and bemoaned loully, 
Her mind was very much agitated like paddy placed over fire in a 
heated vessel. She totally abstained from fool and gave up her ghost, 
whereupon her son performed her funeral rites. 

67-50. Afterwards my adherent. the dispassionate, great Muni Devale 
engaged himself in devotion in the hollow of the Gandba-Màdan mouutain 
for a celestial thousand years. Accidentally one day  Rambhá saw him 
and desired his sexual intercourse. For the saint was graceful 
like Cupid and tranquil in disposition, Then Rambhá who enchants the 
three worlds carefully prepared her toilet in solitude and said to the 
Muni, “O saint, listen to me. Your grace is attractive to females. 
Therefore, be pleased to lay aside your rigid devotions for a while and 
enjoy my society. You excel the excellent in grace on earth. I too 
who am a graceful nymph, court your society. The union ofa clever 
gallant with a clever nymph is most desirable. Ia India kings offer 
sacrifices for the sake of heaven; but we constitute the essence of Heaven. 
Who is not pleased with our rising breast,s thighs, our lotus face, smiles 
and the sweet contortions of our eye-brows ? The pleasures of woman's 
society constitute the cream of happiness. They are desired even by 
saints. But if the woman be voluptuous or jovial, she affords a pleasure 
rarely to be enjoyed. Nay, any individual, be hea god, man, Gandharva or 
demon, if he is deprived of the pleasures of the society of Rambhá; is 
actually deprived of the joy ofa woman's company. If any one who has 
subdued his passions does not enjoy the society of a woman who has came 
to him voluntarily certainly dwells in the hell called the Kumbhipika 
for as many years as there are pores on the skin of his body. Whoever 
quits a woman who makes advances to him practically kicks her and is him- 
self destroyed by her curse. Look! Brahma, by the curse of Mohini, has 
forfeited his position among those who are worshipped. Whoever shuns 
a woman who has come to him voluntarily is regarded by her with 
greater indignation than the murderer of-her husband, son or relations. 
A prostitute regards a gallant as the dearest person on earth. But if the 
gallant forsakes her, she tries her best to kill him. A prostitute is more 
wicked in disposition than the beasts of prey or murderers and is always 
eruel in her nature in every birth. — 

81.99. O great saint, in this solitude I myself entreat you to give 
vp your meditations, and by accepting me you will ever enjoy the 
fruits of your devotion." The great saint was much afraid at the words 
of Rambh& and addressed £o her words beneficial, full’ of ethical 
maxims and delightful in the end. He said, “O Rambhó, I am 
telling you truthful words constituting the essence of the Vedas and 
befitting tbe virtue of the family of the saints. A Brahmin who 
“eommits sexual intercourse with a woman at the proper time as prs- 
erihed by religion is always esteemed either in this world or in the next. 
Bub if à Bidhmia, Kgatriya, or Vais'ya co habits with the wife of another 
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he scares away the indignant goddess of fortune from his house, though 
he may be worshipped throughout the world. He is condemned every- 
where, in this world and is not entitled to perform any aet. In the next 
world, he resides in the hell called the “blind hell" for a hundred years, 
It has been, no doubt, held that a house-holder should accede to 
the wishes ofa woman who has voluntarily come to him. If he shuns 
her, it is said that he is cursed and commits a sin. But this rule does 
not apply to aseetiss. Brahma, the dispenser ofthe world, by virtue. 
of his marriage, it is true, has secured a wife. Association with a woman 
may not eause in the mind of Brahma and others indifference to the world. 
But we have quitted for good the society ofa woman. Why then should 
we cherish desire for a woman in our heart.? Whoever leaving his wife 
affectionately courts the wife of another person forfeits his fame and 
longevity. His life is just like death unto him. In this world a man 
who has not acquired the slightest degree of fame leads an idle life. To 
him wealth, kingdom, happiness or prosperity is useless. Fair one, I am 
an old anchorite. I do not stand in need of you. Therefore, O mother, 
go toa well-dressed, handsome, youthful person.”  Rambhá, the best of 
Heavenly whores,. was incensed at these words and her lips and ching 


quivered, She again said to the Muni thus : 


93-101. “O best of saints, the colour ofyour body is like the lovely Cham- 
paka; you are handsome like Cupid. By dint of your devotions, you have 
„acquired a lovely enchanting grace which appeals to the taste of women. 
Therefore, O Lord, to whom else should I go, if not to yourself? Who 
is more handsome than you? How ean a passionate whore manage to 
live without you? O best of saints, my heart is very much consumed 
with the flame of lust. Come and enjoy me immediately. As an 
elephant suddenly destroys a plantain tree situated in a' forest, so 
passion that has sprung into existence at your sight is ready to destroy 
me. O best of those who know the Vedas, yield to my desire, other- 
wise Ishall curse you. -Either take me soon or my curse in tho 
_ alternative. My mind and life are being constantly consumed by 
passion, and my soul is weeping continually, My inflamed mind : 
and body cam inno way, be appeased without drinking the nectar of 
your sexual intercourse. Look, the best of saints, Brahma, the Lord 
of the universe, was not able to avert the curse pronounced by an 
indignant woman in the utmost distress of her heart. " When the Muni 
made no reply and was again absorbed in meditation, Rambbá was 
very angry and cursed him thus, “O crooked Bráhmin, all your body 
will be deformed and swarthy. You will be void of grace and youth. 
You will be most deformed in the three worlds ; and undoubtedly all 
the powers of devotion which you acquired in the past will vanish 
immediately." 


102-111. So saying Rambhà, the best of heavenly whores, went 
home. After a while the great. Muni failed to perceive any longer the 
lotus feet of Hari in his heart. Then this separation from his feet 
agitated him much and seeing that he was void of all his previous reli- 
gious sanctities and that he was deformed in appearance, with an afflicted 
heart he prepared a pit of fire and was about to rush into the flame. 
At that time I went to him and granted to him a boon. The saint was 
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consoled by the celestial knowledge whichI impartedto him and assumed a 
tranquil mien. As I saw that the eight members of his body were crooked, 
out of fun I named him Agtá-vakra. The Muni, by my advice, eame at once to 
the summit of the Malaya and engaged himself in.great devotion for sixty 
thousand years. When that devotion was over, I gave him redemptión, as 
hé was my adherent. O my dear, everything is destroyed at the time of the 
eternal dissoluticn; but my adherents are never destroyed. He was immerse1 
for along time in devotion without food. His body was consumed in 
the flaming fire of his stomach. His body was burnt and reduced to 
üshes. O my dear, I have come to the summit of this mountain merely 
for the sake ofthe Muni. There is no one so devoted to me or will be 
ever so devoted to me as Astá-vakra. As Brahma lost his lustre through 
the curse ofa prostitute, so did this devotel great-grandson of Brahmá, 
though the best of sages, lose his lustre. Thus I narrated to you the 
delightful, sacred, abstruse account of the great-minded Astá-vakra. 
Now what do you. want to hear more? 


CHAPTER.XXXI. 

1.2. Radha said, “O Lord, I heard the delightful, wonderful history of the 
great saint. Now I want to know why Brahmá was cursed. How could 
a being whois the creator of the world and yields benefits of devotion come 
to be regarded as unworthy of worship by the mere curse of a prostitute ?” 


3-9. Lord Krigna said, “O my dear, inthe Raivata Manwantara, 
there was a roya! saint named Suchandra. He was a great ascetic, the 
best ofthe Vaisnavas and very pious. This great-minded king, in days 
of. yore, came to the delightful top of this Malaya mountain situated in, 
India and was absorbed in ascetieism for a thousand years. As he performed 
the austere rites of the Munis, his body was worn-out and covered with 
ant-hills, At this sight the merciful Brahma arrived at the solitary place 
of devotion to grant him a boon, Brahma annointed him with the water 
of his wooden pot, the outcome of my body, by means of the Mantra giveg 

y me. The best cf kings, by the bare touch of that water. got up, 
reverentially worshipped the creator of the world ani with foleed palms 
stood up before him. Then Brahmá said to the prostrate king Suchandra, 
‘O best of kings, solicit any boon desired by you.” 


10-20. Thereupon the best of kings demanded from him faith in my 
feet and my bondage. Brahma kindly gave him the boon desired. The 
royal saint Suchandra who was cffulgent like Cupid, after having got the 
boon required, stood up before him. At this time, the king saw that a. 
chariot was descending from the sky to the earth and was valorous like 
a hundred suns. ‘hat car was excellent, constructed with excellent gems, 
had.a hundred wheels and was effulgent with its own rays. Its light 
kindled up the ten quarters. It was constructed with invaluable diamonds 
and brightened up by picturesque jars. It was graced with rubies, 
diamonds, pearls and radiant and pure looking— glasses of gem. It was 
decorated with celestial cloths, ten millions of white chowries and 
surrounded on allsides by wreaths of Páripáta. It was speedy like the 
wind and as it was adorned with several sorts of pictures it looked mest 
wonderful, Within that car, were seated attendants of Vignu decked with 
many ornaments, having four hands, daik-blue and bright in appearance, 
having perennial youth, clad in yellow dress and annointed with sandal, 
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aloe and other perfume. When the king saw the assembly of the gods 
in the car, he bowed to them with pleasure. At that time suddenly there 
was a rain of flowers on his head; and there was a flourish of drum, trumpet 
aul other sorts of music in the heavens. Then the saint, sages and 
adepts blessed the kinz. ‘The over-rejoiced gods eulogised him. The 
king having adored the attendants of Visnu attained their form. 


21-31. Afterwards the attendants mounted him on the car and 
brought him to the Goloka, The king Suchandra, there, became one of 
my attendants and remained for ever in my vicinity. Afterwards Brahma 
was going home when Mohini who was wandering in a grove of flowers 
beheld him. She was at once consumed with the flame of passion 
and beeame spell-bound. She cast a slanting glanee at him, smiled 
and conceale.! her face with the hem of her cloth, At that time the 
vermilion-mark on her forehead mixed with the mark of musk gave 
her a superb grace. The colour of her body was like the enchanting 
Champak flə vers. Her youth was perpetual. Her loins, buttocks and 
breasts were thick. Her face thieved the charms of the full moon of 
autumn which added to har own grace. She was clad in fine, slender 
dress and decked with several ornaments of gem. It seemed that Mohini 
by a mere glance of her eyes, could easily captivate the three worlds. This 
nymph, while she was gently walking with the gait ofan elephant across 
the avenue of the garden, beheld Brahináà on his way home, was enraptured 
at the sightand fainted. The heart of Brahmi who sprang from the lotus, 
who had subdued his passions and who is self-contented was not defiled in 
the least by the sight. He passed alonz, absorbed in the meditations of 
Hari. When Brahmá went to his domain, the passionate Mohini almost 
lost her senses an |, either asleep or awake, day and night remembered the 
four-faced Brabma. She abstained from food and sleep and forgot all 
her other gallants. The passionate Mohini got up and slept at times 
and wandered, to and fro, in the way like paddy put over fire ina heated 
vessel, 


32.44. At this time the clever Rambhá, the best of the heavenly 
whores was passing by that way to her trysting-place with some object 
in view and saw that her associate was strotting, here and there. Ram- 
bhá saw that her lips, throat and palate were dried up and realised the 
eondition of her heart. And yet she asked Mohini smiling, “My 
associate, you can enchant the heart of the people of the three worlds: 
and yet why are you wandering in this way ? O blessed being, tell me 
quickly. Look here. Iam Rambhá, your dear companion. Go to that 
favourite gallant of yours, on whose account you have been excited with 
passion and restore him to consciousness. For he, too, has lost his senses, 
My dear companion, we are prostitutes by profession and are always for- 
tunate. We are not liable to any anxiety with a view to maintain the chastity 
of our race. Particularly consider that every one desires sexual pleasures. 
Why should a person feel ashamed of her passion when her heart al- 
ways inclines to her lover? In these three worlds, there is no object 
dearer than the soul. Our attachment to our gallant is solely actuated 
by selfish motives, We love him as a woman loves her husband, so long 
&s the body and soul live together. He to whom the miud ofa woman 
iturally leans is as dear to her as her life. Dear friend, look at mo. 
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I, too, being excited with passion, am going to my trysting place. There- 
fore discuss the point very well with me, who am your friend in every 
respect and then go to your lover. My friend, prepare your Nibi (the 
ends of a woman's cloth tied in front into a knot upon waist) and the lock 
of your hair in an excellent manner. Dress yourselfin a lovely, tasteful 
garment likely to enchant the heart of saints. O blessed being, express 


to me the feelings of your heart. In these three worlds, the influences of the . 


woman-kind and one’s soul both ought tobe preserved. A woman ought not 
to reveal her desire of sexual intercourse to any body else. But there is no 


harm in revealing it to your dear and simple-minded female associate or | 


to your gallant. "Therefore, my dear companion, carefully reveal your scc- 
ret to me. Ifyou do not do so, you will be subjected to ridicule and bring 
about your own ruin. Rambhá's words abashed Mohini who smiled and 
disclosed her heart to her sympathetic friend. 


45-50. She said, “O Rambhá, since that day forth that I saw 
the four-faéed Lord Brahma in the solitary garden, I have been consumed 
with the fire of lust. Sinee that day. I have cherished no desire for food. 
I have no idea of the time when the sun or the moon arises. -O my 


companion, at present I cannot realise the difference between my waking: 


momentsa&nd my dreams, My life always seeks the.-desired embrace. 
If my desire is not fulfilled in a moment, my soul will soon quit the body 
for. the sake of the lord of my life. My dear companion, what ean 
Isay more? My body, which is just like gold, being consumed by the 
fire of lust is taking the aspect of a burnt mountain for want of nourish: 
ment. Now, I eannot determine if I am walking, sitting or sleeping. 
Therefore fie upon prostitutes, particularly fie upon me a hundred 
times. O Rambha, what measures shall I now adopt? Shall I quit my 
shame or my body ? Please tell me which of these two methods shall 
I adopt ?" 4 MA 


51-60. Rambhá, the greatest of the celestial whores, when che 
heard her words, pointed out to her celestial methods productive of future 
good saying: “O good nymph, what you say is true ; but I shall dispel all 
the evils by which you have been beset. Take heart of grace and listen 
to the method which I suggest. O Mohinî, dress yourself gorgeously at 
this time and adore Káma. Go personally along with him and try to 
cause distraction in the mind of Brahma, your beloved gallant. With- 
out the help of the god K4ma, which woman will be able to subdue the heart 
of Brahm& who is best of those that subdued thoir passions and 
who is like Narayana himself? ‘Therefore, O my companion Mohini, 
go at this time to the holy lake of Puskara and there on its coast engage 
yourself in the adorations and devotions of Kama. Then the Lord Kama 
who is kind to the female sex will appear before you in person.” So say- 
ing Rambha, the best of the celestial prostitutes, went to Káma for the grati- 
faction of her lust. Mohini, to adore the god Káma, went to the shrine of 
Tuskara. Afterwards Mohini having prayed Kama for a very long time 
was able to see the god and along with him wont to the spotless land 
of Brahm’. She found the offspring of the lotus, (Brahma, alone and 
tried by facing him to cause bewilderment in his mind. At one time, 
she danced in a lovely manner and with well-regulated movements, 
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-At another time, she sangin a way likely to. captivate the 
heart of a gallant. Then the Lord of the world was 
spell-bound by the enchanting music. Thre was a thrill of raptures 
in his body and tears trickled down his eycs. 


61-64. Mohini saw that the  four-faeed Lord was enchanted. 
Then gladly and playfully according to the measure prescribed by 
the sexual science, she made blan ishments of love aud with a smiling 
face and with the grace caused by distortions of her eye-brows, 
displayed her beauty. A person, rendered senseless by the darts of 
Cupid, loses: all sense of. shame. Brahma, as-soon as he realised the 
mean thoughts which swayed her heart, hung down his head abash- 
ed. He remembered Hari, gave herasuitable reward and refrained 
from witnessing the song and the dance any more. Mohini was 
discouraged when she realised the feelings of Brahiné and with parched 
throat adored Kama, the source of passion thus: 


65-67. “O formless god Cupid, mind is the best of the passions 
and is the outcome of the digits of Visna. Mind is the root of all 
acts and you are the outcome of mind. Therefore I bow to yan. 
ln the bodies of corporeal animals, Hari himself represents the soul? 

iva represents knowledge and Brahiná represents the mind. You aro the 
offspring of that mind. Therefore I bow to you. You dwellin all 
.the parts of the body of those who wield bodies. You have a particular 
regard even for ascetics. You can be brought under control by the world. 
You ean be adored with the greatest difficulty. You are irresistible. 
I therefore bow to you. P : 


. 

68-78. ** O Lord of Rati, you are invincible in the world. You yonr- 
self have conquered the world. You are the radical cause of all 
creatures. - You are: the root of the sexual intercourse enchanting to 
every body and jou are yourself the favourite of your. spouse Rati. 
‘I bow, to you. O.friend of women, you always dwell in the bodies 
of women. You are dearer to women than their lives. Women serve 
you and like your vehieles or sharp weapons. I bow to you. You 
engender.love in the mind of the husband. You are the prop of 
endless charms and the shelter of virtue: the fragrant wind is your 
minister and the spring is your friend. Therefore, O Lord,- I bow to 
you. O wielder ofthe weapon of flowers, you always dwell in voutlis. 
You excite in the heart of youths the desire to see women. You destroy 
those whose heart is consumed by the pang of separation. Ir bow to 
you. O ocean of mercy, you destroy the wisdom of those who, unkind 
to you, quit the enjoyments of their senses by the exercise of wisdum 
and you reside in your believers in a very subtle form. I bow to 
you. You are the germ of asceticism and the virtue of the ascetics. 
You can easily impassion the mind of those who have obtained emancipa- 
tion. So, O Lord, I bow to you. Persons whose bodies are composed 
of five . elements can easily be controlled by you and 
such persons are submissive — to you. ‘he five senses are 
your harbour. Therefore, O wielder of five arrows, I bow to jou” a 
the presence of Brahm’, Mohini, having adored Kama thus in her 
mind, absorbed herse!f in his meditations with a erest-fallen appearance. 
O my dear Radha, this enchanting hymn is stated in the Madbyandin 
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Sikhá. Durvása whose sole wealth is his asceticism gave this hymn 
to Mohini at Gandha Madan. A licentious man who reverentially reads 
this most sacred hymn surely attains his object. Cupid never seeks to 
oppress this individual, who is his favourite. Rather, incidentally 
he becomes healthy and vigorous like Kama and gets a chaste wife who 
ean enchant the three worlds. 


CHAPTER XXXII. 


1-10. Lord Krişna said “O Rádhà dearer, than my life, then 
Káma was pleased with the  eulogies of Mohini and remaining 
in the sky discharged his arrows at Brahma, When Kama discharged 
at his father the weapon of Mohan consecrated with Mantras Brahma was 
very much agitated in his heart and for a while beheld the lotus face 
of Mohini again and again. After a while coming to his senses he 
recollected Hari and desisted from that mood. Brahmá having realised 
in his mind the tacties of Káma cursed him in anger. He did not forgive 
him at all on. the ground thathe was his son, He cursed him thus: 
“QO foolish Kama, infatuated with youth and the pride of prosperity, thou 
art attemp'ing to cause distraction in tte mind of thy elders. Thy 
pride will soon be crushed.” Thereupon the palate and lips of Kama were 
dried up. By the curse of Brahma he was frightened and disappointed and 
he departed with his friend, the spring. Then the dispenser of the universe 
having said thus to Kama, addressed Mohini who was excited with pas- 
sion and casting at him lustful glances thus “Mother Mobint, go to such 
a person as ean pander to the desire of a prostitute, I have realised 
your intention. Abominable deeds are not fit for me. What is more 
detestable to the author of the Vedas than a lustful aet like this? 
The theory that even yogis should not disappoint a woman who has 
voluntarily approached them for an immoral purpose does not appeal to 
their taste. 


11-21. “All women should be avoided. Particularly a prostitute should 
be avoided by all means. Fora prostitute after having destroyed the 
wealth, longevity, life and fame of her gallant ultimately causes him 
great pain. A prostitute daily desires a new gallant and interferes with 
the duties which he ought to perform. Whores are more cruel than mur- 
derers and are the root of all calamities. As the flash of lightning, 
water-mark, and wealth acquired by defrauding others and by treachery 
to a friend are fleeting, so is the love of a prostitute, There 
is greater apprehension of danger from a prostitute than from a beast 
of prey. A fool who is entangled in her love apprehends danger at 
every step. O Mohini, you are beautiful and blessed among Heaven's 
women. You represent the prosperity of young men and the poison of 
ascetics. You are the best of celestial whores and your youth is ever- 
lasting. Try to find out a gallant suited to your taste. You are clever 
among women. It bohoves you, therefore, to bring under your control 
a clever gallant. For the union ofa clever man with a clever woman 
is most delightful. Iam an old Brahmin, worn out by deerepitude, and 
devoted to Visnu. How ean I, therefore, be attached toa prostitute? 
Child, I am like your father. Leave me, therefore, anl go to another 
person. For Iam the creator of the world. The creator is, truly speak- 
ing, the father. A licentious womar who, leaving Kama, the moon, 


KRISNA JANMA KHANDA. 247 


Jayanta, Nala-Kuvara, the two As'wini-Kumárs, Budha (the son of the 
Moon) or the handsome demons expert in sexual science and competent 
in. sexual intercourse comes to me and desires my society is decidedly 
void of all taste. 

22-31. “ A man seeks a woman for sexual enjoyment; but if a woman 
seeks a man, the order is reversed and the result is a hideous mockery. 
A woman is rare among gems; your Zover, therefore, ought to court 
you and you should not court a lover. A woman who voluntarily goes 
to a man and courts his society forfeits her self-respect. For a gem 
also that spontaneously comes into the possession of a person loses its 
value. A man goes to his wife only. A woman also goes to her husband. 
This is sanctioned by the Sistras. But a woman who goes to any other 
man violates the tenets of the Vedas and rules of society. A man who 
at the proper time enjoys his possessions according to the rules preseribed 
by the s'ástras is esteemed throughout the world. But he who covets 
the possessions of others can never be so esteemed. Frail nymph, none 
has got an enemy in the world. One’s passions are regarded as one's 
enemies and the root-cause of all enmity. Performance of acts sanctioned 
by the Vedas creates friendship; but an act opposed to the Vedas turns 
also a friend into one’s enemy. Hari is pleased with a person 
who performs an act according tothe Vedas. The world is pleased 
with him, if Hari is pleased with him. If Hariis displeased with him, 
allare displeased with him. Both prostitutes and chaste women reap 
the fruits of their actions. Hari has constructed a woman asa di- 
git of Nature. He has created the prostitute as ill-natured and contemptible 
andthe ehastewoman as good-natured. 

32-34, “A chaste woman and a prostitute are of three kinds. Among 
them there is none who voluntarily seeks the society of her husband 
or lover. In the whole world there is no woman who casts so great 
a slar on her race as she who voluntarily courts a gallant in an elegant 
dress.: You are the only exception.” 

35-41. Mohini was much enraged at the words of the Lord of the 
universe and thus spoke, “O Brahmá, I have just studied your nature 
in full. You preach morality; but I cannot compose my mind. My 
heart is set upon you,so long as you encounter my sight. I have 
forgotten all.my other gallants since I saw your lotus face. Lord, 
ecnsumed by the fire of lust, 1 was going to sacrifice my life when 
Hambhá gave me the advice which has brought me here and pre- 
vented me from carrying out my design. Agreeably to her advice, 
I came here with Cupid. But Kama also has been disappointed 
by your curse and has left with his friend, the spring. O Lord, 
though you are rebuking me in several ways, yet I am unable to leave 
you. All the members of my body have been paralysed. O ocean of mercy, 
show eompossion to your slave. It is not proper for you to destroy 
me. Lord, your embrace alone can despel the fever of my body. 

49.55. “You are the dispenser of the world and, unluckily, I ama 
prostitute. The saints are never, however, proud. For every one is 
subject to Karma. Some people mount cars, others convey them. Through 
the influence of Karma, kings realise revenue ; and subjects pay them 
the said revenue. Some are always seated on the throne as kings: others 
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are their subjects and atten lants. Karma accounts for this difference. Some 
are mounted on the back of elephants and horses; some ride on cun- 
sveyauce: and others bsar them. Through the infuence of Karma, some 
are born through sows; others are born through Sichi or as your sons, 
In this world through the influence of Karma and faith in Hari some 
are born as the Lord's attendants ; others unfortunately are born as the 
worms of ordure. Some kings, asa result of their Karma, go to heaven; 
others go to hell and eat ordure mixed with urine. Through Karma 
one is born as Indra, the best of gods: others are born as the inferior order 
of gods, or men or inferior animals. Some are born in the world as Brahmins, 
the best of castes; other are born as Ksatriya, Vai'syas, Sidras 
r infidels., Some are born as wise and impartial ; others are born as 
illiterate, blind and deformed. Some people teach Sàstras to their pupils, 
others receive knowledge from their spiritual guides. Through Karma 
some bodies become moveable or immoveable. Some are anchorites; others 
are murderers. As the result of your Karma, you have become Brahma. 
Some women are chaste for the same reason and are esteemed in this 
world as wellas in the next. Others are whores and earn their liveli- 
hood by the sale of their bodies. Iam a celestial whore. This is why 
I am enjoyable and adorable by the gods. Our bare embrace cuts asun- 
der the ties of Karma. 

56-60. ‘The mind breeds character. Character is the germ of Karma. 
That Karma is the cause of fruits. iut Lord Hari is the fountain-head 
of everything. The Lord always awards fruits of aetion through 
Karma. .That  Janárdana who represents Karma is . eternal 
and most powerful. Why, was .I so much slandered and why 
did you so much rebuke mo? You are emphatically the creator 
of the world and I have come to see only your lotus feet. I have volun. 
tarily come to court as my husband that being whose lotus feet cannot be 
beheld even by the yogis in their dreams. Either in this world or in 
the next I shall not seek the society of any one else, nor shall I touch 
any one. No woman looks so graceful asshe who is touched by the dust 
of your feet.” 

61-72. Mohini, having said so, sat before Brahmi, the ruler of the 
world who trembled through the fear of the prostitute. Mohini with 
crooked eyes and a smiling face expressed her sensual feelings and being 
oppressed by the darts of Cupid displayed her body to Brahma At 
this time, the whole-bodied Kama, expert in abstract meditation appeared 
and discharged five arrows at one and thesame time. Enehanting, 
staying, infatuating, fever-producing, benumbing and other weapons Cupid 
discharged while remaining in the sly and having deputed his myrmidons 
tried to be-witeh his father. Cupid also deputed to the task, the spring, 
the cuckoo, the delightful fragrant breeze and other myrmidons. He en- 
tered into the body of Brahmá and attempted to cause distraction in his 
mind. By his side , the male cuckovos uttered a melodious sound. 
refreshing breeze gently began to blow and the spring cheerfully wan- 
dered in all directions. Then there was a thrill of raptures in the body 
ofthe Lord of the universe. At that time Mohini. the enchantress of 
the universe, smiled and being rendered senseless by darts of Cupid 
oxpressed her sensual desire with her slanting glances. Brahma could 
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realise very well that the disorder in his heart was due to the preponder- 
ance of passion recollected Lord Hari in fear to dispel Kama, the enemy 
of his heart from his mind. Afterwards Drahmá mentally adored Lord 
Hari who was charming and dark-blue in appearance, who had a tranquil 
mien and smiling feature, who was decked with gems, who had a never- 
failing youth, a charming apparel, who was clad in yellow garments and 
. who wielded a flute with both of his hands thus: 

73 82. '*O Hari, I have been immersed in the sea of evil and lust, 
which is full of water and difficult to cross. Pieserve me soon. This 
impassable sea causes oblivion of faith in the mind of the devout. It 
is the only stepping-stone to danger, and is instrumental in obscuring the 
eye of wisdom. It is full of the waves of birth and ever teems with alli- 
gators in the shape of women. Its bed is very deep: and the currents of 
sexual intercourse flow there witha great force. The sea of lust appears 
at the first flush, to be full of honey but ultimately it is discovered to bo’ 
replete with poison. It blocks the way to redemption and widens th? 
way to hell. 'l'herefore, O destroyer of Madhu, be a pilot yourself and wit? 
the boat of intellect and supreme wisdom relieve me from this impassabl? 
ocean. QO Lord, no one can ascertain the number of Brahmas like 
my humble self deputed to the task of creation : and no one can say how 
many Brahmâs are there in this world. O Lord of the world, preserve 
me. O Lord, though this land is not a field cf action and is called 
Brahma-loka, yet I have no attachment for worldly eujoyments boing so 
many impediments to your faith. O Lorl, O oesan of m»rey, O friend 
of the poor, show mercy to me. O all-illusion, I have been obscured 
completely by the darkness of ignorance. Do not cause me to experienco 
ominous visions.” A-loring me thus, the Lord of the universe paused and 

‘with an inclination of his head he constantly meditated iny lotus feet 
and remembered me. Whoever reverentially reals this hymn composed 
by Brahma does not get immersed in any matter calculated to bring him 
notoriety or evil fame. He gets rid of all delusion, secures my homage 
and boing rendered devout in this world turns out to be the best of my 
votaries, 


CHAPTER XXXIII. 

1-11. Sri Krisna said, “Brahma adored Lord Hari and restrained 
the infatuated elephant of his mind with the iron-goad of the celestial 
knowledge imparted to him by me and sat down by the side of Mohini.” 
‘then Mohini ridiculed him saying “O Lord, a being who, allured only 
by Ainis from a weman, drags her to his side and enjoys her society is 
regarded as the best person. Whoever having clearly perceived the 
intentions of a woman commits sexual intercourse with a woman after he 
is entreated by her to do so is regarded as the second best. Anda 
wretch wh» being entreated by a passionate woman fails to commit sexual 
intercourse with her even in solitude doss not deserve to be called a man 
but a eunuch. Any one, be he a house-holder or an anchorite, or a 
licentious person, if he avoids a woman who voluntarily seeks his society, 
is condemned in this world and goes to hell iu the next world. By the 
Curse of that woman he is deprived of grace, beauty and pride and 
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subsequently he beeomes impotent. O Lord of the world, get up. I 
have fallen into the dreadful, impassable sea of lust. Be a pilot and 
release me. In this solitary place which is free from all animals, which 
is redolént of fragrant and gentle breeze. which is full of the sweet melody 
of the cuckoos, purchase this slave of yours at every birth, who is devoted 
to you with hor whole head and heart by payment of the consideration of 
sexual intercourse.’ Mohini who was agitated with lust, after having 
said.so, pulled the clothes and arms of Brahma, the creator and ruler 
of the world. 


12-26. Brahmá feeling that the time was suited to an address, with 
a heart agitated with fear; addressed Mohini, using words that were gentle 
and sweet like honey thus:— “O Mohint, I tell you plain, truthful, 
substantial, beneficial words. Listen. In these three worlds, it is not proper for 
a woman to adopt a course of impudence. O mother, I am your dis- 
passionate, old son. Therefore leave me and try to find cut a merry 
youth adapted to your purpose. Fair one, itis only through tho dis- 
pensation of fortune that a wife, a spiritual leader, husband, son, good and 
evil results, mystic formula and skill are secured. No one has to make 
special efforts to secure them. O nymph devoted to good vows, fate 
has not ordained that I should commit sexual intercourse with you. Be 
an act great or small, it is performed through the dispensation of fate.” 
So saying, Brahm& rem:mbered my lotus feet. ‘The prostitute, rendered 
senseless by lust, pulled him again. At that time, in that delightful 
place, at my instance, refulgent with the lustre of Brahma arrived Atri, 
Pulastya, Pulaha, Vasistha, Kratu, Angird, Birigu, Mariehi, Kapila, 
Bodhu, Pancha-Sikha, Ruchi, Asuri, Prachetá, Sukra, Vrihas-pati, Uta- 
thya, Karatha, Kanwa, Kas'yapa, Gautama, Sanaka, Sananda, Kardam, 
Sanitan, the Lord Sanat-Kumár, (the great spiritual guide of the ancho- 
rites), Satatapa, Pippala, Sanku, Sankha, Parásara, Markandeya, Lomaga, 
Chyavana, Durvdsi, Jaratkíru, Astika, Vibhándaka, Risya Sringa, 
Bharadwája, Vamadeva, Kaus'ika and others. Seeing them, Mohini let 
go the bold of Brahma. Brahma took his seat and Mohini sat down 
on his left side. When the saints bowed to Biahma witha reverential 
inclination of their heads, Brahma blessed them and alloted to them 
their appropriate seats. He shone in their midst like the moon 
surrounded by stars. 

27.30. Then the saints asked Brahmá thus: *O.god, why is 
Mohini, the chief of the heavenly prostitutes, scated by your side?” The 
Lord of Creation thus answered, “The females are naturally bashful. 
This nymph is unable to speak out the matter for herself. So I speak 
for her. Listen. This Mohini took part in the most wonderful dance 
and song for a long time and has eonsequently been exhausted. Therefore 
like a caughter of mine she is seated by the side of her father." Brahma 
laughed while he addressed the eouneil of the sages in the above way. 
O Radha, the omniscient sages, by dint of their wisdom, having realised 
the seeret, laughed also. 


31-40. The heavenly whore Mohint having realised the mental con- 
dition of Brahma in his lauchter was highly ineensel. Her body quivered. 
ler eyes beeune crooked and red like a pair of lotuses. Wer lips and 
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chin shivered. Mohini got up ina rage, stood up before the assembly, 
aud in their presence like damsel death addressed Brahma saying, * O 
Brahmi, you are the Lord of the world and the author of the Vedas. 
Now, is your act sanctioned by the Vedas or adverse to the Vedas? O 
spiritual leader of those who know the Vedas, discuss in your mind how 
a person who is attached to his own daughter can ridicule a dancing girl. 
God has made me a prostitute privileged to resort to any lover. But an 
adverse act performed by a saint is highly objectionable. Inasmuch as 
in the pride of your heart, you have ridiculed a woman who, through 
the dispensation of fate, modestly sought your protection like a slave, 
you will soon be exeluded from worship in the world and Hari will 
quickly subdue your vanity, O Brahmá, now realise your own strength 
and the relative strength of a whore. Whoever will accept your amulet, 
mystie formula or hymn will encounter obstacles at every step and be 
subjected to ridicules. In every age, the gods receive annual worship. 
But you alone will not be entitled to the worship which you used to get 
in the month of Magha. 


41-50. What is the use ofdiscussing the merits of that worship 
which you used to receive? But henceforth in any age, in this body or 
in any other body, you will no longer be worshipped.” Mohini having 
said so went to the housc of Kama and there enjoyed his society whereby 
she dispelled the fever of her body. O my dear, when Mohini eame to 
her senses, she lamented again and again saying, * Alas! Why did I 
curse the creator of the world ?* Sorrowing thus, the celestial prostitute 
went away and the saints became very sorry. The ruler of destiny, through 
fear of her curse, inclined his head and trembled. At that time the saints 
advised Brahma to adopt beneficial methods with these words: “O Brahma, 
go to the Vaikunthaand seek the protection of Mari" So saying they 
went away. ‘Thereupon Brahma sought the protection of Nàráyana, the 
lord of Kamala, dark-blue in appearance, charming, of a tranquil mien and 
a modification or form of myself. ‘The dispenser of the world with a crest- 
fallen appearance, parehed throat, palate and lips bowed to the four-handed 
god and sat by his side. lle revealed his mystery to Narayana, the 
friend of the poor, the ocean of merey and proserver in danger. Hari 
smiled when he heard all this and addressed him with words, delightful, 
substantial, truthful and beneficial to the world thus : * O Brahma, you are 
conversant with the Velas. You are the chief of the spiritual guides of tha 
learned ; and yet you have performed an act which eannot be committed by 
a murderer. 


51-63. ‘ Wo.nen are the digits of Nature and represent the germ 
of the world. Humiliation of a woman is offering insult to Nature. Your 
region is not ths excellent, sacred land of India. That is Brahmá world, 
a field of amusement. Why did you subdue your passions ? Nay, even in 
India, if a woman excited with passion accidentally appears before a man 
and desires his company, the latter, even if dispassionate, should not reject 
her offer. If he rejects her offer, he is defrauded in several ways in vhis 
world and goes to hell in the next world. The woman also, oppressed 
by sorrow, curses him, Whoever abandons his own wife and out of avarice 
or love courts the wife of another man is surely the bases& of men, He 
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degrades himself and also degrades ten ancestors and ten descendants ip 
his own line. Ifa household woman abandons her husband anl courts 
another man, she is contaminated by her conduct. But a man is not 
contaminited by sexual intercourse, if the woman desiring his society 
be a prostitute or if the woman, though she belongs to a certain household, 
seeks his society voluntarily. Ifa woman with various devices brings 
under her control the husband of another woman, she must reside in the hell 
called the blind well so long as the sun and the moon exist. lleavenly 
prostitutes always dwell in heaven under the rules which bind them. 
But a person who slights them is surely guilty. O dispenser of the world, 
for a while pass your days in the sea of the world designed for sinners. 
Afterwards I shall adopt means to relieve you from sins.” At this time 
a sentinel arrived aud said, * Lor', the ten-faeedl Brahmá of another 
universe awaits your orders at the threshold and respectfully solicits 
an interview with you." Hari having heard his words permitted 
him to enter. "The ten-faced Brahma, introduced by the sentinel, appeared 
before Hari and was allotted a seat superior to that of'the four-faced 
Brahmi. At the command of Hari, he sat down and, in a wonderful 
hymn unheard-of before by the four-faced Brahm4, adored the Lord. 


64-70. Nariyana again said to tho four-handed] sentinel ofhis, "If any 
new visitor appears again at the threshold, bring him to me with esteem " 
O nymph who revellest in Vrindavana, O Radha, at this time the hundred- 
faced Brahmá came to Hari bowing and with his hundred mouths adored Him 
with an abstruse and excellent hymn unheard-of by the ten-faeed 
Brahma. He then occupied a position ahead of the ten-faeed Brahma. 
Atthis time the thousand-faeed Braimad, lord of another universe, 
put in appearanee and with a molest inclination of his head alored 
the Lord with a hymn unheard-of by others and then sat down at his 
command. Then Hari asked the Brahma mentioned list about the affairs of 
the people (sunk in worldly enjoyment and dwelling in the worlds 
of all the Brahmas) and the gods. ‘The four-faced Brahmá used to regard 
himself as the gol Visnu ; but when he observed tho hundred-faced and 
thousa:.d-faced Brahmas, his pride was erushed. When Hari saw that 
the four-faced  Brahmá, abashed, almost looked like a corpse, he 
kindly pointed out to him the Brahms of the other worlds. In fact, the 
worlds are as numerous as the pores on the skin of Narayana, who 
isa modifieation of my form; and in each universe, there is a Brahma, 
The Brahmas bowed to Hari and went home. The four-faced Lord now 
came to regard himself as the owner of véry ordinary or humble resourees. 
Visnu asked the abashed, bowing, four-faced Brahma, “O Brahma, what 
were you observing at this time, as if in a state of dream"? Brahma 
replied, *Lord, the present, the past and the future are all the outeome 
of your illusion.” So saying he sat down with his head hung down in 
shame, Afterwards Hari devised schemes for the purification of Brahma, 


CHAPTER XXXIV, 
1-12, Lord Krisna said, “At this time, before the assembly of 
| Visnu, Sankara himself, possessed of a cheerful mien, mounted on a bal- 
. lock and covered with ashes put in appearance, He was clad ina tiger-hide, 
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hie neck was decked with the sacred thread of snakes; his head was 
loaded with clusters of hair of golden colour; his forehead was covered 
with the crescent or the half moon ; he heid in his hand the enchanting 
trident, the axe, an excellent bedstead and a pure, vocal instrument cons- 
tructed with gems. Siva hastily descended from his conveganee, bowed 
to the lord of Kamalé and to Brahma and cheerfully took his seii. At 
this time, the sages, the gods ineluding Indra, Aditya, Vas:, Rudra, 
Manu, the adepts and the snakes all arrived aid with a thrill of 
raptures in their bcdy adored the best cf beings (Mari); a:d the gcd 
stooping low with reyerence.bowed to Siva and Brahma. At this time 

ankara respectfally busied himself in singing the delightful song of the 
Risa which was an exposition of our virtues and adapted it to the measure 
and key of the voeal instruments. That song was suited to the occasion, 
and based on delightful modes of music: and owing to the harmony of the 
instrument, tone and measure it was fascinating in the highest degree. 
Owing to the variety of feet and cadence (rise and fall, and its moderate 
length, it emitted a sweet sound and had a gentle flow of music. He 
sang this song which is rarely heard even in India. It was pathotieg full 
of meanings, audible and sweet. His body was repeatedly thrilled with 
raptures: and tears dropped from his eyes. O my dear, the myrmidons 
of the Rudras who sat before inkara, the sages, gods, the r'lers of fate, 
the attendants of Hari, Narayana, Laksmi and the singer Siva himself 
swooned at the song. 


13-25. -O mistress of my life, at that time Vaikuntha was inundated 
with water. At this sight, i was fiightened and created the image ef 
Ganga out of the heap of waters ; and having supplied the goddess with 
à weapon, a conveyance, ornament, mind. resources and proclivities suited 
to her form and nature assigned to her a place round the Vaikuntha. 
Then the presiding goddess of the Ganges went to her allotted destination 
and as she emanated from the body of the gods, she was styled Sura-Nimna- 
gà. She is the source of redemption to the devout and promotes in the 
mind rehgious zeal for Hari. By the mere contact of the wind charged 
with her vapour, heaps of sins accumulated by a sinner in millions of 
births are destroyed. O mistress of my life, when Í do not know the 
fruit secured by the sight and touch of Ganga, then how can I determine 
the fruits of ablutions in her waters ? Of all the sacred places on earth, the 
lake Puskara is regarded as the best in the Vedas ; but even the Puskara is 
not even equivaient to a sixteenth part of this river in point of religious 
efficacy. Bhàgiratha brought her down to the earth; hence eshe is celebra- 
ted by the name of Bhagirathi. And as she descended to the earth in tho 
form of a current, she is known by the name of Ganga. In days gone 
by, the saint Jahnu, in a rage, drank the Ganges and emitted her through 
his knee. — As.she is like a daughter to the sage, she is known by 
the name of Jáhna.vi. Vasu "was born out of her womb in the 
shape of Bhisma ; hence she is called the mother of Bhisma. By my 
command, Gaugá began to flow in three currents passing to the heaven, 
earth and the nether world ; hence she is called Tripathagá. Her prin- 
cipal current called Mandákini flows in the heaven. Mandükini is a 
100 Yojans long and 100 Yojans broad, Her water is like milk and full 
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of huge waves. At first Mandákini eame from the Vaikuntha to the 
Brahma-loka and thenee proceeded to the heaven. 


2 


20-28. The current of the Ganges coming down from heaven descended 
to th» Wimalaya range and the earth was united with the sea of salt. Hence 
she is also called Alaknandà. Her water is pure like crystal and is very 
rapid. As fire consumes fuel, so this stream destroys sins of the wicked. 
The sages ascend the stair-ease of the Ganges, surmount Brahma-loka, 
ride ona chariot free from danger and come to my domain. Sinners dying 
through the grace of God and asa result of Karma on the waters of 
the Ganges are relieved fom all sins and acquire my form. They be- 
come the best of the attendants of Siva and dwell by his side. Being 
equal to me in form, they never die even on the day of eternal dissolu- 
tion. If the dead body ofa person falls into the water of the Ganges 
in arly way, the said person dwells in the temple of IIari for as many 
years as there are pores on the skin of his body. Persons dying on 
the bosom of the Ganges ean wield many forms at one and the sam3 
time: and in the course of a short time, they enjoy the fruits of virtue or 
reap the consequences of vice. Afterwards in India, they are born in 
the house of virtuous men and, being devoted to ma, certainly attain the 
position of my attendants. Ifa Sidra bears the body of a dead twice- 
born person, the latter. dwells in hell for a number of years 
commensurate with his footsteps. Afterwards the Ganges who has the 
image of the  imereifal Hari co aes to the rescue anl ultimately 
brings about his redemption. In India, she causes his birth in the 
house of a virtuous man and, in the next world, Vaikuntha gives 
him shelter. 


39-47. If a man starts on an auspicious day to bathe in the 
Ganzes, he cheerfully dwells in the Vaikuntha fora number of . years 
commensurate with his footsteps. If any sinner going on some other 
business incidentally bathes in the Ganges, he is still released 
from other sins, provided tbat he is not implicated in any other 
sinful act. ‘This Ganga will remain in India for five thousand years or 
Kali. So long as she will remain there Kali will not be able to exercise 
his influence over the world. My images and ths Puranas also will sub- 
sist in India for 10,000 years of Kali. As long as we remain there, Kali 
will not beable to exercise any influence over the peop'e. The current 
of Gang’ which has descended to the Patal is eled Bhogavati. lts 
waters resemble the foam of milk. ‘This stream is very rapid and is 
the mine of all gems. The female snakes of perpetual youth always 
sport on the banks of Bhagavati, O mistress of my life, th» Ganges por- 
sonally surrounds the Vaikuntha and dwells there constantly. It 1s one 
lakh Yojans long and a thousand Yojans broad. My daughter Ganga ean 
by no means die. Her coist is the ore of many delightful mines. O god- 
dess, I thus narrated to yona the sanetifying account of Jáàhnavi. Now 
listen to the account how Brahm’ was releaased from the curse of Mohini. 


CHAPTER XXXV. 


1-7. Sri Krişna said, “On the other hand, when all the people observ- 
ed (toned at the assembly of Narayana, they thought that all this was 
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due to my illusion. Then the lord of the Vaik»ņntha kindly said to 
Brahma, ** O four-faced god, you have been cursed. Therefore I com- 
mand you to get up. Go and bathe in the Ganges: and all will be well 
with you. If you bathe there, you will be consecrated. Holy places also 
desire the touch of the principal Vaisnavas including vourself. But in spite 
of consecration, you are still tc a certain extent a victim of the curse for 
having subjected to indignity the goddess Nature. Pride is at the root of 
allevil and is the germ of sin. You had better go quickly to the supreme 
Cow-world. There you will attain the benefactress Saraswati,a digit of 
Nature. You had better adore Nature, the germ of this auspicious crea- 
tion. Itisa matter of great regret that although you were engaged in 
devotion for full one Kalpa, no-body will now accept your Mantra, as you are 
the victim of the curse ofa prcstitute.? Then Brahmá, at the command 
of Hari who is but a modification of myself, bathed in the Ganges and 
bowed before the form of Narayana, the spiritual guide of the world. 


8-20. Then the gods and the Munis eulogised my blotless fame and 
wcnt back to their respective homes. Brahm’ eame to the Goloka and 
was very glad to attain the presiding chaste goddess of knowledge who 
emanated from my mouth and cogitated in his mind that this incident 
could not possibly have been brought about except through the intervention 
of one well versed in sexual science. ‘Then he came and bowed to me; and 
having secured Saraswati, the enchantress of the three worlds, as his bride 
Brahmá dallied with her in several places in solitude. After a good deal 
of diversion, he desisted from his amours and eame back to Brahma-loka. 
The residents of the Brahma-loka saw that the very fuir, white coloured 
smiling goddess Saraswati was dwelling there with achecrfulheart. Her faco 
resembled the moon of autumn; her merry eyes bloomed like a pair of autum- 
nallotuses. Her lips and chin were very enchanting. It seemed as if they 
thieved the grace of ripe bimbas. ‘The row of her teeth put to shame 
the pearls. Her cheek was decorated ‘with diamond ear-rings. Her 
breast was adorned with a garland of excellent gems. She was clad in 
dress chastened by fire. She hada prime youth and was very lovely. 
Her hands held a jute and a book. Then they performed auspicious rites, 
greeted Brahma and the goddess Bharati, gladly ushered them in into the 
land of Brahma. Brahma sported with her day and night and was absorbed 
in sexual enjoyments. O my dear, I thus related to you the mysteries 
of the l'uránas. Now let me know what you want to hear. 


21.36. Narayana said, “The great goddess Rádhà, when she heard 
the words of the lord of her life, smiled, merrily expressed to him her 
ideas and said, “ Lord, why did not Brahma who yields fruits of all 
actions accept the prostitute who voluntarily arrived at that solitary 
field of action. Abandonment of a woman who comes voluntarily out . 
of lust is very sinful. The dispenser of the Vedas knew all this and yet 
he rejected her. Pray why?” ‘The destroyer of Madhu smiled at these 
words and told the mistress of merry damsels the account relating to 
the Padma age thus:—“O my spouse, in days of yore, events affecting 
the conduct of sages which are very mysterious, indescribable and 
sdandalous had come to pass, I am going to describe them to 
you. Pray, listen, Ounce upon a time Ideputed Brahma to the task of 
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creation. Brahma’, the off-spring of lotus, created issucs out of his mind, 
etfulzout with the lustre of Brahma. Their names arevas follows : Sanalka, 
Sananda, Sanátana, Sanat-Kumara, Dodhu, Kavi, Panch-Sikha, Asuri, 
Siddha, Kapila and the adepts. The father, 7. e. the four faced Brahma 
command] the naked chillren who were five years old to ereate. Devoted 
to Maw, duy did not earry out the command of their father and at ones 
left the place for devotion. Then Brahmi ina rage again created eleven 
hideous, weeping Rudras. Later on, Brahmá, the greatest of ascetics, 
puro in spirit and of a tranquil mien. eontemplated me through the powers 
of his abstract meditations (Y ogas) anl created Vasistha, Pulaha, KKratu, 
Angirá, Bhrigu, Atri, Pulasta, Daksa, Kardam, and Mariehi and command- 
ed them to create, ‘hen with a cheerful disposition, he created another 
son named Káma and a daughter. The girl decked with ornaments 
of gem and aged 16 years looked very beautiful. Afterwards Brahma 
addressed his beautiful son (KAma) standing by his side, who was the product 
of my digits, who was self-contented and who was irresistible and grace- 
fal thus : “O son, I gladly created you for the mutual dalliance of men 
and women, By virtue of your abstract meditations, you will dwellin 
the heart of every one. 


37-46. Igive you the following arrows or weapons viz, enchanting. 
agitating.stupefying, maddening, Samoni -producing aud seuse-depriving. Please 
accopt them and bewilder everybody. Child, by my boon, you will be irresis- 
tible.” The dispenser of tho world was ple: aadi be crant this boon to Kama 
Then he perceived his daughter before him and prepared to grant 
her a boon. At this time, Kama decided to test the eífieaey of the weapons 
and discharged all of them at Brahm’. ‘Then tha great adept and 
aseetic (Yog, Brahma lost his senses through the prowess of the trresis- 
tible darts, eonseeratel by Mantras anl dis chargsd by Capid. Ina mo- 
ment he recovered his consciousness and saw his daughter before him. 
The sonseless Brahma, with a view to enjoy her society, ran after her. 
The chiste nymph fled. The girl, seeing that she was being pursued by 
her father, soon dur the protection of her devout brothers. ‘The sages 
sheltered hor by thoir side and in anzer addressed their father with words, 
beneficial, ethical and constituting “the essene» of the Vedas thus, *@ 
father, what a vile act you are going to perform? You are about to 
commit a deed whieh ean only be “performed by a mean wretch, Virtuous 
people regard other women as mothers ; and for having sublued their 
passions they are worshipped in this world as well as in the next. ~ 


47-56. A daughter has been classed among mothers, as stated in the 
Vedas. How is it that you, beinz the anthor ofthe Vedas,are about to ravish 
your daughter? O sire, the following women are elas:ed among mothers, 
viz, the wife of aspiritnal preceptor, the queen, the wife ofa Brahmin, a chaste 
woman, the wife of a brother, daizhter-in-law, the mother of a frienl, the 
wife of a friend, the mother of the father, the wife of the brother of either og 
th» parents, diughter, mother, step-mother, sister, Surabhi (cow), the wife 
of the tutclary deity, the nurse, the woman who sustains the issue in 
tho womb ard the wife of the preserver in times of danger. Out of these, 
no one is inferior in rank or position to the other, and according to the 
Velas, one who marries his daughter bo another, oue who gives food and 
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knowlelze, one who guarantees immunity from danger, one who gives 
Maatras, one who bezets, the elder brother, and the father of the mother 
are elassed among fathers. Infamy to a man of fame is worse. than 
death. A fool who injures his fune or who oppresses the fathers described 
above suffers the pangs of hell for the period of life allotted to Brahma 
and being thrust into the “blind pit” is chastised by the myrmidons of 
Yam and there has constantly to eat the ordure, unpalatable to the taste. 
You are yourself the lord of the world, the chastiser of Yama and dis- 
penser of the universe. And still are you going to ravish your daughter? 

57-66.  Licentious fellow get you out from this place. Your mind 

has very much been polluted with feelings of lust. Though we are able 
to consume you to ashes, yet we excuse you because you are our father. 
If an elderly relation has a thousand faults, a savant ought to forgive 
him, A moralist destroys all oppressors but spares his spiritual guide. 
If the Guru rushes in like a tyrant, appropriates every thing and is ready 
to curse, still he should not be slandered but respectfully adored 
Wy his disciple or papil. Any one who slanders or spites the supremo 
Guru suffers torments in the hell called the Blind pit as long as the 
sumeand the moon exist where he is chastised by Yama and where 
beins oppressed by hunger he eats ordure. He is also bitten there 
day and night by snakes as big as the SAl-tree.” The sages having 
said so, fell down prostrate at his lotus-feet and resumed their respective 
functions. Then Brahmá, thinking that all this mishap was due to 
Providence, pierced the six mystie circles of his body through the pow- 
ers of abstract meditation with a view to commit suicide and blocked 
up all his vital airs which he introduced into the aperture of his head. 
And, thus as a result of his Karma, he gave up his ghost. While dying 
he mentally remembered. Hari and cherished in his heart a desive to 
this effect that his mind might never be attracted by other objects.’ Think- 
ing thus, he merged in the Supreme Being. The girl when she saw 
thit her father was dead lamented very much quitted her frame, by dint of 
her devotions and merged in the Supreme Being, Brahma, 

67-76. Afterwards the great saints when they saw that their father and 
sister were no moro, lamented much and in a rage remembered the self-cou- 
tented Hari. There Náráyana, an offspring of my digits, soon arrived 
and throuzh his divine knowledze he revived Brahm and his daughter. 
Brahma seeing Hari before him accepted this boon from him that his 
faish in my feet might be firmly and permanently established. The 
merciful Náráyana seeing the dejected plight of Brahma addressed him 
thus using truthful, ethical, lovely and consolatory words, “O Brahma, 
eet rid of the shame which oppresses your heart, lift up your face and 
listen to what I say. Whether a person be great or small he acquires a 
good or bad reputation z.e. celebrity or infamy or suffers calamities accord- 
ing to his Karma. Karma is the most powerful of all agencies ; hence 
saints always perform good acts. Some virtuous people after having 
reaped the consequences of their acts dedicate their heart to the lotus 
feet of Hari and thus root out thoir Karma. Infamy is the result ofa 
bad act; and shame is caused, by infamy. Fame is the result of a good 
act; anl fame alone leads to celebrity. O Brahma, in course of time, through 
deerepitude, a mau loses his body, strensth, beauty, grace, the merits 
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or demerits caused by his good or bad deeds; bat celebrity, virtuc and 
fame are by no means destroyed. l 

77-86. In course of time, people are relieved from their debts, 
sores on the skin and disgrace; but in case of great men, the 
first two only disappear, the last viz, disgrace, never leaves them. 
The notoriety caused by ‘offences affecting the wives and pro- 
perty of others remains intact at all times. Therefore virtuous men 
never interfere with the property. or wives of others, the  souree 
of all trouble. Now externally and internally you should always 
remember me. Then your mind will never bo attracted by property 
belonging to others. (Mâyâ) ¿.e., the feminine spirit of illusion tbat 
confounds every one can easily bewilder the Supreme Being who delights 
in himself, Those men who love the coquettish blandishments of 
women, their modern youth ard fascinating smiles always regard their 
rising breast as the most supreme thing on earth. Their heart never 
rushes towards pure morality. The loins, face and breast of women 
constitute the home of Cupid; thisis why saints afraid of losing theif 
sanctity and merits never look at women. 'l'o those whose mind is 
always set upon women, piety, fame, celebrity, devotion, intelligence, 
knowledge and wisdom which they possess are all fruitless. ‘lhe infamy 
of foolish men increases in this world; and in the next world they sufter 
terrible pangs of hell where they are chastised by the myrmidons of Yama 
and constantly bitten by worms. Unfortunately, they regard the radical 
cause of misery as happiness and gladly minister to the wives of others. 
In this world good men always contemplate my lotus-feeb6; men of 
average goodness perform good deeds; and base men always minister to 
the wives of others. 

87-97. A person whose heart is set upon objects owned by others, parti- 
eularly the wives of others or the land of others apprehends, danger at every 
„step. If any one accidentally sees the wife of another man, he should recollect 
Hari and desist from pursuing her. If any one touches the gold of another, hé 
should wash his hands in the above way aud purify himself. Saints afraid 
lest they should be attacked by -phthisis or any other disease or sustain 
Joss of wisdom and incur publie criticism are not constantly attached 
even to their own wives. Asceties are engaged in their asecticism ; savants, 
in the culture of sciences, Yowis, in their abstract meditations ; household 
people, in their house-hold affairs, and my worshippers in my service. 
Every one separately sets to his own work. ‘Thus people are 
praised in council according to the deeds which they perform im confor- 
mity with the Vedas. And those who perform rites which confliat 
with the Vedas are consequently condemned. O Brahma, from this day 
forth throughout your life, by my boon, your mind will never be 
attracted by sensual enjoyments and 16 will never be attached to the wives 
or things of others. O Brahma, perform tke good acts prescribed by me and 
cherish in your mind thoughts in relation to myself and my lotus-feet 
calculated to destroy all calamities. O Brahma, this your dauchter is 
the presiding deity of sexual intercourse. Celebrated by the name of Rati, 
she will be tho «wife of Kama.” `O lady who revellest in Vrindávana, 
the husband of Kamalà thus consoled Drahinà and went to his own house 
in the Vaikuntba. 
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CHAPTER XXXVI. 

1-7. Râdhâå said, “ Lord Brahma rejected Mohini for the above 
veason : this is intelligible. But why was his worship discontinued 
through the curse of a prostitute ? And why-did the husband of Kamala 
erush his pride ? O root of everything, you are the god of all. Dispel 
the doubt from my mind by dwelling on this point. " The Lord of Radha 
when he heard the words of the mistress of the Rasa deseribed to her the 
mysterious history thus:—* My beloved, Drahmá having performed 
his devotions in various ways obtained a boon from me and as he created 
things in various ways-he was celebrated by the name of Vidhátá. Ha 
yielded fruits of devotion and was the Lord who governed the entire uni- 
verse. This. eireumstanee led him to consider himself.as a god and filled 
his heart with a little pride. A man prospers- in this world, so long as 
pride does not set in. This thought led me to erush his pride. I being 
the all—pervading spirit am able to realise the feelings of those who are 
animated with pride in this world, Therefore Iam at once prepared to. 
subdue their pride. 

98-18. O my beloved, you have already heard how at first I erushed 
the pride of Drahmá. Afterwards in due course of time, I subdued the 
pride of Sankara, Parvati, Chandra, the Sun, the Fire, Darvásáà, Dhan- 
wantari and others. Listen. to these accounts. O my dear, I erush the 
pride of all, great or small. " At these words, the palate, lips, and throat of 
Radh& were parched up. She was bewildered with fear and earnestly 
asked him. thus :—*' O Lord of my life, how and in whom did the pride 
originate and: how. did you crush it? You are the crusher of pride: 
you give immunity from danger; and you are the matchless cause of 
the life which sustains the bodies of all individuals. Therefore n»rrato 
to me how the pride of those just named by you. was crushed. “ Krisna 
said, “O Radha, you know how the- pride of Brahma, the ruler of the 
world, was. humbled. Now I tell you in detail how. others had to eat 
the humble pie. Listen, my dear, Siva, the destroyer of the world, is 
a digit of mine. Heis equal to me in valour, virtue and wisdom. He. 
is perfect. The Yogis call him the leader of the spiritual guides of the 
Yogis and contemplate him as the emblem of wisdom.and happiness. I 
am going to narrate to you his anecdote. Listen. The wiclder of the. 
spear (Siva) after having been engaged.in devotion for 60000 years, day 
and night, has attained perfection in respect of all his digits. and is equal 
to me in every respect. He is the personification of the accumulation, 
of all energy and always effulzent through his asceticism and valour. He 
is valorous like ten millions of suns and fruitful to his. votaries like the 
Kalpa tree. 

19.33. The. Yogîs after contemplating the mass of light of which he 
is composed for a very long time afterwards behold his wonderful form. 
within that light. hat form is white like pure crystal, has five faces,, 
three eyes, holds a trident anda spear and is clad in tiger-skin. With. 
a wreath of white lotus, he himself adores the Supreme Being. His. face 
hasa smiling and cheerful aspect. The half-moon or creseent adorne, 
his forehead. His head wields clusters of hair of the colour of gold. 
His tranquil mien is desirable in the three worlds; and he is ready to. 
favour his worshippers, Regarding himself as & god; he gives prosperity 
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to every body and grants boons to a persen according to his desire. Šan- 
kara, the lord of sone, who is self-contented easily grante boons, as stated 
above. This idea produced some conceit in his mind. Ones upon a time, 
a certain demon named Vrika by the performance of anstere rites prave! 
S‘iva for a year. Siva, the ocean of mercy, was propitiated anl every diy 
eame to him to give him the desired boon. But the demon would by ne 
means accept it, After the lapse of a year, Siva dwelt constantly by his 
side. The demon respectfully adored him so much that he coall, not 
leave his society even for a moment. The holder of the spear, Siva, 
repeatedy entreated him to aecept the boon of ail presperity, all-perfec- 
tion, final emancipation or faith in the lotus feet of llari. The demon 
did not accept any boon but continually contemplated the lotus feet of 
S'iva. Then Siva was frightened and seeing his non-supplieatory and 
paralytic attitude was overwhelmed with grief and wept. The great la- 
mentations of S'iva interrupted the devotions of the demon and he observed 
in his presence the giver of all prosperity. 

31-41. Deluded by me, ke (the demon) reverentially eraved this boon 
from him that the person on whose head the demon would lay his hands 
would at once be reduced to ashes. Siva complied with his wishes and 
departed. But the best of demon also pursued him. Thereupon .the 
conqueror of deatb, being afraid of death, was much agitated in mind and 
speedily ran away. At that time, his small dram dropped from bis hand; 
the tiger-skin slipp ed from his loins. He became stark-naked and through 
the fear of the demon ran in all directions for safety. Dut the friend 
of the devout (Šiva) out of compassion did not kill him. If a virtuous 
person sees another person doing a bad deed, he does not retaliate. Saints, 
no doubt, kill assassins unless the latter turn out to be their servants, 
sons or wives, But the holder of the spear, the friend of the devout, 
could not make up his mind; £e. he could not bring himself to take 
that line of action. Siva, taking me to be his own image, with a 
frightened heart again and again recollected me and sought my protection. 
Good lady, then I saw that his throat, lips and palate were dried up. Me 
repeatedy said, " O Hari, preserve me, preserve , me; ' and, being bewil- 
dered with fear, came to my hermitage, I seated Siva by my side and 
ina consolatory tone asked of the demon what the matter was. ‘The 
demon narrated to me every thing from start to finish. Being bewildered 
with the powers of my illusions, and at my command he placed his hand on his 
own head and was immediately reduced to ashes. At that tine, adepts, 
gods, the munis and the manus reverentially slorel me; and Siva abashed, 
also worshipped me. When his pride was erushe: 1, he was eonsoled by me 
and went home. 

42 61. On some other oceasion, Siva eogitated in n his mind that he was 
the destrover of the world. With this idea “prevailing i in his mind he was 
puffed up with eoneeit and vanity and prepared to kill the demon Tripura. 
“This demon is as insignifieant as an ordinary worm. No pompous 
preparation is necessary to kill him.” This idea lel him to leave behind 
him = amulet and the spear which I gave him. Afterwards he fought 
with Tripura day and night for one year: but they could not subdue 
one another. Both of them fonght with equal valour, O my dear, 
the king of demons then set his foot on the greund aud through the 
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power of his illusions got up fifty Yojans high. Then S ankara, the lord of 
the world, at once ascended the same height with a view tə kill t.e demon. 
In that place which was absolutely withoutany support, there was a continu- 
ous fight for one month. The powerful ‘Tripura cut off the weapons and bow 
of Siva. S'iva also having broken the chariot of the demon and ent 
off his weapons and bow very angrily inflicted a blow on the head of the 
demon with his fist. ‘This thunder like blow rendered the demon sense- 
less. In à moment, he recovered and having raised the prostrate S'iva 
threw him on the ground. When S’iva fell down with his chariot, tho 
gods and godly saints were mueh frightened and adored me again aud 
again saying: *Krigna, to the rescue.” Then S'iva fearlessly remembered 
me knowing that 1 was the source of immunity from all danger and 
reverentially adored me with the hymn given by me. At that time, 
through my digits I took the form ofa bull and with my horns, -with 
great valour I supported the fallen S'iva and gave bim my amulet as 
well as my spear which kills the enemy. Then S'iva went up very high 
and resting ina place which had alsolutely no support approached tho 
demon and killed him with the spear. The demon was reduced to dust 
by the hurt caused by the spear and fell on the ground. Then S'ankara 
knew me to be the crusher of pride and with a heart full of shame 
continued to adore me, Afterwards, Siva who is the emblem of happi- 
ness and wisdom, who is dissociated from all acts, laid aside his pride, 
which is the germ of impediments. O my beloved, in this world, there is 
none so dear to me as S'iva; and therefore I, in the shape ofa bullock, 
always sustain my favourite Siva. O my love, Brahma represents my 
mind; Siva, my wisdom; the primordial Nature Durga, iny intellect ; 
aud sleep and other faculties of mine are the digits of Nature. Saraswati 
is the presiding deity of my language; Ganes'a presides over my joy and 
welfare; Dharma represents the highest aim or object of my life; the 
Fire represents my vatour ; Kamala is the presiding deity of my prosperity. 

62-69. You are the presiding deity of my life and always dearer to me 
than my life. The eow-herds residing in the cow-world are the outcomo 
of the pores of my skin; the sun represents my energy; the wind 
represents my life ; Varuna represents the perspiration of my body ; tho 
earth is the outeome of my mind ; the great sky represents my void 
space or vacuum ; Káma is the outcome of my inclinations; Indra and 
other gods are the offspring of the parts of my digits; the Mahat, tho 
first prineiple evolved from nature being the fundamental intellect and 
first step towards creation and Tattwa ete., represent the germs of creation. 
lam the germ of everything, the supreme spirit and exist without any 
support. ‘The soul that is liable to suffering or enjoyment is but my 
reflection. But I am the witness of every act, void of will and free from 
liability to enjoyment or suffering. I wield a form to enable my worship- 
pers to contemplate me, Iam the Supreme Nature, and the Supreme 
Being.. O Ràdhà, I narrated to you how I crushed the pride of S'iva. 
When the supreme spirit, Lord Krişna thus said, the goddess Radha re- 
ferred to him abstruse and desirable matters. She said, * Lord, you are 
conversant with the mysteries of everything. You are the germ of all 
and eternal Therefore, O Lord, who dispellest the foav of the world, 
answer my questions in detail. 
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70.76. Lord Sinkara is the presiding deity of all wisdom. He 
is a thorough oatolozist the conqueror of death, the time of time and, is 
great like yourself. Why does he apply ashes to his body? Why has he got 
five faces and three eyes? Why is he naked ? Why does he wield clusters 
of hair and why does he put on ornaments of snakes? He is the best of 
the gods: and yet why does he give up excellent conveyances and wander, 
here and there. mounted on the back of a bull? Why does he not put on 
ornaments made of gems? Why does he leave aside clothes chastened by 
fire and put on a tiger skin? Why does he leave Párijat flowers and wield 
the Dhaturá, i.e., thorn-apple ? Why has he no taste for a diamond diadem? 
But he is very pleased to wield clusters of hair. Leaving his celestial 
domain, he loves the crematorium ; and leaving the sandal, aloe, musk, 
vermilion and flower, he loves leaves of bael and the paste of the wood 
of bael. What is the reason? O Lord, I am very eurious and desirous 
to know all this. "Therefore, O Lord, deal with the subject in detail. . , 

71-97. The destroyer of Madhu laughed at her words, embraced her 
and commenced the narration of the accounts concerning S'iva. He 
said, “O my love, in days of yore, S'iva medidated for sixty thousand 
years, attained perfection and then desistel from his Yoga. Mentally 
he contemplated my figure. At this time in the form cf a youth, 
dark-blue in appearance and most enchanting, I appeared before | 
him. He saw my attractive appearance. The eyes of the three-eyed 
Lord could not be sufficiently satisfied with the saze of my excellent 
charms. Then my adherent S'iva, not being satisfied with the gaze with 
which he feasted his eyes, was subdued by love through the exuberance 
of religious zeal in his min! and with the following thought uppermost 
in his mind, he wept. “ The.thousand-faced Ananta and the four-faeed. 
Brahma see the Lord with many eyes and adore him with many mouths. 
With a pair of eyes and one mouth how is it possible for me to see the 
charms of the Lord and to eulogise him ? " Thinking thus, he absorbed. 
himself in meditation with the result that- he got four faces which, added 
to his original face, amounted to five, Each of his faces was blessed with. 
three eyes. This is why he is called the five-faced Lord and the three. 
eved Lord. The sight of my figure is more pleasing to S'iva than my 
adorations. Hence he possesses eXtraordinary eyes, Dearest, the eves 
of S’iva are vested with the principles of virtue, activity and ignorance 
I tell you why. Listen. l 

88.9%. Through the eye which is the production of the digits of virtue, 
he seesand protects the virtuous. Through the eye vested with the 
principle of actixity, he preserves the active ; and through the eye of. 
` ignorance, he saves the ignorant. At the time of ctgrnal destruetion, fire 
comes out of his eye of ignoranco. Itis buge like ten millions of palm- 
trees and valorous like ten millions of suns. Its flame touches the sky 
and is colossal in size. The fire is able to consume the three worlds. ©. 
my beloved, S'iva has annointed his body with the ashes of Sati dearer than 
his life; bence ashes are his ornaments; and the garland of the bones of that 
- goddess, he wields round his neck affectionately, Though S'iva is the 
supreme spirit, yet he wept in every town through which he passed with 
the dead body of Sati east upon his shoulders. The places where the 
members of the body of Sati were thrown, were turned inte holy spots 


KRISNA JANMA KHANDA. 968 


where acts of sacrifices may be porformed adopted to render success to every 
undertaking through mystié incantations. O Radha, at that tima Siva 
held the remnants of the boly of Sati, swooned and fell into a place 
accomplished in sametity. ‘Then I affectionately went to Siva, took him 
in my lap, consoled him and counselled him on celestial ontology likely 
to dispel sorrow. Then Siva was pleased, went home and in course of 
time obtained Sati in another form. ‘Through powers of his Yoga, he puts 
on the dress furnished by the ‘quarters 7. e. he- is stark naked. 
He does not desire any other dress. While absorbed ia meditation he 
wielded clusters of hair which conscientiously he still puts on. He. is a 
Yori (a meditative devotee) ; hence he does not like to adorn his hair or 
deck his body with ornaments. He regards with equal feelings the 
sandal and the mud, the excellent gem and the pebble. 

99-115. “At one time, through fear of Garuda, the snakes sought the 
shelter of Siva who thereupon kindly wielded them on his body. None 
else can bear him: and so I bear the barden of his body in the form of a 
bull, At the time of the destruction of the demon Tripura, this bull eame 
out of my digits. Parijat. and sandal, he has given to me and therefore ha 
is not satisfied with them. He only likes the thorn-apple, leaves of bael, the 
paste of bael-wood, flowers without smell and the Yoga. He always likes the 
tiger-slin. His mind is not attracted by a celestial bed, a celestial region 
or a crowded place. In the solitary crematorium, day and night he adores 
me. lle regar.'s everything from Brahma down toa grass imaginary like a 
dream. His mind is ,always immersed in the contemplation of my 
indescribable grace. Siva is not destroyed even if Brahmá falls. 
I myself do not know the duration of his longevity. How eould the 

rutis know it? Siva is conversant with the science of conquering 
death. He holds a spear as valiant as myself. ‘Therefore no: one ean 
subdue him except myself. He is dearer than my life, the embiem of 
my supreme spirit and is all good. My mind is always set firmly upon the 
three eyed lord. There is no one dearer to me than Siva. Iam the lord 
of the entire universe which is obscured by my illusions, There is none who 
ean bewilder S'iva except my illusion. I do not dwe]] jn the Goloka, Vai- 
kuntha or even in your heart. , But Iam always entangled in the meshes 
of love in the heart of Siva. Siva with his live faces always sings my 
eulogies with the proper tune and measures. This is why I always dwell by 
hissile. By the mere contortions of his brow, through his powers of 
abstract meditation, he can destroy and create all the worlds. ‘There is 
no one so great & Yogi ashe. ‘There is none wiser than S.va who, by 
the mere twinkling of his eve, by dint of his celestial wisdom, can des- 
troy and ereate death and time. With his five mouths, day and night, 
he sings and recites-my fume, and he always contemplates my image. 
In the whole world, there is. none so devout as he. Sudargana, Sambhu 
and J are ail equal in valour. The creator Brahmá is not equal to us in 
point of Yoga or valour. O my beloved, thus I recited to you the celebri- 
ties ard strenzth of Siva and the subjagation of his pride. Now tell me 
what more you want to hear. -— — 

CHAPTER RENS 

1-15. Radha said, “ O remover of doubt, the ¢rcat-minded Sankara is 

the lord and muster of all. But the refuse of his food is not sacred. Now 
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what is the reason, I pray?” — Lord Krisna said, “O goddess, as fire 
consumes fuel, so the history I am going to tell you destroys sins. Onco 
upon a time, Sanat-Kuimára went ,to the Vaikuntha and saw that 
Narayana was eating. ‘Then the best of the Brahmins bowel respeetfully 
to him and adored him with mysterious hymns. At that time the friend 
of the devout (Hari) was satisfied with him and gave him the refuse 
of his food. The twice-born saint ate it as soon as he gor it. Buta 
little quantity of that rare article he reserved for his friends. Afterwards 
Sanat-Kurnára in the hermitage accomplished in sanctity gave it to 
Siva, the hold:r of the spear, who, as soon as he got it, ate it up at once 
throuzh access of religious zeal. After eating that rare article, he was 
subduel by love and, with a thrill of raptures in his body, indulged in a 
dance. Tears flowed from his eyes. With his five mouths, he reveren- 
tially sang my praises, adapting his song to the proper tune, eadeuce 
and measure. ‘he small drum shaped like au hour-glass and the horn 
dropped from his hands; the tiger-skin slipp»d from his loins. He 
fainted. Weeping much, he fell down on the earth; and at thar time 
with rapt attention he contemplated my griosful form ;-and within 
the lotus of a thousand leaves fixed in his mind, he beheld me. At 
this time, Durga, the destroyer of calamity, came there with a happy 
and cheerful mien. She saw there that the holder of the spear over- 
powered by religious zeal and shedding copious tears was lying down 
ina swoon. . At this sight the goddess smiled and asked of Sanat- 
Kumara the reason. With folded palms, Sanat-Kumára told ber what 
the matter was. When the goldess heard this, she was highly incensed. 
Her lips quivered. She was about to curse Sankira. S‘iva knowing 
her feelings got up, consoled her and with folled pulms adored her with 
various kinds of hymns. , Wnen Dargd heard the delightful bymn, 
she did not curse lord Siva buc only declared that the refu-e of 
Siva's food would thenceforth be unholy and therefore proscribed it 
to the savants. 

16-24. ` Letalone other individuals who have. been rendere- lueky 
and powerful by dint of their devotions, even the destroyer of the 
universe was afraid of Parvati anl shulderet from fear. “Then Durga, the 
mother of the universe and the source of all virtuas, with her eyes 
burning with indignation and crimson like a pair of lotuses addressed 
to Siva words full of ethical maxims thus: “O Lord, you are the 
destroyer of the world and Lam tho daughter of the king of mountains. 
When you tremble at my bare sight, what is the ollieaey of a person's 
asceticism and what is the use of his valour? You are the reciter and 
the author of the Vedas. You yourself are the lord of the universe. 
You deliberately give to people salvation and prosperity of all sorts. 
But if you yourself misbehave, who, then, will practise virtue ? Lord, 
Tam your servant, always liable to bo maintained and supported by you. 
Through the fault of my Karma alone, I have bsen deprived of the refuse 
of the food eaten by Hari. Some objects are consecrated by purchase or 
payment of price. Some objects are eonseerated by atr; anl others, by 
wash or polish, But everything is consecrated by its dodieation to the 
deity. Pandits, with the food dedicated to Visnu, perform the 
worship of the gods and the manes and accord hospitality to guests. 
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This matter is specified in the Vedas. An article of food not dedicated 
to Visnu is unholy; and the food dedieated to Hari alone is wholesome. 
A person who eats food dedicated to Hari becomes equal to him, A man 
of virtuous disposition, if he voluntarily eats the food delieated to Hari, 
acquires the fruits of devotion performed by a man for sixty thousand 
years. Ifa person eats food daily after having reverentially dedicated 
it to Hari, he need not practise asceticism. For even without it he ean 
be as valorous as Hari. How can I recite to you tLe greatness of Hari 
so well as you recited it in the assembly of sages at the holy place 
named Puskara frequented by pilgrims? For you are the author of the 
Vedas and it is impossible for others to describe it so well as vou did 
on the occasion. 


28-40. My lord, I have got you as my husband after a long course of 
asceticism. Why did you deprive me of the refuse of his food? 
But as you have deprived me of it, you must reap the following conse- 
quence: Whoever will from this day forth eat the food dedicated to you 
will acquire his birth once as a dog in India. ‘ Parvati after having said 
so, with offended dignity, wept before the lord.’ The glance of Parvati, 
when she was in that frame of mind having been directed at the throat 
of Siva, it (his throat) became blue. Then Siva reverentially and 
affectionately embraced her to soothe her outraged feelings, wiped her 
tears with his hands and tried to comfort her with many pleasing 
ethieal maxims. Then the goddess was appeased and said to the lord of hez 
life, “O Lord, I shall commit suicide as I have been deprived of Hari's 
offerings. O my master, I wield my body only because I have been for- 
tunate enough to secure your affection. But if I am deprived of that 
affection, why should I wield a body at all? Lord, {£ have defiled 
your offering which removes birth, death and ‘deerepitude. It is there- 
fore meet that I should part with my body. O great lord, the thing 
which will be offered to your male organ will be unacceptable. But it 
will be consecrated if it be mixed with the offering of Visnu.” So say- 
ing, the goddess was about to put an end to ber lfe when Hara was 
frightened, adored her and acceded to her wishes. He then spoke 
thus: “Fair one, you should excuse me, though I commit many faults. 
O merciful goddess, I am your slave puchased with the price of your asceti- 
cism. Show compassion to me. O mother of the world, you are eternal, the 
germ of Brahma, Visnu, Mahes’a &e. O Chandika, being such a great 
goddess, why are you so angry ? Compose yourself. 


41-47. O goddess void ofall attributes, you trauscend all attributes. 
You are the constant associate of the lord of the cow-wor'd. You re- 
present all energy. You are visible and invisible. You are sclf-deter- 
mining. O my beloved, through the grace of that lord, you dwell 
in my heart. You are the germ of everything, the spirit of the great 
illusion and enchantress of the heart. O goddess, you grant every kind 
of perfection, redemption and genuine faith for the feet of Hari. I 
am by no means able to give you the offering of Hari personally. In 
that case, O deity, void of all attributes, quit your body as you desire 
and go to that deity who is void of all attributes" When the moon. 
crested god adored her thus and became silent, Párvati was pleased 
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and bowed to him," Thus Sankara in days of yore had adored Pür- 
vati. Whoever in emergency reads the above hymn composed by Siva 
is positively released from danger. The rupture with his friend ceases 
with the result that the friendship is strongly re-established. Parvati 
being propitiated always dwells in his house and never leaves it. 


48-53. _ Lord Krişna said, “O my beloved, Parvati was much pleased 
to hear of Siva's vow and by his command went hastily to bathe in the 
Mandákini. After having bathed therein, she reverentially worship- 
ped the tutelary diety void of all attributes and quickly prepared 
sweet-meat, vegetables, etc. Then Siva, after having bathed, reverentially 
worshipped the eternal Hari, the emblem of the effulgence of Brahma 
seated in his heart and eulogised me. Then I left every thing, went there, 
ate the food and the curry and granted the boon as desired by Hara. Par- 
vati arrived at the root of the tree and received the remnants of 
the food which was offered to me. Parvati herself along with her 
husband cheerfully ate the remnants of the food, vegetables, ete. reveren- 
tially adored S’ankara and bowed to him again and again. O god- 
dess, I thus related to you how the remainder of the offerings made to S'iva 
was cursed, a point concerning which you had put a question to me. 


CHAPTER XXXVIII. 


1-11. Lord Krişna said, “O goddess, you heard how the pride of 
Sankara, the spiritual guide of the world, was crushed. Now Iam going 
to tell you how the pride of Durg& was crushed. Listen. In days 
of yore, Durg& who emanated from the valour of all the gods assumed the 
very lovely and enchanting form ofa damsel. Afterwards she was born 
out of the loins of Daksa and secured the wielder of the spear as her 
husband, (the lord who is adored by all the gods) and with great reverence 
devoted herself to the service of her husband. Then on a certain occasion 
Brahmé performed a sacrifice on the Himalaya mountain. There was an 
assembly of the gods at that place. In that assembly, there was a mean- 
ingless (useless) ropture, accidentally, between Daksa and Siva. After- 
wards, Daksa went home from that sacrifice ina rage and performed a 
sacrifice himself. Phere he invited all except Siva., Later on, the gods 
came to that assembly with their wives. But Siva through anger and 
wounded susceptibilities did not turn up with his attendants. Then Sati 
out of affection used earnest cunsolatory words to her husband with a 
view to induce him to join the ceremony but could not dissuade h!m from 
his purpose. Whereupon with the permission of her husband in the 
pride of her heart she went to her father's house; but Siva's curse eurbed 
her pride. When she went to her father, Daksa did not greet her even 
with words: but, on the contrary, he blamed Siva very much. Sati, when 
she heard the slanders used against her husband, committed suicide. I 
just told you how her pride was crushed. Now I am going to tell yon 
how it wes subdued in her next birth. s 

2-22. When Sati died, she was born out of the womb of Menaká, the 
wife of Ilimálaya. Out of affection, Siva revorentially held the ashes 
of her body and skeleton. With the bones, he constructed his garland 
aud with the ashes he besmeared his boly ; and, being subdued by the 
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emotion of love, he again and again remembered Sati and wandered 
throigh different places of the world. Menakâ gave birth to this enchant- 
ing goddess, incomparable in the whole creation. The goddess Uma, the 
mother of virtue, vested with all virtue and grace, shone out resplendently, 
None of the wives of the gods had even a 1th part of her grace. In 
the house of the mountain, the goddess grex up day by day like the digits 
of the moon in the bright half of the lunar mouth and attained the age of 
puberty. Afterwards ou a certain occasion, there was a voice from the 
sky addressed to th: mother of the universe to the following effect: “O 

iva, attain Siva as your husbind by a course of austere asceticism. 
You have been born out of the wonb; therefore, without asceticism 
you will not b» able to secure S.va as your husband." Having heard 
this eelestial voice, the daughter of the mountain laughed in the pride of 
her youth and covitated thus in her mind: ** Will not he who wields the 
ashes and the bones of the boly whieh I hal in my previous birth accept 
me in this life as his bride when he beholds my fresh and blooming youth ? 
Why should not a being (who, b:wildered with grief on my account, 
wanders throughout the universe) accept me when he will find me so very 
beautiful? Why shoald not the merciful lord who interrupted the 
sicrifice of Daksa for my sake marry me in every birth? It has been 
previously ordainel by the antecedent Karma that such and such persons 
are the husbands or wives of such and such persons. Only donors are 
different. For the natural conseyiences of Karma can by no means be 


obviated.” 


23-31. Led by this idea, the chaste daighter of the mountain regarded 
iva, the container of all virtues, as one of her own creatures and 
not asa god. She did not therefore, worship him. She was so much 
fillel with pride on the occasion that she thought that there was 
no womin more beautiful than herself. In the pride of her heart 
therefore, she did not enzage herself in asceticism. She also thought 
that every man was solicitous of a woman vested with youth and 
beauty. Therefore Siva, as soon as he would hear of her personal 
charms and youthful appearane>, would accept her without any asees- 
ticism practised by her. Thinking thus, she gave herself up to 
sports with her female attendants anl passed her days merrily. In the 
meantime, one day a messenger came to the assembly of the mountain 
and with folded pilms addressed the king of the mountains thus: * O 
king of the mountains, get up sson and go to the immortal holy fig-tree. 
There Siva mounted on a bull, has arrived with his attendants. With a 
reverential inclination of your head, adore Sinkara, the king of the gods, 
imperceptible to the senses, with oblations of milk and honey. O king, 
he is the emblem of perfection, the lord of perfection and the leader of 
the spiritual guides of the Yogis. He is the conqueror of death, the time of 
time, all effuülgenee and eternal. He is the eternal spirit, the lord vested 
with all attributes and void of all property. ‘This god takes a form simply 
to enable his votaries to meditate him.” 
32.50. The king of the mountains having heard the words of the 
herald eheerfully got up, seeured oblations of honey and milk and quickly 
went to Siva, ‘The face of the daughter of the mountain was also lighted 
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up with joy wh2n she heard from the herald of the arrival of Siva. She 
thought in her mind that Siva had come for her sake and led by this idea, 
she dressed herself gorgeously. She pus on enticing clothes, east a delight- 
ful wreath of gems anl a wreath of Pàárijit annointed with sandal round 
her neck, csasulse l her features in various ways in the looking-glass, put 
on the mark of vermilion and mask on the forehead anl lined her crimson 
eyes with unilloveleollyrium. From her eyes it appeared as if the lotus 
blooming in the mouth of autumn at mid-day was adorned with - 
a cluster of bees. Her lips, being coloured with the j11ee of betel-leaves, 
looked crimson an: very graceful like ripe bimbis. Her cheek shining 
with the lustre of ear rings looked like the bright summit of the Sameru 
mountain at sunrise. «Like pearls of water, glittering at the approach 
of the rainy season, her teeth had an indescribable grace. As the Meru 
is baautified with the currents of the water of Mandákini, so the grace- 
ful nose of the daughter of the mountain was sweetly bedecked 
with the pearl prolueel in the head of the elephant. ^ As the row 
of heroes looks attractive beneath the new clouds, so the wreath of 
jasmine attachel to the lock of the damsel looked very lovely. 
The splenlour of her rising breast vied with the radiance and chirm of 
the heated goll.. Her gariands of pure gem l.oked like the. limpid 
currents of MandAkini. Her attractive nipples which had the colour of 
the fair Champak resembled the jujube and were covered with lines of 
painting with eosmeties. Her navel was deep and very bright. Her 
belly was cirealar and yet graceful. Her thighs put to shame the 
plantain-tree. They were very lovely and at the same time hard and 
represented the mansion of the god of love. They were covered with 
cloth. Her graceful feet thieved the grace of the lotus. She adorned 
them with golden Pàis'aka and painted them with lac-dye. She also 
decked her feet with anklets whose ringing notes imitated the sound of 
the swan. She also decked her body with excellent ornaments of gem 
constructed by  Visva-Karmá, She wielded on her head a diadem 
constructed with excellent diamonds rendered bright by the lotus used 
as a toy. She graced her fingers with lovely rings. She decked her 
delicate hands having the lustre of gold with armlets, bracelets and 
ornaments constructed with conch-shells. 

51-04. The goddess, daughter of the mountain, after she had ex im ned 
her own beauty, mentally grasped the feet of Sankara and remembered 
him incessantly. Barring Siva, none in the world including her parents, 
relations, her chaste female associates, brother had a place in her memory. 
All her thoughts were merged in Sankara (Siva). Liter on, Himalaya 
went there and saw that the moon-erested god had arrived with a 
smiling appearance at the coast of the Mandákini. lle held a chastened 
wreath in his hand and was constantly muttering my name. His head 
was covered with clusters of hair which abstracted the grace of heated 
gold. lle was mounted on a bull, and decorated with the ornament of 
snakes. llis body was white and shining like pure erystal. He was 
clad in tijger-hide. His skin was besmeared with ashes; his neck was 
adorned with a garland of bones. He was naked. He had five fices, 
each of which had three eyes, effulgent like ten millions of suns. The 
king of the mountains sa v that the lord was surrounded by the Radras 
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effilzent with the lustre of Brahma. He was attenlel on his right and 
left sides by Nandikiswara, ghosts, evil spirits, th» malignant spirits ealled 
the Pis'áches, fa'se conceptions, Brahm v-da nons, Vetàlas (spirits occupying 
dead bolies), Ksetrapálas (the guirdians of the fields) and valorous 
Bairavas. He was attended in the van by Sanaka, Sananda, Sanat- 
Kumara, Sanátana, Jaigisavya,, Devala, Kanáda, Gautama, Pippalâda, 
Apiganga, Bodha, Pancha Sikha, Katha, Jâvâli, Karatha, Kanwa, 
Lomas'a effulgent like the sun, Katyâyana, Panini, ankha, Durvàsá, 
S'atatapá, Pàribhadra, Astá-bakra and other wonderful saints. Himalaya 
saluted these sazes and with folded hands throwing himself prostrate on 
the ground saluted S.va. Ue then got up, held his lotus-fect reverentially 
and with a thrill of raptures in his body and with streaming eyes bowed to 
him again and again. Afterwards, perceiving in Siva the same image that 
the sun had witnessed in days of yore at the holy place of Puskara 
at the termination of the Brihma-day, the king of the mountains 
adored the great god with the hymn which was given to him by 
Dharma thus :— 

65-75.. O Lord, you create in thc shape, of Brahmá, preserve in 
the shape of Visnu, do good in tho shape of Siva and ultimately destroy 
the world.Lord, you are the god transcending all properties of Nature. 
You are effulgent and eternal. You are the emblem anddigit of Nature. 
You are natural (conjoined with Nature) and distinet from Nature. 
O god, to help the contemplation of your adherents, you take many 
forms. You take any form as you please. You are the cause of crea- 
tion, the container of allenergy and in the shape of the moon, through 
your cool and gentle rays, you preserve the crops &e. O Lord, you 
are the symbol of the wind, the water as well as the fire which consumes 
all things. You are Indra, the king of gols, time, death and Yama. You 
are yourself the conquerer of death, the time of time, the death of death 
and tne Yama of Yama. You are the Vedas, the author of the Vedas, 
and you are versed in the auxiliary branches of the Vedas. It 
has been ascertained that you are the father of savants and the spiri- 
tual guide of the learned. Ycu are the symbol of Mantras, the recitation 
of the Mantras, and asceticism respectively : you grant the fruits of 
asceticism and you are the presiding deity and the master of language, 
its spiritual guide and the germ of Saraswati. Who, therefore will 
be able to adore you? Adoring him thus, Himâlaya continued to hold 
the lotus-feet of the lord. Then Siva consoled him with gentle words 
and, seated on the bull, lingered there fora while. Whoever reads 
this most sacred hymn in the morning, noon and evening is releas- 
ed from allsins and all kinds of fear ın the dreadful sea-of the world. 
lf a son-less mar reads this hymn for a month, he will positively 
get a son; aud a man without a wife by reading this hymn will 
geb a good-natured wife. 


16-78. By the perusal of this bymn and by the grace of Siva, the 
things that have long been stolen are recovered and a man who has 
lost a kingdom eertainly gets it back. In prison or ina crematorium, 
or when a person is attacked by an enemy, orina place deluged with 
water, or when a man is drowned, or when a man ikes poison, 
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orina willerasss, or in. a deoa l£al plie> fall of will animals, the parson 
in poril igsirely reseaal by the grae? ofS Akh, if he adores him with 
this hymn, 


CHAPTER XXXIX. 


1-11. Tord Krişna said, “Tue king of the mountains worshipped 
Sankara mounted on a ball, stood up be fore him.at his command and 
reverentiuly presentel to him oblations of honey and milk. Afterwards 
he daly wors shi; ppel the munis an] the alherents of S:va. The king of the 
mountains, ah Menak®t and his relations, again approached dive holy 
fig-tree and saw th» moon- erested lord. seated at its root. he 
face was cheerful and smiling. He was clad in tiger-hide. As the moon 
shines among stars in the sky, so S'ankara effulgent with the rays of 
Brahma looked radiant in the circle of the munis, His graceful form 

was delightful like ten milhoas of Cupids. At that tim», he shook off 
his oll age and wielle] the appearance ofa young man graceful, enchanting 
and likely to win the heart of damsels. Later on he, looke | like the Kama 
of licentious women, like the son of a chaste woman, like the Muha 
Visa of the Vaisnavas, lik» the eteraal Siva of the Sjaivas, lke Sakti 
of tho S’Aktas, like the sun of the Sauras, like the death of the wicked, 
lik: the preserver of the virtuous, like the time of time, the death of death 
anl Yana of Yama with a drevlfal appearance. He pat on the tiger-skin 
anla delizhtful dress; and his ashes were salted equently envois into 
saulal.pasto. The wreath of snakes was tran.form sl into an enchanting 
garland of flowers: anl the surons poison of the snakes was converted into 
magls. IIis graceful crest with clusters of hair, the mark of the moon 
on his fondiem, awl the beautiful currents of the Ganzes on his head 
took the form of a wreath of jasmine. The girland of bones round the 
neck of the Lord resemblel a wreath of gems; anl his thorn-apple took 
the aspect of a fair Champak. His five (nges Wore converted into one face 
vested with two eyes. 


13.21. The grace of his boly eclipsed the lustre of the full moon of 
autumn. Tis lips seeme! to rebukes the Banlha-Jiva flowers. His bull 
was converted into an excellent white horse an his spiritual attemlants 
turnel into dancers. O my dear, when Menaka witnessel this wonderful 
transformation of Siva, she was much deligh:el. Certain women in- 
fatuate] with lust observed him with eyes wide open. Some women 
exéitel with passion alinost fainted. Some women criticised their respec- 
tive husban ls and eulogised Siva. Some with hearts fall of desire embraced 
other women. Some out of passion kissed Sv. in their heart. Some 
said thus, “In this sea of love, we shall make S va who resembles Cupid 
our pilot." Some said, “In this world, we shall enjoy the society of this 
being; anl in the next world, we shall also try by our devotions to seeure 
him as our hasbanl Some women, as they witnessed the graeo of 
Siva, hid their faces with the hem of their ‘garments and with smiling 
appearances anl slanting eyes continued to observe him. Some aid, 
& We wil no more return home;even this moment we shall go to Siva 
and constantly beholl his fae» which resembles the autumnal moon.” 
Others sail, ^ We shall no more go back to tha world; but with the desire 
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to secure Siva as our husband in our next birth we shall consign ourselves 
to the flames and commit suicide." E 

22-39. Then some women said, “Oh! how meritorious is Durgá ! 
Born in India, she is truly blessed." So saying in order to minister to him, 
they sent Durgá to Siva. Parvati, in a charming dress and with several 
sorts of b'andishments, went with her female associates to Siva. Then with 
a cheerfulaspect and gaze, she saw the tranquil S'iva, circdmambulated 
round him seven times snd bowed to him smiling. Siva blessed her saying, 
s O auspicious virgin, you will be blessed in respect of your husband whose 
love you will be able to secure and you will get a well-qualified son like 
Narayana. Fair one, you will get a graceful consort beyond the power of 
adoration by others, the container of all virtues and the best of sages. In 
the whole universe you will excel others. O mother of the universe, 
in the three worlds, your worship shall be first performed. You have express- 
ed your humiliation to me out of reverence by circumambulating round me 
seven times. May you please me at every b'rth. For this reason, O fair 
one.you will get asuitable reward. My spouse, a person reaps fruits accord- 
ing to the degree of his confidence in pilgrimage, tutelary deity, spiritual 
guide, mystic formula, medicine ete. ‘So saying S'ankara, the lord 
of the Yogis, soon adopted a posture cf meditation on the tiger-hide used 
as aseat and contemplated my form, the emblem of the effulgence of 
Brahma. Afterwards the goddess washed both his feet, drank the nectar 
of his feet (water with which they were washed) and respectfully rubbed 
them with the cloth chastened by fire. Later on, the daughter of the 
mountain offered to him a beautiful throne of gem constructed by Vis'wa- 
Karma and sweet oblation of honey and milk deposited in a, wonderful 
cup of bell-metal, presented to him the water of the Mandákini for wash- 
ing his feet with oblations of grass, barley, ete., fragrant sandal, graceful 
musk and saffron. Round his blue throat she cast a garland of jasmine 
presented to him four hand-fuls of flowers and in this way worshipped 
him. A fterwards the daughter of the mountain made to Sankara offer- 
ings of honey deposited in a vessel, hundreds of diamond lamps shed- 
ding ustre on all sides, delightful frankincense, cloth rarely to be had in 
the three worlds, sacrificial thread, fragrant cool water for drinking, 
delightful ornaments constructed with excellent gems, precious cows of 
plenty with golden horns, water of sacred streams, water for bathing, 
delicious betel leaves ete. constituting the sixteen ingredients and bowed 
to him. Parvati thus used to worship Siva, the holder of tle spear, 
every-day and go home. 

40-51. Siva was thus putting up at that place when Indra heard 
of this affair from the dancing girls of IIeaven and himself dancing with 
joy sent messengers to bring Kaima, the god of love. When Kama over went 
to heaven at the command of Indra, the latter directed the former to go 
where Siva and Siváà were dwelling at the time. Kama, with a cheerful 
mien, took his five arrows and floral bow and, being vested with migth, 
went te that place. He saw there that Siva, the lord of the world, 
sustaining a tranquil form attractive to the three worlds, was dwelling, 
with S'akti (Parvati) with a cheerful mien. Seeing this from the sky, 
he wielded the bow with his arrow, and gladiy discharged at Siva with 
pleasure his irresistible and infallible weapon. Though it is infallible, yet, like 
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a weapon aimed at the unassilable sky, it fell flat upon the omniscient. eternal 
spirit S'iva dissociated from al] objects Whon the dart was ineffectual, Kama 
beheld the conqueror of death in dismay, sat down before him and trem- 
bled from fear. Siva shook with anger. At this sight, Kama, bewilder- 
ed with fear, remembered Indra and other gods who thereupon eame to 
Siva, the lord of immortal beiugs, and Soio Mim At this time, 
the fire of anger emanated from the eye Of Siva fixed on his forehead. The 
gods engaged themselvés in the adoration of S^iv “But the burning fla me 
of fire emanating from his third eye like the fire of" th» time of eternal 
destruction blazed upwards anl ascended the sky. Then whirling round, 
and round, it dropped on the grounl. Afterwards with a tremendous fury 
it wandered in »ll directions anl eventually swallowel Kima who, through 
the anger of Siva, was reduead to ashes am ani. At this sich, 
the gods were afflicted with sorrow and Parvati huñg down her head. 

52-60. Then Rati wept much before Tara; and the gods, trembling 
with fear, adored the moon-erested god. “Afterwards, the gols said to 
Rati,“ mother, banish your fear and hold a little quantity of these ashes.”’ 
So saying the gods wept again and again and said to Rati,“O Rati, 
when S'iva is appeased and an auspicious day sets in, we shall again 
bring to life the lord of your life. Then m UN wil get him back? 
Parvati, hearing the lanientations of Rati, fainted. vards she adored 
the moon.crested lord who transcends the passions afd’ attributes. Then 
S'ankara left the weeping Parvati and went to his oo Thus the 
pride of Parvati was crushed. She at that time laidsaside her pride result- 
ing from the consciousness of her youth and beauty, and was so mueh 
bumiliated that through shame she could not show her face to her female 
associates, , Afterwards the gods consoled her and with an afflicted heart, 
bowing to Siva, went home. O Radha, Rati weeping through grief and 
fear and with her eyes crimson with rage adored S’ankara and went home. 
Then the abashed Parvati did not go to her paternal home and in spite 
ofthe remonstranees and entreaties of her female associates she slighted 
them and went to the forest for devotion. 


61-68. Ter afflicted female associates foliowed hor. At this time her 
mothers tried to dissuade her from her purpose; but Pirvatt could not be 
prevailed upon to give up the ansterities which she had proposed. 
Later on, after a long course of asceticism in a forest situated on the 
coast of the Ganges, she secare] the three-eved lord as her husband. 
Through the boon of Sankara, Rati also got back Madana. O Radha, 

i just told you all the mysteries connected with the subjugation of the © 
pride of Parvati. Now what more do you want to hear? 


CHAPTER XL. i " 


1-H. Radha said, “Lord, oh! what a wonderful narrative, delight- 
ful to the ears like drops of nectar and likely to give wisdom. did I hear. 
But you toll ame this in brief. I want to hear of it in detail. Lord, tell me 
the incident in detail O my consort, what austere ritos dil Párvati per- 
form? By that austere devotion what boon did she receive from" Sin 
And how did Rati restore Kima to life? O Lord Krişna, the mar- — 
rage of Piryat? and Siva, their seeret iptereours?, the eoneolatiog — 
w.a * 
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of Parvatt. All these points, O ocean of mercy, kindly narrate to me 
and dispel the horrors of this afflicted creature (myself). O Krigua, the 
story of the separation of the married pair afflicts the ears of à woman 
wh» has been listening toit. She therefore naturally desires to hear 
of their re-union. A woman ĉan tolerate the pangs of fire or poison ; but 
she cannot tolerate tha pangs of separation from her hisband ". When 
Krişna heard the words of Ridhà, he smiled, bowed down his head and 
with an afflicted heart took up the thread of the narrative in detail. "hen 
this idea was predominant in his mind that when Radh& was unable to 
hear the description of the pang caused by the separation ofthe married 
pair, what would be her condition when she herself would be separated 
from him for a century ? "Hari who is the oċean of mercy and all illusion 
having pondered thus im his mind set himself to narrate to her the main 
story thus, “O Radha dear tomy life, you are the presiding goddess of 
my life, dearer to me than my life and the support of my life. Now Iam 
going to answer the points raised by you... Listen. 

12 24. When Siva departed from the base of the holy fig-tree, 
Parvati went away for devotion, in spite of the remonstrances of her 
pwents, which she did not mind. The goddess went to the coast of the 
Mandaikini, bathed.in the holy water of the river and sought my pro- 
tection when | gave her the mystic formula of Siva. Afterwards the 
mother of th: world being engaged in the recitation of the Mantra 
reverentially recited it for one year full and performed anstere devotions. 
In summer, she kindled the fire on all sides and in the centre of the fire 
she placed herself day and night and uttered the Mantra of the Lord. 
Again, in the rainy season, in the crematorium she assumed the posture 
of med'tation and being moistened continually by the rain of hail or 
currents of water, she prayed day and night. In winter she was immersed 
continually in water and reverentially prayed god. Similarly, without 
food she engaged herself in asceticism during the day in spite of the heat 
of the sun in autumn; and during the night, she meditated in spite of 
the snow with which she was covered. Butin spit» of hec austerities 
lasting for a year, Parvati did not attain Sankara, Then being very 
much agitated with sorrow, she prepared a pit of fire and attempted to 
enter into the flame. At that time, the mind of S inkara, the ocean of 
mercy, was moved with compassion to find that the attenuated Parvati 
was about to rush headlong into the flame. Then, by his valour, he 
assumed the form of a dwarfish, boyish Brahmin and arrived there. He 
held the pirasol and the club in his hand. He had clasters of hair on his 
head and assumed acheerful appearance. His neck was adorned with 
a white sacred thread and his body was wrapped with a white garment. He 
had on his neck a garland of the seeds of the white lotus ; and his forehead 
wielded a bright mark of sandal. ‘Then Párvati having seen the boy 
in solitude, her mind was filled with feelings of compassion for him and 
she began to smile. Being obscured by his rays, all the fatigues of her 
devotion were relieved. Then she asked the boy standing before her 
thus “O best of Brahmins, who are you?” So saying, she paused. Then she 
felt a natural inclination to embrace Siva who had the shape ofa boy with 
affection. The great god when he heard the question put by vhe daughter 
of the mountain, addressed her with words full of honey thus. 
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2536-. Lady, Iam an ascetic and the son of a Brahmin. We 
voluntarily wander everywhere. Fair one, who are you? Why are you 
engaged in this inaccessible. solitary forest in meditation? Fair one, to 
what family do you belong? Whose daughter are you? What is your 
name? You can yourself bestow fruits of devotion on others. Then 
why do you practise these rigid austerities? O goddess, are you the mass 
of devotions incarnate? (Goddess, are you the primordial Nature, the 
emblem of energy? Have you wielded a form to help the contemplation 
of your devotees? Or are you the representative of prosperity, the goddess 
fortune “of the three worlds arrived here for the preservation of 
the world? Are you Savitri herself, the mother of the Vedas, and 
descended to the earth to be subject to birth in Inlia? Are you Saraswati, 
-the personal goddess of language or words who was born in 
India to reveal the knowledge of various kinds to mankind? Who are you 
among these, I am unable to determine. O auspicious nymph, I need not 
discuss what goddess you are. Be propitiate with me. O chaste one, if 
you are propitiated, Narayana himself will be propitiated. For he is 
propitiated, if a chaste woman is propitiated. As tse branches are 
moistened, if the root of a tree is moistened, so the three worlds are 
always satisfied if Narayana is satisfie 1.” l'he great goddess smiled at the 
words of the boy and spoke to him sweet words full of* honey thus: “O 
great minded being, lam neither Savitri, the mother of the world nor 
Lakghmî nor Saraswati, the presiding deity of speech. At present I have 
been born in India as the daughter of the mountain. In my previous 
birth, I was born in the house of Daksaand known by the name of Sati. 
Hearing the Slanders of my husband from the mouth of my father, I 
parted with my, body by the powers of Yoga. 


37-45, O twice-born saint, in this birth also, by virtue of my sanctity, 
I had attained Sankara but, unfortunately, he left me, reduced Kama to 
ashes and departed to some other place. When Sankara went away, through 
the affliction of my heart and shame I left my father's house, arrived at 
the coast ofthe Mandakini and engaged myself in devotion. Though I gave 
myself up to austere rites, yet I did not attain the lord of my life. 
Thereupon I attem>ted to enter into the pit of fire, I desisted from the 
act for tne time being at your sight. ‘Therefore, go now O Brahmin, in 
order that with the desire of obtaining Hara as my husband uppermost 
in my mind, I may enter into the flame which resembles the fire of eternal 
destruction and dispel the agony of my mind. Wherever I may be born, at 
every birth may I get Siva who is dearar to me than my life as my has- 
band. Every woman desires to get a husband after her heart at every birth. 
Women are born to seeure suitable matehes for themselves. This has 
been ordained in the Vedas. A woman gets the same man as her hus- 
band at every birth whom she had secured as such in her previous birth. 
Similarly the same woman eontinues to be the wife of a man at evéry 
birth. But, alas! even by means of austere devotions, I have not been 
able to secure the husband, congenial to my heart. With the avowal 
of the purpose that I would get him in the next birth, I would enter into 
the flame and thus secure him hereafter. So saying; in the presence of the 
great god in the shape of a Brabmin, she entered into the burning flame 
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of fire. "The. Bráhimin repeatedly tried to prevent her from her design 
but she would nct listen. 


46-52, O great goddess Radha, when Pürvati entered into the fire, 
it baeame cvol lik» sandal throagh tha might of har devotions. O  Ridhà 
who revellost in Vrinlivan:, the diuzhter of the moantain rem inel for a 
while in the fire an} then came out when Siva in the shape of a Bràhmin 
address:d her thus: * Good lady, what a wonderful power of asceticism you 
have got ! But you have no sense at all. Neither your body was con- 
sumed by fire, nor did you, eet the husband as desired by you.” You 
desire to attain the auspiciois Sivaas your husband. But supposing you get 
that incorporeal being, how will your object b» accomplished ? O damsel of 
sweet smiles, you want to marry the destroyer of the world. What is the 
meaning of all this? Which woman wants to wed the destroyer? O go ldess, 
if by this intended marriage you desire salvation, then your devotion is 
ineffee*ual. For you yourself can give salvation. And then, again, that 

.va whom you would wed for the sake of redemption is the destroyer. Ha 
cannot erant welfire or salvation. The Ve las have put a different mean- 
ing upon the word salvation. 


53-68. Fair one, if you are determine] to have the destroyer as your 
husband, then surely you will secure the society of Rudra who is fearfal 
to all the worlds, Bat without the worship of your tutelary deity Hari, 
there ean be no redemption: For it has been said that the recollection of 
Hari alone is capable of bestowing a good thit does not perish. Go ldess, 
now go to your paternal house. By my blessing anl as the result of your 
asceticism, you will behold there the inaccessible Sankara.” So saying, 
the Brá^miu disippeared. Durga, also muttering again and again the 
name of Siva, went to her paternal house. On the other hand, Himalaya 
and Menaka, hearing of the arrival of Parvati, were animated with joy 
and having engaged a celestial ear went to her ; and at the command of 
the king, sandal, aloe, musk and auspicious jars full of fruits and branches 
were placed on the margin of the royal roads. ‘The foliage of 
mangoes attached to jars with silken thread looked very beutiful. 
On all sides of the road, trees of plantains were fixed ina row. On the 
royal roids. women blessed with their respective husbinds and sons also 
arrived. Virtuous Brihmins, Munis and Brahmaeháris arrived there 
with leaves, fried ries, paddy, bent grass ete. Many dramatic actresses 
and female dancers busied themselves with dineing. Elephants, horses 
ete., well-decorated, arrived there. The best and most praiseworthy 
priests with graceful, jasmine wreaths in their hands reached there. 
Simultaneously there was a flourish of music of various kinds as well as 
the sound of conches. The royal road was besmeared with the dust of 
vermilion and reverberated with the sound vf conchas.. Then the 
goddess Darga entered into the city and saw tht her parents were advanc- 
ing to her, greatly agitated. ‘There was a thrill of raptures in their body; 
and tears were freely trickling down their cheeks. At this sight, the 
goddess with her female associates cheerfully bowed to thom. Her parents 
embraced and blessed her and being subdued by love, said, * O mother , 
O child. " So saying they placed her on the chariot and took her to 
their house, Parvati was weleomed by the women and blessed by the 
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Brühmins. Then the king distributed to the bards and the Brahmins 
wealth in abundant quantity and eaused them to recite various kinds of 
auspicious verses. The king of tte mountains and Menaká with their 
daughter passed their days happily in their home. 

69.80 Once upona time the king of the mountains went out to 
pray at the coast of the Mandákini. Menaka remained in her house with 
her daughter. At this time, a gool singer and dancer who was a mendicant 
suddenly appeared before Menakà, He wasa decrepit old man. He 
held with bis left hand the horn and witn his right hanl the small dram 
shaped like an hour-glass. His body was besmearel with ashes. With 
a melodious voice, he sang of my virtues, and danced ; and every now and 
then he played upon his drum anl horn. Hearing the sound, : he citizens 
including the children, old men and women, young men and women flocke | 
there in a body infatuated with joy. They were all enchanted with the 
melodious and beautiful songs.  Menakà al-o fainted. ‘Then the goddess 
Durgá also swooned' and in a state of insensibility found that Sankara 
wielding a trident and an axe, acd elad in tiger-skin manifested himself 
inher heart.  A-hes were his ornaments. A lovely wreath of bones was 
cast round his neck. His charms were spotless; his face was lit up with 
a smile and had a cheerful aspect. Both his eyes were serene. ‘The 
five very beautiful faces of the moon-erested lord, the garland in his hand 
and the sacred thread of snakes were pleasing to the view. Hs said, 
“© Parvati, solicit the boon desired by you.” "l'ha daughter of the 
mountain having thus beheld Hara in her mind mentally adored him 
and craved a boon thus,“ O lord, be my hasband yourself.” S’iva 
gave her the boon and vanished from her mind. Afterwards, Durga fail- 
ing to see that tranquil appearance in her heart recovered consciousness, 
opened her eyes and saw the mendicant devoted to music. 


81-92 Then  Menaká having heard the song and witnessed the 
dance of the beggar approached him with a view to give him various 
kinds of gems deposited in a golden vess]. But the beggar did not accept 
them. He demanded her daughter as an alms and then danced with 
joy. Meuaká was at first surprised at his words ; bat afterwards highly 
incensed she rebuked him in various ways and asked her relations to turn 
him out. She also said, * Uma will be the beloved spouse of Siva, the 
lord «f the three worlds, the supreme spirit : and this beggar, behold, 
is demanding her. Turn out this mendicant who has got an evil 
tongue. " In the meantime the king of the mountains, after his devotions 
were over, eame back home and saw that a graceful beggar was standin 
in the eourt-vard. On the lovely coast of the Ganges, the king of the 
mountains, while adoring Narfiyana, could not see his image in spite of 
his meditations and being over-whelmed with grief returned home. At 
that time he heard all this news from Manaká. At first, a gentle smile 
was visible on his lips ; but, later on, it disappeared and he was very angry 
Then he commanded his attendants to turn out the mendicant. There- 
upon his attendants, far from beingable to turn out the beggar, un- 
touchable like the sky and effulgent with the rays of Brahma, could not 
even approach him. Then the king of mountains saw for a moment 
that the beggar was the four-handed lord decorated with diadem and 
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ear-ring and clad in yellow dress. Then he found that he was dark-blue, 
charming in appearance and elad in a beautiful dress. When he marked 
him attentively, he found that he had a smiling, lovely face; and all 
his body was besmeared with sandal. He was inclined to favour his ad- 
herents. All the flowers which the king of the mountains had offered 
to the holder of the:mace were found on his body. The. lovely frank- 
incense, linip and sacrificial offerings which he had reverentially present- 
ed to the holder of the mace were, (he saw), placed before che mendicant. 


93.103. Later on, the king of the mountains perceived for a time that 
the beg rar was vested with two hands, young, dark blue in appearance, 
in the guise of a eow- herd and holding a flute in his hands. He also saw 
that he was decked with ornaments and that his crest was adorned with 
the plumige of poueoek. ‘The whole. of his body was besmeired with 
sandil and eoverel with wild wreaths. He again saw fora moment that 
the mendicant was clad in tizer-skin, that he was holding a trident and an 
axo, hat he was vedeeked with ashes and that he was the moon-erested 
lord Sankara. His neck was adorned with a pure garland of bones and 
a sacred threal of snakes. His head was loaded with golden elusters of 
knotted hair. In the hands he held a small drum shaped like an 
-hoir-glass as well asa horn. He had a lovely, tranquil appearance. He 
was constantly reciting the name of Hari with a wreath ot white crystal 
in his hands. ‘The king of the mountains again saw that for a time 
the mendieaut was shining with the lustre of Brahma in the shape of the 
radiant sun and vested with three attributes. Afterwards he saw for 
a moment that he had assumed the form of the fire effuleent with the 
lustre of Brahma. Then he also beheld in him the delightful and grace- 
ful form of the moon. “Then for a time he beheld that he was form-less, 
incorruptible, dissociated from all objects, without desire, the emblem 
of the supreme spirit and symbol of absolute light. When the king of 
the mountains thus saw the self-determining Sankara wielding so many 
forms, with tears of joy inthis eyes. and a thrill of raptures in his body he 
threw himself prostrate on the ground like a club ‘or staff before him. 
Ife cireumambalate] round him reverentially, saluted him repeatedly and 
approaching him with a cheerful heart beheld bim again. Afterwards 
when the king of the mountains saw the beggar as he had originally 
appeared, he was bewildered by the illusion of Visnu and forgot all about 
the different forms which he had witnessed before. 


104.115. Then the mendicant again bexzed alms of the kine of the 
mountains. The satchel or wallet by his side, the red dress which he 
put on and the musical horn aud the small drum in the shape of the 
hour-glass in his hands became again prominent. The beggar was nof 
inclined to beg any alms other than Durga. The king of the mountains 
being bewildered by the illusion of Visnu by no means acceded to his 
request. The beggar did not accept any thing but disappeared. O my 
beloved, at that time the mountain and Menaká were disillusioned and 
came to their senses. ‘hen they thought thus, Oh! what a wonderful 
system of creation the lord of the Universe has. In the day, he appear- 
ed to us personally like a dream. He defrauded us azain and vanished.” 
The gods including Indra ete. seeing the immovable faith of 
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Himálava and Menaká became anxious. Then they assembled in the 
Sumeru mountaia at the root of the immortal holy fig tree and hit 
upona plan. If the king of the mountains reverentially hand over 
his daughter to Siva, he will be at once redeemed If he goes away 
leaving the earth which is a mine of gems, then the nama, * the mother 
of gems " as applied to the earth will be quite ineffectual and meaning- 
less. Himalaya after having bestowed his daughter on the holder of 
the spear in marriage will get rid of the quality of his immovableness, 
wield a celestial form and surely pass to the domain of Visn" where he will 
easily attain the form of Hari and be classed among his a.tendants. A 
daughter is equal to ten ponds. If any one gives his daughcer in marria re 
to a Brihinin who does not aeeept gifts, who is holy, conversant with 
the Vedas and the Sandhya rites, who studies the Vedas and is truthful 
certainly gaius the reward whieh can be secured by the gifs of ten ponds. 
But if the Bréhmin to whom the daughter is given be a bouse-holder who 
performs Sandhya in the morning, noon and evening, who is truthfal and 
conversant with the Vedas, the benefit reaped hy tke donor is one-half 
of the last-named benefit. 

116-141. And if the person to whom the daughter be given accepts 
gifts from others, and be void of religions rites in the morning, noon and 
evening, the donor will still reap fruits to the extent of one hilf of the 
last-named benefit. And if the donee be a Brahmin he ravishes the 
wives of others, who is a professional beggar, who will still aequire religious 
merit equivalent to that secured by the gift of one tank. If the donee be 
without religions rites and treacherous, the donor will still acquire tha 
merit secured by the gift of half a tank. But if the daughter b» given 
to a person similar to a Chindal beg tton by a Südri upon a vile iráhmin 
woman, she proves to be a sources of hell. Batif the daughter be given 
to the son of a Brahmin devoted to Visnu, learned, truthful and dis- 
passionate, the fruit reaped by the donor is equal t» the fruit reapad by 
the gift of thirty tanks. And any one who gives his daughter to such a 
bride-zroom wields a calestial form and lives happily for 63,090 years in 
the land of Visnu. O my beloved, it is spəcified in the Vedas. that any ona 
who gives his good-naturel daughter to Hari or Hara attains the form 
of Narayana. If any magnanimous p2rson devoted to Hari gives his 
daughter to the son of a Brihmin out of deference to Visnu, he attains 
the bon laze of Har? O my darling, the gols, after consultation and 
due deliberation departed with a view to send Vrihaspati to the house of 
Himalaya, Subsequently the gods approached the spiritual preceptor of 
the gods, bowed to him and submitted to him everything thus :—“ O 
Garu, voto the house of Himålava aud blame (S‘iva) the wielder of the 
axe in various ways. Durgd will wed none except the holder of the 
trident (3'iva). Thus Himalaya, provided that he is made to give his 
daughter to Hara in marriage again-t his will shail not reap the benefit 
commensurate with the sift of bis dauzshter. It follows then, that for the 
time being he must remain on earth. Therefore, O religious leader, 
preserve the Earth, the one of endless gems. Thereupon Vrihaspati thrust 
his hands into his ears, remembered Narayana and said, “ By no means 
I shall be able to perform this aet." So saying Vrihaspati who was 
conversant with the Vedas and their auxiliary branches and who was 
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devoted to Hari and Hara again rebuked the gods saying, “ O selfish gods, 
I am going to tell you truthful words prescribed by the Vedas pregnant 
with ethical maxims and beneficial in the end. Listen. A sinner who 
slanders a person (devoted to Hari and Hara), or a Brahmin who is 
regarded as a god on earth, or a chaste woman or his own spiritual guide, 
or au ascetic, or a mendicant or.a Brahmachari, or the gods who constitute 
the e use of creation will remain io the hell called the Thread of Time so 
long as the sun and the moon exist, sleep there day and night on saliva, 
night-soil and urine and be bitten continually by worms where 
he will scream in agony. A sinner who slanders Rrahm4, the creator of the 
word, the goddess Durgà who is the best of female deities, Laksmi, 
Saraswati, Sita, Tulsi, Ganga, the Vedas, the mother of the Vedas, a 
vow, devotion, mystic formula pertaining to worship or the spiritual guide 
who gives the formula will dwell in the hell called the blind well? for 
half the period of the longevity allotted to Brahma, where bitten by 
snakes he will scream dreadfully. Whoever slanders Lord Hrisike'sa 
(Visnu, literally. lord of the senses) regarding him as an ordinary god or 
talks ill of the Puranas (which engender faith in Hari and are more 
praiseworthy than the ‘S’rutis) or blames the cow-herdess, Radha, 
who sprang out of half of the body of Krisna or the ever-adorable 
Brahmins must dwell in the hell called Avatoda so long as Brahma 
exists. [le dwells there with his feet upwards -and face downwards 
surrounded by snakes. There, bitten by fearful snakes, he screams 
horribly and oppressel by hunger, he consumes saliva, ordure and 
urine. Then the fearful myrmidons of Yama in anger thrust torches 
into his mouth, chastise him in the morning, noon and evening, storm and 
thunder. leis then very much frighteneland with the torments caused 
by beating he is rendered thirsty and driaks urine to quench his thurst. 


142-150. The offpring of the lotus hath said, “In the next Kalpa, 
only at the commencement of creation by Brah.ná, such a sinner will be 
released from hell. O gods, by the slander of Siva, shall I go to hell? Do 
you request me to render you this benefiv? In days gone by, Daksa at 
Brahmá's command, gave his dauzhter in marriage to the holdec of the 
spear; but when he slandered S’iva he did not obtain redemption but merely 
acquired prosperity. Daksa unwillingly married his daughter to S'iva 
and aequired only religious merit. But, for a wonder, he sacrificed the redemp- 
tion in the shape of the attainment of the form of Visnu, and in lieu of 
that, he only secured the insignificant bliss of heaven. O gods, let some 
one among yon go to the house of [Himalaya and attain his object by hook 
or by crook. Let the king of the mountains weeerllingly give his daugh- 
ter in marriage to Siva and thus abide with pleasure in India; for, bear in 
mind, if he gives bis daughter reverentially to S'iva, he will surely be 
redeemed. Subsequently to obtain the consent of Himalaya to the marriage, 
the seven Risis will undoubtedly go with Arundhati to the house of the 
king of the mountains and use coaxing and consolatory language. Durga 
also will accept no husband except S'iva. Therefore in spite of his reine- 
tance, [imAlaya shall have to make over his danghter to S’iva. O gods, 
I now stated to you the whole case. Now go home. Vrihaspati, so 
saying, went to the coast of the Mandákini, 
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CHAPTER XIL. 


1-10 Lord Krigna said, “The gods then, afterdiseussing the matter among 
themselves, went to Brahma and stated everything to the lord of the uni- 
verse thus: —"O dispenser of the world, Himnálaya in the midst of your crsa- 
tion, is rezardad as the container of gems. If Himálaya. therefore, ba re- 
lease], the earth will no longer be called the mine of gems. Th» king of the 
mountains, if he voluntarily marry his daughter to the holder of the 
spear. will undoubtedly attain the same form as Narayana, 
Therefore, O lord, go to the house of IInnálaya, slander S'iva and pervert 
the intellect of the mountain. Without you, no one is eipible of this 
act.’ Brahma thereupon spoke words delightful to the ears, solt like 
nectar and full of ethical maxims thus: “O my children, I am incapable of 
slandering S'i va, an aet which is arduous and ealeulated to destroy prosperity 
and sow the seed of calamity. Go to S'iva and send him to the house of 
Himalaya. He will slander himself; and he cannot be polluted by thia 
act Por the slander of others is the cause of destruction. Bat self-slander in- 
creases one's fame.” O my dear, the gods thereupon bowed to Brahma, went 
to KailAs’a and adored S'iva. Afterwards they submitted the whole affair to 
the all-mereiful S'ankara. S'iva smiled, consoled the gods and went to the 
house of the mountain. The gods were very pleased and went home. ‘The 
accomplishment cf one's desire’ is the cause of one's happiness, and the 
frustration of one's design is always distressful. 


11-25. Later on. when Himálaya in council was passing his days 
happily with Parvati, Siva in the guise of a Brahmin suddenly turned up 
there with a cheerful mien. Ue held iu his hand the mace and parasol. 
He was dressed in a lovely manner. His fore-head was impressed with 
a very bright mark. He held a wreath of crystal and his neck wielded 
the holy stone (emblem of Visuu) covered with cloth, As soon as 
ITimálaya sow him, he got up from his seat and throwinz himseif pros- 
trate on the ground saluted reverentially the wonderful guest.  After-wards 
Hinálaya enquired about, bis welfare and asked the Brahmin thus, “Lord, 
who are you? Let me know your antecedents.” ‘The best of the Brahmins 
respectfully thus answered :—'*O king of -mountains, I wander. over 
the surface of the globe by adoptifil the profession of a match-maker 
(one who nevotiates matrimonial alliances). By the boon of my rehigrous 
preceptor, ] have become omniscient and. ean go anywhere with the 
speed of mind. You want to bestow your daughter who resembles 
Kamala on S'ankara whose origin and nature are mysterious. This I 
know. But that Sankara has neither house nor society nor grace nor 
virtue. He dwells in theerematorium. He is the lord of all malignant 
spirits and is famed asa Yost. He is sturk naked. Ashes and snakes 
constitute his ornaments. He is similar toa catcher of snakes.. He is 
kind only to snakes who represent time or death. He knows nothing 
about death, This Dhava is ignorant. He is without patrous and friends. 
His head is covered with golden clusters of hair. He is poor, decrepit and 
incorruptible. His age is not known. He is a vagrant and hath his 
home every-where. His neck is adorned with the sacred thread of snakes. 
lle is a mendieant. "Therefore, O King of mountains, it does not 
become you to give your daughter Paryati to hin. The saints wi 
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ridicule you when they hear of this matter, You are the best of sages, 
and you have sprung from the digits of Narayana. You should consider 
this point. O King, you are the Lord ofa hundred mountains. Have you 
no friends or relations? Just refer the matter to your friends and Menaka 
and hear what they say. Barring Parvati, the best of yourrelations, carefully 
enquire into the matter of all others. It is useless to ask Parvati; for a 
patient has no taste for medicine and rather likes to eat forbidden articles.” 


26-38. O you who revel in Vrindávana, the Bráhmin having said so 
finished his bath and diet soon and went home with pleasure. Menak4, 
as she heard the words of the Brahmin with an afflicted heart, said to 
Himalaya, “ O King of mountains, listen to my words which are delight- 
ful in the end and then refer the matter to your kinsmen, the mountains. 
I will by no means give my daughter to the Mahádeva. O King of 
mountains, if you do not listen to me, I shall leave your house; or I 
will die of poison. Or, look, I shall tie Ambiká to my neck and go to 
the solitary forest. So saying Menaká took Parvati to the house of 
indignation, slept on the earth, abstained from food and wept constantly. 
At this time  Vasistha with his brothers went to the king .of 
mountains and was followed there by Arundhati. Then the mountain- 
king bowed to them, provided them with seats and worshipped them 
with sixteen ingredients. In that assembly the saints sat down with 
pleasure. Thereafter Arundhati went to Menaká whom she found, lying 
down almost in an unconscious condition. Then the chaste Arundhati 
addressed to her gentle and beneficial words thus, * O chaste Menaká, get 
up. I am Arundhati, the intelleetual daughter ofthe manes and the 
daughter-in-law of Brahma. Ihave come to your house.” Thereupon 
Menaka got up, bowed low to Arundhati who was as effulgent as the 
goddess of fortune and waited on her. "Then she addressed her thus, “Ah ! 
How blessed is our existence today. Great is the streneth of our pious 
deeds ! for today the wife of Vasigtha, the daughter-in-law of the creator 
of the world (Brahma), has graced our house. Goddess, we are your 
servants. Why out of courtesy did you refer to this house as mine ? 


Today the goddess by virtue of my religious merits has come to see her 
female servant.” 


49-48. Then Menakà seated the virtuous Arundhati on a golden 
seat, offered her libation for washing the feet and entertained her 
with sweet-meat. Then she ate something herself along with her daugh- 
ter. Incidentally, Arundhati having raised the question of betrothal, 
engaged herself in giving ethical precept to ^ Menaká with 
reference to S'iva. On the other hand,:the excellent saints, having 
similiarly raised the question cf betrothal incidentally set themselves 
to the task of giving ethical counsel to the king of mountains. The saints 
.said, “O king of mountains, take our blessed advice; bestow your 
daughter Parvati on Siva and thus attain the position of the father-in- 
law of the destroyer. O king of mountains, the wielder of the spear will 
not sue for the hands of your daughter ; but Brahmá with a view to the 
destruction of Tàraka, the demon, carefully explained, to Siva the 
desirability of the proposed alliance. That best of Yogis Sankara himself 
is unwilling to marry ; but he has consented to take your daughter 


36, 
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only through tho entreaties of Brahma. And he has consented to marry 
your daughter on the termination of her asceticism. For both these 
reasons, the best of saints will marry." Himalaya when he Leard the 
words of the saints smiled and being a little bit frightened modestly spoke 
to them thus, “ O great saints, I do not see any paraphernalia of S’iva, 
i.e. either his prosperity consists in hermitage or his friends or kitth and 
kin. Therefore it does not behove me to give my daughter to this ascetic 
who has no connexion with the world. You sre the sons of Brahma, con- 
versant with the Vedas. Please tell me what is your opinion on this point. 

39-48. If the father through ignorance, avarice or fear bestuws his 
daughter on an unworthy bride-groom, he has to suffer the torments of hell 
for a hundred years. It follows then that wilfully I shall never bestow my 
daughter on the holder of the trident. Therefore, O saints, tell me what 
iz proper for me todo. Hearing this, Vasistha who was conversent with 
the Vedas and the auxiliary branches of the Vedas addressed to him 
words prescribed by the Vedas thus :—'* O king of the mountains, there 
are three sorts of statements prescribed by the Vedas and society. An 
omniscient person, at any place, can know all by virtue of his clear oye 
of wisdom. A statement which is sweet to the ear only for the time 
being but untruthful and injurious in the end is used by a person only to 
his enemy who is by no means edified or enlightened by the same. But 
a merciful and pious man uses words calculated to give relief in 
danger and bring happiness in the end to his friend and consoles 
him thereby. A word which is truthful, substantial and beneficial, 
which sounds like nectar and delightful in the end is the best of all 
words and approved by ail. O best of mountains, these three kinds of 
words have been sanctioned by ethics. Now tell me what kind 
of words out of those specified above shall I use to you? O mountain- 
lord, S'ankara, the lord of gods, is devoid cf kingdom or material prosperity. 
His mind at all times is absorbed in the ocean of metaphysical speeula- 
tion. Like the flashes of transient lightning. the goddess of fortune 
shines for a moment only in material prosperity whieh is but a delusion 
and instantly disappears. How can God who has eternal happiness and 
who is self-contented have a taste for such prosperity. 

(59.71). If a house-holder marries his daughter toa king and if in- 
spite of this she passes her days mournfully on the ground that her hus- 
band is not congenial to her heart, the father, practically kills his daughter. 
Kuvera is the slave of Siva. How then is Siva poor? He is capable 
of destroying. the entire creation by a mere twinkle of his eye. The 
Lord, the wieldor of the trident, is void of attributes. He is the supreme 
Being, God, superior even to nature. He is unconnected with everything 
and isstill associated with all creatures. He is the sole author of destruc- 
tion. He ean wield any form at pleasure, therefore he is incorporeal as 
wellas corporeal. For purpose of creation, preservation and destruetioa 
he wields three different forms viz., Brahma, Visnu and Siva. Out of 
these, Brahmá lives in the Brahma. Loka, Vison, in the ocean of milk and 

iva, in the Kailása. ‘These three forms constitute the essence of Krişna. 
Lord Krisna has two arms as well as four. With four hands he lives in the 
Vaikuntha, and with two hands in the Goloka. Brahma, Visnu 
and S'iva aro the digits of Krisna, the Supreme Being. Among 
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the gods, some are His digits; others sre the digits of his 
digits. The same  Krisna at the time of creation determines 
himself and at the outset having created Nature impregnated her with 
‘his semen. Then she laid an egg out of which emanated a mighty Being 
(Maha-Visau). He is the 16th part of Krigaa and is called Maha-Visna. 
Brahmi emanated from the lotus of the navel of this Maha-Visnu 
while he was reposing in the waters ; and Sankara with the moon on his 
summit (head) eame out of his forehead. ‘Thereafter, Visnu sprang 
out of his left side. O mountain-lord, Brahmá, Visuu, S.va ete, are all 
creations of Nature. Nature, the outeome of Krişna, assumes different 
forms and wantonly being engaged in the task of creation through her 
digits and parts sustains var ous images. Radha, the mistress of Rasa 
(the eow-herd-dance) herself eame out of the lefs side of Krişna. Vani, 
the presiding diety of speech, sprang out of his mouth ; and Likani, the 
source of all prosperi:y emanated from his chest. 

72-8. ‘Thereafter Siva manifested herself oat of the accumulated 
valour of the gods. Siva having thovoaghly extirpited the race of the 
demons restored to the gods all prosperity whieh they desired. In a 
subsequent kalpa, she emanitel from the wo nb ofthe wife of Daksa. was 
celebrated by the nane of Sati and ob:aiued S'iva as her husband. Dikss 
married her to S'iva. Afterwards having heard the slanders against 
her husbanl, she parted with her own body by dint of her abstract 
meditations (Yoga) an] took her birth out of the womb of, your wife 
Menaki as the mother of the world. O mouatain-lord, this Siva is at 
every birth the wife of S vaanl in every age she is celebrated as the 
symbol of intelleet t» the wise ani as the greit mother. She remembers 
the eon litions of her previous birth. , She is omniscient, fulfils desires and 
is herself tho imaze of perfection. Siva with great care sustains in his 
boly her ashes and bones. If you are prepared to give your daughter to 
him of your own accord, then please do so im.nadiately. — Ocherwise 
she will herself go to her consort. A woman. attains taat man as her 
"husband who has been singled out for her by fate. This law has 
been o:daine! by the Lord of Creation and ein bə rescinded by none. 
That metaphysiean S'ambhu who is se'feonten'el is not partiealarly 
anxious for marriage. Only the gods bing oppressed a good deal by 
Tàzaka have entreatel him in virious ways to marry. Therefore 
Lord S'ankara, the ocean of mercy, having witnessed the oppression of 
the gols and yieldinz to the prayers of Brahnd, has eonseated to marry 
while p-esent in the said asserab'y of the gods. 

83.91. Lord S'ivain the guise of a twice-born (Brahmin) went 
to the place alotted to the meditation of your daughter and having witnes- 
sed her countless torments, pledge! himself to accede to ber prayers, 
granted her a boon using suitable words for her consolation and returned 
home. Hearing this, the gols including Indra, Lord Narayana, 
Brahma, Dharma, the saints and Munis assembled together, discussed the 
matter and leputel us to your plies. Aranlhat? has preceded us and 
has already arrived at your plac. We shall be highly obliged if you 
kindly yield to our wishes. You regard our couasel inauspicious for 
the time being, it is true ; but ultim itely it is fraught with good results. 
O mountain-lord, :f you voluntarily do not give,bim your daughter 
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she is bound to be his bride by prelestination. The primeval god who 
gave the boon to Parvati after having arrived at the place of her 
meditation is the best of all gols. He has n» beginning, end or middle; he 
is the preceptor of the wise, incorruptible, birthless and the best of 
ascetics. He will ride on a diamand-ear along with Narayana and go to 
your place : for the vow of a god can never go amiss. 


99-101. O King of mountains, in this world everything from Brahma 
down to an insect is transitory ; but the wo ds of saints are rare and 
inviolable. Indra, the king of the gods to preserve his vow, unassisted 
easily clipped the wings of the mountains : the god of Wind also easily 
broke the summit of Sumeru. Therefore, O Himalaya, who is there among 
the mountains so brave as to combat the gods? If any one rashly 
advances with a view to fight with the gods, the might of the 
wind will soon hurl him into the bosom of the sea. Therefore, O King 
of the mountains, if the preservation of only one person entails the 
destruction of all, then itis proper to hand over that person to. the 
opposite side for che preservation of all property ; only refugees ought not 
to be surrendered. — Moralists have held that for the preservation of a fu- 
gitive, tbe surrender of ason, wife, wealth and even life is desirable. In days 
of yore, a king named Anaranya by bestowing his daughter in marriage 
on the son of a Brahmin was released from the curse of the Brahmin and 
thus preserved all his property. ‘The moralists advised the king, a prey 
to the curse, (who was very much afflicted with sorrow) to perform the 
above beneficial act. Therefore, O king of mountains, you too should 
bestow your daughter on Siva and thus preserve your relations and friends 
and appease the race of gods.” The king of mountains, having heard 
this, with a heavy heart enquired into the history of king Anaranya and 
said with a smile, “O Brahmin, to what race did Anaranya, the best of 
kings, belong? Why did he preserve all his property by giving his 
daughter ?! 

102-110.  Vasistha said, * O king cf mountains, Anaranya, the best of 
kings, came out of the stock of Manu; he was longevous, pious, the best 
of Vaisnavas and had a complete mastery over his passions. In days of 
yore, the pious Manu, the son of the self existent Brahmá justly ruled 
his kingdom for seven yugas and afterwards went to Vaikuntha with 
his wife Sata-rupà where he attained the bondage cf Hari and was classed 
among his myrmidons. Afterwards S‘warochisa Manu eame into being 
and after his death the pious Tamasa Manu came into prominence. 
When the period of his jurisdiction was over, Raivata, the wisest was 
born. After him respectively came into being Cháksusa Manu, then tlie 
seventh Manu called Vaivaswata-Manu, then the eighth Manu (the son of 
the sun) called Sávarna Manu (who was in his previous birth a king named 
Suratha descended from Chaitra), then after his demise the ninth Manu eall- 
ed Daksasavarni, then the 10th called Brahma-Savarni, then the 11th eall- 
ed Dharma-Sávarni, the best of Manus, then-on his demise, the great Vais- 
nava, Rudrasivarni who had subdued his passiens ; then after his jurisdic- 
tion was over Devasávarni; and after him, Indrasávarni. O best of 
friends, I have thus given you an account of the origin of the 14 Manus. 
The period covered by all these Manus is equivalent to one day of Brahma. 
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111-125. O king of mountains, I am now going togive you an account 
of Indrasá-varni; hear it in detail. ‘This Manu, the best of Manus, was 
very pious and a great adherent of Gadïdhara. After having justly ruled his 
kingdom for seven Yugas, he entrusted his government to his son Suchandra 
and went away for devotion. This Suehandra begat a very powerful son, 
the graceful S'ri-Niketu. S’ri-Niketu begat a son named  Puriga-Tara, a 
great ascetic who begat a son named Gokâ-Mukha. Gokhá-Mukha begat 
Srimbhana. ‘ihe last-named begat Vriddha-Srava who begat Bhisma. Bhánu 
begat Pundarika who begat Sring? who begat Bh sma. Bhisma begat 
Jasaschandra who in point of celebrities acquired by him excelled even the 
moon. llis spotless fame is recited by the gods even upto this day. He 
legat Varenya who begat Punya-ranya out of whose loins was born 
the pious, and graceful, Adhararanya who begat Mangaláranya, a great 
save ard an ascetic. Being sonless, he went for devotion to the shrine 
of Puskara were after a course of austere meditations lasting for a 
long time he received a bocn trom Mahádeva. By virtue of that boon, 
he got a son named Anaranya who was devoted to Visnu and 
had subdued his passion. The king handed over the reins of govern- 
ment to him and went away to the forest for devotion. Anaranya, 
the best of kings, became the lord of the earth consisting of se 
ven islands and peiformed a hundred sacrifices through Bhrigu, his 
ptiest. The king Anaranya did not wish to attain the transitory 
position of Indra, on the ground that it was insignificant. He wan- 
tonly conquered Indra, subdued Bali aud other demon-kings and by 
dint of his own valour he gloriously developed the system of his govern- 
ment. O King of mountains, afterwards, Anaranya begat a hundred 
sons and a daughter eilled P.dmá who was as charming as Kamala, 
The king was more attiched to his daughter than to his sons. The 
king had fifty queens, the best of women, most fortunate and possessing a 
never-fading youth. 

126-136. The princess grew up, day by day, in her paternal house 
and attained puberty. Then the king sent messengers to several 
places. At this time the Muni named Pippa.làda while anxious to 
return to his hermitage, beheld a Gandarbha in that sclitary place designed 
for meditation. This Gandarva was so mach infatuated with gexual 
intercourse with his wife that he had no idea of day or night. The 
great Muni, when he witnessed this mood cf the Gaudarbha, was himself 
smitten with lust and throuzh he was given to religious meditations, yet 
he was inclined to take a wife. Once upon a time this great Muni wert to 
bathe in the river called Puspa-bhadra, where he saw Padmé, the daughter 
of Anaranya who was as enchanting and beautiful as Kamala, There 
he enquired of the people close by as to who she was. They said that 
she was Padma, the daughter of the king Anaranya, O Himalaya, there- 
upon the Muni bathed, worshipped his tutelary deity Srikrigna and with 
a heart agitated with passion, he went to king Anaranya to solicit the 
hands of that priheess. When the king saw the Muni, then with a 
frightful heart he bowed low to him, offered to him the oblation of honey 
and milk and reverentially worshipped him. The Muni, out of lust, 
having accepted everything, sought subsequently the hands of his daughter. 
Thereupon the king became silent and was unable to speak anything. 
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The Muni again said to the king, “O king Anaranya, bestow your 
daughter on me; otherwise by the fire of my curse, I shall reduea 
everything to ashes. Then, the valoar of the Muni obseured every one 
i. e. threw every one into ule shadé. The king seeing that tha Muni 
was old and decrepit began to weep along with his kinsmen. 


137-146. The queens also being at a loss what to do lamentel a 
zood deal and the prineipal queen, the mother of the princess, being agita- 
ted with sorrow, fainted. At that tim? a servant conversant with ethies 
console] the king, the qien, his sons and dauzhters with sffeectionate 
terms thus: “93 king, either at present or in future yoa must have to 
vive away your daughter in marriage. It does not th»refore bshove you 
iba give away your daughter to any one except this Brihmin I doit see 
a Wetter mateh for your "daughter i in this world than you Brahmin. There- 
fore preserve all your property by giving the prineess to tho Mani. O 
king, if yoa do not consent to th: act, all your property wil! probably 
be destroyed for the sak» of your diughter ; therefore it is proper for you 
to preserve all your things by parting "ua your daughter. | Oulva 

rafa:ree crnnot be abandoned. ' The king having heard five words of the 
sage continuel to weep agıin and again. Afterw. arde having deeorated his 
daughter with ornaments, he han led her over to the best of saints, ‘The 
Mün having aceepted her cheerfully went to his hormitaze. Then the king 
renouneed the world and went to the forest fordevotion. T! 1e principal queen 
died of sorrow o@easioned by the separation from her husband and daughter. 
‘The ministers, sons and servants almost fainted throuzh the rief of separa- 
tion from the monareh. Anaranya, with his heart absorbed in the 
thought of the Lord of Radha gave himself up to meditation and having 
ministered to the Lord of the Cow-world went to the Go-loks. O King 
of mountains, afterwards his eldest son becums a famous kins and raled 
his subjects as if he were their father. 


CHAPTER XLII. 


1-20. Vas'stha said, *O Kine of mountains, the dauzhter of 
Anaranya, by acts, words and thought revereutiilly served the saint as 
Lakgmi serves Narayana. Once upon a time, the chaste daughter of 
Anaranya went to Mandákini to bathe. By virtue of his talismanie 
powers, Dharma in the p of a king beheld her in the way. Thereupon 
in disguise, he mounted a chariot of gem, decked himself with ornaments 
of gem and arrived there. His youth was in its prima; and his body: 
was s effalgent like that of Cupid. Having seen. that graceful anl lovely 
lady, Lord Dharma wanted to know the heart of the Muni’s wifo 
and eraftily asked her thas: ‘Fair one, I see you possessing the charms 
and constant beauty of Laksmi. Therefore you are a woman fit for the 
enjoyment of a king, no doubt. It does not b»hova you to dwell with 
the decrepit old man who is your husbanl. It behoves you to dwell 
in the heart of kings, after baving annointed yourself with sinlal and 
aloe. Therefore, O fair one, leave this BrAhman who is eonstanly devoted 
to austerities, conversant with maxims of trath and is about to die. 
Look at me, the best of kings, adept in sexual intereonrse and aftlieted 
with lust. A beautiful damsel attains her beauty by virtue of the pious 
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deeds which she performed in her previous birth; but that beauty is 
rendered effectual and worth its name by the embrace given to the virl by 
a jovial or witty man. Iam the husband of a thousand fair damsels 
and an expert in sexual science. Therefore, O my love, accept me' as 
your slave. IfI attain you, I shall leave other wives of mine. O 
enchantress of my heart, I shall flirt with you in solitary places in every 
mountain and each river and in every grove redolent of the wind kissing the 
flowers. Fair one, 1 alone am capable of dispelling the mental agony 
from the heart of women who are afflicted with the fever of lust. There- 
fore bless your life by dallving with me.” Sosaying Dharma dismounting 
from his car was about to catch hold cf her. - Then the chaste Padma 
thus addressed the malereant Dharma, “O sinner, O most profound 
- villain in the line of kings, avaunt! If thou hast the face to address me 
again in a lustful mauner, I shall surely reduce thee to ashes. Shall 
“I after leaving Pippalàda, the best of Munis, who has been rendered 
sacred by his devotions, court a hen-peeked licentious wretch like thyself 7 
The bare touch of a luxurious individual like thee, the meanest of mortals, 
is calculated to destroy all virtue. There is no sinner greater in the 
world than a man subdued by a, woman. J] am as a mother to thee and 
yet thou usest words to meas if I were thy wife. Therefore by my 
curse, thou shalt be reduced in size.” Then Dharma, when he heard the 
words of that virtuous woman, shook off the disguise of @ monarch and 
having wielded his own form thus said with his body quivering, * O 
mother, I am Dharma, the preceptor of the preceptors of those who know 
virtue. Chaste one, I regard other women in the light of my mother. 
Icame to you simply to study your heart, and yet by an irony of fate, 
_ I have been defrauded. Chaste one, my chastisment has not been im- 
proper; I have been righty served. The punishment of recalcitraats 
has been ordained by god himself. 

21-85. - I bow to Krisna, the supreme being who ean teach virtae to 
Dha*ma (the principle of virtue), who can “destroy. time, who can be 
the dispenser of the dispenser (Brahmi). I bow to that Lord 
Krisna who is able to destry Siva, the destroyer in course of 
time and to create even the creator Brahmi. I bow to Lord Krisaa who 
ean destroy Yama, who is the cause of the death of death and who ean 
create and destroy providence. I bow to thatetercal Krisna who is the 
source of curse, pleasure, pain, boon, prosperity, calamity. I bow to that 
great Lord Krisna who is eapible of giving a friend or a foe and causing 
amity or rupture ete, at whose desire the milk bas become white, the 
water has become coll and the fire has acquired the property of burning. 
I bow to the Supreme being, Lord Krisna, who las created nature Maha- 
Visnu, Brahma, Visnu, Siva ete, I bow to that Lord Krisga who is the 
embodiment of light and yet wields different forms through that light, 
who is the best of the virtuous and yet void of all attributes. I bow to 
Lord Krisna, the friend of all, who pervades all, who is the seed of all 
and who is the soul of the whole universe." So saying, the preceptor of 
the world took his stand before her. O my dear, then the chaste Padini 
knew him to be Dharma and respectfully said, “O lord, vou are the, wit- 
ness of all acts; you know the heart of all; you are omniscient 
and versed in all things., Why then did you defraud your slave 
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in order to know her heart ? O Brahman, the inevitable has happened; 
I am not to blame for this. O lord, through anger and folly due to my 
feminine nature I have cursed you ; bit now I am thinking what will be 
your fate. Even if the sky, the wind and all the quarters of the globe 
are destroyed, the words of a chaste woman can never go amiss. On 
the other hand, if you perish, the whole creation will be destroyed. I am 
quite at a loss what to do. Yet I shall suggest to you a method. 
Listen. 

36-47. O best of the gods, as on the ocgasion of the full Moon, the 
moop-god appears in his entire form or his four feet, so you will main- 
tain your form intact in the Satya Yuga. O Lord, in the 'lretá, one of 
your feet will wane : in the Dwápara, two of your feet and in the Kali, 
three of your feet will disappear. At the end of Kali the only remaining 
foot of yours will be latent. In the Satya-Yuga, again you will be omni- 
present ; and in other Yugas you will only manifest yourself in some places. 
^ O lord, I am going to describe to you the places of persons wherein you 
will reside. Listen O prince of virtue, you will dwell completely in the 
Vaisnavas, Brahmins, Yatis, pious kings, Brahma-Chárfs. chaste women, 
pure-sages, Vina-prasthas i.e. Brahmins who in the 3rd stage of their 
lives retire from all world's affairs for meditation in the woods, beggars, 
good men, virtuous Vaisyas, S'üdras devoted to the service of Brahmins, 
people who keep good company and persons of stable disposition, t.e. well- 
regulated principles. In every age, the above people will constitute your 
receptacle. You will also remain in the holy fig tree, the banyan tree, the 
holy basil, bael, flowers dedicated to the gods, saints ete. You will also 
constantly dwell in temples, places frequented by pilgrims, houses of good 
men, place where the Vedas and the auxiliaries of the Vedas are chanted 
and in councils. You willalso preside over places where the name of 
Krisna and his virtues are chanted, heard and sung, where vows are 
undertaken and sacred acts are performed, where asceticism is practised, 
justice is administered, sacrifices are made and truth is maintained, where 
initiation in sacrifices is made, trial takes place, oath is taken, places where 
foot-prints of cows are left on the soil and also over cow-pens and 
enclosure of cows. O Brahina, you will not be reduced in such places 
Conversely, I am going to tell you the places where you will suffer 


reduction. Listen. 


48-59. Lord, you will suffer deterioration in prostitutes, brothels, 
murderers and their houses, base-minded people, ignorant men and hypo- 
erites as well as in. those who steal the wealth of gods or re'igious pre- 
eeptors or Brahmins or virtuous men and likewise in wicked and crafty 
people, in places designed for carnal intercourse, in gambling houses 
and in places where kings quarrel. You will suffer degradation in plaees 
which are void of the Holy stcne, pious men, shrines or the Puranas, in 
places frequented by robbers and proud men, M places frequented by those 
who subsist upon the sword, the Deval or the village priest, the bearers of 
bulloeks, those who earn their livelihood by killing animals, women who 
slander their husbands, hen-packed husbands, Brahmins void of initiation, 
Gaetri and faith in Vigsnu, the vendors of their own persons, daughters or 
wives, vendors of holy stones, idols, books and iand. You will likewise 
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suffer reduction in .persons who betray their friends, in miscreants, 
traitors, in people who slay or betray the fugitives, in habitual liars, in 
those who transcend the boundaries of land, in those who perjure out of 
lust, anger or avarice, in those who do not perform virtuous deeds and 
who interefere with virtue. O Lord, all this will make good my state- 
ment and likewise preserve you. Now I am going to minister to my 
husband. Be pleased to go home.” When the chaste daughter of 
Anaranya spoke thus, Dharma, the son of Brahma, cheerfully and gently 
spoke thus, *Chaste one, you are a blessed woman, devoted to your hus- 


band: may you be always happy. You preserved me ; and so, ask a boon 
and I shall grant it to you. 


60.73. Daughter, by my boon, your husband will enjoy constant 
youth ; he will be clever in sexual intercourse, handsome, virtuous aud 
eloquent. You, too, will be immensely prosperous and possess everlasting 
youth. Your husband will be more longevous than the sun, more wealthy 
than Kuvera, more resourceful than Indra, a Vaisnnava like S'iva and more 
accomplished than Kapila. Throughout your life, you will be blessed in 
respect of your husband whose love you will secure and your house will be 
more thriving than that of Kuvera. By my boon you will be the mother 
of sons more handsome and virtuous than Kuvera." O king of mountains, 
when Dharma paused, the chaste Padmá circumambulated round him, 
then bowed to him and went home. Dharma blessed her and also went 
home. Subsequentlly he praised her before every assembly. When 
Padma went home, she constantly sported with her husband now restored 
to youth by the boon of Dharma in solitude. Afterwards she gave birth to 
sons more qualified than her husband. O mountain-king, I narrated 
to you the ancient history showing how Anaranya preserved all his 
property by giving his daughter to the Muni. You, too, by giving your 
daughter to the lord of all, should preserve your kinsmen, relations and 
property. O royal mount, from this day forth, when seven days will expire, 
the rarest auspicious moment will arrive. On that day the lord of auspicious 
moments will attain its auspicious position. On thatday, the moon-god will 
be auspiciously united with his son Budha and attain purification by his 
combination with Rohini. ‘Tara will also be purified. That day 
is the monday of the month of Agraháyana. That day is free from 
ull defect. On that day all planets will cast a favourable glance 
all round: and the glances of ominous planets will disappear. Marriage 
on that day secures a suitable bridegroom and brings in a good son. That 
is a moment which secures immunity from widow-hood and is productive 
of happiness. ‘There can be no diminution in the nuptial love which 
shall be deep and lasting by virtue of that auspicious, moment. There- 
fore, O mountain-lord, make over your daughter to Siva on that aus- 
picious day and thereby acquire celebrity. 


74-79. O royal mount, this daughter of yours represents the valour 
of all the gods. She is adored by the gods; she is the mother of the 
world, the supreme goddess, the primordial Nature. Make her over to 

iva, the father of the world. In days of yore she came out of the 
valour of the gods for their preservation and illumined all the sides with 
her lustre. Solely through her personal valour and strength, some of the 
demons were consumed, some were routed aud some were reduced to ashes, 
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others entered 1uto hollows or fainted or sought her protection with grass 
which they held with their teeth. Subdued bv her hideous prowess some 
became stark-naked, some were astounded, others fought for a long time 
and eventually passed to Heaven which is free from disease. In olden 
times, the gods, through Aer prowess, were relieved from their foes. In 
the age which sueceeded this event, the goddess, at the command of 
Lord Krisna, acquired her birth as the daughter of Daksa. 


82-95. Afterwards Daksa in due course gave his daughter to the 
wielder of the spear. By chance, in the sacrifice performed by my, father, 
there was a great quarrel in the council of the gods between Siva and 
Daksi. Then the three-eyed lord became angry, bowed to Brahma and 
went away. Daksa, too, was incensed and went home with his relations. 
Then the displeased Daksa performed a sacrifice at his place with great 
eclat and out of spite did not give to Siva, any share in the sacrifice. When 
Sati beheld the ill-treatment to which her husband was subjected by her 
father, she flushed crimson with rage, sorrowfully rebuked her father and 
went to her mother. Thereafter the supreme and fore-seeing Sati who 
is conversant with three ages (the present, the past and the future) related 
to Ler mother everything coneerning the coming disruption of the cere- 
mony, the defeat of her father and all future events. O royal mountain, 
she related to her mother an account of the retreat of the gods 
and gave her a vivil description of the sacrificial ministers and the 
mountains, the victory of the army of Siva, her own death and 
the subsequent travels of her husband to several places who would be overe 
whelmed with grief by the loss of his wife. She also described to her the 
origin of, a pond from the tears of Siva. She said that she would again 
attain Siva when she would wield another form and then enjoy his society. 
These events she predicted to her mother; and in spite of the remonstian- 
ces of her mother and sisters which she slighted, she went away sorrow- 
fully. Then that accomplished asestie Sati went to the coast of the Ganges, 
in a for a imperceptible to others, (a condition which she attained by virtue 
of her yoga). She bathed and worshipped S'ankara. Afterwards she re- 
membered his lotus feet, parted with her frame and entered the oval 
vessel representing the body of Gandha-Mádan, ‘his goddess, while re- 
siding in the Gandha- Mádan, in days of yore, had destroyed all the demons. 
When the goddess entered into that body, allthe gods lamented mueh. 
On the other hand the army of S'ankara destroyed the sacrifice of Daksa, 
defeated his party and being overwhelmed with grief went and related 
the whole affair to Siva. When S'iva heard this account, he suddenly 
fainted along with the Rudras. When he regained conciousness after 
a while, the three-eyed lord got up and went to the coast of Mandakini 
where the body of the goddess lay. 


CHAPTER XLIII. 


1-24. Narayana said, “ Thereafter Siva, while going, saw that the 
lovely form of Sati graceful like the lustre of pure lotus was lying pros- 
trate on the coast of the river. That form wielding a rosary of beads 
was effulgent like heated gold, burning with lustre and was clad in white. 
At the sight of this image Siva was consumed with the fire of the 
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pang of separation. "Though he is the embodiment of allthe sciences 
connected with ontologv, yet he lost his consciousness. The deep sorrow 
occasioned by the loss of his wife tormented even S'ankara, the lord of the 
best ascetics, the germ of the Vedas, the self contented supreme being. 
The three-eyel lord, after a while recovered his wits and wanted to 
speak to her, bat the sight of her lotus-faee made him oblivious of the 
subject on which he had a mind to speak. Then he stood transfixed 
at that place like an immoveable piece of stone. ‘hen Siva, the harbour 


of the poor and remover of their poverty, with streaming eyes, after 


the manner of the poor, lamented much and said thus, “O mistress of 
my life, O my b»loved spouse, get up. Nay, get up but ones. Fair one 
behold ! Lam your husband S'aukara. I have come to you. 1 grant good 
things; I am the lord of every one; I am the image of all; I am the 
source of success; l am the universal spirit ; but, O my beloved, without 
you, I am but a corpse. My dear, you represent the strength of 
all objects. Sheltered by you, I was vested with strength. Now devoid 
of strenzth. my will has become paralysed so that I am powerless to do 
any act and [ have been reduced to a corpse. Wise nymph, whoever 
does not know the nature of primordial energy criticizes it. He 
alone should be abandoned by you, O goddess of energy. Why then 
did you abandon me, my~ love? O mistress of my life, Brahma himself, 
Visnu and I are entirely subject to your control. With a smiling face, 
deign to cast a glance at me and using words like honey relieve my heart, 
My dear, with interesting and sweet dialogues and by sprinkling 
on me the water cf delicious and honeyed glances, relieve my 
afflieted heart; and looking at me from a distance, quickly accost me 
with sweet and affectionate words. Why do you not address your helpless 

.và who is lamenting so much? My dear, you are supreme aud the 
refuge of my life. Get up soon. You give harbour to the world and you 
are the mother of the universe. Therefore, O goddess, I modestly ent- 
reat you to get up. O daughter of Daksa, get up. Will you not open 
your eyes and see even once your ovn S'iva lamenting your lose? Fair one, 
you should not go away and thus leave me and my hfe in the lurch. O 
chaste one, get up. Why are you not miüisterinz to me today? O mo- 
ther of the gods, why do you knowingly break the vows?" Lamenting 
thus and afflicted with grief, he held the dead body of his beloved wife 
to his breast and kissed and embraced 16 again and again. Siva pressed 
his lips to the lips of his beloved, his breast to her breast and embracing 
her repeatedy swooned again. When he regained his senses, he got up 
hastily in sorrow and though he is the spiritual guide'of the preeeptors 
of the wise, he ran like a lunatie. Afterwards, like one void of intelli- 
genee, he held the corpse of his wife resembling a golden image and 
rambled over the seven islands, human localities and deserts, mountains 
and seven oceans. Afterwards in India by the side of the mountain 
containing 100 summits in the solitude of the Jambu islands, at the 
root of the immortal banian tree he wandered, here and there, cn the 
coast of the river and lamented loudly saying, ** O Sati! O virtuous one!" 
A tank was created out of the tears which flowed copiously fron his 
eyes. It was called the pond of tears. There the munis pray. ‘The 
pond is two yojans wide. It is a lovely place frequented by pilgrims. 
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O king of mountains, ablution in this pond absolves a person from re- 
birth. A dip in the tank at once relieves a man from the sins of a hun- 
dred births and enables him to quit his mortal frame and go to the 
land of Hari. 


25.32, Afterwards the great Yogi S'iva left the tank and with a 
heart agitated with the pang of separation revolved round the world for 
one year full. O mountain king, the plaees where the limbs dropping 
from the body of Sati fell were celebrated by the name of Siddha-Pitha 
which yields all desire. Afterwards S'iva performed the funerals of the 
remaining body of Parvati and constructed a garland of her bones with 
which he decked his neck. S'iva every day reverentially applied to his 
body the ashes of the body of Sati and again fainted saying, *O mis- 
tress of my soul, O Sati.” Then the self-existent lord S'iva who is also 
self:eontented and who has secured the fulfilment of all his desires be- 
eame quite helpless, a prey to the agony caused by separation and 
forgot the supreme being, the eternal spirit. The gods seeing that S'iva 
was lying down near the huge fig-tree, went to him astonished. Lord 
Narayana whose lotus feet are constantly adorned by Lakgmi arrived 
at that place mounted on a diamond chariot with his attendants. He 
was decked with gems, clad in yellow and vested with four hands. 
He had a smiling and cheerful face and was decorated with wild wreaths. 
At that time, Dharma, Adharma, Ananta. the gods and the great saints, 
rushing hastily, assembled at the spot, bowed low to Hari and took 
their seats: i i 


34-45. , Then Harî, the lord and spiritual guide of tho wise, held the 
senseless Siva to his breast and with consolatory words addressed him 
thus, “O Siva, how could you, being the supreme being, become pos- 
sibly impatient like an ordinary man? Iam going to tell you meta- 
physical, beneficial, substantial doctrines likely to kill sorrow. O Siva, 
you are the dispenser of Brahma and you are omnisee it You represent 
the system of wisdom and knowledge and are the emblem of the sentient soul 
or animate being. All metaphysical truths subsist in you; and yet must 
I console you. For when life is in peril, even the ignorant can console 
the wise. It is the practice in society that people console one another 
in emergency. All attributes are harboured by delusion; this is why 
attributes oceasion pleasure and pain. "This is why the powerful delu- 
sion of Visnu oppresses people vested with attributes. O Siva, in evil 
times, sorrow, grief, fear and other injurious agencies crop up. But 
when the bad days eventually make way for good days, all the evil 
agencies stated above disappear. Then prosperity, pleasure and pride 
multiply ; but savants regard them as transitory as dream.” O king of 
mountains, the three-eyed lord, when he heard the words of Hari, open- 
ed his three eyes and said, “O magnanimous being, I see you as an 
embodiment of glory. I pray you tell me who yonare. Who are these by 
your side? What is your name? What are their names? Who is Sati? 
Whoam I? To whom are vou speaking and what? Why have I come 
here? Where shall I go to? What are you speaking to me? Where 
will they go to? Please answer all these questions," O mountain, when 
Lord Hari heard this, he wept with his adherents and annointed Siva 
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with his tears. The tears of Hari and Hara created a shrine likely to 
sanctify the three worlds. A è 


46-55. When that shrine came into existence behind the Asta mountain, 
near the immortal fig-tree, it was reserved for meditation likely to graut 
salvation tothe ascetics. Then Hari, being readyagain to administer counsel 
to the gods, Munis and those who had subdued their passions on meta-physical 
subjects spoke thus, “O S'iva, you are supreme, eternal, and full of wis- 
dom and happiness. You are the ocean of knowledge. At this timo 
a prey to sorrow, you have lost the excellent wisdom that you ever pos- 
sessed. Listen; I am going to lecture you on Ontology. O Siva, in 
this world, g good and bad days constantly rotate. Good and bad days 
occasion worldly (natural) misery and happiness. Pleasure, pride, heroism 
infatuation, passion, prosperity, desire and envy derive their genesis 
from happiness; and mental agitation and fear spring from grief and 
sorrow. O S'iva, these are destroyed, when the cause is destroyed. O 
S'iva, good and bad days are the result of Karma. Karma is controlled 
by asceticism; and good and bad deeds are controlled by Karma: asceti- 
eism is controlled by «d'sposition and disposition by practice. This prac- 
tice is secured bv company whieh is the result of good deeds. O S'iva, 
mind is the cause of both virtue and. vice ; and mind, which is the best 
of passions is the product of my digits. O S'iva, you, 1 and the lord 
of ereation Brahma are the progenitors of all; only through modifieation 
of attributes as images, we receive different nomenclatures O S'iva, 
this Brahma is of two kinds, one vested with attriba'es; vhe other, void 
of attributes. When Brahma is subject to delusion, he has attributes; 
when he is free from delusion, he is void of attributes. 


56.67. The Lord is self-willed. He creates everything at his plea- 
eure. The faculty of his desire is called Nature and is eternal. ‘This 
Nature gave birth to the whole world. Some hold there is one Brahma, 
the emblem of eternal light. Others hold, Brahma is of two kinds, 
Prakriti and Puruga. These who hold that Brahma is one, maintain 
that Brahma is the cause of all and transcends both Prakriti and Purusa, 
both of whom emanate from Him; or, they maintain that the same 
Brahma wilfully divided himself into two parts. That foree is Nature 
productive cf all other forces. When the supreme Brahma is attached 
to the faculty of desire, he is vested with attributes and described as 
natural. When He is not so associated. he is -described as void of all 
attributes and unrestrained. That Eternal Deity is the supreme spirit, 
constant, the refuge, the lord, the witness of all. He is omnipresent 
and gives fruits in respect of everything. O Lord his body is two-fold; 


one is eternal and the other natural. ‘he former is immortal and the , 


latter, mortal O lord, your body and mine are eternal; but the bodies 
of those who spring from our digits are destructible and unreal. The 
Rudras are the offspring of your digits; and the beings having the forms 
of Visnu are the offsprings of my digits. I have two forms, one vested 
with two arms; and the other, with four arms. As the four handed lord, 
I preside over the Vaikuntha with Laksmi and my adherents. With 
two hands, I preside over the Goloka with the cow-neards and Radha. 
Those who hold that Brahma has two distinct forms maintain that both 
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the forms are pre-eminent. Puraga is eternal; and so is goddess Prakriti. 
O Siva, they are the parents of the world and both are always connect- 
ed with one another. Both of them take forms voluntarily; and they at 
will become formless, too. Voluntarily, they assume different kinds of 
forms. E i i 
68-78. The Prakriti (Nature) is as pre-eminent as Puruga. „Therefore, 
if you wish to get Sati, you had better recite her hymns. O Siva, you 
had better adore the mother of the world with the ode which is mentioned 
in Kánwa-S'akha and which in days of yore I have given to Durvdsa, 
O S'iva, may your grief be dispelled by my blessings and likewise the pain 
(eaused by separation from your wife) the cause of your bereavement, disap- 
ear. O king of mountains, when Hari paused, Siva reverentially and with 
folded palms bove to Lord Krisna and Brahma and eulogised Nature 
thus. *O eternal goddess, you are the supreme spirit: you are the 
source of perfeet happiness. You are the image of Brahma and celebrated 
by the name of Brahmi. Therefore be propitiated with me. O Durga, 
the destroyer of calamities, you have destroyed the demon Durga. You 
confer blessings. Youare like a new boat to enable a person -bo cross 
the sea of the world. Therefore, O good nymph, be propitiated with an 
individual who has been merged in the sea of the world. O goddess, who 
const take all kinds of forms, you represent the seed of the world. You are the 
mistress and receptacle ofeverythinzs and confer E. people the boon of vietory. 
O omniscient voddess, be propiti: ated with me. O all virtuous nymph, you are 
the emblem of blessings ; you are the source and container of all good. 
Theretore be propitiated with me. O mother of the world, you are the 
emblem of sleep, in loleneo, forgiveness, purity, contentment, development, 
mercey, victory an] great delusion. Therefore be propitiated with’ me. Oy 
goddess, mercifu! to your votaries, you are the emblem of peace, forbear- 
ance and the intellect of all pəople. You arə the index of hunger, thirst, 
wisdom and memory. Therefore, O goddess, bè propitiated with me. 


79-90. O mother of the Vedas, you are the image and cuse of all 
the Velas You vive the Velas anl rapreseat all the Ve xd Ung as. Therefore 
ba propitiatel with m». O delusion of Visaa, you are the Laksmi 
seated in the lap of Nariyany aal you sit on the chest of Brahma in 
the shape of Saraswati, anl you occupy my lap as the great goddess of 
delusion. O friend of the poor, you . represent the measure of time 
includinsy its divisions, Kasthis(a Kasthi=8 seconds) You give 
results of actions to every boly.e Therefore, O goddess, be propitiated 
with me. O gool nymph, you are the cause of all energy and occupy the 
heart of Lord Krişna as RAlhà. You are to Krigna more endeared than 
his life and he constantly worships you. Be propitiated with me. QO 
goddess, you represent fame and are the source of all fame. You are 
the image of all the gods. You have created everything in the 
garb of a woman and you have wielded the form of a woman 
through the digits of your digits. Therefore, O goddess, be 
propitiated with me. O blessed nymph, you are the cause, the image 
and sourco of all prosperity ; therefore, O all-happy goddess, be pleased 
with me. O celebrated "t less, you are adore l by distinguished sages ; 
therefore relent, O goddess, you are the receptacle of tne whole World 
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and you represent the castle (the container of gems) and you represent the 
animate as well as the inanimate creation. O accomplished nymph, 
you are the image, source and cause of all success. Therefore, O goddess, 
relent. O great goddess, people differ in the commentaries or interpre- 
tations of all religious books ; therefore, goddess, forgive whatever I 
have said knowingly or unknowingly. Some of the savants hold that 
Nature is superior to Purusa and others hold the contrary: ina word, 
different views give rise to conflicting commentaries. - 

91-107. Goddess, in olden times, the indomitable Madhu-Kaitabha was 
about to kiil promptly Brahmá seated in the lotus of the navel of Mahá-Vigna. 
At that time, you held out an assuranee to Govinda saying that you would 
destroy the demons and preserve Brahm’ ; and this, at the intercession of 
Brahma who was eulogising you. Then Hari assisted by you who represented 
energy killed both the demons. Through your help, oue may besa god; but, 
without you, I am godless. O queen ofthe gods, in old times when I 
swooned and fell from the sky in my fight with the demons, then you 
preserved me along with Visnu. At present, I am consumed by the fire 
of bereavement. O, preserve me. O great goddess, purehase, me with 
the price of your vision “(i. e. manifest yourself before me)” Siva paused 
after this prayer. All at once, the ten-handed goddess manifested 
herself before his eyes and was seated on a chariot of gem in the sky. 
Her body vied with the heated gold in the splendour of hue. She was 
decorated with ornaments of gem. She had a smiling and yet cheerful 
appearance. She was Sati, the mother of the workl-Siva, in the pain 
of. his bereavement, when he beheld the ten handed goddess wept 
and quickly represented to her the pangs of separation which he was 
experiencing. He again adored her and showing to her the wreath of 
bones and ornaments of ashes tried most modestly to appease the goddess. 
Then Hari, Brahmi, Dharma, Ananta the godly saints and all others 
said “O goddess, console Siva.” So saying, they eulogised the eternal 
goddess, who was appeased with their hymns. The goddess, Nature, who 
was as dear to S'iva as his life mercifully said to him (S iva), the lord of 
her life, ʻO S’iva dearer to me than my life, compose yourself. Lord, 
you are the Supreme Being, the spiritual head of the meditative asecties 
and the husband of mine at every birth. O great god, I shall be your 
wife after mv birth out of the womb of Menakà, the wife of 
Himalaya. Better relieve yourself of the pang of separation." "Thus 
consoling S'iva, she disappeared. The gods also haying consoled S'iva who 
was hanging down his head with shame went home. ‘ben S'iva, with his 
heart filled with rapture, went to the Kaildsa, banished from his 
mind the anxiety caused by the fever of bereavement and danced with his 
retinue. A person who studies this ode to Nature composed by S'iva 
is never separated from his wife at any birth and after having tasted the 
pleasures of this life goes to the abode of S'iva. Ile unquestionably 
attains the four-fold objects of human pursuit, viz, virtue, wealth, enjoy- 
ment and beautitude. 


CHAPTER XLIV. 
1-10. Lord Krigna said, “When Himálaya heard the words of 
Vasietha, he was astonished along with his wife and ministers, Then 
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the goddess Párvati having herself heard those words indulged in a hearty 
laugh. On the other hind, Arundhati sought to console Menaká who 
was weeping and afflicted with hunger. The latter dismissed the grief from 
her mind, entertained Arundhati to many kinds of delicacies. She 
then partook of meal herself. Afterwards with a light heart she took 
part in many auspicious ceremonies. O my spouse, Himalaya was 
also relieved at the commani of .Vasistha and sent letters to 
many plaices»relating to the marriage of his daughter. Afterwards, 
he sent an auspicious letter to S'iva and caused many objects to 
be distributed and musical instruments to be played upon. Fair one, 
the king of mountains caused many hills to be constructed of betel leaves 
and flattened rice and got excayated several ponds consisting of oil. 
ghee, curd, molasses, honey, milk, resh ghee. He like-wise ordered: 
most carefully the prenaration of cakes called Swastika, sugar balls, 
cakes of wheat-flour and cakes boiled with ghee. On that auspicious day 
he secured many kinds of cloths conseerated by fire, moon-stones, gems, 


corals, gold, silver and other articles and duly performed many auspi- 
cious deeds. 


11-23. Afterwards the hilly woman applied themselves to the task 
of making toilet for Parvatt. They bathed her and decked her with a pair 
of clothes. They applied graceful lae dye to the members of her feet, 
drew lines of painting with eosmeties on her cheek. They likewise 
apphed lamp-blaek to her eyes, decorated her with ornaments of gem 
and good clothes and placed in her hands a looking-glass with bent grass 
and barley or sunned rice. They prepared also a graceful ebignon for 
her head interwoven with silken thread, slightly curving towards the 
left side. O Radha, at this time the excellent gods escorting the three- 
eyed lord who was seated on a chariot arrived at Himalaya's house. The 
king of the mountains with a view to greet them with greater esteem 
sent for revered Brihmins and his subjects, the mountains. Afterwards at 
th» command of Himalaya, in the ecourt-yard of the city,.a row of plan- 
tain-trees conjoined with jack-leaves interwoven with silken thread were 
planted ; and fruits and flowers were beautifully prominent on those 
trees. At the root of those trees were placed jars full of water asso- 
ciated with jasmine leaves, sandal, musk, aud fravrant saffron, whereby 
the beauty of the eourt-yard was enhanced. Then Himalaya seeing the 
gods before him bowed to. them and ordered his servants to provide them 
with thrones of gem.. Lord Narayana who had four hands hastily 
descended from the car and sat down with his retinue in that couneil. 
He was deeorated with various kinds of ornaments made of gems. 
Ilis four.handed followers tended him by brandishing white chowries 
with handles of diamond. He was ministered to in that assembly by 
the best of saints and gods. At that time his lotus-faece looked cheerful 
and with a view to favour his votaries, he sat down and joined that 
assembly. Afterwards Brahm’ and the gods took their seats by his 
side; and saints and sages also graced that auspicious place with 
pleasure, 


24-98. At this time Siva alighte] from the car, took up his quarters 
in the house of gem aud witnessed the charms of tho city. Then old 
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women, girls, young damsels and other ladies of the town, decked with 
gems arrived there to see Siva. Some held in their hands vermilion ; others 
held boxes of betel or collyrium or cloth. Others were either hilf-deco- 
rated or denuded of half of their ornaments. Others were wholly dəvoid 
of ornaments. Others were fully equipped with jewels. Every one came 
to that mountainous mansion with joy and lingered there. In this way 
the enchanting daughters of thes aints, gods, snakes, Gandharvas, hills and 
kings arrived also. Then Rambh& and other celestial whores arrived 
by turns. Men k4 with her daughters saw the bride-groom Siva, At 
that time they saw that the hue of the body of Siva was bright like that 
of the graceful flower champak. He had at that time only one face and 
two eyes. He was decked with gems and had a smiling, and hence, 
cheerful appearance. He was brightly conspicuous by a pure diadem of 
gem associated with jasmine flowers which adorned his head; and he 
was decked with musk, sandal, aloe and fragrant saffron. He was like- 
wise decked with a pair of matchless clothes consecrated by fire. The 
clothes were fine, invaluable and wonderful, whereby his grace was en- 
hanced. He is the preceptor of the spiritual guides of the Yogis, self 
determining, transcending all attributes, emblematic of the lustre of Brah- 
má and eternal. He held at that time in his hand a diamond looking- 
glass. He is formless; the variation of attributes alone gives him diffe- 
rent forms. He is the cause of creation, preservation and destruction 
of the world; only he redeems the fallen in the world. He is the con- 
tainer, the seed, the master and the life of all. He is a witness fo all 
deeds, the supreme being, void of all desires, indestructible, without 
beginning, end or middle. He is the origin and image of the entire creaton. 
Menakà when she beheld this grace of her son-in-law was pleased and reiieved 
of her sorrows. The other young women,at the sight of his beauty, eulogised 
him saying, “ Blessed is he, blessed is he." Some of the girls were simply 
astonished and said, “ How lucky is Durg4! Since we attained the age 
of discretion, we have never witnessed such a bride-groom. 

39.53. Some women beheld Siva with eyes wide-open ; some fainted 
at his sight ; others slandered their respective husbands or desired to 
secure Siva as their husband or wept with raptures at his sight or being 
excited with lust were stupefied, ‘The gods were pleased at the sight of 
his grace. Then the Gandharvas sang and the Apsarás danced. At this 
time the musicians played upon delightful musical instrument of various 
sorts with a great dexterity. At that time theserving maids of the Seraglio 
decked with gems seated Durgá on a “Beat of gem and subsequently 
bringing her outside caused her to cireumambulate round Siva. The gods 
beheld the goddess Parvati with all her limbs decorated and with her 
colour vie-ing with heated gold in splendour. They saw that Durga 
possessed a graceful chignon. Her cheek was decked. with lines of 
paintings with cosmetics ; her forehead was marked with vermilion 
mixed with musk, which added to her grace. Her brow was round like 
the moon and brightened with marks of sandal. Her breast was adorned 
with a pure wreath of gems. Without casting her eyes elsewhere, she was 
constantly looking at the three-eyed Lord with side-long glances. She 
had a smiling appearance, by which the charm of her glances was enhanced. 
Her arms were decked with armlets and bracelets : the extremities of her 
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cheeks were graced with carvings. Her faece was kindled with the lustre 
of her teeth looking like excellent pearls. Her lips shamed the bimbas ; 
her feet were decorated with ‘resounding anklets and Pásaka. She put 
on & pair of invaluable clothes interwoven with incomparably graceful 
and picturesque figures. Her hands gracefuly held lotuses meant for 
sports reflected in diamond looking-glasses. The whole of her:body was 
annointed with aloe, sandal, musk and saffron Then every one beheld 
the primordial mother of the world with pleasure. The three-eyed lord also 
beheld her with pleasure with the corner of his eyes. 


54.59. Seeing that he was the exact counterpart of Sati, the pang 
of his bereavement was removed. Then Siva having set his heart entirely 
upon Durg4 banished everything else from his memory. There was a thrill 
of rapture in his body. Tears of joy flowed from his eyes. At that time the 
king of mountains arrived With the priest and reverentially weleomed or 
hailed the bride-groom Siva with celestial graceful incense, libations for 
washing the feet, wreaths, clothes and sandal. Then by incantations of the 
Vedas, he bestowed his daughter on Siva in marriage. O Radha, thereafter the 
king of mountains gave to Sankara a hundred thousand heads of cow, blan- 
kets interwoven with gems, a thousand excellent elephants with iron-goods, 
30 lakhs of well-furnished horses, one lakh submissive maid-servants decked 
with pure gems, a hundred twice-born boys who were like brothers to 
Parvati and a hundred good-looking cars constructed with excellent gems. 
Sankara after having uttered Swasti, or the particle of benediction to 
Parvati, accepted the articles offered by Himalaya with esteem and pleasure. 
Himalaya after having bestowed his daughter on Siva very modestly and 
with folded palms eulogised Siva according to the hymn stated by 
Mádhyan-din-Sákha thus, * O destroyer of the sacritice of Daksa, you 
relieve people from the ocean of hell. You represent the soul of every one: 
you are the lord of all. Your body thrills with raptures eaused by 
religious zeal. You are the ocean of attributes ; you transcend attributes ; 
you are vested with attributes ; you are the lord and cause of attributes ; 
you are the best of those who possess attributes. Therefore, O most 
blessed being, relent. O container of asceticism, you are the image and 
the cause of Yoga (concentration of mind with a view to meditation) ; 
you know Yoga; you are the lord and cause of Yogis (meditative or 
contemplative saints) : you are the best of ascetics, Therefore relent. O 
preserver, you are the cause and origin of absolute destruction of the 
world. You have no match ; and you are the seed of creation again after 
the dissolution of the world. Relent towards me. O lord, you are the 
image, the source, the seed and container of virtue. Your essence and 
soul consist in virtue; and you are the great harbour of the world." 
When Himalaya paused after the hymn, the gods and the saints praised 
him loudly. O Radha, whoever attentively reads the ode composed by 
Himalaya receives his desired need from Siva. 


CHAPTER XLV. 
1-11. Lord Krisna said, * Then the lord Siva after having fixed or 
consecrated the fire according to the method preseribel by the Vedas 
put Parvati on his left side and set bimself to the task of performing the 
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sacrifice. O you who revel in the Vrindávana, after the sacrifice was over 
he gave a hundred pieces of gold to the Brahmins as their priestly fee. 
Then the women of the hills brought lamps, performed auspicious deeds 
and took Siva and Parvati to the, interior of the house. Then with 
pleasure, they shouted words of victory, performed the auspicious ceremony 
of Nirmanehhan (or greetings ?) and with their bodies animated with 
joy and with smiling mien looked at!Siva. Sankara when he entered 
into the house meant for the married couple to pass the night with their 
friends saw that 16 women, in the prime of their youth gorgeously clad 
and decked with gems, were seated in the bridal chamber. Their bodies 
were annointed with sandal and aloe paste, musk and suffron: the grace 
of their glances was enhanced by their smiling and hence cheerful aspects. 
They put on very fiae garments. Their foreheads were marked with lovely 
vermilion. Their figures from head to foot were very. graceful and 
possessed the colour of the lovely Champak. No one was able to count the 
number of the daughters of the gods, snakes and Munis that were present 
on the occasion. S'iva occupied a seat of gem offered by the damsels. 
Then by turns they used to S'iva words sweet like nectar, First Saras- 
wati said, “O S'iva, now you have obtained Sati who is dearer to you than 
your life. Therefore, O lurd of time, pass your time by giving embraces 
to your dear spouse and by looking at her lunar face, the fairest part of 
the body. By my blessing, henceforth you will never be separated. 


12-20. Laksmt said, “O lord of gods, now dismiss shame from your mind 
and hold that Sati to your heart by whose separation you nearly lost your 
life. You need not be ashamed of the women assembled here. You need 
not sorrow any more. Now take food yourself, feed Sati, rinse your 
mouth and then reverentially take betel-leaves mixed with camphor. Jahnavt 
said, ^ O Sankara, take this golden comb and polish the hair of your wife. 
The good fortune of a woman in securing a suitable person as her hus- 
band is very delightful to her. Rati said, '* O god, in securing Parvati, you 
have been exceptionally lucky. Why did you without any cause reduce the 
lord of my life to ashes ? O lord, restore to life Kama, the source of lust 
and relieve me of the pangs of bereavment. O ocean of mercy, you know 
the pain of separation and, knowing this, why did you in anger consume the 
lord of my life ? So saying Rati gave to Siva the ashes of Kama tied in a 
piece of cloth and wept loudly saying, “Oh my lord! Oh my lord P? ‘hen 
Hari, the ocean of mercy, hearing the lamentation went to Siva’s wedding- 
room along with Brahma, Dharma and other gods. Siva got up hastily 
from his seat wHfen he saw Hari, Brahma’, Dharma and the gods and said 
to them with folded palms, “ what is your command in the matter of 
Rati ?" Hari when he heard the words of Sankara said, “O Rüdra, restore 
Kama to life.’ So saying he left that place. The goddesses also 
entreated Siva modestly in various ways to revive Káma; when rejuve- 
nated by the nectared glances of the wielder of the spear, Kama mani- 
fested himself out of the heap of ashes. When Rati saw Kama restored 
to life with his floral dart and a smiling mien, she bowed 
low before the lotus feet of Siva a hundred times. Then Kama 
eulogised Siva according to the Srutis, sacred scriptures or the esoteric 
S'ástras, that is, hymns stated by the Agama in various ways and bowed 
prostrate before him, Then he went away from that place and bowing 
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low to Lord Hari and other gods mised with them. The gods blessed 
Kama, conversed with him kindly and said, **O Cupid, people live and 
die in time. The inevitable can never be avoided." ‘Then the king 
of mountains feasted most hospitably Nârâyana and other gods and 
allotted proper places to them for-their. sleep. 


27-43 hen Siva seated Parvati on his left side in the wedding 
room, cheerfully entertained her to sweets and then himself took his 
food. Then Diti, the mother of the gods with a smiling face, affection- 
ately and merrily spoke thus: “O Siva, after having feasted P&rvatt, 
provide her with water for purification and oblige me thereby, 
Nuptial love is so very rare." Sachi said, “Why should you be so 
much ashamed of your beloved spouse, when you bewailed the loss of 
Sati fora long time, held her dead body to your breast and, roamed 
throughout the world in several places, Lop&-mudra said, “O Siva, this 
practice is enforced by ladies in the wedding-room that the bride-groom 
should offer betel-leaves to his bride and then lie down with her. 
Arundhati said, * Siva, Menaká was unwilling to give her daughter 
to you. It was I who caused her to make you this gift. Therefore pro- 
pitiate your bride with consolatory words and dally with her." Abalya 
said, * O god, you have got rid of your old age and become young again. 
Therefore Menaká consented to give her daughter to you. Tulasi eaid, 
“Lord, in olden days, you abandoned Sati and lately consumed Kama, Why 
then did you send Vasistha as a messenger, being solicitous for the hands 
ofthe same Sati?” Swáhá said, “O Siva, by no means answer the 
questions, put by the ladies. I advise you to maintain a studious silence ; 
for itis sanctioned by custom that women of the town, at the time 
of wedding, assume an impudent behaviour. Rohinî said, “ O lord adept 
in sexual science, gratify the desire of Parvati. You should now be- 
come lustful and help your spouse to cross the ocean of lust." The Earth 
said, “O omiscient lord, you know the condition of women oppressed by 
lust. A woman does, not preserve her husband. ‘The latter always 
preserves his wife." — Satarupá said, “O Sambhu, a hungry man is never 
satisfied except with food. A person should do those things whereby his 
wife is appeased. Sanjfiá said, “O my female associates, light a diamond 
` lamp, prepare betel leaves and get ready a lovely bed ina solitary place. 

Then send Siva there with Parvati”, Lord Krisna said, ‘The incor- 
ruptible lord Sankara, the leader of the spiritual guides of the ascetics, 
when he heard the words of the ladies said, “ O goddesses, you should 
“not use such words to me. Why should you (who are the mothers of the 
world) display such sort of levity to your son?" ‘The celestial 
damsels when they heard the words of Siva were abashed and respectfully 
maintained the attitude of pictured toys. Then lord Sankara 
ate sweet-meat, rinsed his mouth and cheerfully chewed betel leaves in- 
eensed with camphor along with his spouse. 


48-51 Siva also sat onthe diamond throne offered by Menaká and 
witnessed joyously the beauty ofthe house. He saw that the house was 
lighted up with hundreds of diamond lamps and on all sides ornamented 
with pearls and goms, diamond cups and jars. In some places he found 
diamond lamps and white chowries and in other places he observed sandal 
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aloe, and bedsteads of flowers, perfumed with musk. Vis wa-Karmá had 
constructed the house with the best of gems and adorned it with good 
many pictures. Some places were inlaid with best diamonds In other 
places were constructed figures of the lovely Vaikuntha, the Vrind4-vana, 
the sphere of the Rasa, the Kailása or the heaven of Indras. This sight 
pleased Siva very mueh. O darling of my life, at day-break musicians play- 
ed upon different sorts of musical instruments. Then the lord s of all (7. e. 
the gods) got up, dressed themselves, mounted their eonveyances and 
prepared to go to tho Kaiiása. At that time Dharma at the command 
of Náráyana arrived at the Vásara, the room in which the married couple 
are led to pass their nights along with their friends and addressed suitable 
words to Sankara, the preceptor of the yogis thus, * O lord of ghosts, get 
up. May you be blessed! At this auspicious moment, remember Lord 
Hari and start with Parvati.’ Then Siva opened his eyes and saw that 
Dharma was standing before him. , Hearing his words he soon got up and 
started at the auspicious moment. Siva, the lord of gods, the ocean of merey 
prepared to start with Parvati. Thereupon Menakà loudly wept a:d 
said, ** O ocean of mercy, O lord who is liable to be easily propitiated, 
kindly forgive a thousand faults of Parvati (dearer to me than my life) 
and maintain her carefully. She is at every birth the slave of your lotus 
feet and either in dream or in her senses, she thinks of none except the Lord, 


58-70. O conquerer of death, the recitation of your ode sends a 
thrill across the frame of Uma and causes her to shed tears of joy. Your 
slander shuts her mouth and reduces her to a corpse. So saying Menaka 
handed over Párvati to S’iva at once, wept loudly and fainted before 
S'iva and S'ivà. The wives of the gods also fainted when they heard 
the lamentations of Parvati. S'iva himself, the lord of asceties and other 
gods wept by virtue of the delusion caused in his mind by Visnu. At this 
time Himalaya quickly arrived there, affectionately embraced Parvati, lamen- 
ted loudly and said, “child, where are you going by causing a gap in the 
Himalaya ? My heart bursts when I call to my mind again and again 
the recitation of your virtues.” So saying he handed her over to S'iva and 
with his son and subjeets the mountain wept loudly off and on. Then the 
Lord Narayana, the ocean of mercy, busied himself with consoling each 
and every one by virtue of his metaphysical knowledge. Because 
Parvati wept, all the women, Munis and gods wept with their wives 
and foilowers, ‘Then the gods fleeting like the mind, ready to 
go promptly to the Kailisa, arrived in a moment at the house 
of S'iva with very great glee. On their departure, the wives of the gods 
and Munis to perform auspicious rites, held lamps in their hands and 
quickly followed suit. The wives of the wind, Kuvera, S ukra, Vrihaspati 
and Durvásá, Anusuyá, the wife of Atri, the wives of the moon-god and 
thousands of goddesses, serpents, nymphs and girls of the Munis also reached 
that place, (Kailása). No one could possibly count these nymphs. 

71-80. All these ladies ushered in Hara and Durgá into the house and 
seated S'ankara on a lovely throne of gem. Then lord Siva cheerfully 
pointed out to Sati his former dwelling and said O Sati, do you remem- 
ber this former house from which you went to your paternal house. In your 
former birth, you were the daughter of Daksa; and now you are the daugh ter 
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of the mountain. I reminl vou of the fact, though I an sure you know the 
condition of your formar birth. My beloved, tell me if you remember 
that.” Sati smiled when he heard the words and said, “O lord of gods, 
I remember all. Hold your peace, I pray you, at this time." After this 
sort of conversation, lord S'iva entertained Nàráyana ete. who were 
mueh relievel with many kinds of delicacies. After eating, the gods 
well decorated with gems bowed to the moon crested Lord Siva with their 
wives and went home. ‘Then Siva himself bowed low to Hari and 
Brahm’ who embraced and blessed him in return and went away. After 
a while, Himáliva and Menakàáà called their son Maináka and said to 
him, “We bless vou, son: go and fetch Parvati and Siva soon.” ‘The said 
Msish pn when, he heard the words of his parents soon went to Kailisa and 
brought back Siva and Parvati. Then, hearing of their arrival, children, 
old women. voung damsels and hills rushed with very great pleasure to 
see them The smiling Menak& with her two sons and daughters-in-law, 
and Himalaya with greit pleisure ran to see Parvati. Thereafter the 
" goddess Gauri aliehted from the ear, cheerfully bowed to her parents and 
elders whose sisht immersed her in the sea of joy. Manakâ held Parvati 
in her lap and fluttered with joy. The sight of his daughter pleased 
Himálay: also a good deal. Afterwards „in great glee he took his 


. 


daughter home, LC a throne of diamond to the holdet of the spear 


(Siva) and cheered his followers with oblatioss of ‘honey and milk. The 
lord (with the moon on his head) and his wif? were constantly worshipped 
with 16 ingredients and Siva stayed at li cther-in-law's with his 


retinue. T hus, O Radha, I related to you the auspicious event of the 
marriage of Bares ealeulated to destroy grief and bring happiness. 
Now what do you wish to hear again ? ê 


-m M 


CHAPTER XLVI. 


1-15. Radha said, O Lord, tell me when S'ankara revived the hus. 
band of Ratiwho was dead fora long time, what did she do joyfully 
after having attained him again? The separation from the husband is 
more painful to a woman than death ; but re-union gives the rarest 
happiness. And what did the Lord Siva do, after having regained Sati 
(lost to him for along time) by the auspicious act of marriage? The 
bereavement of a wife is most painful to a man ; but re-union gives him 
greater pleasure shan his restoration to life. Therefore how did the re. -union 
of Rati with her husband after a long course of separation, and the 
re-union of Siva with his wife after his pangs of bereavment contribute 
to the happiness of both? O Lord, Iam very much anxious to hear of 
the matter. You are the best of sages; so kindly narrate the subject 
to me accurately. The re-union of the goddess of energy with Siva, and 
the re-union of Rati with Kama are matters the recitation of whiea 
destroys grief and secures all sorts of blessings.  Náráyana said, “ When 
Radha paused with a smile, Lord Krisua also smiled and said, € O Radha, 
when the lustful Rati got baek Kama, she brought him from the wedding 
room of Siva to her own house and with a view to sexual intercourse 
carefully made her toilet. She also dressed her husband with the help of 
her female attendants. The god Kama, expert in sexual intercourse 
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realised the feelings of Rati, rode on a diamond ear and along with her, left 
his house an | went to the woods. Afterwards he enjoyed her society in the 
lovely mountains, every great or smallriver, every island, or the coast of the 
ocean in the graceful bower of flowers, and at the solitary root of the holy 
fig-tree near El-Dorado (land of gold). Lastly he revelled with her in the 
midst of the wood of blooming flowers in places reverberating with the hum 
of bees or the sound of male euckoos, in places fanned by redolent winds 
charged with aqueous vapours. There according to the measure of 
Kala, a division of time according to.88 Kásthás or about 8 seconds, he in- 
dulged in sexual intercourse likely to enchant women, 


16-29. The god Kama enjoyed the society of Ratt at that place for 
a hundred celestial years. At that time his heart was :o much engrossed 
or taken up by his wife that he had no idea of day and night. The 
young god and the young nymph got constantly united with one ano- 
ther and lingered there with great pleasure None of them desisted 
from the act of intercourse. That pleasure banished from the heart of 
Rati the pangs of separation; in a word, this sort of excess is by no 
means a matter of wonder. For if « person gets back his stolen property, 
he doesnot want to part with that property for a moment. O Radha 
I thus narrated to you the incident which relieved the sorrows of Ratt. 
Now Iam going to tell you the history of the incomparable amours of 
Siva and Sikti, which is very wonderful, desirable and as sweet as nectar to 
the ears. The recitation of this event alleviates grief and secures happi- 
ness and virtue. While Siva was living at his father-in-la:s's place, once 
upon a time, at his own instance, with a view to flirt with Párvati he 
erode on a car of diamonil well equipped with the paraphernalia of gem, 
inlaid with diamonds and constructed by Vis wa Karmáà and went with 
her to the woods. There-atter with pleasure and with a heart full of lust 
he enjoyed the society of Parvati in the mountains of via-Sringa, Sura. 
sina Malaya and Gandba Madan, in the grove of Nandana, in the gra-eful 
woods of Pindra, Pándáraka, Audhaka, Püspabhadra, Pári-bhadra, Bhadra 
and Kalinga in each of the coasts ofthe oceans at the graceful root of the 
holy fig tree by the side of the mountain of Asta where in days of yore 
he had lamented after having left Sati (reduced to a corpse) and in other 
solitary places void of beasts and birds. Afterwards Siva joyfully pointed 
out to her the places on the surface of the globe where he hal wandered 
along with the corpse of Sati. As this association lasting even for a long 
time failed to satisfy the pair, Siva, the father of the world, indulged 
in the great act of sexual intercourse which lasted for a thousand years. 
The great Siva who transcends illusion and is the lord of illusion was 
deluded by virtue of his own illusion and owing to the excess of pleasure 
caused by the carnal act, he had no idea of day and night, though he is 
& great Yogi and the creator of time. 


90-44, At that time, Parvati (who is the direct emblem of energy) 
and the powerful Sankara were not in the least exhausted by the above 
act; on the other hand, their intolerable sufferings which were occasioned 
by a long course of separation were removed. At that time they slept 
on a bed covered with flowers and with their heart animated with joy 
and with their bodies thrilling with raptures, they were pierced with the 
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darts of Cupid, fainted and thus passed their days. Both of them who 
were expert in sexual science were rendered stark-naked through excess 
of pleasure; and their bodies were marked with the injuries inflicted by 
teeth and nails. Tho sandal-paste, aloe-paste and musk of their 
bodies and the vermilion on the forehead of Parvati disappeared ; the 
garland of both were torn and the chignon of Gauri was relaxed. 

fair one, at the time of intercourse her anklet, bracelet, anklet and ear- 
rings continued to resound. Both were equally vested with energy and 
through the accession of energy due to the excess of enjoyment, the bed 
of flower was trampled down by the movements of their feet. The earth 
being overloaded with the energy of Siva, the supporter of the worli, 
was about to be rent asunder and quaked along with mountains, forests 
and oceans. ‘The god Ananta was burdened with the weight of the earth. 
The weight of Ananta oppressed Náráyana in the shape of a tortoise. 
Afterwards oppressed by the weight of the tortoise the winds which 


constitute the refuge and life of all became paralysed, whereupon, the . 


gods including Brahm& who saw that the three worlds were bewildered 
with fear met together, took shelter with the Lord of the Vaikuntha and 
represented everything before his lotus-feet. ‘The lord Hari said to 
Brahma, “ O Brahmá, this is not the proper time to interfere with the 
intercourse of Hara and Parvati. Look! Every act begins in time 
and ends in time. After the lapse of a thousand years, Sankara will himself 
desist; now, none will be able to interrupt him in his act of lust. Particularly, 
if any one some- how offects a separation between the god and his wife in their 
amorous act, he must himself suffer the pangs of separation from his wife. 


45-60. And that sinner in this world will forfeit wisdom, celebrity ~ 


and fortune and in the end must dwell in the hell called the thread 
of time fora lakh of years. In olden times, the great Muni Durvásà, 
having separated.the lustful Indra from’ Rambhá, had to part with his 
own wife. Afterwards Indra by praying Siva for 1020 celestial years 
attained Rambha and was thas relieved from the pangs of bereavement. 
Again, Vrihaspati had caused a breach in the association of Kama and 
Ghritáehi with the result that the moon-god stole his wife in the course 
of six months. Thereupon Vribaspati prayed Siva, battled for the sake 
of his wife Tara, got her back preguant and was thus relieved from his 
sorrow. In this way the great Muni Gautama interfered with the carnal 
intereourse of the moon-gol with Rohini and had to part from his wife. 
Afterwards at the holy place called the Puskara, he prayed Siva for 1000 
celestial years, got back Ahalyà and was thus relieved of his pangs. 
Again, the young Muni Vivándaka having disturbed a certain sage who 
was associated with his own wife in a solitary placo in the day had, after 
the lapse of a time, to part with his son. Afterwards by ministering to 
iva, he got back his son and was consoled. And king Haris Chandra 
having prevented a certain helpless agriculturist who «as united in 
solitude with a S'üdra woman from the act of sexual intercourse reaped 
consequences which I am going to describe to you below. Listen. The 
great saint Vis wa-Mitra very easily deprived him of his wife, son and 
kingdom and turned him out. Thereupon the king worshipped lord 
S'iva, the source of all prosperity and very soon arrived with his 
retinue at the Vaikuntha, my domain. In days of. yore, Ajamile 
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the greatest of saints having been united with a Vrigali, i. e. an unmarried 
girl 12 years old, a barren woman or a S'udra woman, no god 
through fear eould prevent him from his purposes. Afterwards, the said 
Ajamila after he had finished the act was bewildered and in distress 
remembered my name, whereupon he at onee came to my kingdom. 
Therefore, O Bráhman, the result of every act, good or bad is determined 
by fate. That Nisska (predestinarianism) is stronger than Providence 
or Brahmi. I also give fruits of Niseka which no body ean trans-gress. 
This act of enjoyment by Siva must last for a 1,000 years, as fixed by 
destiny. From the being who gives fruits of the Niseka, he has obtained 
this boon of sexual enjoyment lasting so long. After the lapse of a 
thousand years, Indra will go there and see that his semen should drop 
to the ground. This is inevitable. 


61-71. From that semen the auspicious Kártika would derive his birth. 
Iam always the emblem of your prosperity. So long as I am by your 
side, you need not be afraid of anything. Now go with the gods and 
let the lord Siva enjoy the society of Párvatiin that solitary place. 
The husband of Kamalá having said so went to his seraglio and the 
gods went kome. On the other hand S'iva was also engaged in the 
sexual act.” Saint Narayana said, ‘Lord Krigna having said so to the glanc- 
ing, smiling Radha went along with her to the sandal forest. That place is 
very solitary, incensed by the refreshing wind, teeming with groves, and 
reverberating with the hum of bees and sound of cuckoos. It was there- 
fore very enchanting to women. Lord Krisna enjoyed the society of 
Radha in that place containing floral beds. Enraptured by her association 
with Krişna, Radha at once fainted ; and Krigna by the bare touch of her 
body swooned like-wise. O saint, Radha and the Lord of the sphere became 
paralysed through the pleasures of sexual intercourse and being intimately . 
associated with onc another, they spent their time there. Now what 
do you want to hear more? O Narada, whoever with wrapt attention 
hears this auspicious account is never dissociated from his-friends. And 
if a person being immersed in the ocean of sorrow caused by the separation 
from his son, family, good servants or friends listens to it for a month, he 
surely attains the object desired by him. Sita said, “The great sage, the 
son of Dharma, having paused, Narada, the godly saint, being excited with 
euriosity, further queried him thus." 


CHAPTER XLVII. 


1-12, Narada said, “O ocean of mercy, when the amorous pastimes 
were over, what further questions were put by Radha to Lord Hari! 
What was said by Hari to him? Please reveal this matter to me." 
Narayana said, “Lord Hari there-after finished his enjoyments with 
Radha and sat down at the root of the graceful holy fig-tree. "Then 
Radha questioned the smiling, lovely Hari anent the pleasing, mysterious 
account of the humiliation of Indra thus: *O Lord, I have now heard about 
the fame of the wielder of the spear, his humiliation which was due to 
chance, the humiliation of Parvati and her wedding with S'iva. Now I 
wish to hear the account of the humiliation of Indra. O Lord of 
the -— please narrate to me by turns the history of the humi. 
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liation of others also." S'ri Krispa said, “Fair one, listen to the story of 
the humiliation of the king of gods, celebrated throughout the three worlds. 
It is just like a drop of nectar to the ears and very pleasing. In days 
of yore Indra the lord of a hundred sacrifices, with pride and glee having 
performed a hundred saerifiees, was vested with prosperity and became 
the officer of all the gods. Then as asresult of his devotion his prosperity 
increased day by day : and Vrihaspati initiated him in the perfect mantras. 
Afterwards this great Mantra was recited by Indra for a hundred years, 
As he accomplished or perfected the Mantra, his object was gained. Then 
Indra, being infatuated with prosperity, slighted the goddess Nature, the 
emblem of Brahma. She became angry and cursed the lord of gods 
saying, “You will be cursed by your spiritual guide.” Once upon a time 
Indra, the king of gods, being bewildered by the curse of Nature, while 
seated in his council, did not stand up at the sight of his- Guru or bow 
to him. Therefore Vrihaspati was offended.. He did not sit down there: but 
he returned home in disgust. Keenly realising his disgrace, he could not 
even remain with Tara but went to the forest for devotion. 


13-25. The sorrowful Vrihaspati heartily desired the dissolution of 
the prosperity of Indra. When Indra eame to his senses, he said, “Where 
is my Guru gone?” So saying he hastily got up from his throne, went 
to Tara, the wife of his spiritual preceptor, and with reverential 
inclination of his shoulders he bowed to her. Then with folded palms 
he represented to her the whole story and loudly wept again and again. 
Tara also wept when she witnessed the lamentations of her son and said, 
“Q child, go home. At this time you will not be able to see the face of 
your Guru. When your evil days are over, you will get back your Guru 
and prosperity. Now reap the consequences proportionate to your folly and 
wickedness. And know it for certain that your spiritual guide is displeased 
when your days are bad and pleased when the days are good. O Indra, 
good days are the cause of happiness and bad days, the cause of misery.” 
So saying, Tara the chaste paused. Then Indra having gone to bathe 
to the lovely coast of Mandákini witnessed there the approach of Ahalyá, 
fair, smiling and possessing huge buttocks and slanting glances. Indra 
seeing her bulky hips and lovely pair of nipples was excited with passion 
and was suddenly spellbound. O mistress of my life, Indra shortly 
afterwards recovered from his trance, gave up bathing and assuming the 
form of her husband approached Ahalyá. Then the licentious Indra 
dragged her by her wet dress and thus committed sexual intereource 
with her in several ways pleasing toa woman. ‘The wife of the Muni 
was reudered senseless and drowsy with lust and paralysed through 
excess of pleasure. The lord of the gods also lost his volition as he was 
over-powered by the excess of his enjoyments. My dear, at this time the 
Muni, after his devotions were over, came into the house and seeing that 
both of them were engaged in sexual intercourse became angry and 
flushed crimson like a fire-brand. But as ‘he was particularly wise, he 
did not disturb their carnal pleasure, though highly incensed. 

27-85. Then Indra, when he recovered, observed the best of Munis 
burning with anger and standing before him as if he were the personal 
embodiment of time. Thereupon he held his lotus feet, At that time 
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the face and the eyes of the Muni became red with anger. And yet seeing 
that Indra sought the protection of his feet through fear, he did not kill 
him, but addressed him thus using words fraught with ethieal maxims : O 
Indra, fie upon you! For you are the best of the gods, a savant, the grandson 
of the creator of the world and the son of Kasg'yapáà. And yet how has your 
intellect been perverted ? Daksa himself is your maternal grandfather: 
the chaste Aditi is your mother. From this I know that character is 
determined by Karma and has no regard for the rites observed in one's 
race. Therefore, O Indra, as you have become attached to the vagina 
inspite of your omniscience and wisdom, you wiil get 1.000 vaginas in your 
body. ‘Fur one year full, your body will remain in this condition : after- 
"wards by praying the sun, your vaginas will be converted into eyes. 
And, O fool, as thou hast defiled my darling spouse, so even at this 
moment through my curse and the anger of thy offended spiritual guide, 
thou shalt be deprived of thy prosperity. O foolish god, through fear 
of losing my friend and on the entreaties of my great friend, thy Guru, 
the valorous Vrihaspati, I did not kill you. O king of gods, now go home. 
The good and the evil spring from one’s Karma." 


36-45. "Then Indra, by the advice of the great Muni, went to the 
holy place called Puskara, reverentially worshipped the sun and was cured 
of his vaginas. On the other hand, addressing Ahalya’ who crouched 
before his feet, the great Muni Gautama said, * You had better go to 
the forest ard assuming the shape of a stone dwell there for a long time. 
My darling, Indra has enjoyed you in the innocence of your heart, and 
this I have happened to know. And yet when another person has 
enjoyed your society, you can no longer be accepted by me. Therefore, 
wretch, go away from this place. O Ahalyá, through lust or otherwise if 
the semen of another man enters, as a dispensation of providence, into the 


womb of a woman, she may be purified and I tell you the method. If she -` 


is enjoyed by another man while she is free from lust she is not defiled and 
ean be purified by penance ; and if she Lwstful/y surrenders her person 
to another man, she should be forsaken. She can be only purified after 
she had reaped the consequences of her Karma. She cannot cook food 
for the gods or the manes ; nor can she worship them. For 60,000 years 
she lives in the hell called the thread of time, Then Ahalyá, at the 
words of her husband, was frightened, bowed to him saying, '*O my 
husband! O my husband ! and went to the forest. Then the spouse of the 
Muni, after having reaped the consequences of her act for 60,000 years, 
. was at once purified by the touch of the feet of the lord Rima. There- 
upon she wielded a form which could enchant the three worlds and went 
to Gautama. The great Muni took back the fair lady on her return. Fair 
one, now I am going to tell you in detail the wonderful account of Indra. 
which is the occasion of virtue and the bane of sins. Listen. 


46-57. Once upon a time, the wrath of the spiritual guide and the 
contempt of nature entailed upon the senseless Indra the sin of the 
murder ofa Brahmin. O goddess, Indra (being abandoned by his Guru, 
oppressed by the demons and affrighted) sought the protection of Brahma, 
the spiritual leader of tho world, Then at the command of Brahma, 
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the bewildered Indra appointed Vis'wa-rüpa as his priest and as provi- 
dence would have it, he reposed trust in him. After a while, the 
elever Indra perceived the bad intention of Vis'wa-rüpa, the son of the 
daughter of the demon and at once cut-off bis head with a sharp arrow. 
The sage Twastá, the father of Vis'wa-rüpa was incensed at the news: 
and, in order to create enemies for Indra, he performed a sacrifice: and 
from the sacrificial pit eame out a great domon called Vritra, who in a 
rage continued to persecute the gods freely. Indra, the vanquisher of 
demons, with a view to chastise his enemy constructed the hideous thunder 
with the bones of the great Muni Dadhichi and killed Vritrá-Sura who 
was a thorn in the way of the gcds. Whereupon Brahma-hatyé (murder 
of a Brahmin inearnate), clad in scarlet and in the guise of an old 
woman rushed towards the be-wildered Indra. Her body was as huge 
as seven palm-trees one above the other : and the row of her teeth was as 
fearful as the blades of a plough. Her appearance showed that her 
throat, lips and palate were constantly parched. She wielded a scimitar 
and was strong and merciless. She ran cowards the frightened, oppress- 
ed, and disarmed Indra. At first he fled, then lost his senses and fainted. 
Later on, as Indra beheld the hideous speetre by his side, he remembered 
again and again the lotus feet of his Guru and entered into the slender tibre 
of the stalk of lotus of the Manasa-pond. Therein Brahma-hatyá was 
unable to enter through the curse of Brahma. So she lingered on the 
branches of the holy fig-tree situated on the coast of the sacred pool of 
Mánasa. 

58-68. On the other hand, the powerful Nahusa having conquered the 
kingdom of heaven solicited the goddess Sachi from the gods. She was 
much frightened to hear this and sought the protection of Tara, the wife 
of the spiritual leader of the gods. Whereupon Târâ rebuked her 
husband and asked him to protect Sachi, his  servant's wife. Then 
Vrihaspati consoled Sachi, joyfully went to the lake of Mánasa and said 
to the aggrieved, bewildered- Indra, * Child, get up. So long as I 
remain by your side, you need not fear anything. I, your spiritual guide, 
have come. That you can know from the tone of my voico. Indra, the 
source of all success, recognising the voice of his Guru, quitted his slender 
form and got up soon. Seeing that his Guru effulgent like the suu was 
appeased and free from anger, Indra rushed and joyfully and respeetfully 
bowed before his feet. Vrihaspati, subdued by love and softening at the 
piteous condition of the weeping, frightened and prostrate Indra, em- 
braced him affectionately and wept. The lord of the gods, finding that 
Vrishaspati was appeased and weeping, adored him with folded palms 
and with reverential inclination of his shoulders. With his body thrilling 
with raptures he said, “ O lord, excuse my fault. O ocean of mercy, 
be propitiated with me. Look! if the servants err, every now and then, 
a good master is never offended with them. Strong or,weak, which person 
is unable to chastise his servant, wife or pupil? O god, out of 3 crores of 
gods I alone am foolish but, by your grace, I had attained the condition 
of the best of the gods and you have always kindly nourished we. 

69-82. You are yourself the grandson of Brahmá ; I am but a worm 
by your side. You ean destroy all and then create everything again. 
Vrihaspati was much pleased with the hymn of Indra. His faze and eyes 
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showed that he was appeased. He then addressed him complacently thus: 
* O blessed being, compose yourself. May your fortune l:st for ever! 
You shall be four times as lucky as you were before. Go to heaven and rule 
your kingdom. O child Indra, by my grace your enemy will be destroyed. 
Now go and see the chaste gocdess Sachi.” “So saying, as Vrihaspiti was 
about to go away, he saw before him the hideous and intolerable being 
Brahma-Hatyà. Indra was frightened as he saw her and sought the 
protection of his Guru. Vrihaspati was also much afraid ard remembered 
Hari, the destroyer of Madhu. At this time, there was a voice from the 
sky, short but pregnant with meaning to the following effect “O Gauru, 
by the gift of Radha’s amulet called the conqueror of the world (Samsara 
Vijaya) calculated to remove all kinds of evil, you had better preserve 
your disciple.’ Vrihaspati heard it. Then Vrihaspati who was affec- 
tionate to his disciple gave him the amulet and immediately with a 
shout reduced Brahma-Hatyà to ashes. Afterwards the Guru with his 
disciple went to heaven and realised the bad condition of Indra caused 
by his enemies. S’achi hearing the arrival of her husband, joyfully 
approached him and reverentially bowed before the feet of her Guru, 
She then bowed to her husband. O my dear, at this time, the gods, 
saints and Munis hearing of the arrival of Indra, poured in from wll 
directions with their heart’ pulsating with joy. Indra on his part, d pat- 
ed Vis^wa-Karmá to construct Heaven again and that divine architect 
co:npleted the construction of the lovely city in one year full. That 
city constructed with excellent gems and being ornamented with wonder- 
ful diamonds looked very lovely indeed. Nay, it was incomparable ia 
the world: but Indra was not, even then, satisfied. 

. 83-95. Vis’wa-Karma unable to go away without his comman l, vith 
an aggrieved heart, sought the protection of Brahma who, knowing his 
purpose thus addressed him, "O god, to-morrow you will be relieved from 
your task’. Hearing this, the “divine architect soon went back to Hea- 
ven. On the other hand, Brahma went to the Vaiküntha, bowed to 
Hari and announced his will. Hari consoled Brahma, sent him back 
to the Brahma-loka, wielded the form of a child, and arrived at Heaven’s 
gate. He held in his handa parasol aud a staff put on a white dress 
and fixed a bright mark on his forehead. Ho was dwarfish, smiling and 
very lovely. He looked like a child, but he was wiser and more clever 
than an old man. The dispenser of even the ereator, the source of all 
prosperity, Hart himself arrived at the threshold of Indra and said to 
the warder “O warder soon go to Indraand tell him that a Brahmin 
has arrived at the wate to see him. The warder, went accordingly 
and told {ndra who eame hastily and saw the Brahmin boy. He saw 
that the smiling Bráhmin was full of the lustre of Brahma. The boys 
and girls prompted by euriosity and with faces beaming with smiles 
had surrounded him. Indra reverentially bowed to Hari in the guise 
of a child: and Hari, kind to his adherents, cheerfully blessed him. Indra 
having greeted the Bráhmin boy with oblations of honey and milk &o., 
asked him, '*O lord, tell me the cause of your arrival.” ‘That Brahmin 
who was the Guru of the Guru even of Vrihaspati, when he heard the 
words of Indra replied with words which were as deep as the voice of the 
clouds thus **O king of the gods, I have heard about the construction of 
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your wonderful city: and so I have com> to see rou and refer you to some 
points I desire to know. O king of the gods, in how many years do you 
wish to get your city cons traeted and what more ecgineering will Vis’ wa- 
Karma display in the matter? 


96-108. O best of gods, no Indra before you was capable of effecting 
such a construction.” “Indra infatuated with the i of prosperity and 
hearing the words of the boy laughed loudly and asked him again, “O 
Brahmin boy, please reveal co me, how many iiin or V:gwa- Tanum, 
you have seen and about how many vou have heard.” The Brahmin bov, 
h: aving heard the words of Indra laughed in his turn and addressed Indra 
using "words delightful to the ears like nectar thus: * Child, I know 
your "father, Prajà- pati Kas'yapa and your grandfather Mariehi, the saint 
whose wealth consisted in his devotions. I know also lord Brahmá, 
the offspring of the navel of Visnu and I know the virtuous Visnu, 
the preserver of Brahmi. O` king of the gods, I also, know of that 
dreadful dissolution of the world turning it into a huge mass of water 
void of all animals. Indeed, no one can say how many “kinds of creation, 
or universes or ages are there and in each universe how many BrahmAs, 
Visnus or Sivas exist. O king of gods, the servants hold that it.is pos 
sible to count the partieles of sand or the currents of rain-water bat no 
one can count the Inlras. Indra's longevity and jurisdiction consist of 
seven vugas according to the Divine standard of calculation; and the 
priol e»vered by 25 Indras is equivalent to one day and night of Brahma, 
Brahmá's longevity consists of 108 years according to the above standard, 
Child, not to “talk of the number of Indras, there is no end: of those 
Brahmas. None ein calculate those universes each of which contains a 
Brah:ná, Visna and S’iva. As an artificial boat floats on the waters of the 
world, so the Brahmándas float on the pure water, arising out of the 
pores of the skin of Maha Visnu. 


1:8-122. Like the pores of Mahá-Visnu, the universes are count-less, 
whieh ecntain many gods like yourself.’ While the best of beings was 
:speaking thus, at that place a rew of ants happened to pass 
by that way in the form cf a bow. Then the Brahmin, when 
he saw them, laughed loudly: but he said nothing and kept quiet like one 
too deep in his nature. Indra, when hé witnessed the laugh of the 
Brahmin boy and heard his ballad was astonished. His palate, lips and 
throat became dry and he again asked, “O Brahmin, why did you laugh ? ` 
And who are you in the guise of a boy? You seem to me to be the 
ocean of virtue obscured by delusion.” The Brahmin boy, hearing the 
words of Indra, addressed him thus using words pregnant with metá. 
physical doctrines and ethical maxims e] laughed at the sight of the 
ants. The cause is mysterious. Do not query me on the subject which 
contains the germ of sorrow and is otherwise a fruitful souree of your 
wisdom. That mysterious subject strikes an axe at the root of the tree 
of the world, and serves like an excellent lamp to people obscured by 
the darkness of ignorance. It can very rarely be secured even by adepts. 
It is the life of Yogis versed in the Vedas and calculated to crush the 
pride of fools," The Brahmin boy having said so paused with a smile 
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and lingered there whereupon Indra with his lips, throat and palate parched 
again asked him, '* O son of a Brahmin, soon reveal to me the old, mys- 
terious subject which dispels darkness like the lamp of wisdom. I do 
not know who are you in the guise of a boy; you seem to be the personi- 
fication of accumulated wisdom.  Hariin the guise of a Brahmin, hear- 
ing this, again resumed the subject relating to wisdom rarely to be ac- 
quired even by the Yogis thus, * O Indra, I saw the ants, passing in a 
line one by one; each of them wasan Indra cn one occasion by virtue 
of his Karma. Now in course of time after a series of births, these 
creatures have attained the condition of ants. 


123-186. Persons led by Karma either goto the stainless Vaikün- 
tha or to the domain of Brahma or Siva or to Heaven or toa place simi- 
lar to Heaven or to the nether world (Pátàl or the hideous hell) where 
people are consigned to sufferings. Through ‘Karma alone, people are 
born as boars or as small animals or spring out of the womb of female 
beasts or birds. Through Karma, a person attains the womb of an insect, 
the condition of a tree, the position ofa Brahmin ora god or Indra or 
Brahma or acquires happiness or sorrow or becomes à master or a servant. 
Through Karma, he ascends a litter, becomes a king or gets disease or ac- 
quires beauty or deformity cr attains the condition of a monster. This 
. Karma is subservient to character which in its turn is controlled by habit. 
All these metaphysical maxims which have been just announced lead 
to happiness and final beatitude. They constitute the essence of all 
tbings and help a person to cross the ocean of hell. Death deputed by 
time is at the top of the list; for all the animate and inanimate objects of 
the world, O Indra, are transitory like dream. O indra, the good and theevil 
which attend a person are destructible like bubbles of water. They rotate 
constantly like wheels. This is why servants are not attached to them. 
' The great Vipra (learned-Bráhmin) having said so lingered in that 
assembly: and the king of the gods came to regard himself as a very 
insignifieent individual - At this time, a very old and great ascetic 
arrived at that place. He was great in wisdom and years. The great 
Muni was. dressed in the skin of a black deer. He had clusters of 
knotted hair on his head and had a bright mark on his forehead. There 
was a circle of hair on his chest. His head was shaded by a parasol made 
of grass, the cluster of hair on his chest was intact but appeared to have 
been uprooted in some places. ‘The Muni of the above description arrived 
in their midst and took his seat there like a lump of stone. 


187-149. The great Indra when he saw the Brahmin (the new 
arrival) joyfully bowed to him, reverentially worshipped him with the 
offer of oblations of honey and milk, humbly euquired into his welfare 
and with pleasure and esteem offered to him the hospitalities due to a 
guest. Then the Vipra-boy communed with bim and modestly related 
to him everything as desired by Indra." "The boy said, '* O Brahmin, 
' whence have you come? ‘Tell me what is your name? What is the 
cause of your arrival? At this time, where is your home? O Muni, 
what is the meaning of the parasol of grass over your head and why in 
your chest has the incomparable circle of hair been uprooted to a certain 
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extent ? If you are kind to me, reveal to me everything in brief. All 
this wonderful matter, I am curious to hear." The great Muni, hearing 
the words of the boy, gladly stated his ease before Indra. He said, “ O 
Bráhmin, my name is Lomas’a. The cause of my arrival is to see Indra. 
As [ am short-lived, I have not decided to build my house anywhere 
or to marry or to secure any sort of living. At present., begging is 
my only livelihood. To shield myself against raio and the sun, I hold 
that parasol or umbrella over my head. And listen to the reason why 
I wield a circle of hair on my chest. It is a source of fear to the people 
of the world and likewise productive of wisdom. The fall of one Indra 


causas the extraction of one hair from my chest. This is why the hairs. 


in the middle have b3en uprooted, (indicating the fall of so many Indras). 
In this way, as soon as the other halfof the period allotted to Brahma expires 
I am destined to die. O Brahmin, when endless Brahmas die, it follows 
that I am short-lived. Thérefore what is the use ofa wife, son or 
house ? 

150-161, When the mere twinkle of the eyes of Hari causes the fall 
ofa Brahm4, it necessarily follows that everything is unreal. This is 
why I am always thinking of the incomparable lotus-feet of Hari. The 
bondage of Lord Hari is very rarely to be secured. Faith in Hart is 
greater than redemption. All prosperity is transient like a dream and 
interferes with one's belief in Hari. S'ambhu, the good spiritual guide, 
has imparted to me this excellent knowledge, and, void of faith, I do not 
wish to attain even the four kinds of redemption, Sá-lokya ete." The 
Muni, so saying, went to Siva ; and Hari in the guise ofa boy also dis- 
appeared. O great goddess, Indra was astonished to behold this wonder- 
ful phenomenon which appeared to him just like a dream. He had no 
longer the slightest desire to secure worldly prosperity. Afterwards the 
lord of a hundred sacrifices (Indra) sent for Vis'wa-Karmá, used to him 


sweet words, presented to him a large number of gems (as much as could . 


‘be possibly desired) and after a display of hospitality sent him home. 
Thus acquiring wisdom and desirous to gain redemption, he entrusted the 
charge of his kingdom to his son and was about to proceed to the forest, 
Then Sachi, beholding her husband on his way to renunciation, was over- 
whelmed with grief ; and oppressed by fear and sorrow, she sought the 
protection of her spiritual guide. The lustfal goddess indueed Vrihaspati 
to turn up there by representing to him all the “facts of the case and 
according tothe rules of ethies she comforted Indra. The spiritual guide 
himself composed a science dealing with the method how to control the 
husband or the wife and affectionately expounded its doetrines&to Indra. 
The lord of language (Vrihaspati) communicated to him ethical maxims 
of different kinds. O goddess, thug I narrated to you everything con- 
nected with the humiliation of Indra: aud you yourself have witnessed 
his disgrace on the ceeasion of the sacrifice performed by Nanda, 


CHAPTER XLVIII, 
1-18. Rádhá said, * Lord, I heard of Indra's humiliation as stated 
by you. Now I wish to hear accurately the account relating to the 
humiliation of the eun", Lord Krigua said “ Once upon a time, the suu 
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rose and set. After sunset the demons MAli and Sumáli attempted to 
shed light. Fair one, the sun-god thereupon came to know that through 
the lustre of the demons there would be no approach of night: and so he 
became angry and with his spear he easily struck them. Whereupon 
they swooned and fell on the earth. Afterwards Lord Sankara, 
kind: to his adherents, realised their danger and by virtue of his great 
wisdom restored them to life. Thereupon the demons, with a glad heart, 
bowed to Siva and went home ; and Siva, burning with rage, ran to destroy 
the sun. The sun, beholding that Hara, the lord of destruction, was de- 
sirous te kill him, ran away in fear and sought the shelter of Brahmá. On 
the other hand, Siva, the time of time, the dispenser of Brahmá, wielded his 
irresistible spear and also went to the domain of Drahmá. Brahma, the 
lord of the world, seeing that Hara, the great god, was incensed, continued 
with his four mouths to adore him aceording to the hymn recited in the 
Vedas. Brahma said, ** O lord who hadst destroyed the sacrifice of Daksga, 
relent to the sun who has sought my protection. O spiritual guide of the 
world, you have ereated everything, the animate and inanimate, for the 
propagation of creation. O being who art easily contented, O most blessed 
lord, O god who showest compassion to your votaries, relent. O ocean of 
mercy kindly preserve the sun. O Lord, you are the emblem of Brahma 
and the cause of creation, preservation and destruction. Yourself having 
created the sun, you are going to destroy him. O supreme being, 
Brahma himself (D, Ananta, Dharma, tho sun, the firo, Indra, the moon 
and other zods all are afraid of you. The Risis whose wealth consists in 
their devotion and the Munis reap the fruits of their devotion by serving 
you. You are the source of the fruits of devotion. You are the emblem 
of meditation and transcend its powers.”  Brahmá having reverentially 
said so brought the sun and with a glad heart made him over to S'iva, 
kind to his votaries. Then the gracious S'ambhu, the dispenser of the 
universe, blessed the sun and baving bowed to Brahm4, gladly and with 
a cheerful mien went home. Any one who in peril reads the.above hymn 
composed by Brahma is relieved from fear, if he is afraid and released 
from confinement, if he is in prison. In the king's court, in the 
funerals, in the bosom of the mighty ocean and while drowning, the 
recollection of this hymn by the person in peril comes to his rescue, no 


doubt. 


CHAPTER XLIX. 


1-18. Lord Krişna said, “Thereafter the effuülgent sun vested with 
three attributes gladly bowed to Brahmá and at his command cheer‘ully 
discharged his duties. Now hear the excellent account of the Fire, which 
is mysteriously recite] in the Purdnas, which is excellent and-sweet like 
drops of nectar to the ew. At one timo, the Fire-gol set up a dreadful 
flame measuring a hundred tils and attempted alone to reduce the three 
worlds to ashes. “He thought that he alone was effulgent and slighted 
everything else by his side. By the curse of Bhrigu, he was aggrieved aad 
incensed, in the way as stated before. At this time, Visnu came, 
confronted the fire an:l easily deprived him of his faculty of consumption. 
By the powers of his illusion, Hari assumed the guise of a child, and with 


a0 
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his shoulders inclining with reverence, thus spoke modestly to the 
fire; “Lord, why have you become angry ? Tell me the cause. Without 
cause, you are prepared to destroy the three worlds to ashes. You have 
been cursed by Bhrigu whom alone you ought to subdue. Through the fault 
of one, you should not consume the three worlds. Brahma has created the 
world. Hari himself is its preserver : and Lord Rudra is its destroyer. This 
is the plan which has been adopted. 1n the presenceof S'ankara, how can you 
consume the world? And if you can, you must first subdue Hari, the 
preserver of the world. The Bráhmin boy, so saying, held in his hand a 
dry blade of reed which was lying befcre him and gave it to the fire 
god for consumption, When the fire.god saw the dry fuel, he dreadfully 
rolled his tongue and encompassed the Bríhmin-boy with his flame 
as the cloud obscures the moon. Bat neither the dry leaf nor one hair of 
the boy was burnt. Seeing this, the fire-god was ashamed and struck 
dumb before the boy. Hari having thus curbed the pride of fire disappear- 
ed and the fire-god also having withheld his own image went home like 
one frightened. Thus i told you about the humiliation of the fire-god. 
Now tell me what new incident you wish to hear relating to the humilia- 
tion of other gods. Radha said, '' Lord, recite to me by turn, the 
humiliation of others. Who in this world will not be gratified by listen- 
ing to your narrative, sweet like nectar, in this sphere of the world ?” 
Narayan said, the Lord, hearing the words of Rádhá, again commenced to 
recite the old narrative delightful to the ears. 


CHAPTER L. 

1-17. Lord Krigna said, * O my beloved, I am now going 
to recite to you the humiliation of Durvásá, a digit of Rudra, who 
was very effulgent and ascetic. Once upon a time Amvariga 
having performed the vow of the twelfth day of the moon fed many 
Brüáhmins and was about to take his food when the great Muni 
Durvásá, devoted to the vow of Visnu, being hungry and thirsty 
arrived there and said to the king, *O blessed monarch, entertain me 
with food." The king reverentially gave him rice byiled with milk and 
sugar, which was as sweet as honey. Afterwards Durvásá having observed 
a hair in that dish prepared to curse the king and having uprooted a 
cluster of knotted hair from his head threw it on the ground. At that 
time, out of that hair came out a being who was destructive like the 
Yama of the Pralaya (final dissolution of the world), who measured like 
seven Tils in height, and was effulgent like the flame of fire. As soon 
as he came out, he was ready to destroy the king along with his kingdom. 
Through fear, every one trembled ; and the palate, lips and throat of 
all became parched. The king was very much frightened and remem- 
bered my lotus feet: and this recollection at once removed all his calamities, 
At that time, the irresistible wheel called the Sudarsana radiant like ten 
millions of suns suddenly manifested itself before the assembly and 
continued to revolve incessantly. Afterwards it cut off or destroyed the 
imaginary being and rushed towards the excellent saint. Then the 
Sudarsana which was more radiant than the sun caused the frightened, 
oppressed, eare-worn Muni who ran away with all his might to 
wauder throughout tho world with all its seas and mountains and excellent 
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golden land; and the wheel followed him where-ever he went. The great 
Brâhmin ran for his life to the Kailisa, the seven heavens and the 
stain-less region of Brahma’ and afterwards sought shelter with the 
Lord of the Vaikuntha. Hari, findinz the great muni lying prostrate at his 
feet mercifully guaranteed his safety. The great Brahmin, by the boon 
of Hari, obtained immunity from dinger and at his command went to the 
place of the king again. When the king saw the saint, he entertained 
him to rice boiled with sugar and milk and himself took his food with 
his wife and kins-men. After the meal was over, the suint blessed the 
king and went home. For the preservation of my adherents, the Sudars'ana 
wheel is thus deputed by me. At the time of the great dissolution of 
the world every one is destroyed; bat my worshippers are not killed. 
All the gods are as dear as life unto me; but my adherents are greater to 
me than my life. You, Laksni, Mahámáyá (the. grand principle of 
illusion) SAvitri, Saraswati, Brahm’, Visni, Ananta, Daarma, the Brah. 
mans and the cow-herds male and femile, are all dear to me. But my 
adherents are dearer to me still ‘The-e is none so dear to me as my 
worshippers. I depute my wheel Sudars'ana for the preservation of my 
votaries. And yet I am not confident; for I go to see them myself. O 
golless, you just heard of th» humiliation of Durvásá. Therefore, O 
blessed being, eommand what you further wish to hear’, Radha said, 
‘O Lord of the universe, please reveal to me the mysterious account as 
given in the Purinas regarding the humiliation of Dhanwantari. I am 
carious to hear it." The des.royer of Madhu laighed when he heard 
the words of Rálhá and commenced the narration of the story of the 
Puránas, so pleasing to the ears. 


CHAPTER LI. 


1-17. Lord Krisna said, “The lord Dhanwantari is a dizit of Niràvana 
himself and great. At first while. the oceaan was churned, he rose out of 
the great waver (the ocean). Among the gods, he is experiencel, versed 
in the incantations and yantras (code of religious rites). He is a pupil 
of Garuda, the son of Vinatà and the pupil of S'iva. O goddess, once 
upona time with a thoisanl pupils he was going to the Kailása. 
when in the way he saw a serpent showing his tongue: and as he beheld 
that poisonous snake colossal as a mountain and surrounded by a lakh of 
snakes approaching him with a view to devour him, he laughed. Then some 
naughty pupil of Dhanwantari hell that conceited snake and by virtue 
of his incantations subdued him and extracted his poison. He also 
abstracted the invaluable gem from his head, rolled it in his hand and 
threw it at a distance. The snake was paralysed, reduced almost to 
a corpse and halted in the way. His associates went to VAsuki and 
represented the. matter to him. Vásuki, when he heard this, burnt with 
anger and despatched countless poisonous snakes and also five celebrated 
snakes named Drona, Káliya, Karkata, Pundarika and Dhananjaya wi.o 
are also the generals of snakes. ‘They arrived at the place where Dhanwan- 
tari was. The pupils of Dhanwantari were much afraid, wuen they saw 
countless snakes approaching that place. All his disciples at the breath 
Jf tae snakes lost their will-power anl lay like corpses on the ground, 
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The lord of the world Dhanwantari in that emergeney remembered his 
Guru and by powec of his mystie incantations restored his pupils to life 
by raining ambrosia on their bodies. Dhanwantari, the lord of the world, 
having thus revived them sublued tha poisonous snakes by the power 
of his mantras. O goddess, the snakes thus controlled became paralysed 
and looked like corpses ; and there was none left among them to communi- 
cite the news to Vasuki. Bat the omniscient Vásuki having realised 
the peril summoned Jagad-Gonri, the emblem of wisdom and said to her, 
‘O Manasá, you had better go there and preserve the snakes. O blessed 
being, by virtue of your prowess, I am sure you will be worshipped in the 
three worlds’, Manasi laughed at the words and bowing low with 
humility used to him words sweet like honey thus: 


19.32. “O king of snakes, listen to my statement. I shall go to the 
battle and do the needful. But the good and the evil are subservient 
to the will of Providence. In the batue field, I shall slay the enemy. 
Who ean preserve that person whom I shall destroy ? Nay, if the gods in- 
eluding Brahma arrive at the field of battle, yes I shall undoubtedly 
conquer my enemy. Lord Ananta, my spiritual preceptor, has given me 
the most wonderful and perfeet mantra sacred to Nàráyana. I hold on my 
neck the excellent amulet called the “Good of the three worlds.” I ean re- 
duce to ashes the world and create it again, In the science of Mantra, I 
am the pupil of Lord Siva: and that Lord, in days of yore, gave me vast 
wisdom. I donot count Garuda, the pupil of S'ambhu; among heroes 
Dhanwantari is but one of the pupils of Garuda. How ean I count Zim as a 
hero?’ So saying the goldess Manasd bowed lov to Lord Hari, Siva and the 
god Ananta and in’anger, leaving there all the snakes, she gladly went 
alone. The goddess Manasá of a cheerful mien arrived at the residence of 
Dhanwantari with eyes flushed with anger. The fair nymph, by her mere 
glance, revived a'l the snakes ; and sub lued by her poisonous glances the 
disciples of her enemy were paralysed ie. lost their will power. After- 
wards even Dhanwantari, thouyh versed in the science of Mantra could not 
rouse them to consciousness with all his Mantras. Then the coddess Manasá 
seeing that Dhanwantari was perplexed, laughed and haughtily addressed him, 
using rude words pregnant with meaning thus : *O Dhanwantari, you are the 
principal disciple of Garuda. Therefore reveal to me how far you know 
the meaning, the mystery and the skill of the Mantras afd to what | 
extent you are conversant wih great medicines. Listen, Dhanwantari ! 
I and Garuda are both the famous disciples of S'ambhu, but he was tutored 
by him for a short time only, whereas I was tutored fora long ttme.’ 
So saying, Manasá, the mother of the world, brought a lotus fiom the 
pond, wrapped it with eharms or spells and cast it at her rival angrily. 


3353. Dhanwantari, seeing that the lotus was coming to him like a flame 
of fire, reduced it to ashes by his breath. Then Manasá, bewildered 
with wrath speedily hurled at him charmed mustard-seeds. Seeing thts 
Dhanwantari laughed and with a handful of charmed dust reduced them 
to ashes and made them ineffectual. Then the goddess Manasá beld in 
her hand the iron-spear radiant like the summer sun and having 
charmed if cast if at the enemy. Dhanwantari, seeing that brilliant 
spear cut it off with tha spear given him by Visau, ‘The goddess Manas4 
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seeing her spear ineffectual was highly ineensel and with erimson eves 
she held in her hand the excellent, invincible, dreadful noose which 
contained a hundred thousand snakes and which possessed the radi- 
ance of Yama. She then charmed it and hurled it with anger. Dhanwan- 
tari, seeing that noose of snakes was delighted and with a smiling appear- 
ance remembered Garuda. The kins of birds hastily arrived there. This 
bird, the conveyance of Hari. who was hungry fora long time picked up 
‘the snakes contained in the weapon with his bill and hastily devoured 
them. O my. beloved, when Manas saw that the weapon of snakes 
was rendered ineffectual, she was very angry and. with flushing eyes she 
took up the handle of ashes given to her by Siva. Then Garuda seeing 
this charmed handle, shielded his pupil with his back and with the wind 
caused by his wings, scattered the ashes. When the goddess saw that 
the handle of ashes had failed, she was incensed and held the irresistible 
spear for the destruction of Dhanwantari. Sankara had given to her the 
spear which was bright like a hundred suns, Its radianca was: like that 
of the fire at the time of eternal dissolution of the universe. It could not 
possibly, be defeated in the three worlds. Thereupon Brahmá and after- 
wards Siva arrived at the battle-field for the preservation of DEanwantarl 
and to maintain the prestige of Garuda The fearless Manasáà who wielded 
the spear, perceiving the approach of Siva and Brahma, the lord of the 
world, bowed to them aad eulogised them reverentially, whereupon they 
blessed her. Brahma, for the good of the world and the worship of Manasá, 
cheerfully addressed Dhanwantari using beneficial and sweet words thus: 
* O most blessed Lhanwantari. O goddess expert in all scienees, in my 
opinion you should not fight with Manas. ‘This goddess is able to reduce 
to ashes the three worlds completely by virtue of the irresistible spear 
given to her by Siva. Therefore, forbear at this time and worship the 
goddess reverentially with sixteen ingredients according to the form of 
meditation (Dhyán) preseribed by Kauthuma-Sikhà and eulogise her 
with the hymn stated by Manasà. She will then be pleased aud will 
grant you a boon’, 


54-62. Siva, hearing the words of Brahma, also gave him permission, 
Thereupon the son of Vinatà was also pleased and with great care invoked 
the goddess. When Dhanwantari heard their words, he bathed and after 
becoming pure and having duly ornamented himself he appointed Brah- 
má as his priest and prepared to worship her. Dhanwantari said,‘ O 
Jagat Gouri, arrive here and accept my worship. O daughter of Kas yapa, 
you are the most adorable and the best of all goddesses in the three worlds. 
O goddess, you are the emblem of Visnu and have conquered the whole 
world : this is why in the battle-field, I did notuse my weapon against you’ 
So saying, Dhanwantari humbled himself and inclining his shoulders 
with reverence, he held in his hand white flowers and meditated her thus: 
I adore the goddess the radiance of whose hue vies with the graceful 
ebampaka whose entire body is very lovely, whose pleasing, eireular 
faee is lighted up with a gentle smile, who is clad in fine dress, who is 
ornamented with the load of ehignon on her head and decorated with 
ornaments, who gives to all immunity from danger, whois always eager 
to shower kindness upon her votaries, who is versed in all sciences, who is 
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the souree of all knowledge, whose conveyance is the prince of snakes 
and who is the queen of serpents, who is tranquil an supreme, 


63 73. O mr belovel, Dhanwantari, having meditated her in this way, 
offered her flowers, and then the sixteen ingredients and diferent sorts of 
articles wherewith he worshipped her. Then with his boly thrilling with 
raptures and with folded palms, with his shoulders inclined with reverence, 
he eulogisel her thus: —*O goddess, you are the emblem and the source 
of perfection. You are the diughter of Kas'yapa and you, grant boons. I 
bow to you again and again You are the daughter of Sankara: I bow to 
you. You are the spouse of S'ankara (Sankari) I bow to you again and again. 
I bow to the. sister and queen of snakes, again and again. I bow to the 
mother of Astika and again to the mother of the world. Your name is 
Jarat-Káru, I bow to you. I bow to you who are the wife of Jarat-Káru. 
I bow to vou (a constant ascetic); and again and again, because you are 
the source of happiness. I bow to you, again and again, the emblem 
of meditation, the source of the fruits of devotion You are good natur- 
ed, tranquil and chaste. I bow to you, repeatedly.’ So saying Dhan- 
wantari, with great esteem and reverence, threw himself prostrate be- 
fore her. The goddess was propitiate!. gave him the desired boon and 
soon went home. Later on, Brahma, S.va and Garuda went home ; and 
the lord Dhanwantari went to his own house. Thereafter the snakes, 
decked with expanded hoods, merrily departel. Thus (I recited to you 
the virtues of all the great princely hymns. The saint Astika showed due 
reverence to his mother Manas& who» was pleased with her son, the best of 
saints. Whoever reverentially reads this very sacred hymn, no doubt 
brings immunity to his descendants from the fear of snakes." 


CHAPTER LII. 


1-16. Lord Krisna said, “I just told ¡vou about the humiliation of 
all; and you listened to the above accounts. Ina word, the pride of every 
one, be he great or small, is curbed unquestionably. Fair one, now 
get up and go to the Vrindd-.vana. The milk-maids have been oppressed 
by the pangs of my separation. I ought to see them now.” Narayana 
said, * When Rálhà, the princess of jovial damsels, heard this, she be. 
eame jealous and said to Krişna, Lord, I am unable to go there myself 
Therefore, conduct me to that place.” The destroyer of Madhu laughed 
at the words of RAdhA and disappeared saying, " Please ride on me.” 
Then Radha beheld the milk-maids who were running here and there 
with tho speed of mind, who were weeping for a while and afterwards 
uttering a piteous lamentation like this, * O my lord! O my lord ! " 5 who 
were suffering the pangs of separation without food and were highly 
incensed. She then narrated to them her adventures on the Malaya range. 
Then Radha oppressed by the pangs of separation wept asain and again 
along with the milk-maids, repeatedly saying, “O my Lord! Oh my 
Lord." Afterwards, she became angry, blame! Krisna and held out threats 
to him. A moment afterwards, all the milk-maids became ready to sacrifice 
fheir lives. At this time Lord K isna displayed his form to Radh4 and the 
cow-herd girls in the forest of sandal. When Radha aud the milk-maids 
saw the lord of their lives, they rushed joyfully to him witha thrill of raptures 
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in their bodies and with smiling faces. That jealous la? y Radha soon embrac- 
ed Lord Krisna, angrily took away his wreath and flute, rendered him naked 
and stole his yellow clothes. Afterwards this damsel who revels in Vrindá- 
vana was appeased. So she restored to him the clothes, the lovely wreath 
of garland and annointed Lord Krisna with paste of sandal, aloe 
musk and sattron. Then with yreat esteem, she again and again observed 
his face and kissed him. Afterwards Rádhá lectured him for a while, 
and at one time she eulogised him and at another time she gladly offered 
him betel.leaves seasoned with camphor. i 


16-23. Later on, the enamoured milk-maids wept, represented to him 
their pangs of separation, their consequent attempt at suicide, their aban- 
donment of food and bath aud their constant adventure from wood to wood. 
Now they rebuked him, and now they cheerfully ealogised him and offered 
him ornaments or sandal. At that time some milk-miid said, “O my female 
associates, place this thief of our lives before our eyes.’ Others suid, “He 
will not do so again." Others said, ‘Please place him at once in the cen- 
tre” others said, “Fasten him with the chain of love and preserve him in 
our heart." Others said **We have no faith in him." Others said, “ilave a 
eireful eye upon him ss he has thieved our heart." O Narada, some milk- 
maids angrily said, “This Krisna is a cruel murderer.” Others said; “Do not 
use such words to him." Subsequently all the milk-maids out of curisity 
wandered with Krigna through all the lovely and solitary torests. They also 
took Lord Krisua, the lord of the universe, to that forest which contained 
the lovely sphere of the Rasa. Then Krisna, the prinee of the world, went 
to the said sphere and occupied a golden seat. At that time, he began to 
shine with the milk-maids, as tho moon shines in the sky when combined 
with stars. There Krisua assumed several forms at one and the same 
time and indulged with the cow-herdesses in the sport which euchants licen- 
tious people. He held in his embrace the passionate Râdhâ and went up 
to the temple of lust constructed by Vis'wa-Karmá. Afterwards at that 
place he slept with Radh& on a bed redolent of the Champaka and 
annolnted her. with sandal, aloe, musk and saffron. The lustful 
Krisna versed in sexual "P. sported with the licentious Rádhàá in 
several ways. 


29-39. O Muni, there for a long time, the sexual intercourse lasted. 
Both of them were expert in this matter ; therefore they did not desist 
from the act for a moment. Radha and Krisna bent upon pleasure 
passed their times in this way ; and all the images of Lord Krişna like- 
wise co-habited with the milk-maids. Narada asked, * O Lord dear to 
your adherents, what is the reason that savants first pronounee the name 
of Rádhà and then of Krisna? Please reveal the secret to this votary 
of yours (2e. Nárada) Náráyana said, the cause is three-fold. Listen. 
Nature is the mother of the world ; and the absolute being is the father of 
the world. But in the three worlds, the mother is a hundred times superior 
to the father. Secondly, terms like Radha-Krisna, Gouris'a are sanctioned 
by the Sruti ; none has heard the contrary. O best of Munis, it has been 
observed in the Kauthuma branch cf the Sáma-Veda * O Rohini and 
moon, relent and accept the offerings for washing tle feet. O Sanjná's 
Consort, sun, please accept the offerings for your feet, O Kamala’s lord, 


$90 — THE BRAHMA VAIVARTA PURANA. 


—— ee ——— «9 


be propitiatel and accept my gift of worship. Thirdly, Krisna is elated 
with joy as soon as the word Rà is pronounced, and when Dhá is 
pronounced, he runs respoetfully after the speaker. O sage, whoever 
first utters the name of the absolute being and then that of nature is prae- 
tically a matri-cide accordins to the tenets of the Vedas. O excellent 
Muni, the greatness of Hàdhá is 1udeseribable. Look! In the three 
worlds, the sacred lind of India whieh is the soiree of virtue is blessed ; 
and Vrindlá-vana rendered sacred by the lotus-feet of Ridha is still more 
blessed. In days of yore, Brahmá, with a view to attain the lotus-feet of 
Radha and tlie dust of the said feet, hal prayed her for sixty thousand 
years", 
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CHAPTER LITI 


1.15. Narada said, *What did Lord Krisna do, when the lunar day of the 
full moon expired ? How were their mysterious sports celebrated ? 
Kindly reveal these secrets to me." Narayan. said, * The lord of the 
Rasa was himself united with the mistress of the sphere ; and when in the 
said sphere the spors was over, ha went from that place to the coast of the 
Yamun§ where he bathed in the pure water. drank the water and sported 
with the damsels. Then the Lord went with Radha from that place to 
the forest, whereupon the milk-maids oppressed by the pang of separation 
went back dejected to their respective homes. On the cther hand, tha 
Lord bent npon intercourse sported in the solitudes of the Málati forest 
on the lovely bed of the Malati (a kind of jasmine). Krişna, the Lord of the 
Rasa after the p»stimes were over went tothe vernal wool and dallied 
with her in the lovely season of spring. Subsequently he went to the 
forest of sandal where, after th: rise of the fall moon the Lord annointed 
with sandal paste embraesl Radh& who was similarly annointed. . He 
dallied with ber there on a bed associated with fragrant sandal and covered 
with refreshing sandal leaves. Wher this was over, the Lord went to 
the forest of champaka and indulged in sexual intercourse on a lovely bed 
eove-o]l with the chanpak. The Lord having finished his intercourse there 
went to the grove of lotus and in that place ventilate! by the refreshing 
wind of the lotus on a lovely bed covered with lotus leaves he enjoyed 
the society of Radha possessing a lotus-faeo and slept with her. Subse- 
quently Krigsn4, the Lord of sleep, got up and beheld his beloved spouse 
lying down on the lotus bed and sleeping through exhaustion oeeastoned 
by the excass of the pleasures of the sex ial intereours» Radha’s round 
face which vied with the autumnal moon was mo'sten»d with perspiration ; 
and the vermilion of her forehead, the bright collyrium of her eves, the 
hue of her Eps and ihe lines of paintings with cosmetics on her cheek had all 
disappeared. Her chignon was disloeated and her lotus-eyes had faded. 
Her ears were ornamented with invaluable diamond rings ; and the pearl, 
produced out of the head of the elephant, was gracefully prominent on her 
Nose. 


16-27. Observing this matter, Krigna who is compasionate to his 
volaries affectionately and reverentially rubbed her faco with a piece 
of slenler cloth consecrated by lire. Afvorvards Lord Hari 
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rubbed her hair and fastened her chignon which was adorned with 
Madhavi (a large climbing plant) and a string of jasmine wreaths, tied 
with silken thread, crooked on the left side, attractive, very round and 
decorated with kunda, a kind of jasmine. Then he put the vermilion mark 
on her forehead. ‘That mark was associated with marks caused by drops of 
musk on all sides and below that, with marks caused by the sandal-paste. 
Her cheek was picturesquely marked with lines painted by cosmetics. 
He then respectfully applied collyrium to her eyes which were thus 
rendered bright. Afterwards he passionately coloured her lips and polished 
the pair of her ear-rings. ‘Then he placed round her neck an invaluable 
wreath of gem and also decorated the neck with’ the best of diamonds; 
and thus the beauty of her breast was enhanced. Afterwards he clothed her 
with an excellent, celestial garment more precious than gems purified 
by fire and annointed with musk and saffron. After that, Lord Krisna 
decorated her feet with diamond anklets and reverentially applied lac-dye 
to the nails of the members of her feet. For a wonder! Lord Krisna 
who is served by the saints of the three worlds ministered to Rádhá most 
reverentially like her servant with white chowries, Thereafter Lord 
Hari, the best of the sentimentalists, intelligent and expert in sexual 
scionce, roused Radhika from her sleep and held her to his breast. 
Afterwards, to show her the beauty of her own lunar face, he gave her 
a well-polished looking-glass of diamond. 

28-42. Then Lord Hari encircled the neck of the lucky Rádhà with 
& pure garland of various kinds of flowers annointed with sandal to promote 
her welfare. Then the dear Lord Krigna affectionately annointed the 
whole body of her darling with fragrant sandal mixed with musk and 
saffron. Subsequently, O Narada, he attached the flower of Párijáta 
given to him by Brahma to the lovely chignon of Radha in solitude and 
likewise fixed to her right arm the bright, celestial, pure lotus ofa 
thousand leaves given to him by Siva in private. He then gave to her, 
in solitude, the best of gems called Kaustubha given to him by Dharma 
for her satisfaction. Afterwards he gave to her articles of food kept 
in a diamond vessel and excellent beverage calculated to excite passion 
given to him by the moon-god, in private. He then gave to her Madhavi, 
a creeping plant Màlati and Kunda (species of jasmine) Mandar, Champak 
(a fragrant yellow flower) and other flowers kept in a vase of gems for her 
satisfaction. Then Lord Krisna who is conversant with the present, past 
and future entertained Radha with precious betel.leaves seasoned with 
camphor. Afterwards in that solitary place when Varuna reverentially 
presented to him an excellent, invaluable, very slender, incomparable piece 
of cloth rarely to be bad in the three worlds and manufactured by 
Vrihaspati, Lord Krisna glady and in a spirit of amusement covered the 
naked Hàdhà with that cloth, Then he adorned her nose with the lovely 
pearl which is produced in the head of the elephant and which was given to 
him by Indra for her satisfaction. Afterwards 60,000 celebrated female asso- 
ciates of Rádhà including Sus‘ila ete, with 60,000 cow-herds with a glad 
* heart arrived there to observe the foot, marks of Lord Krisna, the bearer of 
dear good things. Out of the milk-maids some held in their hands sandal; 
others held either chowrie or saffron or betel or musk or wreath or ver- 
milion or comb, 
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43-53. Others held lae-dye or cloth or ornament or honey or cymbals 
or small drums or vocal instruments or lute. And 60,000 muses (musical 
modes and modifieations of the said modes) wielding forms of cowherdesses 
had already arrived from the cow-world at India with Radha’. As they 
reached this place, some sang; others danced; others ministered to 
Radha with white chowries ; others glady served her with a foot-stool or 
offered her perfumed betel-leaves for chewing. Lord Krisna seated in the 
heart of Rádhá gladly and merrily loitered in the holy land of Vrindávana. 
Krigna sometimes drank honey with his beloved spouse and at other 
times chewed betel-leaves or slept there with pleasure. At times he flirted 
with her in the house eonstrueted with gems or indulged in aquatic sports 
in the waters of the Yamuna. O son, I thus narrated to you the 
extraordinary game of the Rasa played by Lord Hari who is self-determin- 
ing, perfect, supreme, void, of attributes, independent, above nature and 
superior to Brahma, Visnu, Siva and other gods. I already stated to you 
the mysteries of his birth, the interesting sports of his childhood and 
the career of his youth. Now what do you wish to hear again ? 


CHAPTER LIV. ! 


1-11. Nürada said, “O best of Munis, what was the nature of the 
mysterious sport of Hari after this incident ? How did he go to Mathurá 
from the house of Nanda? And how did Nanda, the king of the cow- 
herds and the milk-inaids whose heart was wholly set upon Krigna, manage 
to live without him? How could Rádháà who could not live without 
him even for the moment covered by the twinkle of the eye hold her life 
without the lord of her life? And how could the cow-herds who were 
his constant associates in all acts inoluding sleeping and eating forget such 
a friend in the enclosure of the eow-herds ? And what did Krisna do 
after he went to Mathura ? Please relate to me all these events till his 
accession to heaven. Narayana said, * When Kamsa performed the 
sacrifice of Siva called Dhanu-makha, the lord, invited by the king 
Kamsa went to that place. The king Kamsa had sent Akrira to 
Gokula. Akrüra, being deputed by the king, went to the house of Nanda 
and returned with Bala-deva and Krisna to Mathura. O saint, when 
Krisga came to Mathur’, he killed the king. He then destroyed the 
washerman named Sudurmukha, two wreathers called Chànur and 
Mustika and the principal elephant called Kuvalaya pada. He thus 
released his parents and other kins-men from econfinemént. Afterwards 
the lord of the milk-maids merrily co-habited with a hump-backed woman 
and sent hor to the eow-world ; and he then mercifully redeemed a weaver 
of garlands called Sudáma and secured consolation for the milk-maids 
through Uddhava. 


12-23. At this time, Lord Krisna arrived at the city called Avanti 
and obtained knowledge from the spiritual guide called saint San-lipani. 
Then he conquered Jaráà-Sandha, killed the king of the infidels and duly 
installed Ugra-sena as king. Afterwards, he went to the sea, constructed 
Dwárká, subdued the kings, took away Rukmini and wedded Kalindi, 
Laksmaná, Saivya, Satyá, Sati Jámba-vati, Mitra vindi and Nágna-Jiti. 
Afterwards he killed the demon Naraka, the son of Bhümi and married 
60,000 women. Afterwards he easily subdued Indra aud stole Parijate 
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from heaven. He thea conquered Siva who has the moon on his crest 
and eut off the hands of the king Bana. Then he redeemed his grandson, 
again canieto Dwárká and displayed his form toevery personin every house. 
Then Krisna incidentally in connexion with the pilgrimage of Vasudeva 
saw Radha, the presiding deity of his life on the occasion of the 
sacrifice of Prabhása, When Sri-daima’s curse was alleviated after the 
lapse ofa century, he came back to the holy Vrinda-vana with Radha. 
Later on, the Lord of the universe dwelt with Rádhà inthe sphere of 
the Rasa in the sacred land of India for fourteen years. That Lord of 
wide valour passed his days in childhood in the house of Nanda for eleven 
years full and having dwelt in Mathura and Dwarká for a complete 
century passed away to the cow-world. 

24.29. He gave to Yas'olà Nanda, Vrika-bhánu and Kalà-vati, the 
mother of Radha, the redemption called Sàmipya (the approximity to the 
supreme being). Rádh& with the cowherds and cowherdesses, in every 
age, in a spirit of mirth constructs a bridge of virtue as stated in the 
Vedas. O great Muni, thus I narrated to you in brief the enchanting 
eareer of Lord Krisna ealeulated to give four-fold objects of human 
pursuit. O Narada, everything from Brahm’ down toa grass is destruc- 
tible. Therefore gladly adore the son of Nanda who is supreme happi- 
ness. He is solf-determining, the superb Brahma, the eternal spirit and 
the supreme deity. That supremo being who is indestructible, invisible, 
out of compassion for his votaries, wields a form. He is real, eternal, 
independent, the Lord of all, transcending Nature, void of attributes, 
invisible, free trom desire and spotless”. 


CHAPTER LV. s ' 

1-16, Narayana said “ That Lord Krisna is the spirit of all and 
the best of all beings. He can be adored with very great difficulty and 
yet he is manageable. He is. adored by all and the source of all happiness. 
He can be controlled only by his adherents and he is adorable by them 
alone. His votaries see him again and again, he is invisible to the faith- 
less. The disposition, ways and heart of the supreme being are incompre- 
hensible. Every one is tied down to the world and bewildered by his 
cruel illusions. O son Narada, who can know the incomprehensible ways 
of the Supreme Being through whose’ fear the wind blows and the god 
tortoise though without a prop himself is always holding Ananta, on the 
head : through whose fear even the hundred headed Ananta is holding on 
one side of his head the whole universe ; inspired by whose awe at the time 
of every creation Brahm4& creates the earth with her seven Islends, 
mountains and forests, the seven PAtals (nether worlds) and the seven 
heavens including Brahma-loka, though the whole universe consisting 
of three worlds has been described as imaganary ; through whose fear the 
great Virita (Mahá-Visnu) holds countless worlds on the pores of his 
skin ; whose digit is Maha-Visnu and who is adored by 
Mahá-Visnu: at whose command Visnu preserves the world, Kálágni 
Rudra, the emblem of time, destroys all creatures, Mahadeva vests 
himself with six attributes and though indifferent to the world meditates 
him with passion ; through whose fear, the fire consumes, the suu gives 
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heat, Indra rains and Death frequents living beings ; through whose fear, 
Yama, the emblem of virtue, chastises sinners, the earth holds in her 
bosom all objects, animate and inanimate and Nature as the first step 
towards creation in the beginning creates mahat or the first principle 
being the fundamental intellect ? Child, how can I of small intellect 
determine the will of the deity whose power is not known to Brahma, 
Visnu and Mahes’a ? It's beyond the range of intellect to judge why he 
left Vrindá-vana and went to Mathura and why the son of Nanda 
abandoned the milk-maids as well as Rádhá who was dearer to him than 
his life, Yas’od4, Nanda and his kins-men. 

17-98. Butit may be safely conjectured that Lord Krisna is at all 
times and in every way the source ofthe pride of all individuals and at 
the same time crushes that pride. The Lord in days of yore crushed tha 
pride of Mahá-Visnu, Brahma, Ananta, Siva, Dharma, Yama, the sun, 
the moon, Garuda, the Fire the spiritual guide, Durvásá, the two 
devoted door-keepers named Jaya and Vijaya, the god Kama, Indra, the 
gods, the demons and yourself as well as the ‘pride of Laksmana, Arjuna, 
Bana, Bhrigu, Sumeru, all the oceans, the wind, Varuna, Saraswati, 
Durgá, Padma, the earth, Savitri, the Ganges and Manasá. Or when 
he curbed the pride of Ridb& who is the goddess presiding over his 
life and dearer to him than his life, what to talk of others? That 
Lord Krisna who is the destroyer and preserver ofall, who is the ruler 
even of Brahma after having curbed the pride of every person shows him 
also mercy. O Brahman Narada, I related to you the prowessof Lord Krisna 
who is void of attributes ; who is the supreme spirit; whom even Siva 
with his five mouths cannot adore; whom Anantadeva with his 100 
mouths cannot eulogise; whom even Visnu (that pervades the world) cannot 
worship; in whose worship the goddess of knowledge also gets paralysed 
d.e. is struck dumb ; and whose glory is not known even to the Vedas. 
Now what do you want to hear ?" 


CHAPTER LVI. 


1-6 Narada said, “O Brahman, what a wonderful, extraordinary, 
mysterious and praiseworthy account of the infinite and infallible Lord 
Krisna have I heard ! Now kindly reveal to me how he curbed the pride 
of Visnu, Mahá-Visnu and others. Naturally, the history of Lord Krisna 
is very pleasing ; and particularly ifit comes from the mouth of a poet 
it sounds more pleasing and interesting." Narayana said, ‘ Maha-Visnu 
suddenly became proud of the fact that all the worlds are contained 
in the pores of his skin and he therefore thought that he alone was the 
god." "Then Lord Krisna took the form of Kála Bhirava and easily swal- 
lowed him. When the head alone remained to be swallowed, he relented. 
Lord Krisna, the ocean of mercy, seeing that Mah&-Visnu was fright- 
ened and engaged in the prayers and adorations of Lord Krisna, the 
universal spirit, again created his body. 

7-94, O Brahman, Brahma suddenly prided himself on the fact that he 
was the ruler and master of the three worlds and so he thought he was 
the god himself. He was puffed up with conceit, as he thought that 
there was no one so venerable or free from passions as he himself. Lord 
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Krisna, at once produced in the cow-world Brahmas with five, six, ten 
and a hundred faces respectively and countless worlds: and Brahma saw 
them. Then Brahmi, out of shame, inelined his shoulders and attempt- 
ed to commit suicide : whereupon the ocean of mercy again showed com- 
passion to him. At one time Krisna through powers of his illusion 
converted Brahma into a Being whoily unworthy of worship and show- 
ing him his own daughter excited lust in his, mind : and on a subsequent 
oecasion the Lord crushed his pride through Siva. Then Brahmá through 
shame put an end to his life: but after a while resumed his existence. 
The very wise and eternal Lord Krisna who is full of profound know- 
ledge and all happiness then worshipped Brahma and imparted to him 
knowledge." Visnu once prided himself upon the fact that he was the 
great god, whe preserved the world. "lherefore Lord Krisna made him 
oblivious of himself (his divinity) when he acquired the birth of Rama. 
Once the god Ananta was proud of the fact that he sustained the world; 
so through Garuda, Lord Krisna crushed his pride. O saint, in days of 
yore, once upon a time, the god Ananta alone through pride did not 
worship Garud:, the conveyanee of Visnu, though he was worshipped 
by all other snakes. Thereupon the angry Garuda defeated him in a 
great battle and the gracious Lord Krisna released the wise god Ananta 
from the hands of Garuda. Siva, himself, thiough pride, did not marry, 
Thereupon Krisna enchanted him with his spell and wedded him toa 
goddess. And afterwards when his wife the great Sati, the daughter cf 
Dakga, was snatched away by death, Sankara bore the burden of her dead 
body for a year and was much aggrieved. Through sorrow he wept 
again and again and wandered through several places; then in the next 
birth he was happy to attain her in the form of Parvati. And when Siva, 
being cursed by Daksa, lost all his knowledge, Krisna restored it to him 
through Angirà. Once upon a time, in days of yore, when Sambhu 
movnted on a ear was repulsed by Tripura along with his ear, Krişna 
caused the destruction of the demon through Siva whom he distinguished 
by the name of Tripurári, the enemy of Tripura. - = 

25.33. Once upon a time, in days of yore, the gracious Sambhu in 
the capacity of a tree of desire (Kalpa-taru) promised to give boon to 
every body. Afterwards Lord Krigna presided over the body of Vrika, 
the demon and on his behalf demanded the boon as follows: “ A person 
on whose head I (Virka) shall lay hands should be reduced to ashes.” 
When Vrika obtained this boon and saw that Siva was going away, 
he ran after him quickly to touch his head. ‘Then Siva was much 
afraid and sought the protection of Hari. Then Lord Hari reduced the 
demon. to ashes for the benefit of Siva. In days of yore, the Lord seeing 
that Siva armed with an arrow was preparing to fieht easily defeated 
him by fhe use of his gaping. weapon. And the Lord having thrust 
his hand into the neck of Nandis’wara, the messenger of Siva who had 
intruded into the place where the sacrifice of Daksa was performed easily 
turned him out. At one time Dharma himself was by an irony of fate 
cursed by the daughter of Kedára, whereupon he beeame thin, timid, 
emaciated and infamous. Afterwards when the term covered by the carse 
of the girl was over, he again became perfect in the satva-yuga. In the 
Tretà, he had three feet; in the Diwwápara, he had two feet; in the Kali, 
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he had one foot. At the end of Kalr when his body was reduced so 
much that only a 16th part of it remained, he was much aggrieved and 
remembered the lotus-feet of the Lord. Then again on the restoration 


of the satya- yuga, he attained perfection. The reduction of his body is 
regulated by the respective ages. 


34-44. Yama. being cursed by the saint Mándavya attained the 
womb of a Sudra woman and was purified again after the lapse of a 
century. Sw&mba, bein» cursed by his step:mother, was attacked with 
leprosy and was purified again after having performed the vow of the 
Sun. The moou god being puffed np with conceit and infatuated with 
prosperity ouee stole tho wife of his spiritual guide; whereupon he had 
an attack of consumption and his pride was erushed. „The sun in his 
pride went to the , Xsta- mountain in order to kill the demon called Sumáli, 
the myrmidon of Sankara. For this demon had attempted to take away 
the jurisdiction of the sun and prepared to shed lizht, day and night 
The demon was afraid of the sun and took shelter with Siva. When 
Siva saw the sun, .he held his spear. O saint, then the, sun-god 
observing before him the holuer of the spear, fled through fear. Siva, the 
lord of Kast anl holder of the spear, struck the sun-god with his spear 
at Kás'i. The sun lost his consciousness : and his pride was subdued. 
At that time, the earth was obscured by profound darkness; bat S’iva, ' 
who is easily contented revived him at once. ‘Then the abashed sun-god 
was filled with awe and eulogised S'iva. The gracious S'iva was pleased, 
blessed him and went home. In olden times, Lord Krisna easily crushed 
the pride of Garuda who n he set in motion with the breath of the bullock 
of Siva. This bullock being desirous to see Náráyana, the great god, 
took S'iva on his back and arrived at the Vaikuntha when Garuda met 
with this fate. Hari, far from being offended, was much pleased at the time 
With the religious feat of the bullock. - . 

45-56. The fire-god was once filled with pride and so, by the curse 
of Bhrigu, he became all-eater. Vrihaspati’s wife was abducted and thus 
the pride of the spiritual guide was crushed. The pride of Durvásá was 
crushed through Amvarisa by the irresistible wheel of Vignu called 
Su-dars'ana Lord Krisna, on the plea that they were cursed by a 
Brahmin, hurled do «n from the Vaikuntha two of his door-keepers named 
Jaya and Vijaya and crushed their pride. Afterwards when they assumed 
their birth as Hirauyâksa and Hiranyaks pu, he, in the guise of a boar 
easily kilied the former in the Påtâl and killed the latter on earth in the 
form of Nrisimha (partly man and partly lion). Nest they were born in 
Ceylon as Ravana aud Kumbha-Karna where they were killed at the 
intercession of sral.ma by the arrow of Rama. Lastly, on the occasion of 
their third birth they took the forms of S’is‘u-pal and Danta-bakra and 
were easily destroyed by the wheels of Krişna. This Lord, by causing 
mutual d:ssension, erushed the pride of the demons through the gods, 
and the gods through the demons. He crushed your pride also through 
Brahma. At first you were Narada, the son of Brahma, and as a result 
of paternal curse, you became successively a Gandharba and the son of a 
S'udra; and now by the grace of the Lord, you have become Narada. 
again. “The whole universe is under my control," thus boasted Kama 
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ween ae 


(the Indian Cupid). So Krişna reduced the infatuated Kama to ashes 
through Siva. Afterwards he revived KAmz (devoted to the Lord, heart 
and soul) out of compassion and sine» thit day Kama bas male it a point 
not to discharge his weapon unlawfully. In the battlefield. the Lord 
crashed the pride of the haughty Laksmana through the iron spear 
discharged at him by Ravana. i 


45-56. O Narada, afterwards he revived him again upon tho eulogies 
of Visnu-Ráma who forgot his divinity throngh the curse of Brahma. In 
days of yore, the pride of Kàrta- Viryyárjuna was crushed by the iufallible 
axe of Paras'uràina. ‘The same Lord eru-hed the pride of Arjuna on the 
following occasions viz, the death of the son of a Vipra (learned Brahmin), 
the abduction of Krisua's wives and the fight o' Arjuna with Karna. 

Lord Krisna, on the oceasion of tho rape of Usa crushed the pride of 
king Bana by cutting off his hands and in the sacrifice of Daksa subdued 
the pride of Bhrigu also. In olden times Rama was going home after his 
marriage was over. In the way he had a fight with Paras"urama ; and on 
this occasion Lord Krişna crushed the pride of the latter through the 
former. The same Lord Krişna caused the summit of the mount Sumeru 
to be broken by the wind and caused Agastya to drink the ocean. Thus 
ho curbed the pride of Sumeru and the ocean. In days of yore, the wind 
was provoked for some cause and was about to do away with the whole 
creation ; when Lord Krisna crushed his pride by effecting the death 
of his son. And in the course of his adventures for the abduction of Osa, 
Hari arrived at Dwárk& and for the sake of the cow of king Bana, he 
cursed Varuna and thus humiliated him. Lord Narayana abandoned 
Saraswati and humbled her pride on the ground that she quarrelled with 
Gangá in his presence. In days of yore in the llimàlayas, Lord 
Sambhu left the conceited Gang’ and went to devotion after having 
reduced Káma, the god to ashes, whereby the Ganges was put to shame 
and humiliated. Afterwards in order to attain S'1va, she went to a 
secluded place for the meditation of Visnu. The Ganges prayed in India 
for a long time : and by Visnu’s boon she got the Lord, eternal S'iva as 
her husband. Then Ganga, the very fortunate spouse of S'iva, was pleased, 
became adorable a/nong the goddesses in the three worlds and was wor- 
shipped by the gods. O great Muni, in days of yore, tie great goddess 
of fortune i.e. Laksmi, having been filled with conceit was vanquished or 
subdued by Jaya and Vijiya. Having given the desired boon to her 
myrmidons she was about to enter into the threshold of the Lord when 
she was prevented by these warders. 


72-84. Whereupon that most virtuous nymph being highly offended 
rebuked the door-keepers (Jaya and Vijaya) and having recollected the 
lotus feet of Hari was going to commit suicide. At that time, Brahma, 
Mahes'à, Visnu. Dharma, the sun, Indra, Varuna, the wind. the fire. the 
moon, Kama, the Lord of wealth, Vais'ravana. the Risis, the Munis 
and the Manus (who remove impediments) eame weeping to Padmá 
and adored the primordial goddess of Nature, £. e. Mahà-Laksmi, 
The gods said, “O goddess, mother, you are forbearing, supreme, 
pure and void of anger and other passions. 'Therefore, forbear, 
Q goddess, adored by the gods, you are the typo ofall chaste goddesses, 
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Without you the whole world will be rendered in-effeetual or useless 
like a corpse. O goddess, you are the emblem of universal pros- 
perity. You are the image of all and the presiding deity of the 
goddess of the Rasa. All the women of the world are your digits. 
You are the Párvati in the Kailás'a, the daughter of the ocean in the 
Ksiroda, the Heavenly goddess of fortune in Heaven and the terrestrial 
goddess of fortune on earth. You are the Mahá-Laksmi in the Vaikuntha 
as well as the voddess Saraswati, Ganga, Tulasi and you are the Sávitri 
in the Brahma loka. In the cow-world, you are Radha, the presiding deity 
of the life of Krişna. You are the mistress of the Risa in the Rasa and 
Vrindà in the Vrindavan. You are the spouse of Krisna in the forest 
of the holy fig-tree, Chandra in the forest of the Sandal, Virayá in the 
forest of the Champak, Sundari on the mountain of a hundred summits, 
Málati in the forest of the jasmine, Kundavatt in the forest of the 
Kunda, Sus'ilà in the forest of the Ketaki or serew-pine tree and the 
garland of Kadamba in the Kadam forest. You are the royal goddess of 
fortune in the royal palace and the household goddess of fortune in 
every house." 


85-91. So saying, the gods, munis and manus began to weep. 
Then their throats, lips and palates were dried up. Whoever at break of 
day gets up and reads the holy and auspicious hymn of Laksmi composed 
by all the gods assuredly gains prosperity. A man without a wife by 
reading this hyma acquires a humble, chaste, good-natured, fair, pure and 
delicate wife excellent in every respect, of good rank, (bearing sons and 
having grandsons) of a melodious voice and haviag good teeth. By the 
perusal of this hymn, a man without a son getsa Vaisnava, longevous, 
prosperous, learned and famous son. By the perusal of this hymn, a 
person who lost his kingdom, prosperity, friend or wealth gets back 
the thing that he lost. A man -without fame gets celebrity 
and fame by reading it ; and every one by reading it obtains tenants and 
land and becomes, asit were, a child of the goddess of fortune. In a 
word, this ode is the source of all prosperity, continued happiness and 
joy, virtue, redemption and friendship and removes grief and sorrow. 


CHAPTER LVII. 

1-14. Narayana said, “O Narada, the chaste Mahá-Laksmi j;having 
heard this hymn was pleased with the gods and having ceased to weep 
addressed them thus, * O gods, I am not going to commit suicide through 
anger. I tell you the reason. Asceticism impelled me to commit the 
act as I discussed in my mind thus. In the estimation of the eternal 
Being (who is impartial every-where, who is void of all attributes, who is 
the universal spirit, eternal happiness and the masters of all) the grass 
and the mountain are equal. IIa can in the twinkling of an eye create a 
hundred thousand goddesses of fortune : before him there is no distinetion 
between a wife and a servant. What good, then, will acerue to me by minis- 
tering to him? Look! I am .the foremost of his wives; but the 
servant of his servant’s servant, the respectful keeper of the threshold 
did not even greet me. Just now, I was prohibited by him from cross- 
ing the threshold. Therefore seeing that I bave not been blessed in 
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respect of my husband whose love I have been unable to secure, [am going 
to consign myself to the flames to secure future prosperity or a better 
state. Any woman who is unfortunate in respect of her husband 
(f. e. who is not loved by her husband) is unlucky by all means. Her life 
is useless, She has no inclination for sleep or food. Whoever is unable 
to secure the affection of her husband lives in vain. She cannot enjoy 
her youth or prosperity which consists in the possession of sons or wealth. 
A woman who has no fiith in her beloved husband is impure, impious and 
void of all Karm:. The husband is the friend of his wife, her refuge, her 
god and spiritual guide. The husband is the best of all persons in the 
world. There is no spiritual guide superior to the husband. O gods, the 
parents, son and brother of a woman most reluctantly give her moderate 
quantity of wealth ; but the husband gives al! even to his foolish wives. 
The most virtuous, woman who comes out of a respectful family, who is 
good-natured and preserves the integrity of her family knows the great- 
ness of her husband. And the woman who comes out of an impure stock, 
who has a bad nature and is void of all virtue. who is shrewish and corrupt, 
angrily slanders her husband. A woman who spites her husband, the 
greatest of all spiritual leaders and the emblem of Visnu, suffers endless 
torments in the hell called the Kumbhipáka for a period covered by four- 
teen Indras. 


¥5-25. Vow, abstinence, charity, veracity, virtue and prolonged 
asceticism observed or practised by a woman who “is faithless to her 
husband are consumed to dust and rendered quite useless by her unchastity. 
Therefore I shall not use any cruel words to my divine husband ; and as 
I have been by the dispensation of providence insulted by & servant, I 
shall put an end to my life ; for it is improper for a chaste woman to use 
cruel words to her husband even if she observes his faults. But if she is 
unable to bear the wrong, then in conformity to the dictates of virtue 
she can die. To minister to the husband is an act which constitutes to 
the wife the vow, the Dharma, the Divine worship, the great 
truth, charity and an act of pilgrimage. To a woman, her 
husband constitutes her god ; the husband is as pure as the gods and 
represents all virtue. Nay, he is Janárdann (Hari). The sight aud touch of 
a chaste woman who always eats the refuse of the food of her husband 
and drinks water with which his feet are washed are desired always by 
the gods. This sight as well as touch consecrates even places frequented 
by pilgrims and relieves sinners from sins. " So saying the most chaste 
Laksmi wept again and again. Brahma was afraid and inclining his 
shoulders with reverence said thus:—'* O goddess, Jaya and Vijaya 
will never attain welfare. You have not cursed both the fools for fear of 
offending your husband. O chaste one, know it for certain that though 
a saint patiently refrains from cursing a person who dos wrong, yet the 
offender will certainly come to grief. And if any one is unable to curse 
or punish the offender, the latter is chastised by Dharma himself. 


26-38 O mother, excuse all the faults, which we commit. I am an 
adherent of your husband. Now be pleased to depute me to the task of 
creation, and I beseech you to go to your beloved consort.” Brahma having 
paid ao went with the gods and the Munis headed by Laksmi to the 
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Lord ofthe Vaikuntha. The four-faced Lord Brahma, the spiritual guide 
of those who know the four Vedas, whose footstool is the lotus, went to 
the Vaikuntha and adored the Lord of the universe. TheLord hearing the 
adorations of Brahmá and seeing that Laksmi was weeping modestly 
before him said,“ O offspring of the lotus, I am omniscient, the eternal 
spirit, the preserver, the cbastiser and the origin of all. Iam conversant 
with the causes of all phenomena. I regard every one in all places. 
impartially, be he my believer, wife or friend. My believer in particular 
is dearer to me than my life. O four faced Lord, both of your wicked sons 
viz. the wicked door-keepers are my believers: therefore you should excuse 
me as well as Jaya and Vijaya who repose absolute confidence in me. A 
strong man who has faith in me is afraid of none. For my wheel ever 
preserves those who are intoxicated with the wine of divine belief .'" The 
Lord having said so held Laksmí to his breast, sent for both the door- 
keepers and said, “O my children do not fear at all: but pass your days in 
happiness, You need not be afraid of any one while 1 am here. Who can 
chastise my believers? You had better go to your destination.” When 
the Lord having said so paused, the gods bowed to the Lord of the world 
and went away. The door-keeper Jaya experienced a thrill of raptures 
throughout his body when he heard his words and said, “ Lord, when my 
heart is entirely set upon the meditation of your lotus-feet, 1 am not 


afraid of the gods, or the goddess of fortune or the saints. ” ; 


CHAPTER LVIII, 


1-15. Ndrdyana said, “The Earth boasted in days of yore that 
she was the receptaele of alland the Lord erushed her pride through 
Prithu. Once Aditi boasted that she was the mother of the gods. 
The Lord made her sons invisible to her eyes atd thus crushed her pride. 
O Muni, once Ganga boasted that she was the source of redemption ; and 
the Lord of creation crushed her pride through Jahnu. In days of yore, 
he crushed the pride of Manasá through Durgá. In olden time, Radha 
angrily rebuked Krisna knewing him to be enamoured cf Virajà and as 
Krisna attempted to enter the sphere of the Rasa, he was thwarted 
at her instance by the cowherdesses. He was aiso caned by the female 
wardess at the instigation of the proud, Radh&. Therefore as desired by 
Krisna she was cursed by his believer Sridáma. O Narada, Radha was 
suddenly chastised by providence and descending to the earth from the 
Cow world she had to take her birth through the womb of Kala-vati, 
the wife of Vrisa-bhann. Sri-Kr'spna too in order to gratify Radha 
pretended to be afraid of Kamsa and went to the house of Nanda. This 
is why he is called the son of Nanda. Brahma hath said that the Lod in 
order to make good the words of Sridima who had cursed Radha saying 
that she would be separated from Krişna went back to Mathura leaving 
Radha in the lurch. O Narada, no body knows the motive of the Lord other 
than the onespecifiel above, which actuated all his mysterious proceedings. 
O great saint, it has been fully stated how Lord Krisna took his birth and 
how he went from Mathurá to Gokula. Now listen to other matters. When 
the son of Nanda went from Nandas place to Mathura, then as chance 
Would have it, Nanda and Yas'odà were very much aggrieved. Even wild 
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animals know a little how owing to the separation from Lord Krisna, the 
cowherds (male and female) and the cows with Vrindà suffered in every grove 
torments inflicted upon them by savages. O Muni, Râdhâ also at times aban- 
doned the wild tracts and roamed through forests and at other times she went 
to cemeteries or places not meant for burning the dead. Radha callous to joy; 
was at times angry with Lord Krişna and at other times she was free from 
anger. At times she recovered her senses: at other timesshe was senso-less or 
hankered after Krisna. Frequently she upheaved a deep sigh: and at other 
times she assumed her norma) attitude, Inj emergency, she slept or got 


up or simply wept. 


CHAPTER LIX. 


1-12. Narayana said, * O Narada, I have described to you in 
detail the humiliation of all ; now hear at length thc humiliation of Indra. 
Onee upon a time Inára was seated in his council on his throne of gem, 
when the great metappysieian Vrihaspati, the spiritual guide, arrived there. 
Bit Intra thouzh he saw hin did not get up in tha pride of his heart. 
The Guru thus disgraced by Indra was offended and left the place. But 
the pious Guru affectionately and graciously did not curse him. After- 
wards even without any curse, Indra had to eat the humble pie. O 
Narada, know it for certain that though a pious man out of affection, 
forbearance or piety does not curse a person who happens to do him wrong, 
yet the offender must reap the consequence of his sin. Dharina (virtue 
incarnate! himse:f chastises him. And if a p'ous man through anger 
curses a wicked person who does wrong, the offender comes to grief and the 
piety of the religious man is also wasted. © Narada, for the sin incurred 
by the humiliation of his spiritual guide, Indra was beset by Brahma-hatya 
(murder of a Brahmin incarnate). Tadra was afraid of her, left his 
kingdom, ran and sought shelter inthe pool sacred to Visnu. Thera ina 
very slender form he hid himself in the fibres of the water lily, and Brahma- 
hatyá was unable to enter into the pool sacred to Visau In India this 
lake is the most sacred place m3ant for devotion. Savants who know ancient 
history call it the sacred bathing plac: of Puskara. At this time, a pious 
king named Nahuswdavotel to Hari, seeing that Indra was deprived of 
his kingdom, seized it by force. Later on, the handsome, graceful goddess 
S'aehi (without issue) was going aggrieved to the Mandakini to bathe 
when the youthful king of kings, Nahuga, seoing the weeping and most 
virtuous S'achi possessed of exeallent teeth, e delicate constitution orna- 
mented with gems andin the prime of her youth fainted through lust. 
Afterwards he stood before her and humbly  adlressed her like her 


servant t hus:— 

13-16. ** Alis, the ways of providenca are mysterious. It cannot 
be comprehended even by philosopers how the wife of the licentious Indra 
who bears on his person marks of vagina could be so fair. For a 
wonder! how sould the mind ofa person be attached to another woman, 
when his own wife is so very beautiful? What is Rambha or Urvas'i or 
Tilottama or Ghitáchi or Ratna-málà or Kalávati or the fair Káliká >r 
Bhadrávati or Champivati before such a beauty? In a word, all these 
damsels do not possess a sixteenth part of her beauty. How could the 
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foolish Indra leave such a damsel and seek the company of another? I 
doubt if our women are even fit to be her maid-servants. O fair one, I am 
your myrmidon. Be pleased to court ine. As Rádhá presides over the 
heart of Krisna in the cow-world, as Lakgmi and Saraswati preside 
over the heart of Nàráyana, as Brahmáni over Brahmá's heart, as Durga 
over Siva's heart in the Kailds’a, asin the lovely white Islands in the 
sea of .milk the terrestrial goddess of fortune, the lucky daughter of the 
sea presides over Vignu's heart, as the great chaste god less Marti pre- 
sides over Dharma’s heart, as Vásanti, the goddess of fortune in the 
Påtâl presides over the heart of Ananta, as Pusti over Ganes'a's heart, 
as Devasen& over Kártiki's bosom, as Varunduft over Varuna’s heart, 
as Swiha ovar the heart of the fire-cod, as Rati over the heart of Kama, 
as Sanjfià over the Sun’s heart, as the wife of the Wind over the Wind's 
heart, as Rohini over the heart of the moon, as your motber-in-Law Aditi, 
the mother of the gods, over the heart of Kas'yapa, as Mena, the intel- 
lectual daughter of the manes over Himálaya's heart, as Lopa-mudráà over 
Agastya's heart, as Tard over Vrihaspati's heart, as Deva-lIüti over Kar- 
dam's heart, as Arundhati over Vasistha's heart, as S'atarupá over the 
heart of Manu and as Damayanti over the heart of Nala, so, O fair one, 
befriended by good fortune, reign in my heart also. I can easily eut to 
pieces a thousand Indras. 


27-36. Women like strong gallants better than their husbands: 
Therefore be pleased to court me. I shall enjoy your society in the 
inaccessible and yet solitary summits of the Sumeru mount, or in the 
lovely Malaya mountain with a graceful belt and perfumed by sandal of 
in the Nandan-forest; and I shall dally with you at times near the 
mountain ofa hundred summits or on the coast of the Puspa-bhadrá 
river or near the shore of the Godavari refreshed by cool winds and at 
other times, near the cemetery or places not designed for burning the 
dead or in the forest of the lovely Champaka situate on the pleasant 
coast of the river Champá.-vati or in a fortress, or from mountain to 
mountain, from cave to cave, from island to island, from river to river, 
or on the beautiful coast of the ocean void of wild animals. In solitude, the 
union of a clever pair is very delightful. Fair one, in my company, enjoy 
the bliss of sexual intercourse on a bed annointed with flowers and sandal. 
Look! I am also annointed with fiowers and sandal. O goddess, by Brashmá'g 
boon, Iam void of birth and death and have atiained permanent youth. 
I am well-dressed, fair, heroic and expert in sexual science. My face is fair, 
like the autumnal full moon. Partieularly, I come out of the lunar raee. 
Therefore, O good nymph, court me as your husband. Nay, goddess, Urvas'i 
herself came to-day and solicited my society. But I rejected her offer as I 
am not attached to the society of other damsels. Only the desire of your 
society has agitated my heart a good deal. 


37-48. Fair one, for your sake I shall surely abandon my wives decked with 
ornaments of gem ; or, if you so desire, you can make them your atten- 
dant maids. O beauty, I shall conquer in the battle-field Varuna by my 
valorous weapon and give you the excellent wreath of gems. O goddess, 
command me, your servant, and even today I shall subdue the weak fire- 
god and give you a pair of clothes consecrated by fire. Fair “one, even 
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to-day I shall give you the pair of ear-rings fashioned into the form of a 
fish constructed with excellent gems which belongs to Aditi. the mother 
of the gods ; and having subdued the weak moon-god, I shall give you 
the pair of ornaments eonstrueted with invaluable gems belonging to 
Rohini. Or that consumptive and emaciated timid moon will deliver to 
you the same without fighting : or perhaps being my ancestor, he may 
graciously be pleased to give the same to you. To-day I shall beg of 
S‘ankara the melodious, ringinz pair of anklets constructed with excellent 
gems belonging to Parvati and deliver the same to you. O auspicious 
nymph, that Lord who is easily contented is controlled by hymn. 
He is kind to his adherents and is the source of all prosperity. Nay, 
he is like the great tree which fu fils desire: so he will accede to my 
entreaties. O my beloved, to-day I shall by fight obtain the rare, invalu- 
able pair of bracelets belonging to Gung’ -and give the same to you. 
O good-looking g»ddess, to-day for your use I shall give the pair of Bahulis 
(a kinl of ornunent) constructed with exeelleut gems belonging to the 
wife of th: Suu. Ishall easily comyier Kama and deliver to you the 
pure looking glass of his wife constructed with invaluable gems. Fair 
one, I shall beg of the Lord of Kamala the merry lotus and Mandar 
belonging to Kamali and give the same to you. 

49-63. Ishalladore Brahmá, obtain the rings of Sávitri invaluable 
in the world and give them to you. By the ob-ervance of the Náráyana 
vow, I shall fetch the lute of the goddess of music which voluntarily 
indulges in modulations of sound and plays upon the musie according to 
the division ofthe notes of harmony and hand it over to you. Fair one, I 
shall likewise make over to you the diamond Pagakas decorating tho 
members of the feet of Kuvera constructed by Vis'wakarmá." The great 
king Nahuga having said so fell prostrate at her feet ; the lips, throat and 
palate ofthe most pious Sichi became parched through fear. She again 
and again remembered Lord Hari and tho lotus feet of her spiritual guide 
and said to the king who was, as it were, a var or bolt «an obstaele) to her 
in the royal road thus: “O great king, my son, listen. Ochild,O remover of 
all danger, the king is the preserver aud the father ot all. The king 
shields everyone from danger. Now Indra has forfeited his 
dignity and you are the ruler of heaven. So you stand in place of my 
father. For the king is undoubtedly the father-and preserver of his sub- 
jects. Besides, O son, there are 16 kinds of Women who can be called 
mothers. They are as follows : the wife of the spiritual leader, the 
queen, the wife of a god, the daughter-in-law, the sister of the father or 
the mother, the wife of the spiritual preceptor, the wife of the servant, the 
wife of the maternal uncle, the wife of the father, the wife of the brother, 
the mother-in-law, the sister, the daughter, one's own mother and tho 
tuletary goddess. So you are but a man, and I am the wife of agod. Hence 
according to the Vedas, I am your mother. Therefore, O son, if you 
wish to rape your mother, go to Aditi, the mother of the gods. O son, 
every sinner may be redeemed ; but not one who violates his mother. 
He has to suffer endless sufferings in the hell ealled the Kumbhipaka for 
the period of longevity allotted to Brahma. Afterwards he has to 
wander like a worm in the vagina of a prostitute and then like a worm of 
the night soil for seven kalpas. O son, afterwards, he is turned into the 
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worm of an ulcer for one Kalpa, worm of the head ¢.e. louse for seven 
Kalpas and a worm of the bed (buy) for one Kalpa. Later on, he is 
afflicted with leprosy for seven births and then attains the womb of a 
she-goat. Afterwards in respective order, he beeomes a crow eating dung 
for seven births, a dog for seven births and a boar for seven births. 


64-76. Later on,  ravishers of their mothers nre born as 
eunuehs in every birth. They are never redeemed. Brahm4_ himself 
hath said so. O king, the same consequences.are reaped if a Kgatriya, 
Vais'ya or S'üdra associates with a Brahmin woman. Vrihaspati holds 
that even the Vedas do not preseribe any means for their redemption. 
Child, it is no doubt delightful to the people of the world to secure the 
enjoyment afforded by the prosperity of heaven. But redemption is the 
grand object solicited by those who want redemption ; devotion is ‘sought 
by the devotee ; the position of a Brihmin is sought by the Brahmins ; 
silence or taciturnity by the Munis, the acquisition of knowlelge by those 
who are conversant with the Vedas ; the recitation of poetry, by the poets; 
the bondage of Visna and the luxury of the faith in  Vignu by the 
Vaisnavas. O good soul, tell me what pleasure can virtuous men 
derive from the residence in the womb of a woman which is the receptacle 
of urine and ordure yielding a foul smell. O great king, you are, as it 
were. the lamp of the matchless race of kings who were your predecessors, 
By virtue of your religious merits accumulated in several births, you have 
been born in [ndia. O king. asin summer the mid-day sun stimulates 
the bloum of lotuses, so you have manifested yourself for the gloritization 
of the kings of the lunar race. Therefore it behoves a great personage like 
yourself to maintain virtue, For the preservation of virtue contributes 
to fame in every stage of life. Only fools by. forfeiting virtue go to 
hell. A Bráhmin's duty consists in .he observance of the necessary rites 
three times a day, the worship of Hari, the drinking of the water of the 
feet of Hari which is sweeter than nectar and the eating of the fool which 
has been dedicated to him. Food and water not dedicated to him are as 
impure as ordure and urine. The Brahmins using them have to take 
their births through t ie womb of asow. O king, the Brahmins through- 
out their lives should eat the food dedicated to Hari; but they should 
carefully fast on the day of Ekálas'i, the birth day of Krisna, S'iva-ratri, 
Ràmanavami and other saerad days. Brahm’ has prescribed the duties as 
stated above for the Brahmins, 


77-103. For a chaste woman, the service of her husband constitutes 
her supreme vow and devotion. She should regard the husband of another 
woman as her son. Such sort of conduct constitutes the virtue of a 
woman. Kings should regard their male subjects as sons bezotten by’ 
them and the females as their mothers. Out of deference to Visnu, they 
ought to perform sacrifices, minister to the gods and the Brahmins, chastise 
the wicked sand preserve the virtuous. This is the moral code prescribed 
by Brahma for the Ksatriyas. Dealing in trado is the duty of a Vais'ya 
and he accumulates virtue thereby. The service of a Brahmin has been 
assiguel to be the duty of a S'üdra. O king, tho duty of the ascetica 
who renounce the world consists iu surrendering everything to Lord 
Krisna. A Sanuyási ought to put on only red dress and wield only staff 
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and an earthen pot. Strict impartiality, eonstant recollection of Hari 
and visit from house to house constitute the duty of a reeluse. He should 
live nowhere. A mendicant even by chanca should not impart knowledge 
or mantra to others and he ought -not to secure a hermitage for his 
residence. He should not covet any article. He should be free from the 
ties of attachment and must shun society. He should not associate with 
anybody. He should not take delicious food and even accidentally he 
mist not see the face of a woman. He should not solicit anything which 
he desires from a house-holder. Lord Brahma, the offspring of the lotus, 
has prescribed the above rules for the ascetics who renounce the world. 
O son, he has expressly fixed the duties suitel to all classes of men. 
Child, now depart with pleasure." When S’achi desisted from her 
harangue and lingered in the middle of the road king Nahusa stooped low 
and said thus, ** O goddess, you have taken a perverted view of the whole 
thing. Now I am going to describe virtue to you, as stated in the Vedas. 
Listen. O fair goddess, it is recited in the Srutis that none reap the 
consequences of the act performed by him in the heaven, Patal or other 
islands. A person commits bad or goud deeds in the sacred land of India 
and reaps the consequences thereof according to his Karma in other places. 
The place from the Himalayas upto the sea is called the sacred land of 
India. This is the place of “devotion assigned to the Munis. India is 
the best ofall places. People born in India are deluded by the illusion 
of Visau and then they leave the worship of Hari and get attached to 
worldly enjoyments. Virtuous men, after having performed sacred deeds 
in India, go to heaven aud there attended by celestial damsels enjoy 
celestial bliss for a long time. Fair one, a virtuous man first parts with 
his body and then goes to heiven. But mark the strength of my 
virtue. I have come to Heaven with my body. Through the piety of several 
births, I have been able to come physieally to the mueh desired land of 
Heaven. And now by means of what an unspeakable piece of virtue, I 
have been able to secure you ? Fair one, this Heaven is not a field of action ; 
it is a place for enjoymeut. And of all enjoyments, association with an 
excellent woman is the best. Inthe field of enjoyment, the relinquish- 
ment of an enjoyable article, if it is available, is not praise-worthy. Over 
and above this, you are sentimental and witty and hence a fit object of 
enjoyment on the part of the voluptuous. Whoever gives up an article 
of enjoyment owued by none is unquestionably a beast absolutely void of 
` intelligence and taste and possessed of a submissive and peaceful disposition. 
O my darling, now please accept my advice. Please go home and in 
- solitude, get ready an excellent, charming bel fit for sexual intereourse. O 
nymph of excellent hue, get rid for certain the seruples of your heart. 
O damsel of fair mien, now prepare to immerse yourself in pleasure afforded 
by my society in an excellent mansion. I shall bez the invaluable wreath 
of gems and diamonds which decorate the heart of Laksmi and give it 
to you. l 

104-132. The head-ornament of Siva viz, the half moon, 
removes birth, death aad disease and is the excellent tov of Siva, 
which ean rarely be secure] in the three worlds and venerated in the 
universe. I shall perform the vow of Siva and assuredly bring 
that pieco of moon to you, I shall revyorentially perform the vow of 
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the sun: and the best gem belonging to the sun: called Syamantaka I 
shall offer to you. O my darling, that gem daily produces 8 loads of 
gold. I shall secare for you the enchanting cup of Kama ever full of honey 
constructed with invaluable gems, very amusing and calculated to do 
away wita birth anl death. I shall perform the vow of Laksmi and 
assuredly secare for you her lotus used as a seat which is very pleasing, 
rare, pure, supreme, qualraagular, measuring a hundred thousand cubits 
in circumference, ornamented with the best of gems, constructed in a circular 
form at the dasire of god, inlaid with precious diamonds, effulvent like 
the sun and very picturesque.” So saying the king Nahuga obstructed 
her passage und again and again fol at the feet of the consort of Indra. 
At his words the palate, lips and throat of the goddess were dried up. 
Then she again remembered her spiritual guide, Hari and cogitated 
thus, “To how many remarks made by this fool, who has been oppressed 
by lust, who has lost his senses and who has no idea of right or wrong 
shall I patiently listen? A min infatuated with lust is more senseless 
than a man infatuated with honey or wine. A man swayed by lust does 
not care to die.” She said the above: in her heart (aside) and 
expressly spoke thus: O infatuated being, I am in my menses and am at 
present like a mother to you. Leave me. O drunkard, I tell you for 
certain that this is the first day of my menses. A woman is considered as 
a chandàli on the first day of her menses: on the second day she is regarded 
as an infidel; on the third day, she is held to be a washer woman: on 
the fourth day, she is purified by the company of her husband. She is then 
also impure, so far as the performance of a divine act or an act of the manes 
is concerned. She resembles a vile Sidra women in her dealings with others 
on that day. Whoever on the first day of her menses assosiates with a wo- 
man no doubt commits one-fourth of the offence of Bráhmin slaughter. This 
person is not entitled to perform a godly act or an act on behalf of the 
manes. Heis regarded as the basest of men and held contemptible by all ard 
unworthy of praise. Whoever lustfully goes to a woman on the second 
day of her menses and gratifies his passion ‘commits cow- slaughter. Vrihas- 
pati bith said that this man is not entitled to perform an ‘act on behalf 
of the gods or the manes throughout his life and remaius ever infamous 
and ignorant. Ifa fool does th: "i lustful aet on the 8rd day, he practi- 
eally kills the fetus ; there is no doubt on this point. He also, like the last- 
named sinner, is degraded and unworthy of all acts. On the fourth day, a 
woman in hor menses resembles a vile Sidra woman. Soa clever man 


does not seek her company. O fool, if you wish to commit rape with 
me who am practically your mother, associate with me on that day when. 
lan free from menses.” At these words Nahuga smiled an spoke 


gently and mode-tly to the pious wif» of Indra, "Fair oue, the sin to 
whieh you allude committed by assonation with a woman in her menses 
affects only India, the sphere of action anl not Heavy en, and even in that 
field of action (India) the good anl the evil acts specified in the Vedas 
do notin the lest injure the VaiSuavas who are effulgent with the 
ralisnce of Brahma. O golless, befora men the wives of gods are always 
pure, both as regards . sleeping and eating. They are never rendered 
imparo. Asa heap of hay is consumed by the burning fire, s» are all the 
gins reduced to dust before the approach of a Vaignava, The Vaiggavas are 
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brighter than the fire, the sun or the Brahmin. They are constantly 
protected by the wheel of Visnu and wander independently like infatuated 
elephants. The Vaisgavas have not to decide about the nature of the acta 
to be performed by them nor do they reap their consequences. This is 
stated in the Kauthuma]branch of the Sáina- Veda and you may refer the 
point to Vrihaspati. ; 
133-160. Here, in heaven also, every one knows about the Vaisnavas of 
the lunar race. They never worship any other god than Hari. A virtuous 
- Brahmin or a Ksatriya who does not take the Mantra of Vignu is hoaxed by 
His illusions. Of what use is another mantra to me? To me, who are the gods? 
Even Yama is not my chastiser. Ican subdue all except Brahmá, Visnu 
and Mahes'a. Fair one, now go home and get my bed ready. I shall just 
core over to your house. Sin willentail upon me if you are in your menses, if 
it does at all. You will not be injured thereby in the least." So saying the 
king Nahusa cheerfully rode on his car of gem and went to the forest 
of Nandan. Sachi did not go home : but she went directly to the house 
of her spiritual guide who was occupying a seat of holy grass. She saw that 
the goddess Tara effuleent with the radiance of Brahma was ministering 
to the feet of Vrihaspati. Heheld in his hand the rosary bead and was 
reciting the name of Lord Krigna, the supreme Brahma, the embodiment 
of grace to his believers, self-determining and independent of nature. 
achi threw herself prostrate on the ground and bowed with her head to 
Vrihaspati whose eyes were full of tears through raptures. Then the 
much aggrieved and frightened Sachi with streaming eyes and a heavy 
heart reverentially adored her spiritual guide (merged in the sea of 
religious zeal), the ocean of mercy and devoted to Brahma thus: ** O most 
blessed being, you alone ara my preserver. Immersed in the sea of scrrow 
and frightened Iam seelüng your protection. Preserve me. Be he 
a master or not, be he strong or weak, everyone is able to govern his pupil, 
wife or son. You have expelled your disciple from your kingdom: and 
sufficient atonement has already been made for his sins. Now you ought 
to be kind to him. O Ocean of mercy, at this time I have lost everything 
including my husband. This immortal land is now vacant: and I am 
without shelter and prosperity. You can bear with your own eyes a 
testimony to this fact. O god, I have been beset with dacoits. Preserve 
me, and bringing your servant (Indra) here, give him the dust of your 
feet und your auspicions blessings. Look, the father is the best of all 
religious preceptors. He is surpassed by the mother who is a hundred 
times more adorable, venerable and deserving of worship. The savants 
call the giver of the mantras Guru, as he vomits or throws out the mantra. 
Therefore the donor of the mantra is truly speaking, the Guru. To others 
the term is a mis-applieation. I bow to that spiritual guide who with 
the help ofthe probe or javelin of knowledge opens the eyes of a person 
blinded by the darkness of ignorance. An uninitiated fool obtains redemp- 
tion by no means. That beast, unfit for any act, assuredly dwells in 
hell. The person who begets, he who gives food, the mother or any other 
elderly relative cannot deliver us fro dreadful sea of the world. Only the 
donor of knowledge, Mantra or wisdom Ys capable of doing this. No 
other master ean deliver his heneh-man. The spiritual guide alone ia 
Vignu, Brahma, Mahesa, Dharma, Ananta or even the universal spirit, 
a 48 y 
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the great god void of all attributes. The Guru constitutes all sacred 
land, the receptacle and the emblem of all the gols ; and Hari alone 
manifests himself in the form of a spiritual guide. Ifthe tutelary deity 
is angry, the Guru ean save us; but if the latter is angry, even the 
former cannot come to the rescue. By an irony of fate, the Guru is 
displeased with that man who incurs the displeasure of the planetary gods 
and the Bráhmins. Neither the soul nor the son nor wealth nor wife is 
dearer to a person than his spiritual guide. Devotion to God, tho vow ot truth 
or any other sacred act is not superior to the act of ministering to the 
religious preceptor. 

161-180. There is no chastiser or friend greater than the Guru who 
constantly stands in the place of a god, who is the king and haste of his 
pupils. The giver of food chastises only so long as he can give food ; but 
the Guru is the chastiser of his pupils at every birth. "The Mantra 
(mystic incantation), knowledge, spiritual guide, and the godly husband 
die along with a person in every birth. Therefore they are regarded as 
the best of all objects. Ths father (who is also a Guru or an elder) is 
adorable only in that birth in which he begets the child. But the spiri- 
tual guide who gives the Mantra is adorable: in every birth. O Bráhman, 
you are the best of all those who belong to the sacerdotal class, the guide 
of the devotees, foremost among the pious and supremely conversant with 
Brahma. O best of saints, now relent towards me and Indra, If you 
relent, the planetary gods will also relent.” O saint, Sachi so saying 
wept loudly. Tard also wept sympathetically very loudly, fell at the 
feet of her husband and besought his forgiveness, Vrihaspati was propi- 
tiated and said, * O Tara, arise : all will be well with Sachi who, by my 
blessing, will soon get back her husband. “O Narada, when that 
spiritual guide of tho gods paused after having sail so, the goddess Tara 
again fell prostrate at his feet and wept. Thon’ Vrihaspati embraced 
Tard, consoled her with many excellent metaphysical doctrines. Whoever 
at the time of worship reads the hymn composed by Sachi pleases tho 
spiritual guide and the tutelary god at every birth. The planetary gods, 
Brahmins, kings and friends are ever satisfied with him. That person 
assuredly acquires reverence for bis spiritual guide and Visnu and attains 
other desirable objects and ever-lasting happiness. He never comes to 
grief. By the perusal of this hymn, a person desiring a son gets a 
virtuous son: and a man wantinga wife gets an accomplished chaste wife 
who brings forth sons. A disseased man gets cured; a prisoner regains his 
liberty: a man is never separated from his kinsmen. His virtues and 
blotless celebrities are considerably enhanced. A man, through this 
ode, gets sons, grandsons, wealth and material prosperity in this world 
and goes to the Vaikuntha in the end. That person having attained the 
bondage of Hari is never born again. He becomes over tranquil in 
disposition and drinks the nectar of the faith of Hari calculated to destroy 
death, decreptude, disease, grief and sorrow. 


CHAPTER LX. | 
121. Nardyana said, the tranquil Vrihaspati was appeased with 
the ode of Suchi and gently thus addressed ber, “O child, be of good cheer. 
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You need not fear, while Iam here. Fair one, like the wife of Kecha, you 
are also dear to me. For a disciple is like one's son. There is no distino- 
tion between a son and a pupil in matters of oblatione, gifts to the parents 
preservation and maintenance. Brahma, the offspring of the lotus, has 
suid in the Kanwa branch of the Sáma-Veda that. a pupil ean assuredly 
oblation of fire ike a son. lie has also said, & man must, maintain hie 
parents, spiritual guide, wife, children and orphans. Siva hath said, 
‘s Whoaver does not maintain them is impure at his death and not 
entitled to do an aet on behalf of the gods or the manes. Whoever 
regards his parents and his spiritual guide as mere human beings always 
acquires infancy and ever comes to grief. Whoever flushed with pro- 
sperity insults his spiritual guide is ruined very soon. Indra, not having 
stood ap in th» council when he saw me has quickly reaped the fruit of 
his act. Chill, you yourself are an eye-witness of this fact. Now, child, 
I shail - surely relieve him from danger. and save you from peril, 
He who is able to preserve and save his pupil ean traly be called 
the Guru. Gool damsel, a ‘woman whose heart is pure never forfeits 
her chastity. A woman who cherishes scruples in ber heart forfeits her 
chastity. Chaste one, your prowers will vie with that of Darga: and in 
eelebrity and fame, you will be equal to Laksmi. You will be blessed 
like Rádhà and gain the affections of your husband, to be sure. 
Like Radha, you will secure greatness, honour, affection and pre-eminent- 
jy the society of your husband. Like Rohini, you will secure the good 
graces of your husband. You will be adored like Saraswati and you will 
always be pure and incomparable like Sávitri" While.be was saying 
30, the messenger of Nahusa arrived there. anl said, * Goddess, get up 
coon and start for the lovely, solitary grove of Nandan for the diversion 
of the king." Hearing this Vrihaspati trerabled through anger and with 
flushed eyes said to the messenger thus, “ go and inform your king 
that if he desires to onjoy Sachi’s society, he ought to come here 
mounted on an extraordinary conveyance. He ought rather to come here 
well-dressed, conveyed by an excellent litter borne on the shoulders of 
eeven Risie. When the messenger heard this, he went and represented the 
matter to the king who thereupon said to him thus, ‘“ messenger, go soon 
and fetch the seven Rigis and I shall hit upon a plan with their co- 
operation. 

22-40. Thereupon the messenger went and revealed the matter to the 
seven Risis who came to the king in eomplianes with his wishes. The 
king as he saw them, bowed reverentially and said, “you are all the sons of 
Brahma, virtuous like him, effulgent with his radiance and always known te 
be kind to your adherents, You are always devoted to Hari, pure and good. 
You are void of the vain worldly ties of attachment, envy, «nd conceit. You 
are as accomplished as Nár&áyana in effulgence, fame, love and generosity 
in the grant of boons.” So saying the king reverentially eulcgised them 
aud wept loudly. The saints who were great benefactors, seeing!that the 
king was afflicted said, “ Child, solicit the boon desired by you. We eam 
give you any thing you ask. Nothing is impossible with us. The posi- 
tion of Indra or Manu, immortality, the mastery of the seven Islands, eve~ 
lasting happiness, every kind of accomplishment, or perfection, rare prasy, 
perity or any thing that you desire, please announce to vs cheerfully. 
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We shall give that to you and then go back with a glad heart to pray. 
Any moment which we pass without devotion to Hari appears to us like 
a hundred thousand ages; and to us, a day without the service and devo- 
tion of Hari is a bad day, indeed. Whoever wants any other thing than 
the bondage of Hari parts with neetar and drinks poison at his peril. 
Brahmá, S'iva, Dharma Mahá-Visnu, Ganes'a, the sun, the god Ananta 
and the Risis including Sanaka. ete., day and night meditate the lotus- 
feet of Hari calculated to do away with death, decrepitude and disease: 
and those feet we desire." The great king who was spoll-bound by de- 
lusion, hearing this, modestly and bishfully said, “O most blessed beings, 
you are kind to your believers and nre capable of giving every thing that 
is desired. So, please to give me Sachi this moment and fulfil my desire. 
The chaste Sachi desires a husband who can mount a conveyance borne 
by seven Risis; and such a conveyance is solicited by me. I pray you, 
-O saints who fulfil every desire, to gratify this wish of mine.” O Nara- 
da, when the Munis heard this, they were very much amused and laughed 
heartily. Then, the saints compassionate to the poor, thinking that the 
poor king was bewildered anl defruaded by the illusion of Visnu, merci- 
fully promised to bear him on their shoulders. They placed on their 
shoulders the litter of Nahüsa ornamented with pearls and diamonds. 
The silly king also decked himself with good dress and ornaments of gem 
‘and having mounted the litter proceeded. 

41-58 But in the way perceiving the delay of the saint:, he rebuked 
them where-upon the Muni Durvásá who was in the van cursed him 
saying, " O mean-minded wretch, assume the form ofa huge snake and 
drop to the earth below. Afterwards you will be redeemed by the sight 
of the son of Dharma. O king, Karma ean never he ineffectual: you will 
eventually abandon the body of the snake and riding on a golden ear you 
will go to the Vaikuntha and serve Hari.” After uttering this curse, the 
excellent saints laughed and went away. On the other hand, the king, too, 
was turned into a serpent by the curse of Durvásá and dropped into a huge 
forest. When Sachi heard this event she bowed to her guru and went 
to the celestial city ; and Vrihaspati soon started for the place where 

| Indra was hiding in the fibre of the lotus. The gracious Vrihaspati hav- 
ing approached the lake summoned Indra with a cheerful mien saying, 
“ Child, you need not fear anything, while I am here ; be of good cheer 
and come unto me, for I, your spiritual leader, have come. Then the great 
Indra, having recognised the voice of his Guru, quitted his slender form, 
assumed his former appenranee, and respectfully threw himself prostrate 
on the ground with his head before his lotus feet. When Vrihaspati saw 
that Indra was much frightened and weeping, he gladly held him to his 
breast. Then the religious preceptor of the gods, for the perance of 
-Jndra, caused him to perform the ceremony of the Soma- Yaga and seated 
: him on a lovely throne of gem. By him, the material prosperity of Indra 
was increased four-fold. Then the gods arrived and gladly ministered to 
him. The goddess Sacht also having got back her husband, Indra, the 
lord of Heaven, slept in her mansion on a bed of flowers and in his 
society passed her days with very great pleasure. Thus, O Narada, I 
related to you the account of the humiliation of Indra and.the preserva- 
tion of the chastity of Sachi. Now what do you want more to hear ?" 
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Narada said, **O best of saints, reveal to me the method of the Somayaga, 
the way in which the Guru - caused [ndra to perform it and its fruits". 
Náráyana said, **O Muni, the fruit of this rite (Sacrifice to Moon) is the 
expiation of the sin of the Brahman- slaughter. Whoever cheerfully performs 
this rite by drinking the juice of the moon-plant for a year, by eating only 
fruits in the next year and by drinking water in the year succeeding, is 
released from all sins after the lapse of 3 years as stated above. A man 
who has collected paddy equivalent to the remuneration payable to his 
servants for 3 years or more is able to drink the juice of the Soma. 
plant. O Muni, in days of yore a god or a king was only able to perform 
this ceremony effectually. Every one is not capable of it ; for it entails 
a heavy cost in the shape of payment of hoards of wealthand priest’s fee." 


CHAPTER LXI. 


1-21. Náráyana said, “O saint, I told you some-thing about the 
humiliation of Indra; now listen attentively to another mysterious 
account of his humiliation. In olden times, after the churning of the 
ocean the king of the gods having drunk ambro:ia subdued the demons 
and became very proud. Then Lord Krisna crushed his pride through 
king Bali: whereupon Indra and other gods were deprived of their grace. 
Later on, the Lord was pleased with the ode of Vrihaspati and the vow 
of Aditi: and he was born through his digits out ot the womb of Aditi 
in the form of a dwarf. Afterwards the gracious Lord (Hari) fraudulently 
obtained by solicitation the celestial kingdom from Sali, restored it to 
Indri and reinstated the gods in their former prosperity. O Muni, again, 
in some other age, Indra became proud : and the Lori humbled his. pride 
through Durvásà and deprived him of his kingdom and glory. After- 
wards out of compassion, the gracious Krisna, kind to his worshippers, 
gave him back his fortune. Again, maddened by his prosperity, Indra 
once raped the spouse of Gautama with the result that he was cursed by 
the Muni and, being covered with vaginas throughout his body, he suffered 
torments. The Munis and the Rigis seeing him in this condition laughed 
loudly ; the gods were very much discomfited and Vrihaspati was almost 
redueed to a corpse. While he witnessed the sad condition of his pupil, 
Indra prayed for a thousand years the sun by whose boon the 
thousand marks of vagina were converted into a thousand eyes. His eyes 
continued to oxist like marks of disgrace on his body resembled the 
black spots whieh polluted the body of the moon-god as a result of his sins 
occasioned by the rape of 'Tárá." Narada said “O lord, I should like to 
kuow the history showing how the pure-hearted and the very chaste wife 
of Gautama who was revered throughout the world, who consecrates others 
and is the very receptacle of purity, who is most blessed and regarded as 
the digit of Kamala could possibly be ravished by Indra. Therefore, O best 
of those who know the Vedas, kindly reveal the matter to me. " Narayana 
said, * O Narada, once upon a time Ahaly& witha view to pilgrimage 
arrived at Puskara on the day of the solar festival and at that time she 
eneounterel the gaze of Indra. As soon as he saw her swelling breast, 
smiling face, tranquil mien and fine teeth, he fainted. The next day he 
also saw her, when she was bathing naked in the Mandakini with sa 
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smiling face and bashful aspect, quite slone. Her huge loins and breast 
infatusted him with lust. He swooned. but soon recovered. » Then going 
to Abalva he said gently and humbly to that woman devoted to her 
husband thus, ** O beauty, what a wonderful grace aud virtue you possese ! 
How desirable do you appear in the prime ‘of your life! The wonderful 
charm of your face shames the autumnal moon. fair one, the heart of a 
man is attracted by your lovely, crooked glanees. Your enchanting eyes 
steal the grace of the lotus. Your beautiful gait subines the movements 
of the elephant and the wag.tail. Your super-natural voice is sweeter 
and rarer than ambrosia. 

22-41. Your huge loins delight the min? and are likely to entice 
the heart of sages. It seems that the thighs afford shelter to Cupid for 
the very sight of them engenders lust in the mind. They are very thick 
‘and hard and disgrace even a column of plantains. Your buttocks are 
also circular like moon-beams. Your breast is very swelling, hard and 
gracious and appear like marmelos or quince fruits. What an indeserib- 
able asceticism the great devotee Gautama had practised by virtue of which 
he luckily secured the possession of a very beautiful wife! By the worship 
of the .eternal goddess of Nature, (Parvati) who is the emblem of the spell 
of Vignu and by the adoration of Kamali, he has undoubtedly secured a 
wife like Kamala having looks of a lotus, who is a woman of the first four 
classes (Padmini), of slender waist, huge buttocks, hard breast; of the colour 
of heated gold, of tine teeth and soft and pure complexion, the touch 
of whose body i is agreeably warm in winter and delightfully cool in summer. 
Fair one, Cupid versed in sexual science or the lustful moon-god alone 
knows how to co-habit with a damsel like yon. How can Gautama 
resourceful only in meditations know that? In sexual science I am a 
past-master, and on this score Iam always oulogised by the above-named 
clever individuals and by the celestial whores Urvasi ete. O nymph 
possessing an excellent face, I shall make Sachi your maid-servant. Abandon 
Gautama, an ascetic raw in sexual sience, and undeserving of your affections, 
devoted to Hari, dispossionate, and weak and thus acquire the immense 
fortune of the three worlds. Providence t. e. Brahma is ablo to effect a con- 
juction between a man and a woman; but he is very indiscriminate. For he 
has handed over such a lovely ani passionate girl to an ascetic.” The lustful 
Indra having said so fell in raptures at the feet of ths most chaste Ahaiy& 
whereupon she addressed him in suitable terms as prescri^el by the Vedas ; 
* O indra, you are a wicked son of Kas'yapa, the cause of his misfortune, 
and a curse to hie father, the ascetic Marichi and his grandfather, even 
the Lord Brahma, To a person whose heart is attracted by a woman, 
neither meditation nor taciturnity nor the worship of the gods nor pilgri- 
mage is of any avail. -There ean be no creation without a woman. This 
is why at the command of Lord Krisna, Brahmá created the woman 
to entice the heart of lustful people. The beauty ofa woman is the seat 
of illusion, the bar or bolt (or obstacle) in the way of a man’s act or 
Karma, the impediment of meditation and the harbour of evil. O son, it 
is like iron-fetters for the feet of worldly men. It is like a lamp to the 
insect, like a hook tothe fish ; and hence it is a mine of danger. Like a jar 
of poison with milk at its mouth, the beauty of a woman is pleasing for the 
time being and sorrowful in the end. Nay, it is a stepping stone to hell. 
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Therefore the Risis, Sanaka ete. never desired to marry. To those in parti- 

eular who are attache to the wives of others, all their holy acts are fruit- 

less, O Indra, & lustful person who enjoys the wife of another man acquires 
-infa ny in this world and goes to the hideous hell in the next world." 

42-50. The most chaste wife of Gautama having said so left the 
licentious Indra and quickly went home. Later on, when she related the 
whole affair to the great ascetic Gautama, he with a smile contemplated 
the character of Indra and paused. Afterwards, on & certain occasion 

` Gautama went to the house of S'iva, when Indra took the form of 
Gautama and enjoyed the society of Ahaly&. The omniseient Muni, 
knowing everything, suddenly appeared at his threshold at this psychologi- 
cal moment. He saw Indra passing away from his house and beheld 
Ahalyà witha swelling breast and thick loins lying there stark-naked. There- 
upon he angrily cursed Indra saying, * Let your body be covered with 
vaginas. ". And he cursed his weeping, frightened wife saying, ** Goto 
the huge forest and dwell there likea lump of stone. " Later on Indra 
was much ashamed and went home ; and Ahalyà, beset with fear, addressed 
her sorrowfal husband thus ; * O pious saint, I, your maid-servant, am 
innocent, Why then,do you forsake me? You are the best of those who 
kuow the Vedas. Therefore justly decide the point.” Gautama answered, 
“O Ahalyá, you are pure in heart and deed ; and you are devoted to 
your husband, this I know. And yet [ must abandon you, for you have 
sustained the semen of another man in your womb. Look, a woman who 
is ravished by another man is rendered unholy in every act. A fool who 
associates with such a woman lives in the wilderness for one Kalpa. The 
food touched by such a woman is as impure as ordure ; and her water is 
unquestionably like urine. Nay, her bare touch destroys all the virtues 
previously -secured by a man. O chaste one, listen to me. A woman 
associating with her gallant against her will is not polluted thereby. But 
if she voluntarily panders to the lust of another man she is defiled. 
Therefore when you uuder the impresssion that )ndra was your husband 
wilfully courted the pleasures of his company and when, after the act of the 
sexual intercourse way was over, my appearance brought you back to your 
senses, then you have been defiled. O Abalyá, now go to the big forest and 
take the form of a stone; and the bare touch of the members of the feet of 
lor] Rama will redeem you and make you holy. O my beloved, by dint of 
that virtue, you will come here again and secure ms company. Now go to 
the great wood.” So saying, he went away for devotron. O Muni, I 
thus described to you fully the humiliation of Indra and the way in which 
he recovered his fortune by the grace of his guru. 
i. CHAPTER LXII. 

1-21. Narada said, “O lord, in what way and in which age did Rama, 
the son of Das’aratha, himself redeem the wife of Gautama? O most blessed 
being, please relate to me briefly the account of the incarnation of Rama, 
so pleasing to the mind and delightful. 1 am very curious to hear about it. 
Saint Narayana said, “In the age of. Treté, Lord Visnu with a 
cheerful heart eame out of the womb of Kaus'alyó in the house of Das'ara- 
tha.- Kaikeyi gave birth to Bharata wno was as qualified as Rama; ana 
Sumitré gave birth to Lakemana, the ocean of virtue and Satrughna. 
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Then Rama, at the advice of Vis'wá-mitra started with Laksmana for the 
beautiful city of MithilA to gain the hands of Sità. When Rama, the 
lord of the universe, saw in the way a woman in the form of a stone, 
he asked Vis’ wa-mitra the cause. The pious saint whose asceticism 
was vast, when he heard Kama, explained to him the mysterious cause. 
Rima, the consecrator of the world, having ascertained the cause, touch- 
ed the statue of stone with the members of his feet; and that image 
regained the appearance of a Padmini woman; s.e. the first of tour clas- 
ses of women according to erotical science. Abalyd blessed Rama and went 
to her husband’s house The great saint Gautama also having got back 
his wife deferentially blessed Rama. O Narada, then Rama went to 
Mithila, broke the bow of Hara and married Sité& At the end of the 
marriage, he crushed the pride of Paras'uráma and arrived at the city of 
Ayoddhya where many sorts of amusing games and auspicious rites were 
performed. Then the king Das’aratha, with a view to install Rama in 
the kingdom, secured jars full of che waters of the seven seas, called to 
the royal assembly the best Munis and performed the Adhivása (the cere- 
mony previous to a great festival) of Rima, the mine of all virtues; where- 
upon the queen Kaikeyi, the mother of Bharata, was much offended and 
demanded the boons formerly promised to her by the king. The king having 
pledged his. words of honour on a former occasion to grant the boons, the 
queen (Kaikeyi) demanded the exile of Rima to the forest and the king- 
dom for Bharata. Whereupon the king fainted; but the intelligent 
Rama, for fear of transgressing the holy vow of truth thus addressed 
the monarch, **O father, the religious merit acquired by the gift of 
a lake is twice as great as that acquired by the gift of a tank. 
Again, the gift of a daughter is ten times as meritorious as the 
gift of a lake. A king reaps as much benefit by the performance of a 
sacrifice as by the gift of ten daughters. The sight of a son's face is as 
much meritorious as the performance of a hundred sacrifices by a meritorious 
man. The observance of a vow of truth is as much meritorious to a 
virtuous man as the sight of the faces ofa hundred sons. Sire, there is 
no friend of man greater than truth; there is no sin so great as a lie; there 
is no sacred place like the Ganges, there is no god like Kes'ava or Hari. 
29.40. O king, there is no friend like virtue, there is no wealth so 
precious as Dharma (virtue). ‘Therefore carefully preserve your Dharma, 
(i.e. observe your vow). O sire, if Dharma is preserved, all is well every- 
where : and fame, celebrity, dignity and valour are maintained. As en- 
joined by Dharma, in order to sustain your vow of truth I shall abandon 
the pleasures of home and as a dweller in the forest, I shall wander 
from wood to wood. Whoever voluntarily or involuntarily transgresses 
the vow of truth leads a life of impurity till death. He suffers the tor- 
ments of hell called the Kumbhipáka as long as the ‘sun and the moon 
exist : and for seven births he is born as a dumb man ora leper. Rama, 
£0 saying, wielded clusters of hair and bark of trees and went to the huge 
forest with Sit’ and Laksmana. O Muni, afterwards, king Das'aratha died 
of grief on his son's account. On the other hand, Rama, in order to 
preserve the vow of his father, wandered from wood to wood. After a 
while Sürpa-nakhà, the sister of Ravana, while wandering at pleasure 


through the woods with her brother in that dreadful forest, beheld lord 
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Rima. That unchaste demoness, being excited with lust and with a 
thrill of raptures in her body, fainted when she was pierced by the floral 
darts of Cupid. Later on, the damsel who enjoyed perpetual youth, who 
was fully developal and infituated with passion, approached Rama and 
said with a smile, “O Rama, cf a dark-blue colour, mine of beauty 
and virtue, I have been enamoured of you and hence I come to this solitary 
plica. Theretore accept me as your bride.” O Narada, the pious Rama 
when he heard her words, recollected Dharma (virtue incarnate) and for 
fear of being cursed, spoke gently thus :--‘O mother, I have got a wife. 
Therefore go to my younger brother who is without a wife; for it is 
proper for you to courta desirable galiant who feels the want of a wife. 
It 1s not desirable for a person to seek the protection of those who have 
harboured other pleasures.’ Having heard this, the female demon with 
pleasure went to Laksmana and having seen Laksmana distinguished by 
lucky marks, tranquil in mien and adorable, she said to him again and 
again, '* O lucky being, court me.” Hearing this, Laksmana was amused 
and spoke thus, “O fool, why do you desire me for I am but a servant of 
Rama? Why d> you prefer me to Rama, the lord of all? Look, my wife 
is the servant of Sita. O chaste one. if you go to Rama, my lord, you 
will be the wife of my Lord; and as I am the son of Sita, so shall I be 
your son also." ‘The foolish Sarpa-nakh& whose heart was won by pase 
sion, when she heard Laksmana, addressed him thus with her lips, throat 
and palate dried up, * Fool, I have come to you voluntarily out of lust. 
If you forsake me, evil will-betake you both." 

41-59. Look, Brahma is no longer worshipped in the world, as he 
slighted Mohini; and Daksa's head was converted into that of a goat by 
Rambhá's eurse. O Laksmana, the heavenly physician was deprived of 
his share in sacrifice by Urvas’i’s curse; and Kuvera was deprived of 
his personal g71ee by Menaká's curse. Kama was consumed to ashes by 
the flames of S.va's eyes through Ghritdchi’s curse. The king Bali was 
deprived of his kingdom through the curse of Madálasà. Look! Vrihas- 
pati was deprived of his wife through Mis'ra-Kes'i's curse. Similarly, by 
my curse, Rama will be despoiled of „his wife. I heard in olden times 
that it was stated in the Madhyandin Sakha that a person however vir- 
. tuous, ought not to spurna woman, young anl lustful who voluntarily 
Solicits his company. Whoever transgresses this rule is beset with 
calamities in this world and goes to hell after his death." When Laksma- 
na heard this, he got up and at once cut off her nose with the keen- 
edged weapon called the Half-Moon. Then her brothers, the most powerful 
Khara and Disana, fought with Laksmana and were killed with their 
armies by the latter armed with weanons. When the demoness saw that 
his brothers with 14,000 demons were slain, she rebuked Ravana, told him 
the whole affair and went to the holy coast of the Puskara where she 
prayed and obtained a boon from Brahma after a lone course of devotion. 
O Narada, when the omniscient Brahmá, the ocean of mercy, saw that 
emiciated, fasting female ascetic, he realised her feelings and said, * O 
Sürpa-nakhà, I know that you are engaged in this ardous meditation, 
as you have not been able to obtain Rama (who can with difficulty be 
secured) or Laksmana distinguished by lucky marks, who has conquered 
his passions, Fair one, in the nest birth, you will be able to obtain ag 
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your husband Rama who is the Lord of even Brahma, Vignu and Siva 
and who transcends the principle of Nature.” So saying, Brahma went 
away and Sürpa-nakhá very gladly consigned herself to the flames and 
after quitting her body, she was born as a hump-backed woman. On 
the other hand, the arch dissembler Ravana the king of the Raksasas 
(demons), having heard her words shook with anger and by his art 
of delusion abducted Sità. O muni, Rima, not seeing Sita, fainted: 
and his brother  Laksmana with metaphysical doctrines restored 
him to consciousness, O saint, the aggrieved Rama wandered day and night 
some times through the dense forest and at other times to the caves, rivers 
or hermitages of the saints. Lord Rama, having failed to find Sita 
in spite of his protracted search, personally made friends with Sugriva. 
Then Ráma in crder to preserve his vow easily killed Báli and gave 
the kingdom to his friend Sugriva who sent messengers on all sides 
in quest of Sità. Rama with Laksmana put up in the house of 
Sugríva. 

60.79, Later on, Rama, the Lord of the universe, gave boon to 
Hanümána, handed over to him his lovely finger-rings of gem and com- 
munieated to him some tidings calculated to save Sitá's life, He then 
affectionately embraced him, gave him the invaluable dust of his feet 
and sen& him to the southern side. Afterwards the most powerful 
Hanümána, the product of the digits of Rudra, having received the 
messaze as communicated to him by ltáma went to Lanká in search 
of Siti. Sit’ was emaciated, grieved and living without food in the forest 
of As'oka and looked like burnt chandrala (moon-plant). Sit& who was as 
bright as heated gold, having wielded clusters of hair on her head, was 
constantly reciting the name of Rima with reverence: and that chaste 
damsel of a dignified position, devoted to vows and possessing a gentle 
nature, was day and night engaged in the meditation of the lotus-feet of 
Rama. ‘The son ot the Wind god having observed that Sita, the great 
goddess of fortune, distinguished by lucky marks, effulgent with her own 
lustre, likely to consecrate the world and apt to impart religious sanctity 
which could be given by all tho sacred shrines on earth was weeping, he 
bowed low and gladly gave her the ring of Rama. The pious Hanümána see- 
ing that Sit& was much afflicted at heart held her lotus-feet and wept. He 
promptly communicated to her the message of Rima likely to save her life 
and said, “O mother, Raima and Laksmana, with girded loins, have pitched 
their camps on the other side of the sea. He has made friends with the 
great and powerful monkey Sugriva. He killed Bali and entrusted his 
kingdom free from thorns to Sugriva and also restored to him his wife 
taken away by Bali. Sugriva has taken a sacred vow to recover you. This 
is why the monkeys are running in all directions to find you out. Rama 
with his eyes like lotuses will tie the deep sea, as soon as he hears of your 


welfare through me, and come here soon. O mother, he will quickly destroy .. 


the wicked Ravana with his sons and. kinsmen and release you from his 
hold. O mother, even today, by the grace of Rima, with a fearless heart I 
shall burn Lanka to ashes. Witness this act which I'am about to perform 
with a smile, O holy mother, I regard Lanká as the’ egg of a female 
monkey, the ocean as urine-and tho earth as a saucer of mud. Even in 
balf.a minute, lcan easily destroy Ravana and his army like eo many 
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ants. O my goddess, O most blessed being, I will not kill Ravana out of 
deference tothe vow of Rama. Now, take heart of grace and compose 
yourself.” The chaste Sita, as she heard his words, wept loudly again 
and again and spoke timidly thus; “O child, is Rima, immersed in the 
sea of sorrow on my account, still alive? Has no evil befallen to the Lord, 
the son of Kaus'alyà?" 


80-99, “Has Rima, the life of Sita, become very much emaciated ? 
How does my beloved lord, dearer to me than my life, take his food ? 
Child, is it true that my lord with girded loins has pitched his tent on 
the other side of the ocean ? Is it true that he has not lost his life on 
my account?  Doss he remember this sinful wife of his, the source of all 
his sorrow ? Alas! What a great torment my lord must be suffering for 
my sake! O lord, at first, even the golden wreath used to be put off by 
me; for I was afraid that it might cause separation between us; but now 
1U0 yojans of sea divide us both. Alas! Shall I be able to behold again 
lord Rama, the sea of mercy, possessing a tranquil and lovely mien 
and very much engaged in pious deeds? ‘Through the fortune of this 
luckless woman, shall I able to minister again to the lotus-feet of my lord ? 
Alas! the life of a woman who cannot serve her husband is useless. Child, 
is my godson Liksma2a truly alive ? He must have been humiliated and 
immersed in the soa of sorrow for having lost sight of me. Is this 
younger. brother of my lord, the best of heroes and most pious, 
really determined to release me ? Shall I truly be able to see again the 
blessed Laksmana?" O saint, the son of the wind having heard the words 
of Sité gave a suitable reply and easily burnt Lankà. Afterwards 
Hanümánsa again consoled her and returned promptly to the place where 
Rama with his lotus eyes was. He related to him the whole account of 
Sité. Rama hearing of her welfare began to weep. O Narada, Laksmana, 
too wept loudly with Sugriva anl other monkeys. O Narada, then the 
descendant of Raghu soon mustered resolution with Laksmana and his army, 
constructed a bridge across the sea and went to Lanka’. O saint, Rima 
afterwards slew Ravana and his relations in the battle and released Sita 
in an auspicious moment. The truthful Rama mounted with Sit& the 
chariot called Puspaka and in a sportive and cheerful mood arrived soon 
at Ayodhyá. Lord Rama embraced Sit& and passed his days merrily 
in her company. Both of them were relieved of the pangs of separation. 
Rama becamo the lord of the seven islands on earth which, under his 
wise rule was rendered exempt from care and disease. In course of time, 
he begat, two pious sons called Kus’a and Lava. ‘They are the ancestors of 
the kings that trace their descent from the sun. O son, I thus described 
to you the biography of Rima which is auspicious and is the source of 
happiness and redemption. It is the most substantial ofall accounts and 
is like a boat to enable a person to cross the sea of the world. 


CHAPTER LXIII. 


1-21. Narayana said, * Later on, Kamsa dreamt a bad dream and was 
agitated in his heart. He was much frightened and gave up his food, his 
joys and festivities, The most sorrowful Kamsa then  ^alled to his 
council his subjects, friends, relations and priests and said to them, 
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* O my friends, O my priest. you are all learned. Towards the end of the 
night I dreamt a bad dream. Listen. A dreadful hag with a protruding 
restless tongue, black in appearance, it seemed. was dancing in my city. 
Her neck was covered with a wreath of China-rose mingled with red- 
sandal paste. Botb the arms of this woman who naturally indulged in a 
guffaw of wild laugh held a hideous keen sword and a skull of human 
head. It seemed to me also that a swarthy widew, Südra by ca-te with 
her dishevellel hair and nose eut, clad in black, was desi:ing to embrace 
me. Another woman possessing rough hair and clad with a dirty tough 
rag was applying marks of paste to my forehead and chest. O my priest 
Satyaka, methought an infidel having rough hair, deformed, and clad 
in tatters (z.e. shabbily dressed) was giving me fragments of broken 
cowries at dawn. Methought a celestial damsel having husband and sons 
was very angry with me and was with a curse breaking a jar full of 
water. Anothsr Br&hmin. highly incensed, was eursing me and offering 
me a pure garland of China roses annointed wi'h red sandal paste. It 
seemed that in my city there was, off and on, a rain of extinguished embers, 
blood and cinders. Deformed apes, crows, dows, bears, boars and asses 
were screaming horribly. At dawn, dried fuels, embers, collyrium, skulls 
and torn nails were perceptible to my eyes, and a chaste woman who was 
very angry was leavive my house with a curse. She was clad in a yellow 
dress and her whole body was besmeared with white sandal paste. The 
woman was decked with vermilion marks and ornaments of gem. She put 
ona wreath of jasmine on her neck and held in her hand a lotus used 
asa toy. Isawin my dream dreadfil men with noose in their hands 
and dishevelled hair, hideous and tough, entering into my house ; and 
women with dishevelled hair, deformed and naked, dancing and laughing 
constantly in every house. It seemed thata dreadful, naked, S'üdra 
woman with her nose eut was annointing my whole body with oil. Early 
in the morning, I witnessed with a smile dreadful funeral piles full of ashes 
and extinguished embers ; and near the funeral pile, dance, song. grand 


festivals and men with dishevelled hair and elad in crimson dress were 
in evidence. 
22-32, "I witnessed with a smile that some people were constantly 


vomiting blood, others were daneing hideously ; others ran away or slept. 
O my friends, I saw in the firmament the simultaneous eclipse of the 
sun and the moon by Rahn, O sir priest, I also observed with my own 
eyes the fall of meteors, comets, earth-quakes, revolutions of kingdoms, 
thunder—storm and other evils of a grave nature. I also saw that trees 
without tranks and mountains uprooted by the whirl-wind were 
dropping on the ground I saw that a hideous—looking man with his nose 
eut was dancing in every house. fe was naked and huge, holding a 
string of skulls in his hand ; and the hermitages being consumed and 
reduced to embers and ashes, every one was lamenting loudly. All this 
also I witnessed in my dream." The king Kamsa, so saying, paused in 
the vouncil. His kinsmen having heard the account of the dream, 
looked dejected and upheaved a deep sigh. O Narada, the priest Satyaka, 
having positively concluded that the death of his protege Kamsa was 
inevitable at once lost his consciousness. ‘Then the paronts and wives 
of the king realising in their mind his impending destruction wept loudly: 
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CHAPTER LXIV. 


1-10. Ná:Byana said, “O saint, then the priest Satyaka, the wise 
disciple of Sukra, after consultation, used words ealeulated to be useful 
thus O most blessed being, be of good cheer. lt is not possible for you to 
come to grief in my society. You should now perform the delightful 
ceremony sacied to Mahes’a which removes all evils. Copious money and 
priests fee in abundance are needed to perform this ceremony called 
Dhanurmaklha. Itis apt to remove Lad dreams and the fear of enemies, 
lt removes three kinds of terrible calamities cause: respectively by evil 
spirits, gods and diseases and increases material prosperity. When the 
eue. ifice is finished, S.va, the source of all prosperity, appears in person and 
gives the boon which removes decrepitude and death. In days of yore, 
tle mo-t powerful Pana, king Nandis’war, Parasuráma and Bhalla 
the best of herves had performed this sacrifice. In olden times, Siva 
gave this bow to the pions Nandi who, afier seeuring it, performed the 
s.crifice, gained his object and gave the vow to king Bina, Then Bana 
attained the position of a great adept after performing the sacrifice on 
the ccast of the Puskara and gave the how to Paras’urfima. The latter, 
the ceean of mercy, was graciously pleased to give it to you. O king, 
this very hard bow was constructed at the desire of Siva. It measures a 
1,0C0 eubits in length and 10 cubits in breadth. Originally Siva united 
to this bow the unwieldy weapon called PSs upata and destroyed the 
demons. No one is able to break it except god Narayana. 

11-81. “In this auspicious sacrifice, the worship of the buw and Siva 
is necessary. You should now soon invite your kinsmen andl perform this 
blessed sacrifice. O king, if on the occasion of the sacrifice, by an irony 
of fate the bow be broken somehow, the performers of the sacrifice will 
surely be killed. If the bow be broken, the sacrifice also will be stopped. 
So, the work being imperfect or incomplete, who will hestow the fruit? 
O magnanimous being, Brahma is at the root of the bow, Nárávana is 
atthe centre; and Siva possessed of rude valour presides over the front. 
This bow, free from contamination and inlaid with excellent gems, has 
obscured even the glory of the mid-summer sun. © king, not to talk 
of others, even the most powerful sun, Ananta or Kartika is unable to 
bend it. At first the enemy of Tripura with this weapon exsily 
killed the demon. Now be of good cheer and promptly apply 
yourselfto the task of performing this grand and blessed ceremony." 
Kamsa, the propagator of the lunar race, having heard the words 
of Satyaka who was his constant benefactor in every way said, *'Sir, 
the son of Nanda meant to he the destroyer of myself and my 
family, bas taken his birth in the house of Vasudeva and is growing 
in peace in the house of Nanda. This puissant boy has slain my 
heroie relations clever in giving counsel and my holy sister Putaná. 
This vigorous Krisna by wielding with one hand the mountain 
Govardhan subdued even Indra, the great hero. This boy having gladly 
created artificial cow-herd boys and calves showed to Biahmá the whole 
universe consisting of animate and inanimate objects. Now, O Satyaka, 
administer counsel how to kill this powerful boy. Barring him, I 
have assuredly no enemy in the three worlds viz. Earth, Heaven and 
Patal, The kings present anywhere are now all my friends, Brahm& 
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and Sankara in person are great ascetics: and the eternal Vignu, the soul 
of all, is in all cases impartial; so how ean there be any possibility of 
hostility on their pars towards me? If I be able to kill the son of 
Nandana at this time, I shall be the great and universal king of the seven 
islands adored in the three worlds. In Heaven, I myself shall attain the 
position of Indra by killing the weak Indra subdued by the demons. T'he 
sun, the moon-god (my consumptive ancestor), the Wind, Kuvera and 
Yama ; any of these I can subdue, no doubt. Now soon go to the en- 
closure of the cowherds belonging to Nanda and feteh Nanda, his - 
and the strong Balaràma, the brother of the latter." Satyaka having 
heard Kamsa addressed him thus, using ethical, trathful, beneficial words 
and suited to the occasion, * O most blessed baing, send either Akrüra, 
Uddhava or Vasudeva to Nanda-vraja for the purpose." 


39-42. Thereupon Kamsa said to Vasudeva who was seated on a 
throne of gem in the-eouneil thus: * Friend, you are expert in divising 
schemes and well versed in the mvsteries of ethics. So goto the house 
of Krişna situated in Nandvs enclosure and bring to this sacrificial place 
Vrisa-blidnu, Nanda, Krisna, Balarima and other residents of Gokul. 
Let the messengers also with invitation-letters go everywhere with plea- 
sure and inform the kings and the saints of the intended sacrifice. O saint, 
hearing the words of the king, the palate, lips and throat of Vasudeva 
were dried up. So with a sorrowful heart and piteous tone he spoke to 
the king thus,“ O best of kings, it is not proper for me at this time to 
go to Nanda-vraja, with a view to invite Nanda or his son. . For if the 
latter come to this grand festival, there will be assuredly a great fight 
between him and you. I do not think it advisable to bring him here and 
eause a rupture between you hoth. For, then, evil wiil befall either him 
or you: and everyone will say that Krisna's father brought his son here 
and caused the death of Krisna or that he effected the death of the king 
through his son. Iu a word, one of you must die and many heroes will 
fall in the field ; for there is no battle without bloodshed. So I ought not 
to go in any way.” Hearing this, the eyes of the king glared like a pair 
of red lotuses. He took a scimitar in his hand and ran after Vasudeva 
with a view to kill him. “O saint, the most powerful Ugra-sena 
thereupon cried aloud and prevented his son, the king Kamsa, from his 
purpose. Vasudeva angrily got up from his throne and rushed from his 
house, Thereupon the king sent Akrüra to Nanda-Vraja (enclosure of 
the cow-herds), Subsequently, all the regents of the quarters, Brahmins, 
ascetics, saints and kings addressed in various ways arrived there. 


43.°7. Sanaka, Sananda, Bodhu, Pancha Sikha, the lord Sanat- 
Kumara beaming with the lustre of Brahma, Kapila,-Asuri, Paila, Sumantu, 
Sanátana, Pulaha, Pulastya, Bhrigu, Kratu, Angirá, Marichi, Kas'yapa, 
Daksà, Atri, Chavyana, Bharadwája, Vvása, Gautama, Parás'ara, Prache- 
ta, Vasistha, Samvarta, Vribaspati, Kátyáyana, Yájfíá-Valkya Utathya, 
Saubnari, Parvata, Devala Jaigisavya, Jaimini, Viswâ Mitra, Sutapa, 
ákalya, Sákatáyan, Jajab, Lángali, Apisali, Silánika, Astika, Jarat-Káru, 
Kalyán Mitraka, Durvásá, Bámdeva, Risya-Sringa, Vibhándaka, Kavi, 
Patha, Kanáda, Kangika, Panini, Kautsa, Aghamargan,  Válmiki, 
Lomasa, Markandeya, Mrikanda  Paras'u-ráma, Sánkriti, Agastya and 
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the ascetic Brahmins arrived there. There also came Jarasandha, Danta- 
bakra, Dambhika (the king of Dravida’, Sis'upála, Bhismaka, Bhagadatta, 
Mudgala, Dhritarástra, Dhümakes'a, Dhümaketu, Samvara, Salya, Satrájita 
Sanku and other powerful kings. And to that council came by turns 
Bhiema. Drona, Kripá.eháryya, Máha-bali, As'wa-thámá, Bhüri Srava, 
Sálwa, Kekai and the king of Kos'ala. Thon the great king Kamsa duly 
accosted everyone and Satyaka, the priest, appointed the day for the 
performance of the sacrifice and the auspicious moment for the purpose. 


——— MM 


CHAPTER LXV. 


1.10. Narayana, said, “The most pious and tranquil-minded 
Akrüra having heard the words of Kamsa delightfully addressed the peace- 
ful Uddhava thus,“ Today, the end of the night has truly brought the’ 
morning of prosperity. Today is the most auspicious day for me. Tho 
spiritual guide, the Brahmins and the gods have assuredly been pleased 
with me. Today, the sanctity accumulated by me in millions of births has 
arrived voluntarily, for today I have reaped its fruits. So long I was 
confined by the ties of Karma which have been rent asunder today. I shall 
be released from the prison of the world and go to the Vaikuntha. Tho 
wise Kamsa, being angry, has played the part of a friend. Fortunately 
his anger has proved a boon to me. Now for the glorification of the 
Lord of the Vraja, I shall go to his kingdom and behold the adorable Lord 
Krisna, green or dark-blue like a new eloud, the sourco of faith and 
redemption, I shall behold that his loins are decorated with a yellow garment 
or I shall behold that he has with a smile either besmeared his body with 
dust or sandal paste or butter. Or I shall behold that he has won the 
heart of all by playing on the lovely flute or that he is driving the cow, 
here and there or that he is soated, lying down or walking ; cr in an 
auspicious moment I shall observe with my own eyes the lord of sleep 
(Krisna) in another form. 

11-30. O my friend, today I shall gó to behold Lord Hari, the 
universal Lord in the fictitious guise cf a human being whose lotus-feet are 
adored by Brahmá, Siva and other gods, whose limit eannot be determined 
by the god Ananta himself with his infinite forms, whose prowess cannot” 
be comprehended by the gods and saints, in whose eulovies even the : 
muse is struck dumb and frightened, who is served even by the great 
goddess of fortune also like a maid-servant, from whose lotus-feet, the 
pious Ganga emanates (the same Ganga who is adored in the three worlds 
and who, by her sight and touch, removes rebirth, deerepitude, disease and 
all-the sins of mortals) whose lotus fect is always contemplated by the 
primordial goddess Nature, Durga, the mother of the three worlds ending 
all calamities ; and the 16th part of whom is Mahá-Visuu (the same 
Mahá-Visnu who holds countless wonderful worlds on the pores of his 
skin and who is the densest of the dense.) That Lord Krişna, the son of 
Nanda, in the guise of a boy is the internal spirit of all, omniscient, indepen- 
dent of nature and emblematic of the radiance of Brahma. He holds a 
body only out of compassion for his votaries. lle is void of attributes, .. 
freg, from desire, void of happiness or support, and yet that supreme being 
is absolute happiness, That huppy, self determining, eternal being is ‘the ` 
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best of all things and the cause of all. The devotees who recite his name 
and virtues in this way meditate him day and night. In days of yore, in 
the lotus Kalpa, Brahma, the offspring of the lotus residing in the lotus 
of his navel, beeame much emaciated for want of fool; and though he 
praved Lord Krisna for a thousand Manwantaras (periods of lives allotted 
to Manu), yet he heard only one? a voice from the sky to the following 
effect “you will be able to see mo, if you pray again” but he was not able to 
sea him. Afterwards Brahmi, having meditated him again fora like 
perio l, beheld hiim and obtained a boon. O Uddhava, today L shall see with 
my own oyes the great Lord of that description. In olden times, S'iva 
having performed austere rites for the perio! of longevity allotted to 
Brahma saw him in the eow-world in the sphere of light; and from his lotus 
feet he obtained pure faith, insight into all the mysteries of creation, the 
boon of immortality and every kind of perfection. O Uddhava, today I 
shall be able to see the creat Lord who has made S'iva (kind to his 
adherents) equal to himself. The god Ananta with an emaciated body 
and without fool having reverentially prayed the Supreme Lord for a 
periol covered by the lives of thousand Indras, the Lord imparted to 
him wisdom like his own ; and, O Uddhava, I shall havea vision of this 
Jord today. I shall behold the Lord of all, today, through whose grace, 
the god Dharma by a course of devotion lasting for a period covered by & 
thousand Indras, has becoma the witness of the deeds of pious men, the 
chastiser of mortals and the source of the fruits of actions. 


31.38. Brahm4’s one day and night are equivalent toa period of 


month and vears covered bv 25 Indras ; and according to this calculation ` 


of months and years Drahmá's life lasts for a century. But the mere wink of 
Lord Krisna's eye causes the downfall of the same Brahma. O Uddhava, the 
same Supreme Lord willbe manifest before my eyestoday. Friend, endless 
are the Brahmas and the worlds like the particles of the dust of the earth. 
The great Mahá-Visnu is the container of that undivided universe ; and 
each world contains different Brahmas, Visuns, Sivas, Munis, Manes, 
adepts, animate and inanimate objects, men and others. But that great 
Being is the 6th part of the Supreme being aad is easily created and 
destroyed by him. O Uddhava, I shall see tolay with my own eyes that 
great god, the ruler of all" So saying, Akrüra's body thrilled with 
raptures ; tears of joy flowed from his eyes. He then fainted and meditated 
the lotus feet of Lord Hari. Having remembered those feet of the perfect 
ard supreme Lord, again, and awain be was animated with religious zeal 
when Uddhava embraced him and after having repeatedly praised him soon 
went home, Akrûra likewise went home. 


CHAPTER LXVI. 


1.15. Then the Lord of. the Rasa united with the mistress of the 
ha and being eseited with passion applied himself to the task of sexual 
intercourse with Radha. Ràâdhà. as soon as she tastel the pleasures of 
enjoyment, fell asleep: but having dreamt bad dreams she got up and 
modestly addressed her consort thus, “O my Lord, come to me soon. 


FI 


Lej mo prete you tomy bosom. I do ps5 kgs whet is allotted to me 
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in the end." So saying, the most gracious Rádhá sorrowfully embraced 
him and related to him her bad dreams. She said, *O Lord, it seemed to 
me that I was seated on a throne of gem with a pieture of gems in 
my hand; and at this time a Bráhmin, being incensed against me, took 
away the umbrella from my hand. Afterwards seeing that I was weak, 
he threw me into a ewarthy, hideous c— diffüieul& to eross, As I fell 
into the torrents, I was agitated with grief and care and was ‘tossed, here 
and there, by the huge waves teeming with alligators. Then in spite 
of my repeated cries, “O Lord, save me" I was not able to see 
you when I appealed to the gods for rescue. O Krisna, being drow- 
ned in the waves I saw that the orb of the moon had dropped into 
the earth and was divided into a hundred fragments. The next moment 
I saw that the orb of the sun dropped into the earth and was divided 
into four parts. And later on, I saw that the sun and the moon were 
absolutely eclipsed by Ráhu in the sky at one and the same time, on 
account of which they were rendered very black. The next moment I saw 
that a radiant Brahmin angrily broke the jar of honey placed on 
my lap. The very next moment I saw the same Brahmin very 
angrily seizing a man who passed across my vision. O Tord, later 
on, methought the stalk of ths -lotus, used as a toy, somehow or 
other dropped from my hand and was torn to pieces: and the looking 
glass constructed with excellent gems suddenly fell from my hold, turned 
black and was split into fragments, 


16-95. It seemed to me that the chain of diamond on my neek was 
suddenly torn from my breast and assuming the form ofa dirty lotus fell 
on the ground. Then I saw that the tovs of the palace at different 
times laughed, clapped their hands forcibly, sang and wept, Later 
on, I beheld that black hideous wheels were again and again revolv- 
ing in the sky and repeatedly falling down or rising up. Immediately after- 
wards I saw that the being presiding over my life emanated from the 
inner part (of a house) and “said, * O Radha, adieu, Iam going away. " 
Anon I saw thata black statue clad in sable embracel and kis sed me. 
O Lord of my life, in the course of my dream, I beheld these perverse 
things. The rigbt side of my boly is daneing (shivering), My soul, 
being agitated, seems to weep: and my sorrows appear to attract my care- 
worn mind. Therefore O Lord, ,9 best afe who know the Vedas, 
tell me what has befallen me. What bas happened?” So saying, T» 
lips, throat and palate of Radha were dried up. Frightened and over- 
whelmed with grief, she fell at the lotus-fvet of Lord Krişna” At 
that time, S'ri- disnas the Lord of the univ erse. at onee held the goddess 
to his breast and consoled her with the maxims of met 'aphysieal | Yoga. 
Then the goddess having obtained clear wisdom drazzed to her breast her 
consort, the Lord of tranquil disposition and relinquished her sorrow. 


CHAPTER LXVII. 

1-8. Náóráyana said, * O. Narada, later on, S'ri-Krisna, the enchanter 
of Cupid, having observed that Rádhá was agitated very iueh by the 
pangs of apprehended separation held her to lis breast antl went te the 
pond of pleasure. O saint, as lightning flashes in the sky among negy 
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clouds, so Radha, the queen of queens manifested herself in the heart of 
Lord Krişna. Later on, when the Lord, the ocean of mercy, was gracious- 
ly engaged in the act of sexual intercourse with Radha, the pair of lovers 
began to shine as emerald and gold combined. In their pleasure-room 
constructed with diamonds, diamond.lamps flashed brightly. ‘The prince 
of the witty (Lord Krişna) ornamented with gems and immersed in the 
lovely sea of mirth lay down on the bedstead of gem and merrily cohabited 
with Radh& ornamented with gems who was the very personification of 
gems. Though they desisted from their amorous act which had been 
carried to excess, yet their desires were not gratified. Then Radha, the 
mistress of the Rasa, said to S’ri-Krisna, the Lord of the Rasa seated in 
the sphere of the Risa, **O Lord of Kamala, as at daybreak the 
medicinal plants droop down or lose their lustre,so I become obscure 
and corpse-like when I fail tosee you; and Icheer up only in your 
company. O Lord, I become radiant in your society like a flame of candle 
in the night. But without you I get attenuated like the digite of the 
moon during the dark half of the lunar month. 


9-17 O my beloved, when I dwell in your heart I acquire radiance 
like that of the full moon ; but when I am abandoned by yeu, I become 
at once as inert as the digits of the ‘moon during the dark half of the 
lunar month. O Lord, vour society invests me with a brightness like 
that of the flame of fire fed with clarified butter; and as the lotus is 
dimmed by dewe, I attain a similar condition in your absence. As the 
earth becomes dark when the sun and the moon set, so the fever of 
anxiety swallows me when youare away. Lord, asthe stars dwindle 
at sun-shine, so my toilet, beanty, youth and discretion fade when I do 
not see you. O Lord, it is true you are the spirit ; so without you, I am 
but a body without soul. O my beloved, you are to me like the five vital 
airs which constitute my animal life. As without pupils, the mere balls 
in the socket of the eye do not possess the faculty of sight, so without 
you I live like a corpse. Ishine in your company like a spot associated 
with pictures ; and when separated from you, 1 become fallow or uncultur- 
ed like a field covered with grass. O Krisna, as a place is adorned when 
associated with pictures, so I sustain beauty when I am united with you: 
but without you, I become as graceless as a clay-statue washed by water. 
As & wreath of gold acquires grace when it is united with alabaster so, 
O Lord ef the Rasa, the milk-maids look graceful when they are united 
with you. 

18-26. O Lord of the Vraja, as the stars when united with the moon 
shine in the sky, so O Lord, the kings Jook lovely in your society. O 
gon of Nanda, as the trees are prominent by their branches, fine fruits and 
trunks, so Yas'odáà and Nanda derive their grace from you. O Lord of 
Gokula, as the arrival ofa monareh gives grace to his eubjeets, so the 
residents of Gokula are glorified by attaining you. O Lord of the Rasa, 
as the Heaven is adorned by the presence of Indra, so the sphere of the 
Risa looks very lovely, when you preside over it. In a word, you are 
the beauty, the refuge and the Lord of Vrindávana and. its trees. As 
the lion is pre-eminently powerful among the strong, 80 you are pre-eminent. 
ly strong among the residents of Vrindávana. Yas'odà, when she does 
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not aee you, is immersed in the sea of sorrow like Surabhi whon she 
loses her calf and weeps continually; and if Nanda fails to see you, his 
life is agitated like fried paddy and his miud is consumed with sorrow." 
So saying Rádhá very affectionately fell down prostrate at the feet of 
Lord Kiigna ; and Lord Krişna again consoled her by metaphysical Yoga. 
As an axe having sharp edges cuts the trees, so the above great Yoga, 
(metaphysical) is the eause of the destruetion of sorrow. 


97-38. Narada said, “O best of. those who know the Vedas, I am 
very curious to hear about the metaphysical or transcendental Yoga p. 
tioned above, which relieves the sorrows of people. So please reveal . i 
to me.”  Nàráyana said, “O Narada, the above Yoza is Ne 
even to the Yogis and is of several kinds Only Hari knows ib fully. 
O saint, in olden times dear Lord Siva. the foe of Tripura, the best 
of the Vaisnavas, having prayed for a period covered by the successive 
downfalls of a thousand Indiras, the Lord of Ridh4 was very pleased 
with him and communicate! to him a portion of the esoterie Yoga in 
the cow-worll. As he devoted himself to austere asceticism on the coast 
of the Puskara for a periol covered by the fall ofa hundred Indras, the 
gracious Krisna saw that he was-emaciated, paralysed and reduced to a 
skeleton. So out of mercy and regard for him, he communicated to him 
a portion of the Yoza. Liter on, seeing that Dharma, the best of the 
workers, was emaciated by the rigours of his meditations for a period 
covered by the fall of 14-Indras, the !ord who is the ocean of mercy was 
graciously pleased to mention to him a little af the Yoga. And as I 
prayed for a period covered by 100 Indras, he tol! me som: thing about 
it. O Narada, Sanat-Kumira and the god Ananta having prayed for a 
long timo received fron him only a portion of the Yoga. Lord 
Krigna who is kind to his worshippers revealed it also to a cortain extent 
to the ascetic Kapiladeva and to the sun who respectively prayed in the 
Himalaya and the Pus:ara fora very long time and also to the profound- 
believer Prahlida, the great devotee Durvásà and Dhrigu. O great 
saint, Iam now going to tell you how the gracious Lord Krişna related 
this Yoga to the afflicted Radha, in the pond of pleasure (or amusement) 
Listen. 

39-49, At that time, Lord Krisna, the spiritual guide of the Yogis, 
seeing that Radha, the merry ascetic, was crest fallen hell her to his 
breast and related to her «oi methine about the above Yoga. He said 
“ O damsel who knowest ths conditions of the previous birth, do not for get 
yourself, O my beloved, why do you not recollect all the incidents con- 
cerning the Goloka and S'ridama’s curse? O blessed being, it is true 
that the said curse will bring about us a temporary separation: 
but we shall be reunited. Owmy beloved, I shall then go back to my 
house in the Cow-world and there be reunited with the cow-herdesses 
residing in that region. Now, listen. Iam going to relate to you the 
mysteries of ontology in part, which is delightful to the heart, which `$ 
the source of pleasure and the bane of sorrow. My dear, I am the inter- 
nal spirit of all, dissociated from all acts: and though I pervade all erea- 
tures, yet I am invisible everywhere. As the wind, though blowing or 
passing through all animals is not associated with any thing, so I am 
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dissociated: and yet I am the witness of all acts. The soul is only my 
reflection: for I exist every-where in all ereatures; and that sentient 
soul always performs all acts and reaps the consequences of acts. As in 
a jar full of water, the Sun and the. Moon exist in the form of images 
or reflections and as the above- reflections dissolve in .the Sun -and the 
Moon when the jar is broken, so when a person dies, my reflection, t.e. 
the soul, is also dissolved in me. Iam visible in creatures in the shape 
of animate corporeal beings and invisible.in the shape of their souls. I 
pervade all things at all times and in every place. I am vested with 
attributes when 1 wield a body ; otherwise, I am invisible and void of 
attributes. 


50-58. O fair one, all objects are transient ; and I pervade éverything. 
But in some places I manifest invself in a more prominent degree; and 
in otber places, less prominently. Some gods are my parts: others are 
my digits; other gods are the digits of the digits of the parts of my parts. 
Some gods, again, are the parts of the parts of the latter. The subtle 
goddess of Nature is the outcome of my parts. She has been divided 
into five forms, viz, Saraswati, Kamala, Durga, yourself and Savitri. 
And all the gods having forms are the outeome of the goddess, Nature. 
Only the Supreme Being, out of defererice to the meditation of his 
worshippers, wields a constant form. O Radha, those who are the out- 
eome of Nature are destroyed in the kalpa of Nature when the world 
comes to an end. Only I shall remain as Iam, before and after. I am. 
never destroyed. And you and I are. identical. As the whiteness of 
milk is inseparable from the milk, so there is no difference between you 
and me. ‘The pores of the skin of the huge being sustain the universe. 
I am the same huge being (Viráta) at the time of creation. And you 
who are a production of my part, assume like-wise a huge form and thus 
become a huge consort of the Viráta at the time of creation. O chaste 
one, I am the same sinal] Virdta also from whose navel lotus, at the time 
of creation, Brahmâ, the, cause of t.e whole universe, emanated: and I 
am also Visnu and Siva. Ina word, every one is the offspring of my 
part. And vou, too, through your own digits, become the great, gracious, 
auspicious wife of that small Virata at all times. O goddess, every 
world, in this way, has a separate Brahma, Visnu and Mahes‘a. 


59-68. O goddess, Brahma, Visnu and Mahes'a are the offsprings of 
my parts, and the rest of the sphere including animate and inanimate objects 
is the outcome of the parts of my digits. Inthe Vaikuntha, I exist as a 
figure having four hands; and you exist es the great goddess of Laksmi. 
That Vaikuntha, like the Goloka, is situate outside the universe of Brahma 
high up in the sky. There you exist as Saraswati, and in the Brahma-loka 
as Savitri, the wife of Brahm4; and in the land of Siva, as che primordial 
Nature, the great goddess Siva. You in the form of Siva slew tho demon 
called Durga and are thus styled Darg& who destroys all calamities. That 
fortunate Siva, the wife of Siva, was born as the daughter of Daksa. Later 
on she was born as th» daughter of the mountain and henee she was known 
as Parvati in the Kailasa., And you through your digits became the daugh- 
ter of the sea aud pervade the heart of Vigna lying down in the sea of milk. 
Yoa manifest yourself in different forms, viz. Laksmi, Siva, Dhátri, 
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Savitri, Radha (the mistress of the Rása in the cow-world), Vrindá in the 
holy Vrindà-vana and Virajà on the coast of the Virajá. Fair one, 
through Sri-dama's eurse you have come to the holy land of India with 
a view to consecrate India and Vrindà.vana. All the women of the world 
are the product of the digits of your digits. Woman and yourselt 
are identical ; and I am identical with man. Through my digits, I be- 
come Fire ; and you, through your digits, become Swáhà with consumptive 
powers and hence my wife. I, when joined to you, ean burn everything: 
and without you I am quite unable to do so. 


69-82, When through my digits, I manifest myself as the sun among 
luminaries, you combine "with me in the form of hight. Without your june- 
tion, I cannot be bright. When through my digits T take the form of moon, 
you assume the form of grace and thus become my gracious and beloved wife 
Rohini. Fair one, through your union I am lovely to everyone, otherwise 
not. Through digits 1 am Indra: and you are the chaste celestial goddess 
of fortune. T hrough your association, I am the king of the gods ; other- 
wise Į am graceless. Through my digits, I am Dharma ; and you are 
Mirti, my Pitoved. You represent a pious deed; without you, I am 
incapable of a pious aet. Throagh digits I am Yajfa (sacrifice) and you 
are Daksiná (priest’s fee) ; and through your union, I givo fruits in sacri- 
fice ; otherwise not. Through my digits, I am the mane and you, the 
chaste Swadhà, my wife. When unised with you, 1 am able to receive 
offerings presented to the manes. I represent greatness; you repre- 
sent prosperity ; and I am vested with fortune on your aceount, as you 
are the goddess of fortune. Without you I am unfortunate. O my 
beloved, l am the supreme being and you are the nature. As the potter 
cannot construct a jar without clay, so I- cannot create without you.. 
Fair one, through my digits I take the form of Ananta ; and you re- 
present the earth (the refuge of the crops) whom I sustain on my head. 
O Radha, to those who are corporeal, you represent the body in the shape 
of tranquillity, grace, form, virtue incarnate, contentment, development, 
forgiveness, modesty, hunger, thirst, merey, sleep, drowsiness, insensibility, 
issue, deed, redemption and faith. O goddess, you are always my con- 
tainer and I am your spirit. In a word, you and I are identical objects. 
We equally prevail everywhere like tho Supreme Being and Nature, 
When one of us is wanting, there ean be no ereaticn.” O Narada, so 
saying the Supreme Being, Lord Krişna, cheerfully held his dear Radha 
dearer to him than his lite to his breast and consoled her. Afterwards 
the lustful Krisna busied himself with amorous acts with the amorous 
Radha in the mansion of gems. 


d LX VIIE 


1-10. Narada said, “ O great saint, later on, Lord Krişna, the origin of 
all, after the amorous diversion was over, vot up from his bed and immedia- 
tely awakened the sleeping Radha dear to him as his life. Then the des- 
troyer of Madhu rubbed her pure face with the hem of his garments and 
gently and sweetly addressed her thus :—*O Rádhá, mistress of the 
Rasa, of a gracious smile, wait fora while at this place and then start 
either for Vrindá-vana or the Vraja. My darling, you are the presiding 
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deity of the Rasa; therefore preside over the sphere of the Risa for 
a time, as the village gods preside over villages. Fair one, later on, pass 
your time for a while with your female attendants in the sinlalo wool or 
Champaik forest or even here. UO damsel dear to my life, be pleased to let 
m2 oo out fora while ; for I have soma urgent busine-s at home. I shall 
leave you for a short time. My dear, you are the presiding deity of my 
life: my life constantly dwells in you alone. So how can a person live, 
void of his life? My heart is constantly associated with you. You 
represent my hearts desire. here is no one so dear to m? a: yourself. Nay 
you are darer to me even than S'ankara. O chaste one, it is true that 
S'iva is my life ; but you are dearer to me than my life" Tha omnis- 
cient Lord Krişna who is the universal benefactor, preserver an] spirit, and 
the objeet of universal meditation, having perceived in his heart the 
approach of Akrüra prepared to embrace Radhi, 


11-21. The goddess Radha (seeing thet Lord Krişna was preparing 
to leave with a heavy heart) sorrowfully addressed him thus, © O Lord, 
O best of those versed in the act of sexual intercourse, You are dearer to 
me than other things.. O Lord of Rama, ©  Krisna master of the 
Vraja, please take me to the Vraja. O Lord of my life, I see now that 
you aro fiekle-minded. From thi: L conelude that you no longer cherish 
aifeetion for me; and I am no longer fortunate in your love. O Lord, 
Tam your refugee. Ilow ean you leave me and thereby bereave me and 
im'nerse me in the sea of sorrow ? Abandoned by you, I will not go home. 
I will pass to some other forest anl spend my day with the repoatition of 
the names of Krisna, Krisna day and night. Or without going to the 
forest, I shall make straight for the sea of desire and thoreafter cherishing 
the desire in my heart to have you again in my next birth, E shall part 
company with my body. This desire I shall cherish in my heart tnat as the 
soul, tin, the sun and the moon are my constant companions, so yoa may 
also remain associated with me wherever I go and remaia fastened to the hem 
of my garments for ever. O friend of the poor, you are now leaving me and 
thus rendering my ease hopeless. But you should not abandon this 
fugitive helpless woman. O Lord, how ein I,a foolish woman, compre- 
hend the Supreme Lord who in disguise has assumed the form of a 
cow-herd aul whose lotus feet are adored by Brahm’, Visau and Siva? 
O Lord, please forgive me for the hard words which I in my offended 
pride have used to you (my husband) and for a thousand faults whieh I 
might have committed in my haughtiness. O Lord, my pride has been 
humbled and my ambition is gone. Nay, I have well realised my own 
misfortune. 

22-31. Though, in days of yore, Ganga described you to mo and thus 
I was able to comprehend you, yet bawildered by your spell or out of 
religious zeal or affection. I eould not speak anything to you. O Lord, 
you “will be polluted or stigmatised, if you leave me in this way. Further, 
this act of yours will bring down upon you the wrath of Brahma 
nnd cause the destruction of your sons and grandsons. O Lord, master 
of my life, if I do not see you, a moment seems to me as long as a 
hundred years, How then can I live for a hundred years literally?" 
O saint, so saying the afflicted Radh& suddenly fell on the ground 
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and fainted. Then Krisna, the ocean of mercy, restored her to cons- 
eiousness and out of compassion preserved her in his heart. Afterwards 
though by means of words of Yoga likely to relieve sorrow, he consoled 
her in:several ways, yet the damsel of pure smiles could not be relieved of 
her sorrows: In a word, when the loss of trifling objeetstis a source of 
sorrcw to mankind, then the separation of the body and the soul can never 
bring happiness to any one. Seeing the condition of Radha, Krisna 
did not go on that day to the Vraja: but along with her he left that 
lako of pleasure and started fur the sphere of the Risa. When he 
reached there, the amorous pastimes were resumed again ; and the cheer- 
ful mistress of the Rasa was relieved from the agonies caused by the 
apprehension of separation. O Narada, Radha was annointed with flowers 
and sandal-paste: and in that solitary place she loitered with her husband 
on a bed of flowers besmeared with sandal. 


CHAPTER LXIX. 


1-11. Narada said, “O Lord, reveal to me the obscure and 
mysterious accoun’ which deals with the subseqent movements of Radha 
and Krisna.’”’° Narayana raid, ‘O Narada, I am going to tell you 
that most wonderful and seeret account. Listen. It is not mentioned 
in the Vedas or the Puránas. O saint, later on, that clever 
self-determining Lord Krisna became again excited with passion and busied 
himself with sexual intercourse with the clever Rádhà. Like Kali- 
vati the mother of Radha, the intellectual daughter of the manes, the 
favorite disciple of S'iva, (blessed, honoured, respectable, wise, longevous 
for a hundred Kalpas, expert in the Vedas and their auxiliary branches, cele- 
berated by the name of a female ascetic, accomplished in devotion, wielding 
several forms, chaste, skilled in the sixty-four practical arts, expert in 
sexual science, clever, witty, dexterous in matters affecting amorous inter- 
course, always lustful, the fairest of the fair and enjoying a permanent 
youth) Radh& was well-qualified. She possessed all the attri- 
butes possessed by her mother. This goddess Rádhá who was also in every 
aspect similar to her mother, lustful and good-natured, betrayed to her 
husband lustful feelings at the time of intercourse. Lord Krişna who 
was auxious to enjoy the taste of the Rasa copulated with the clever 
Radha according to the measure supplied by sixty-four practical arts 
in the sphere of the Rasa.’ At that time the loins and the spherical 
breast of Rádhá were lacerated with the injuries inflicted by the nails 
of Krisna :the vermilion-mark on the partings of her hairs on the head was 
obliterated ; and her chignon was relaxel. Later on, the naked Radha 
thrilling with raptures and fainting with the excess of pleasure was har- 


boured by the goddess of sleep. 


12-21. The gracious and affectionate lord Krişna, the lord of illusions; 
seeing that Radh’ was asleep, wept through affection simply with a view 
to iustraet the people. He kindly held the presiding goddess of his life to bis 
breast, bathed her in tears and kissed her again and again. Later 
on, he decked his beloved spouse dearer to him than his life with a 
pair of fine, invaluable clothes rarely to be had in the world and 
consecrated by fire, set up her chiguon, applied satfron and sandal 


360 THE BRAMMA VAIVARTA PURA NA. 


to her body and cast a precious wreath of gem round her neck. . He 
then applied to the place below the partings of her hair a mark of- 
vermilion (in the shpe of, pomegranate) whieh was eombined with 
marks of sanda le then painted her neek with various kinds of lines 
with cosmeties, decked her eoloured lotus-like feet with diamond anklets 
and applied vermilion and Jac-dye to the front of the nails of the mem- 
bers of her feet. Lord Krisua, out of affection, again gave the desired 
deep embrace to Ridha who was dressed so nicely. Krisnay the Lord 
of tha world, afflicted with the idea of future separation from his wife, 
again embraced and kissed her and went to sleep himself. At this time 
Brahma, the grandfather of the people, haviuz arrived there with Siva, 
the gods including ‘Ses: and the best of saints bowed to that Eternal 
Being (Krisna) and with folded hands adored him aecording to the 
hymn as stated in the Sáma-Veda. 


12-32. Brahma said, “Glory -be to the Lrd of the universe! The 
whole creation adores your fect. Out of compassion for your adherents, 
you always take a form. O Lord of illusion, this form of a cow-herd you 
have assumed only as a disguise. O well-dressed, tranquil, good natured and 
patient Lord, the master of all full of profound wisdom, you are passing 
excellent, independent of niture and. as it were, the internal spirit of all. You 
are dissociated from all objects, the witness ot every act latent as well as 
patent and incorruptible. Your advent to this world is meant to relieve 
the earth of her burden out of compassion. You take away grief, anxiety, 
deerepitude, fear of death, ete. You preserve fugitives and are kind to 
your believers and so vou are always impatient to do them kindness. O 
emblem of wealth aceumulated by your believers, I bow to you. Brahma 
having thus adored Lord Krisna who, among the gods, presides 
over all bowed to him again and again and fainted through exeess 
of religious zeal. Whoever attentively listens to this hymn com- 
posed by Brahma assuredly gains all his objects. And if he is wi. hout 
son, wife or wealth, he getsa son, a wife or wealth in abundance. And 
that man having enjoy ed happiness in this world cherishes in his heart 
unshaken confidence for Hari which is dearer than the bondage of Hari 
or redemption. Brahma, the ruler of the world, having thus culozised him 
and bowed to him again and again, gotup slowly and reverent ially spoke 
to him thus Biseoond time, “ O Lord of the gods of gods, O cause of 
supreme happiness, O son of Nauda, O eternally ha appy beinz full of happi- 
ness, l bow to you. Please to get up. O Lord, now recollect the curse 
of S'ri-dàma which will last for a century, prepare to leave Vrindá-vana 
and just vo for a while to the house of Nand’. Out of deference to the 
curse of your believer, leave your belovel spouse for a hundred years ; 
and, after the lapse of this period, you will go to the Cow-wcrld along 
with her. © Lord, go to your paternal house and witness the arrival of 
your uncle the Vaisnava  Akrüra who is at present your blessed and 
honoured wuest. O Tord Hari, now cgo with him to Madhupuri, break 
there Sankara's bow and kill your enemies. 


33-43, There kill the wicked Kamsa, console your parents, construct 
Dwàrk& and relieve the earth of her burden. O Lord, burn Varanasi 
(Bevares) thecity of S'iva, subdue Indra, control S’iva in the battle-field 
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eut off the army of king Bana, elope with Rukmini, slay the demon called 
Naraka and marry 16,0)0 women, O king of the Vraja, prepare to 
leave your beloved Radha dearer to vou than your life and with that object 
in view go to Vraja now. Get up bfore Râdbå awakes and you 
will be blessed.” So saying Brahma departed with the gods to the 
Brahma-loka; and Ananta and S'iva also went home. O Narada, 
later on, the gods reverentially and cheerfully showered  flowets 
on the head of Sri-Krisna. ‘Then there was a voice from the sky 
to the following effect: " O god, kill Kamsa who deserves death, release 
your parents and relieve the earth of her burden.”  Krisna, the Lord 
of creation, having heard this, left Radha and rose slowly with his eyes 
constantly fixed on Radha. He went toa short distance and lingered for 
a while in the sandal-forest near th: sphere of the Rasa. Then Radha 
was roused from her sleep, got up from her bed, and not having seen her 
tranquil husband Hari dear to her life repeatedly exclaimed thus, * O 
Lord, O adept in sexual intercourse, O Lord of iny life, O darling of my 
life, O thief of my life, O beloved, where have you gone to ?” 


44.52. Later on, she searched him for a while and went to the grove 
of jasmine. Then at times she sat down, or got up, or lay on the ground, 
or lamented loudly, or wept repeatedly saying, * O Lord, come once, come 
once. " At last Râdhå, agitated and agsrieved by the pangs of separa- 
tion, swooned and dropped on the ground like a corpse covered with grass. 
O saint, then out of hundreds and thousands of cowherdesses some fanned 
her with chowries, othors arrived there with sandal-paste. One of the 
dear associates of Radha, seeing that her beloved companion Radha 
appeared like a corpse, was suudued by affection, clasped her and wept. 
Her associates laid Radha, inert like a corpse, on a heap of lotuses placed 
over the mud. They ministered to her by faaning her with a lovely white 
chowrie, as the chaste damsel lay on the moistened leaves of plaintains 
annointed with sandal-paste. Thereupon, O Narada, Lord Krisna, seeing 
froma distance the piteous condition of Rádhà, who was dear to him as 
his life, arrived there and beheld her minutely. As au offender sentenced 
to punishment is expelled by the kinz's myrmidons, so was his admission 
barred by the angry and powerfal cowhorde:sses. Afterwards Krigna, the 
ocean of mercy, came to RAdhd, placed her in his lap, restored her to 
consciousness and consoled her with cheering words. 


58-61, The goddess Radh& on her recovery, was composed at the 
sight of her Lord dear to her soul; and the pain of separation was 
re.noved. Later on, Radha, the spouse of Krisna, deeply embraced her 
consort in a way to be desired and rested on a bed of gem. At 
that time, an esteemed, shrewd assceiito of RadhA addressed Sri-Krisna 
using words of ethical maxims thus: “O` Krigna, I am going to give 
expressicn to certain maxims which are truthful, ethical, beneficial, 
pleasing in the end, sanctioned by moral and sexual sciences, the Vedas, 
the Puránas and soeiil rites and contributing to the faine anl the happi- 
ness of the married couple. O Lord, among the relations of a woman, 
the pareats and the brother hive been reckoned as beloved ; but the son 
is dearer than tha last-named. Saints hold that the husband is dearer 
to a chaste woman than a haudrel sons produced by her, In a word, 
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nothing is dearer to a clever and shrewd woman than her husband. If the 
husband is likewise shrewd, the pair is truly blessed ; if the husband is 
fraudulent in nature, he is odious to her like gall and worm woods. 

62-77. The pleasures and concord of the married couple lead to their 
good fortune and strengthen the bonds of affection. A house where the 
wedded couple do not agree 1s the haunt of poverty ard mars the sweets of 
their existence. Separation from a husband, who is after the heart of a 
woman, is a source of pain, sorrow and anxiety. Nay, her life is more pain- 
ful to her than death. In every condition whether she is asleep or 
awake, the husband, as it were, constitutes her life. Ina word, he is a 
souree of redemption to her in this world as well as the next. This is 
why after you went, Radha fainted and dropped down insensible on the 
ground covered with grass. When I poured on her face pure and cool 
water, she breathed and recovered a bit ; bat after weeping for a while, 
she fainted again through sorrow. ‘Then the whole of her body 
was Consumed with the flame of separation and became hot like a redhot 
iron-rod and untouchable like fire. At that time Radha had no idea of 
her sleeping, or waking moments, night, day, house, wood, water, space, 
sky or the rise of the sun orthe moon. She became inert like a corpse 
and, adoring you constantly, saw that the whole world was full of Visnu. 
When the bereaved Radha lay down on a polished bed composed of 
lotuses, be-spriukled with water spread on the wet ground or soil, her 
associates constantiy fanned her with white chowries, Some annointed 
her with sandal-paste or applied moistened eloth to her body. But the 
moist earth was dried up at once by the mere touch of her body ; and the 
moist- lotus leaves were likewise consumed to dust. O Hari, the sandal- 
paste also became dry. The colour of her body which was like Champak 
turned black ; all her hair became yellow ; the lovely mark of vermilion on 
her forehead became green ; and her toilet, grace and coquetry vanished. 

78.85. O Krigna, you are expert in ethics: now deliberate in your 
mind and do the needful so that you may not be guilty of wife-slaughter. 
Madhava, hearing the words of. Ratna-málá, luughed and addressed her 
thus, using words that are delightful in the end, pregnant with ethical 
maxims anl likely to be useful :—*“My beloved, though I am able to 
rescind the consequences of vood and bad deeds, yet I ean not by any 
means transgress the decree of fate. For according to the law which I 
have fixed in the whole universe, the munis, gods and men always act. 
Fair one, through the curse of Sri-dàma, we must be separated for a 
huudred years, though our separation isa matter not to be desired. O 
damsel of sober habit, there will be ouly separation between us in our 
waking moments ; but by my boon, there will be constant union between 
usin sleep. And now | am going to give her transcendental Yoga 
(faculty of abstract meditation or the concentration of mind) by whieh 
her sorrow will be relieved. Now console Radha: and all will be well. 
Lam going to the house of Nanda.” “O Narada, hlirigna, the Lord of the 
world, started fer the house of Nanda after having eaid so ; and the lady 
friends of Radha tried to console her.” On the other hand, Krigna went 
to lis house, bowed to his parents, sat on the lap of his mother, ste butter 
and in order to show the levity of ebildhood, gladly returned to her the 
betel offered by her, o g : 


` 
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1-19. Náráyana said, “O Narada, Abrüra, on the other hand, being 
deputed by Kamsa went home and, after eating most delicious sweet-meat, 
lay down. ‘Then haviuz tasted the pleasures of drinking fragrant water 
and chewing the betel mix:d with eamphor, he enjoyed a delightful sleep. 
Towards the close of the nizht, the gentle Akrûra, free from anxiety and 
sorrow, immune from excess of nervous excitement healthy, with his hair 
tied on his head, dressed in a pair of clothes and reposing on a lux ivious 
bed dreamt good dreams  saue:ionsd by the Vedas and the Purdnas. 
First he beheld in his presenesa Brahmin boy decked with a gariand 
of wild flowers, clad in yellov with a flute in his hands, having two 
arms, dark-blue in appearance and youthful. The whole of his body 
was besmeared with sandal-paste. Ih t boy worthy of the jewels 
he had put on was decked with a wreath of jasmine and excellent gems. A 
slight smile was playing ou his lips; anl the heal of this boy with a 
pair of lotus-eyes was adorned with a diadem of the plumage of peacocks. 
Later on, he saw a beautiful chaste woman having husband and sons. 
She was clad iu yellow; the whole of her body was decked with jewels 
made of gems ; her lovely, smiling free re-embled the autumnal moon. 
That. woman, the source of boons and blessings, held with one hand a 
burning lamp and with the other, white paddy. ‘Then a Brahmin (who 
was showering on people auspicious blessings), a white lotus, a swan and 
a horse were visible to him. Afterwards he perzeived an auspicious 
mango-tree covered with wonderful fruits and flewers and the trees of 
Neem, cocoanut, catechu and plantain. ‘Then he saw that a white 
snake attempted to bite him and that he was himself at different times 
placed on a mountain, tree, elephant, horse or boat. 


18.23. At times he seemed to play upon the lute or to drink milk 
boiled with sugar and rice or to eat coveted food mixed with curd and 
condensed milk and placed on the leaf of the lotus, Later on, he per- 
ceived silver, white diamond, gold, pearl, gems, jar full of water, cloud, 
water, the Surabhi eow with her calf, an excellent bull, peacock, white 
swan, white kite, wag-tail, betel leaves, a wreath of flowers, burning 
fire, the worship of the gods, the image of Parvati and Krigna, the 
organ of Siva, a Brahmin boy and a girl, a. field of crops with ripe fruits, 
a temple, a king, a lion, a tiger, the spiritual guide and a god. Akrüra 
having witnessed these auspicious dreams got up, performed the desired 
diurnal rites and related the whole affair to Uddhava. O Narada, he 
then at the command of Ud-dhava worshipped his spiritual guide and 
the gods, adored Sri-Krisna and then started. In the way, he saw 
many blessed. worthy, desirable articles foreboding immediate good. On 
the left side, he saw a corpse, as he-jackal, a jar full of water, a mongoose, 
a sky-lark, a chaste woman (decked with celestial ornaments and blessed 
with husband anl sons), white flowers, a wreath of white flowers, 
paddy and the auspicious wag-tail ; on the right side he perceived burning 
fire, a Brahmin, a bull, an elephant, a cow with her calf, a white herse, 
a swan,a whore, a wreath of flowers, a taz, curd, and sweetened milk. 


24-33. He also saw gem, gold, silver, pearls, desirable Jiamonds, fresh 
meat, sandal, honey, excellent ghee, a black swan, fruit, fried rice, white 
mustard, a looking-glass, a picturesque ear, a blessed bright statue, a 
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white lotus, a grove of lotus, a white kite, a red legged bartavelle, a eat, a 
hill, a sheep, a peacock, a parrot and a swan. He also heard auspicious notes 
of conches, song of the cuckoos, sound of musicial instruments, wonderful 
songs dealing with the virtues of Krigna, recitation of the name of Hari 
and prcelamations of victory. Akrûra having heard and seen these 
auspizious things cheerfully remembered Hari and entered into the holy 
forest of the Vrindá-vana. While entering, he saw b fore him the desir. 
able sphere of the Wasa which was ineensed on all sides with sandal, aloe 
and musk and refreshed by the wind redolent of flowers. 'The threshold 
was decked with columns of plantains ; the hottom of the^threshold was 
adorned witn foliage of mangoes tied with silk and placed on an auspicious 
jar. He saw thatthe lovely sphere of the Rasa was adorned for ever on 
all sides with thirty millions of temples constructed with gems which 
vied with rubies. A hundred crores of lovely bowers added to its beauty. 
Akrüra having seen the sphere of the Rasa and Vrincá-vana passed on to 
a short distance and beheld before him the superb and lovely Vraja of 
Nanda and the mansion of Krisna which vied with the Vaikuntha. 


34-43. That house of Nanda in-laid with excellent gems combined 
with stair-cases of gem, dceorated with various kinds of pictures and 
supported by pillars of diamond, was constructed by Vis'wakarmáà. 
Observing all this, he arrived at the threshold of the house of Nanda. 
The warder guiding him, he crossed the royal gate and observed the scene 
as stated below. ‘That royal entrance or portico was decked with flags, 
vems, pearls, diamonds and looking-glasses of gem. It was adorned 
with picturesque avenues of diamond ard contained auspicious jars. 
Nanda, the king of the cow-herds, was very pleased to hear of his arrival. 
Attended by Krişna, Balariima, Vriti-bhánu and other kinsmen, he sceured 
before him the presence of prostitutes, loaded jars, exeellent elephants and 
white paddy, provided himself with black cows, oblations of honey and milk, 
water for washing the feet and diamond seats and reverentially. gently aud 
humbly with a smile arrived at the threshold to receive him. The rejoiced 
Nanda saw the most blessed Akrüra and embraced him. The cow-herds 
also bowed to Akrüra and accepted his blessings. O Muni, this interview 
was very delightful. Akrüra by turus took Krişņa and Balarama in his lap. 
As the desire cherished by him was fulfilled, he rejoiced at the idea of 
the attainmeut of the supreme objeet of his life. There was a thrill of 
raptures in his body and tears of joy filled his eyes. He then kissed 
their faces. 


44-14. Akrüra, then, beheld for a while the two-handed, blue- 
black beautiful Krisna. He was decked with a yellow dress and a 
wreath of jasmine. The whole body of the  wielder of the flute 
was besmeared with, sandal. This perfect and supreme being was 
adored by Brahma, Siva, Ananta and other gods as weil as by Sanata 
and other saints and continually observed by the ecow-herds girls. ‘The 
next momeat he again bebeld Krigsna in his lap. He saw that the 
smiling god was vested now with four arms, associated with Laksmi aud 
Saraswati, ornamented with a wreath of wild flowers and attended by 
Sunanda Nanda, Kumuda and other followers. This excellent being 
was adored by adepts with Vedie incantations. Afterwards ho saw that 
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the same Krisna had three eyes and five faces, adorned with snakes white 
like erystal and was sleeping naked in his lap in his form of the eternal 
Brahasa. Ail his body was besmeared with ashes ; his head was adoruel 
with the load of knotted hair. That great god, the best of the devotees, 
and engaged in meditation, held a rosary of beads in his hand. '] hen 
again he beheld Krisna like the four-faced most intelectual Brahma in a 
meditative posture and «t times like Dharma or Ananta, or the sun or the 
moon, or a Bratman, cr Nature, ora stream of light eternal or like a 
voluptuous being graced with a charm (attractive to the fair s«x) whieh 
could censure millions of Cupids. O Náradá, Akrüra, having thus seen 
the boy, took him from his bosom and placed him on a lovely throne of 
gem offered by himself. Afterwards, with reverence he threw himself 
prostrate on the ground with his eight limbs, bowed to Lord Krigna 
cireum-ambulated round him and adored him. 


44-54 Akrüra said, ‘O Lord, you are the cause of al] and the nearest of 
our connexions, l bow toyou. You arethe Lord ot the who!s universe, 
l bow to you again anl asain. O Lord, you are independent of Nature-and 
passing excellent. You are void of all attributes and desiresand invisible. You 
are the Lord of ali the wod-, thesymbol ofdivine Nature and the (rod presid- 
ing overall other gods, O Lord, separate Brahmas, Vignus and Sivas preside 
over countless worlds ; and you are the germ of all the worlds, This is why 
you have been regarded as the emblem -of the universe. You are the lord 
of the eowherdesses, the lord of Gane.’a and the other gols, the husband of 
Radha ; therefore, 1 bow to you again and again. Lord, you are the emblem 
of the sexual intercourse with Radha, wielding the torm of Ràdhì, the wod 
adored by Radha, more beleved to Radha than her hfe, presiding over her 
life and the image of the world. Therefore, I bow. to you. O Lord, vou 
are the Vedas and their auxiliary branches ; you know the Velas. You 
preside Over the Vedas and you are their origin, All the Vedas recite 
your hymns. Thoerefora, I bow to you. You are tha Lord also of that Maha- 
Visnu who constantly holds countless worlds on the pores of his skin. 
Therefore, vou are the Lord of the above worlds. I bow to you again and 
again. You are Nature herself and comprehend all the objects of Nature ; 
and you are the Lord of Nature and you are the Supreme Being. ‘Therefore 
I bow to you again and again." 


55-64,  Akrüra, having thus adored him, suddenly faintel on acconnt 
of his love and religious zeal for Krisna and fell on the earth. Then ho 
again saw the form of Krisna predominant inside and outside his heirt 
‘and on all sides. Nay, it seemed to him that the whole world was fall of 
Krisna. O Narada, Nanda, seeing that Akrüra was iu a fit, placed him 
on a lovely throne of gem. When the fainting fit was over, Nanda asked 
him if he had seen anything wonderful and fed him with siweet-meat. 
When questioned again and againas to his welfare and all other incidents, 
Akrüra narrated to him the account of Krisna and said that ib was now 
advisable for Krişna and Balarima to start for Madhupuri for the release of 
their parents. Whoever attentively reads this hymn composed by Akrà- 
ra gets a son, if he is son-less, a wife of he is wife-less, wealth if he is poor, 
land incomparable if he is without land, subjects if ho has none, celebrity 
and fame if he is void of them. Then Akrüra, with a joyful heart, held 
Krigna to his heart and lay down on a lovely bed of Champak, 
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73.81. At day-break he got up, performed his diurnal rites and ac- 
comodated Ráma and Krisna, the lords of the lords of the world, Vrisabh&n, 
Nanda, Sunanda and Chandra-bhan with various kinds of objects and five 
kinds of articles prepared out of the cow viz, milk, curd butter 
urine and dang in his carriage. At that time, the ‘ord of the Vraja and 
the best of the cowherds i.e, Nanda joyfully exused to be sounded, kettle- 
drums, large and small druma, bells, trumpets, mails or armours and various 
kinds of musical instraments. The cowherdessess hearing the sound of 
the music and being apprised of the departure of Rama and Krisna beheld 
from a distance the chariot and rushed thither in anger. O saint. those 
milk.maids deputed by Radha promptly broke the chariot with kieks in 
spite of the remonstranees of Krisna. At this sight the cowherds lamented 
bitterly, Some powerful milk-maids, placed Krisga on their breast and 
carried him away. At that time some milk-miids angrily rebuked 
Akrüra and eslled him crooked. Some of them tied Akrüra with their 
clothes and marched in a boly. O Mani, later on, some of them chastised 


him with their arm-lets and hands. Some of them removed his eloth and 
rendered him naked. 


$2.85. Later on, Krisna seeing that Akrüra was lacerated throughout 
his body, went to Radh& and humbly and aff-etionately composed her 
with doctrines of transcendental Yoga: whereby he effected the release of 
Akrüra. Subsequently Lord Krişna, the master of the world, seeing 
that a celestial ear furnished with picturesque clothes, inlaid with gems, 
constructed by Vis wa-Karmá and engaged by Indra, descended from the 
sky, proceeded thereon to the house of his mother. Later on, he dined with 
his kinsmen and afterwards lay down cheerfully on his bed, preparing to 
start for the house of Karna; and at that time he was adored by the Munis, 
gods, Brahma and Siva. O Narada, simultaneously, al! the milk maids 
along with Radha lay down on lovely beds of flowers and slept. At 


this time all the residents of Gukal were filled with pleasure ; some of 
them sang and others danced. 


st —À 


CHAPTER LXXI. 


1-9. Náiàyana said, “When, O Narada, Rádhà and the milk- 
maids were yet asleep on a bed of flowers courted by the fragrant wind, 
on the termination of the third Prahar of the night, at an auspicious 
moment which marked the happy combination of the moon and the star 
constituting the immortal yoga, (conjuction), free from the defect of 
the glance of the harmful planet called Saturn, at a period controlled 
by Budha, Hart himself vot up and roused Yas’od& and cused auspicious 
rites to be performed ; and ha deputed his kinsmen to their respective 
places. Krigna, the Creator, the Preserver and the Lord of the universe, 
though quite independent, was afraid of Radh4, as it were, like her 
dependent and prohibited the flourish of music. He washed his feet, put 
on a pair of clothes and occupied a decent seat annointed with sandal 
paste ete. On his left side were placed jars full of water, purified by 
sandal and associated with fruits and flowers; on his right side were 
accomodated the fire and the Brahmins: and on his front were accomodated 
women (blessed with husbands and sons) lamps and  mirrore. 


KRISNA JANMA KHANDA, 867 


—— — cs See er em JE 


————————ÓÀÀ C LP P ER 


He held in his hand auspicious aud moist beat grass, flowers and 
white paddy, and put them on his head. He beheld gec, honey, gold, 
eilver and curd, annointed his whole body with saudal-paste and put round 
his neck a wreath of flowers. 


10-23. He reverentially*adored the elders end the Brahmins and heard 
the soand of the conches, the recitation of the Vedas, the light auspicious 
songs anl the happy blessings of the Brahmins. Afterwards having 
meditated that blessed form, the soure: of goolin all places, he set his 
lovely right foot on the soil. Then the Lord held the left side of his 
nose with his middle finger and passed the auspicious wind through the 
right hollow of his nose. Later on, the son of Nanda, the Eternal Being, 
the emblem of supreme and eternal happiness, joyfully arrived at the 
court yard of Nanda. He is eternal and yet trans ient. He represents 
the eternal germ and the eternal form. He constantly takes a form; he 
is ever the master of all, and ever the past-master in all acts. His form 
and youth are continually new. His age and dress are ever green. His 
conversation is always original; his love is always fresh; and the good 
fortune in securing him has a never-fa ting novelty. The words (sweeter 
than honey) which he uses are ever fresh, and his believers are ever young 
and his position is ever new. ‘That Lord Krigna, subject to illusion or 
attachment and yet the author of all illusion, lingered again and again in 
the lovely courtyard of Nanda and then prepared to depart. Later on, he 
arrived at the threshold of the city well.decked with enchanting columns of 
plantains stitched together with silken thread. ‘That threshold, inlaid 
with ruby, was constructed by Vis’wa-Karm’ and purified with musk, 
saffron and sandal. Krisna, with Akrüra and his kinsmen, sat down 
fora while, whereupon Yas'odà, out of affection, embraced the left side 
of his body. Then Krisna was joyfully embraced by Nanda on the right 
side, accosted by his kinsmen and kissed by his parents. 


CHAPTER LXXII. 


1-14. Náráyaga said,“ O saint, Krisna then bowed to nis spiritual 
guide, eame out «f the house of Nanda mounted a celestial car and 
started for the blessed Madhupuri. Akrura also with his attendants 
having arrived at the enchanting, beautiful and lovely Mathura which 
vied with Amarávati (the immortal city of Indra) saw that the city 
which was constructed by Vis wa-Karma was inlaid with excellent gems 
and decorated with jars made of tine and invaluable gems. The city was 
intersected with hundreds of pleasing royal roads. The roads were, here 
and there, decorated with moon-stones. Hundred of shops, full of mercan- 
tile commodities and articles made of gems, added immensely to the charm 
of the avenues. ‘That city was beautifully surrounded on four sides by 
thousands of tanks adoraed with rubies whose waters had the bue of pure 
crystal. "There was no limit to the beauty of the town in view of the fact 
that young Padmini women (the first of the four classes of women according 
to the erotieal science) decked with various kinds of ornaments, with bar‘ey 
or sunned rice in their hands, with eyes wide open and uplifted faces 
were standing there and the graceful twiet of their brows constantly bet. 
tayed the restlegsnes of their eyes. Those lustful ladies versed wn the art of 
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sexual intercoarse possessed thie« loins anl breast, slender waist and 
soft limbs. Some parts of the city were deeorated with millions of 
picturesque chariots constructed with gems and equipped with ornaments. 
The city subtained a great beauty by virtue of thirty millions of 
gardens decorated with various kinds of flow@rs. In those gardens, the 
male bees greedy of honey and infatuated with the taste of honey wera 
wandering from flower to flower. The forts, in certain parts of the town, 
rendered it ever impreganble to the enemies ‘The principal sentinels always 
mounted guard over the forts. ‘Thirty millions of m insions constructed , 
with excellent gems by Vis wa-karmà contributed greatly to the beauty of 
the town. 

15-93 The lotus-eyed Krisaa, while thus o'serving the charms of 
Mathura, bebeld in the way a very old and decrepit hump-bieked woman. 
He saw that this hag with a rough exterior stoopel low and was moving 
with the help of a stick and at that time the loo-e flesh of ‘her body was 
flapping. O Narada, the old woman held in her hind a golden eup con- 
taining paste of sandal mixed with saffron and musk, and also delightful 
fragrant articles possessing the smell of honey. ‘The oll hig having seen 
the graceful Lord, the husband and abode of the goddess of fortune, the 
germ of grace, of a tranquil mien bowed to him with a smile, and with 
her head inclining with reverence and with folded palms she annointed 
his dark-blue body with sandal-paste. She also presented the sandal to 
his associates, circumambulated round S'ri-Krisga ani bowed to him 
again and acain: ‘hen that hump-backed woman, merely at the sight 
of Kris gna alone, suddenly became as young aud fair as Laksmi herself. 
At that time she looked like a girl, twelve years old; blessed, enchanting, 
and decked with jewels of gem and clothes purified by fire; Her 
lips locked like Bimbas : her eoloar was like that of heated gold; her loins 
and the row of her teeth were enchanting and her rising breast looked like 
the fruit of bael. A smile ever played. on her lips. 


24.31. At that time, her neck became decorated with a. 
fascinating wreath of invaluable gems ; hor feet were decorated with 
diamond anklets , and het gait was turned as gentle as that of the king of 
elephants. She wielded on her head th- load of a graceful chignon, eir- 
cular, crooked on the left side and encireled by a garland of jasmine. 
Above ae partings of the hair of the head of that damsel, there was a 
mark of musk : and beneath the partings there were abandint marks of 
sandal combined with marks of vermilion which assumel the shape 
of a pomegranate flower. That hump-backed woman, versed in sexual 
act, with a diamond mirror in her hand, contributed to the joy of Krigna 


by casting at him restless glances. Krigna having cheered her with 
words of encouragement, the chaste woman considered herself blessed and 
went to her «own house like Kamala. There she saw that 


her house which resembled the mansion of Kamali was constructed 
with excellent gems and deeked with bedsteads ot diamond. ‘That house 
was full of diamond lamps and looking glasses, Countless servants, male 
and female, filled the house. Among the maidservants, some were waiting 
on her with vermilion ; others with cloths, betel-leaves, white chowries or 
garlands, 
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24-31. The hump-backed woman having gone there ate delicious sweet- 
meat, slept ona bedstead of gem and was ministered to by maidservants, 
O Mani, at thit time, out of deference to Hari, the woman placed by her 
side over the bel betel leaves mixed with camphor, sandal mixed with musk 
and salfron, a pair of jasming-wresths, cool water incensed’ with camphor 
ete, and delicious sweet-meat. "Then with her body, mind and words, she 
eontemp'ated the feet of Hari, his arrival and his graceful lunar face. O 
sins. the woman excited wish lust at the time was constantly engaged in 
the meditation of the form of Hari, beauteous and fair like ten mil- 
lions of Cupid. Nay the whole world seemed to her to be full of Lord 
Krisas. On the other hand, Krişna saw a gardener going to the royal 
pilaee with graceful wreaths of flowers. When the gardener saw the 
husband of Laks nî, he bowed to him with his eight limbs and presented 
all the wreaths to the Supreme Being. Krisna was pleased with his faith, 
conferrerd upon him the invaluable boon of his own bondage, took the 
wreaths and went to other new royal roads. O great Muni, later on, 
Krisna sawa conceited, stout washerman, proud of his youth and 
bearing a heap of clothes. He demanded the clothes of the washerman, 
who refused and also used to him hard words thus :— 


43-52. “O foolish favourite of the cow-herds, these valuable clothes 
are fit for kings A keeper of cow does not deserve them. O lustful 
villain, you enjoyed the society of cow-herd girls at Vrindávana which 
was without a king. But on the royal road of Kamsa, you will not 
be caprble of such an aet. For here, the best of kings rules, and if he 
witnesses a foal deed, he at once chastises the offender.” Madht’s 
slayer (Krisna), Baladeva, Akrüra and the cow-herds laughed at the 
words of the washerman; and the virtuous Krisna killed the washer 
with a slap in his face, took away his bundle of clothes, dressed Fis 
associates with some of the clothes and he put on some of 
them himself. Thereafter the prinee of washers wielded a celestial body, 
excellent, blue-black, with a smiling face, clad in yellow-dress, enjoying 
a perpetual youth, free from death and deerepitude and, mounting a dia- 
mond ear, went to the Cow-world. Later on, that washer, who had subdu- 
ed his passions was reckoned in the Cow-world among the attendants 
of Lord Krisua and constantly awaited his arrival there. On the 
other hand, at sunset Akrüra with Krigna's permission went home. 
Afterwards Krisna went to the house of a certain Vaisnava named 
Kuvinda with pleasure attended by Nanda, Baladeva and the cowherds. 
Kuvinda having dedicated all his property to Lord Krisna was dwelling 
in his house. That believer saluted and worshipped Krisna, the asylum 
of fortune, whereupon Krisna gave him the boon of his own bondage 
hardiy to be secured even by Brahma and others. 


53-67, Later on, all of them ate the most exquisite sweet-meat and 
slept on excellent bedsteads. On the other hand, the hump-backed l 
woman having slept also, Krisaa, the lord of sleep, went to ber and found 
that the beautiful woman who was attended by maid-servants like Kama'a 
was asleep on a bedstead of gem.  Krisna, the Lord of the world, did 


. 


not disturb the maid-servants in their slumber but only rousing the 


47 
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hump- backed woman from her sleep said '*O blessed woman, awake and 
give me the desired sexual veneer tte Fair one, you were at first Sûr- 
pa-Nakha, the sister of Ravana. My beloved, during my inearnation 
as Rima, you prayed to secure me as vour husband. rN ow l have been 
born as Krisoa. By virtue of that meditation you won me as your hus- 
band.) Pair ove, after having tasted the pleasures of my company, 
you had better go to my domain, the Cow-world, which is free from 
birth, death and decrepitude. So saying, Krisna, ths asylum of fortune, 
held Whe licentious woman to his breast. made her naked, associated with 
her and kissed her. Then the hump-backed woman, while relishing 
the initial sexual intercourse, dragged Krişna to her arms like Kamala 
and kissed his check. Both the pair were particularly proficient in 
matters relating to sexual intercourse from .which they did not desist 
for a moment. The inter-course took several forms. Then Lord 
Krisna lacerated the rising breast and the loins of the woman with the 
strokes of his keen nails and her lips with the bite of his teeth. Later 
on, at day-break, when he passed the semen, the beautiful hump-backed 
woman in the excess of her enjoyments fainted. The woman reposing in 
the heart of Krisna had no idea of day or night, heaven or earth. At 
day-brear, the moon, probably at the sight of the lapses of Krisna, faded. 
Later on,a car of diamond descended from the Cow-world and the. hump- 
backed woman decked with clothes purified by fire and ornaments 
of gem sustained a body bright like the heated gold, mounted the ear 
and went to the said world. O Muni, in the Cow- world, she assumed 
the name of Chandra Mukhi and was served by a number of cow-herdesses. 
The Lord, the son of Nanda, lingering there for a while, joyfully went 
to the house presided over by Nanda. 

70 82. On the other hand, Kamsa in his sleep during the night, 
sorrowful and frightened, dreamt many dreams indicating his death. O 
saint, Kamsa dreamt that the sun d- opped from the sky in four frag- 
ments and the orb of the moon likewise dropped and was divided into ten 
parts. Deformed beings with thunders in their hands and the widowed 
wife of a S'üdra, naked and with her nose eut, were visible to him. That 
woman had a rolling tongue anda guffaw of laugh. The sandal-mark on 
her forehead was obliterated. She held a scimitar and a skull, and put on 
a wreath of Javá-flowers round her neck. Her cloth and hair were white. 
‘Then he saw an ass, a buffalo, a bullock. a boar, a bear, a crow, a vulture, 
a heron, a monkey, a blade of b^nt grass, a dog, an alligator, a jackal, 
a heap of ashes, a pile of bones, fruits of palm, a cluster of hair, clotted 
cotton, extinguished fire, a meteor, a corpse, a man lying on the funeral 
pile, the potter’s wheel, an oil-mill, a crooked p^ fuel burnt on the 
funeral pile, dried timber, a heap of grass, piles o f holy grass, a head less 
speetre running with a mace in his hand, the skull of a dead man, a burnt 
place full of ashes, water-less or drv pool, burtt fish, iron, a wood on fire 
which was extinguished, a naked Sidra suffering from psoriasis with 
dishevelled hair. He also saw that his Brahmin spiritual guide was 
cursing him in anger and that a mendicant ascetice and a Vaisnava were 
highly. incensed against him. Kamsa having witnessed these dreams got 
up, related them to his parents, brother and wite whereupen his wife. 
with the apprehension of evil wept with a heart filed with affection, 
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Later on, Kamsa set up a platform or a pulpit in the centre of the 
couneil, put his prineipal elephant on the threshold, directed his expert 
wrestling soldiers to pertorm auspicious rites and caused the Brahmins to 
perform beneficial and holy rites tosccure welfare or avert calamities, after 
having well decorated the council and earefully appointed competent 
priests to perform the sacrifice. - 


83-91. Then he held in his hand the keen-edged scimitar, took his 
seat on the lovely platform, deputed to the war expert warriors and pro- 
perly accomodated the kings, Munis and his friends, pious and skilled in 
war, in their respective places. O Narada, Govinda, (Krisna) then came 
with Baladeva, entered into the honse where the bow was kept and easily 
broke the bow of S'iva. At that time the sound eaused by the breaking 
of the bow deafened all the inhabitants of Mathura to the sorrow of 
Kamsa and the great jov of Vasudeva and Devaki. Later on, Krisna 
killed at the thresholl the elephant and the principal wrestler and 
entered into the council. The ascetics beheld Krigna as the Supreme 
Being and absolute spirit possessed of an identical form either in the 
lotus of their heart or outsile their heart. The assembled kings behe'd 
him as a great king, as a chastiser with the mace or club in his hand ; and 
Vasudeva and Devaki beheld him asa suek.ne infant with his mouth 
fill of milk. The women beheld him as the fountain-head ot charms 
vested in ten millions of Cupids. Kamsa beheld himas the emblem of 
all destructive time: and the relations of Kamsa saw him as an enemy. 
At that time, Krisna bowed to the Munis, the Brahmins and spiritual 
guide, held the wheel called Sudars’ana aul approached the dais erected by 
Kamsa, 


92-104. King Kamsa at that time saw that the whole world 
was full of Krisna and beheld before him a diamond car decorated with 
wreaths of pearls. O Muni, the gracious Krisna, the friend of his 
believers, relented at the sight of his believer, dragged Kamsa with ease 
and slew him. Whereapon Kamsa wielded a celestial form and being 
elated with joy went tothe land of Visnu. A supreme light emanated 
from his body and merged in the lotus-feet of Krisna. Krişna, after 
having performed the funeral rites of Kamsa, distributed wealth to the 
Brahmins. [le bestowed the kingdom and the royal parasol on the 
wise Urga-Sena. This Ugra.Sena of the lunar race, though he became a 
king, was overwhelmed with grief for the loss of his son; Kamsa’s 
mother anl wives wept. His kinsmen, maternal relations, sisters and the 
wife of his brother thus lamented, ** O great king, we pray you, 
manifest yourself for a while to us and having ascended the throne, 
preserve your kingdom, relations, wealth and armies. O most posverful 
king, where did you go after forsaking your orphan relations ? S'ri Krisna, 
the Lord of illusion, who has created endless worlds including animate and 
inanimate objects from Brahmá down toa grass;in whose meditation 
Brahmá, S'iva, Ananta, Dharma the Sun, Ganes'a, the excellent Munis and 
saints are eonstantly immersed, who is adored with awe by the gods, Sara- 
swati and the goddess Nature ; who is self-determining (t. e. can do any- 
thing as he pleases), who is free from desire, void of attributes, incorruptibles 
passing excellent ; who is the supreme spirit and god eternal and full of 
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effulgence ; who wields a body out of compassion for his worshippers ; who 
is all happiness, eternal and imperishable, who constantly assumes a form j 
the same Krigna through the powers of his illusion has descended to the 
earth in tbe guise of a ecwherd boy to relieve the earth of her burden. 


105-115. None can preserve a person whom Krisna, the Lord of all and 
the Supreme Spirit, destroys ; and none can destroy him whom he pre- 
serves.” O great Muni, the relations of Kamsa paused after having said 
eo. For their own redemption, they fed many Dróhmins and gave them 
wealth profusely. At that time Lord Krsna, the Universal spirit, 
went to his parents, eut off the fetters of iron and restored them to 
liberty. Afterwards Krisna, the Lord of gods, bowed to his parents like 
a statt (j. e., prostrate) and reverentially inclining his shoulders adored them 
thus, “O father, O mother, a fool who does not support his parents 
or his tutor (the source of knowledge) or his spiritual guide (the source 
of mantras) remains impure throughout his lite. Of all respectable persons, 
the father is the most adorable and venerable ; but the mother by sustain- 
ing the child in the womb and maintaining him isa hundred times 
superior to the father. The mother isthe emblem of the earth and the 
greatest of all benefactors, male or female. There is no friend or relations 
greater than the mother. Only the authors of knowledge and the mantra, 
i. e. the tutor and the spiritual guide are vastly superior to the mother. 
They are like gods. " O saints, Krişna so saying, bowed to them agun 
with Balarama, held them to their breast and entertained them 
to sweet-meat and milk boiled with rice and sugar. Afterwards 
with great esteem he fed Nanda and the cow-herds also. Later on 
Vasudeva caused the Brahmins to perform auspicious rites, profusely 
feasted them and cheerfully gave them wealth in abundance. 


CHAPTER LXXIII. 


1-12. Narayana said,“ Krisna and Balarama, later on, consoled 
their father Nanda with the celestial, metaphysical Yoga. QO best of 
Munis, Krisna, after having given him the above Yoga, again saw that 
Nanda was weeping aloud in a helpless manner for the grief eaused 
by the separation from his son and said, “O father Nanda, gladly listen 
to my words, banish your grief and compose yourself. In olden times, 
on the holy coast of Puskara I imparted wisdom to Brahmá, Ananta, 
Ganesa, Kama, the Sun, the saints and the ascetics ; and now I am going 
to give you the same. Please accept it. O father, no one has a father, 
son or mother. Every one comes tothe world or goes away from the 
world aecording to his previous Karma; and subjeet to the same law, 
persons are born in particular places : some women are born as the wives 
of Brahma, Indra’ a king, or a Brahmin ; some persons are born in the 
womb of Kgatriya or Vaisya or Sidra women. Some persons are born as 
birds or beasts. O sire, led by my illusions some people are engaged in 
the joys of material prosperity, others are overwhelmed with grief by the 
loss of relations, subjects, wealth and land ; but no wise man who is my 
believer or the follower of the tenets of my religion, or who is engaged 
in my service or inspired with religious zeal is -ever !overwhelmed 
with grief. Only a fool is aggrieved. Through my fear, the wind 


"ERISA JANMA RWANDA E 


constantly blows, the sun and «he moon shel their beims in time, Indra 
rains in due tim», fire burns, death moves among auimals, and trees yield 
fruits and flowers in time. BEL 


13.23, O king ofthe Vraja, at my command, th? win] rests without 
support. That wind is the receptacle of the tortoise: the tortoise is 
the container of Ananta who is the prop of the mountains: and the 
mountains constitute the prop of the seven Pàtâls. O sage, stationary 
water rests on the Pàtáls ; and. the earth fests on. thé wa:érs. ‘The éarth 
(Vasundhari) ig the re@-ptacle of the seven heavens and planets that 
move on effulgent wheels; and the Vaikuntha which transcends the 
universe of Brahmá is without a prop. The Goloka is situated 500 
millions of Yojans above the Vaikuntha. It is constructed with excellent 
gems and without'a prop. It has seven gates, seven quintessences and 
seven moats. It hasa hundred thousand moats and is decorated with the 
Virajá river. It is surrouwled by a lovely mountain of diamond called 
Sata-S'ringi. Each of its bright summits measures ten thousand yojans. 
Its eireümferenee is a hundred crores of Yojans; and its hei-ht is 
a hundred times as great. It is a lakh of Yojansin breadth. In that 
mountain is manifest the circular sphere of the Rása constructed with 
gens, bright like the rays-of the moon and extended. over an area of 
10,000 Yojans. It is surrounded by a thousand Kalpa trees and teems 
with flowers. It contains a hundred gardens of flowers and plints 
growing flowers of various kinds It contains thirty millions of palaces 
of gem aud countless diamond lamps and jars. It is constantly protected 
by a hundred thousand cow-herdesses. 


23.32. It contains many enjoyable artieles, hundreds of pools of 
honey and nectar. It is full of countless articles even fit for the enjov- 
. mert of Káma. O king of the Vraja, no clever. man versed in the 
Vedas can ascertain the number of houses situated in the Goloka; no, 
not even the Vedas themselvés. In the midst of those houses is mani- 
fest the camp of Ridbi deeked with thirty millions of invaluable 
gems. That camp is rendered bright by invaluable jars of gem, 
filled with diamond looking glasses and invaluable columns of gern. 
That pavilion or camp inlaid with pearls and diamonds and decked with 
diamond wreaths and various kinds of pictures has an indescribable 
charm. Therin diamond-lamps are constantly burning; the stair- 
eases are full of gems; and, bere and there, shine enaps of diamond and 
wonderful bedsteads. [t is surrounded by three picturesque invaluable 
ramparts of gem and three moats. It contains three inaccessible gate- 
ways. That moat has got 16 cells. On each of the gates of the cell, 
16 lakhs of eowherdesses are constantly mounting guard. In the interior 
of the pavilion, dwell the myrmidons of Radha bright like a hundred 
moons and possessing the grace of heated gold. Their toilet is made 
of cloth consecrated by fire: and their bodies are ornamented with 
gems. 


33-43. In the mansion of Radha, there is a lovely court-yard cons- 
trueted with excellent gems and deckel with invaluable pillars of gem. 
That court-yard contains auspicious jars of gem associated with fruits 
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atid foliage and pulpits of gem alornel with strings of pearl. Some 
places contain invaluable mirrors of gem ; and otner places contain 
lovely jewels construdtel ‘with precious diamonds. In the midst 
of these, Radha, fairas white cliamipak and graceful like ten 
millions of full moons. is seated on a throne of gem and served by a hun- 
dred thousand cow-herdesses, She is decked with precious ornaments and 
apparel of gem. She holds in Her left hand a looking glass of gem. and in 
her right hand a lovely lotus of gem, vermilicn She is marked with musk 
and sandal paste, also with lovely vermilion : aiid the las& mark assumes 
the form ofa pomegranate. She is decorated with jasmine wreath atid 
sustains on her head the lo.d of a chignon attractive to the mind of the 
ascetics and: leaping on the left side. In thit cow-world Radha is served 
with white chowries by cow-herdesses ornam nt d with invaluable jewels — 
of gem like herself. Radha, the best of goddesses, is the presiding deity 

of my life. O father, the-same Râdhâ, cursed by Sridima has now 
descended to the earth as the daughter of Vrisa-bhánu and for that 
curse she will be separated from me fora hundred yerrs. During this 
period I shail relieve the earth of ' er burden and afterwards go again to the 
Cowwori] along with her. Now please to go to the enclosure of eowherds, 


44 51. I shall be united with rou, Yas'odá, cow-herds (male and 
female’, Vrisa bhánu, his wife Kalivati and other relations in tbat Cow- 
world. O father, F-am the soul ofall beings. In their heart, I dwell 
."unmixed with any ofie as the witness of. all. The human ‘soul is my 
reflection : this 1s sanetioned by all authorities. Nature is my modifiea- 
tion; or even I myself am that Nature. Ina word, there is no difference 
between me and Radha as between milk and its whiteness. O King, as 
there is no difference between the water and its coolness, the fire and its 
burning faculty, the sky and sound, the earch and smell, the moon and its 
grace, and the sun and its radianee, the soul and the living’ being; so 
Radha and I are not different. O father, give up the idea that Radha 
is but a milkmaid and I am your son. I am the cause of all, the 
original being; and ltádhá is the Nature, the mistress of all. O father 
Nanda, at first to Brahma whose birth cannot be ase#rtained, E revealed 
my glory and maenificence ; now listen cheerfully to the same account 
which gives delight. 


52-61. I myself am the two-handed Krisna among the gods in the 
Croloka, the four- handel Visnu ii the Vaikagtha and Giva in the land of 
iva. lam Brahma in the land of Brahm’. Iam the?sun among the 
effulgent, the fire among the sacred and the water among linils I am 
the mind among passions, the wind among the speedy, Yámá among 
ehastisers and the time among destroyers. , I am A among letters, 
Sima among the Vedas, the  huxbard of Sachi among» the fourteen 
Indras, Kuvera among the wealthy and fs âna amonz the lords of quarters. 
Iam the sky among things thai pervade, the soul among living beings 
and the Brdhmana among people oceapving different stages of life, I 
am the rare, invaluable gem among riches, gold among metals and 
Kaustubha among gems. 1] am the holy stone among the receptacles 
of worship, the holy basil among leaves, the Párijáta among flowers, the 
Puskara among sacred places or holy lauds, Samat-Kumira among the 
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Vaisnavas, Ganes’a anione "apio, Kartika among esnerals, aud Laksmana 
among archers. Iam Rana among kings, the moon among stars, the 
Agrahayan: | among months, the spring among seasons, the e sunday among 
days. the Ekadas‘i among festivals, the carth among those who forbear 
and the mother among relations. 


3 * 

62-72. I am the honey among’ 'eatables, the ghee among things 
produced from the cow, the Kalpa among trees, the Surabhi among the 
cows of'desire, the purifying Ganges among rivers, the muse (goddess 
of knowledge) “among’ the learned, the jo the mystie sylla- 
ble, among mantras. I am the seed of knowledge, the paddy among 
erops, the “holy fig tree in the kingdom of vegetables, the source (main 
spring) of m: intras among preceptors and Kas’yapa among the lords of 
ereation. I am Garuda among birds, Ananta among sual the king 
_ men, Bhrign among Brahinin s saints, Narada among godly saints, 
Janaka among royal saints, S'uka among great saints. Iam ‘Chitra-ratha 
among the Gandarbhas, Kapila among adepts, Vrihaspati among the 
wise, Sukra amofg poets, Saturn among planets, Vis'wa-Karmá among 
architects, the lion among fawns and the conveyance of S'iva among 
bullocks. I am Airdvata among elephants, Gayatri among metres, 
Himalaya among those who pussess gems, Durgi among goddesses of 
Nature, Laksmi among goddesses, S‘atarup& among women, Radha 
amoung my. favourites, Sávitri (the mother of the Vedas) among the 
chaste, Prahlada among demons and- Bali among the strong. - 


73.88. I am Narayana the saint among the wise, Hanümán- 
among monkeys, Arjuna among the Páudavas, Manasá among the snake 
nymphs, Dronavasu among the Vasus, Drona eleua among the elouds, 
Indis among continents, Kama among the licentious males, HRambhá 
among licentious females I am S'àuti among wothers, Rati among the. 
fair, Dharma among witnesses, the evening among days, (or divisions of 
the day) the dawn among moments, Vibhisana «mong demons, Kálágni- 
Rudra ameng the eleven Rudras Samhar-Bhairava among the Bhairavas. 
O Nanda, lam Nandi among the followers of S'iva, Vrindávana among 
forests, Panchajanya among conches, the head among the members of 
the body, the best and supreme Purina SrimatBhagvat among the 
Paránas, Mahabharata amon histories and Panch-Ratri by Kapila among 
the Paneharàtris. I ain iie Swayambhuva Manu among Manus, Vyasa 
among the Munis Swadl i among the wives of the mines, Swáhá among 
the wives of fire, the royal sacriliee among sacrifices, Daksinà among the 
wives cf Yajiia amd the «reat Paras’ u-rüáma, the son of Jamadagni among 
those who know the scriptures, I am Süta among those versed in the 
Puránas, Angirá among the moralists, the Visnu-cow among cows, the 
Divine Siro ith among all kinds of strength, the bent grass among 
medicinal plants, the holy grass among grasses, truthfulness among 
pious deeds and the son among favourites. ' 


84.92. Iam the disease among enemies, the fever among diseases, 
mv faith and bondage among boons, the stage ofa housc-holder amoug 
different stages of a humau life ; renouncing the world among the discreet, 
the Sudars'aü among weapons, welfare  amony auspicious bless- 
ings, profoup | wisdom among great virtues, asceticism or stoicism or 
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in liffsrence “amon: £^ plexsurese I am the sweet" word ong delightful 
things, Ai ritige.am ng gifts, the accumulation of virt among things - 
accamu! ste, the worship of Hari among deeds, meditation among nalko 
-acts, the fruit of redemption ó fruits. I am absclute "freedom 
among the etwht kinds " perfection, Kás'i among cities, Kanchi among 
big towns aml me olony of Vaisnavüs among places. Iam th ahá- i 
Vigna, the eoutainer ofall among dense thingsgand the indestructible 
atom amon;z minitest objects. I am As'wini Koira among physicians. 
alehemy among medicings and Daanwantart among those conversant 
with spells which serves as antidotes of poison. I am^ Mesha-Mallara 
among the modes of music and Kámoda among the tunes ot music. I 
am S'ri-dàma among my followers ani Uddhava among my friends. Iam 
the cow among beasts, the sandal wood among | forests, a place frequente 
by pilgrims among holy places and a Vaisnava among fearless peopl 
In a word, there is none superior toa Vaisnava who recites the holy 
mantras, 


93.103. Futher, I am the blossom of trees. I exist in all things. 
Iam the mine of all things. -In a word, as there is fruit in the trae, as 
there is seel of the tree in the fruit, so I always - in all beings 
and all beings dvellin me. But lalone am the cause of all causes. I 
myself have no cause. T am the gol and preserver of all. No one 
preserves m2. lam the cuse and the effect. Therefore savants hold 

" I am the golganl genesis of all. Sinners bewildeged by my 
usion cannot comprehen. mo. Sinful persons mocked by fate foolishly 
slight^me, although I am the spirit of all beings ; for thereby they slight | 
their own spirit. O father, hunger, thirst and other propensities manifest 
themselves in those places over whieh I preside: so as soon as I enter into 
the body of a miu, the above propensities also, follow me there like m 
faithfal adherents. O father Nanda, lord of the Vraja, take this wis 
counsel from me ; go to the V ral (and having arrived there communicate 
it to Rádhà and Yas'odá. ` Nanda the king of the Vraja, having. 
gained this knowledge from Krigna went to ‘i. Vriaja with the obedi- 
em eowherds and em the doctrine of wisdom to Radha and Yas'odà O 
Nirada, later on by virt ie of this profound wisdom, they regarded Krign 
as the creat Lord, the supreme Brahma, dissociated from all objects 
and associated with spell or illusion. Nanda, the king of the Vraja, 
being deputed by Yas odd again came to Krişna, the son of Nana, full 


of supreme happiness and eulogised him according to hymn stated 
in the Sama Veda, which was given by Brahma before sitting by the 
side of his son, wept continually. 9 


CHAPTER LXXIV. 
1.9. -Nagayana said, “O Narada, Lord. Krisna; the Wierna] spirit, 


the supreme beine sis is always eager to show compassion to his 
beli:vers, wHo 13 vastly superior even to nature void of attributes, who 
is constantly adored by, Brahma, Siva and Ananta, who is all happiness, 
who is supreme and perfect, who is the Lord of the universe, was 
eased with the hymn of Nanda who arrived from Gokul and who was 
aftlicto: with the pigs of separation aud c - '* O father Mainart 
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listen to the doctrine of supreme truth (likely to cat asunder the 
ties of sorrow, and banish sorrows caused by delusion) aud go to the Vraja. 
O king of the Vraja, the wind, the earth, the sky, the water and the 
heat (or fire) these objects constitute the five elements ascertained by 
the Vedas. O father, all creatures come out of these five elements 
and are hence styled as Pancha-bhautika (7. e., composed. of five elements) 
and as such are artificial. Living beings, deluded by my spell, make a 
distinetion between themselves and others. "These five elements, earth 
etc., constantly adopt the name of * bodies " a name which is erroneous 
and delusive. That is, they are fallaciously called bodies. O father, none is 
anybody’s son or father, or wife or husband. Every one according to his 
Karma repeatedly nnder-goes birth and constantly frequents the globe. 
According to their Karma, living beings are born, or die, or are subject to 
pleasure, pain, fear and sorrow. - um -— 

10-20. According to Karma, some go to heaven or are severally born 
in the houses of a Bráhmin. Ksatriya, Vaisya or a S'üdrae S'ubject to the 
same law, some are born in ignoble families; others are born as beasts 
or birds or small animals or worms subsisting on ordure. Sire, people 
come and go, again and again, through Karma. Only my believers whom 
llove ean uproot Karma, O lord of the Vraja, there are four ages, 
(according to caleulation) viz., Satya, '"Tretà, Dwápara and Kali. After 
the lapse of 25,000 ages as mentioned above, one Manu deelines or falls. 
Indra's longevity is equal’ to Manu's. The period occupied by the 
longevity allotted to 14 Indras- constitutes a day of Brahma, 
Savants conversant with ages have fixed an equal period his night 
According to the measure of the days as stated above, his months and 
years have been determined. According to this calculation, a hundred 
years constitute the life of Brahma; but a mere wink of my eye causes 
the fall of Brahm’. O father, all objects from Brahm’ down to a grass 

“are fictitious ; only the Supreme Being who takes a figure only out of 
compassion for his adherents is real, My believers who worship me in 
the light of my mantra or tenets, as soon as they quit their bodies on 
earth, cut off the ties of their previous Karma and go to the Goloka. Such 

. people attain everlasting bodies free from birth, death and decrepitude. 

~ They never die in spite of the downfall of countless Brahmás. My 
believers never come to grief; for my Sudars'ana wheel preserves them 

. «by all means. 

21-20. My believer is strouger than myself. At times I may be 
anxious but he is never anxious. For I am his master; but I have no 
master or parents. Now leave the idea that I am your son but adore 
me as Brahma : in which ease you will be able to cut asunder the ties 
of Karma and go personally to Brahmó-loka. O lord of the Vraja, now 
go back to Vraja along with other persons who have arrived with you 
here and expound this doctrine relating to wisdom to Yas'odá, the 
cow- herds and cowherdeses.” Lord Krisna, so saying, paused and Nanda, 
the king of the cow-herd enclosure, again asked him thus: “ O Krisna, 
you are the author of the most interesting Vedas. I am a’ great foo). 
Therefore impart to me worldly wisdom whereby I might be able to 
attain the supreme position. " The omniscient Lord Krisna listened to his 
words and gave a description of the diurnal rites independent of the Vedas, 
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CHAPTER LXXV. 


1-12. The Lord said,“ O Nanda, I am — to deseribe to you the 
most wonderful doctrine on wisdom hardly to be secured by the Vedas 
and the Puranas, which is most mysterious. O Lord of the Vraja, it is 
not proper to repose trust in a whore who is full of delusion and error, 
who isa thorn in the way of redemption. She thwarts the enjovments 
derived from belief in Hari and is the root cause of its destruetion. A 
house-bolder who is my believer ought to get up every day in the morning, 
put off his night clothes, recollect his tutelary deity in the lotus of his 
heart and his spiritual guide in the aperture at the top of his head, 
finish his morning rites and bathe in pure water. An intelligent 
believer, if he wants to secure redemption, must not cherish in his heart 
the desire of any thing worldly. Then after ablution, he ought to 
recollect Iari, perform his Gayatri, and go home. It is proper for him 
to enter his house after washing his feet and putting on a pair of 
clothes. Then he should worship me (the Supreme Being, the cause of 
redemption on the Holy Stone, a diamond, a musical instrument, a statue, 
water, a Bràhm!n, a spiritual guide, the cow-pen, or a lotus of eight leaves 
constructed with sandal. ‘The person, who performs the vow, may in- 
voke me everywhere except on the Holy Stone, or the water, contemplate 
my figure according to the mantras and reverentially and with fourteen 
ingredients worship me with the radical mantra, Then the worshipper 
should worship Sri-dàáma, Sudáma, Vasudevà, Bir-bhanu and Sûr bhanu 
(i.e. the five cow-herds) Sunanda, Nanda, the attendent named Kumuda, 
Sudars'an, Laksmi, Saraswati, Durga, Radha, Ganga, the earth, the spiri- 
tualguide, the holy basil, S'iva, Kartika and Ganes'a. 


18-22. A wise man should in the first place in order to remove 
impediments or calamities worship Ganes’a, the sun, the fire, Visnu, S'iva 
and Durgá and then the nine planets on all sides and the regents of 
the quarters. The Vedas hold that these gods cut off the fetters of Karma 
and are the sources of redemption. A wise man should worship Ganes'a 
to remove evil, the sun to eure the diseases, the fire to gain his object, 
S'iva to attain wisdom, and Parvati to obtain intelligence and redemp- 
tion. The worship of these will surely purify the heart. Later on, my 
worshipper should give me three handfuls of flowers, read my hymn and 
amulet, bow to the spiritual guide, adore him, and then do obeisance to the 
others gods. Thus having performed the desirable diurnal rites as well 
as worship, he should perform the dutics preseribed for him by the 
Vedas’ for his self-purifieation. A wise man must not see ordure (the 
seed of disease,) urine, (the germ of disease and hell; a male organ, the 
vagina (the source of sorrow, disease, and poverty). the thigh, face, breast 
the glances and guiles of women. The beauty of a woman is also the 
source of destruction and: cause of danger. Therefore one must not 
observe her face. A person should also refrain from conversation and sexual 
intercourse with his own wife during the day. The eye and the ear get 
diseased if a person looks at the sky containing only one star. There- 
fore one ought not to do so. If one looks at it by chanec, one must recollect 
Hari and recite the name of Narada, seven times, 
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23-35 The sight of the sun and the moon at sunset and of the sun 
obscured by dense clouds at noon (the source of disease) is also pro- 
hibited. The sight of the sun and the noon as reflected in the water 
and the observation of the sexual intercourse committed by others cause 
separation from one’s friend; therefore such acts should be avoided. 
Sleeping, eating, bathing or dwelling with asinner is improper; for 

such an act brings universal ruin. Like a drop of oil on the surface 

of the water, sins undoubtedly float over a person if he converses, 
sleeps, eats, or dwells with a sinner, or touches his body. A man 
approaching a destructive animal comes to grief. The society of a 
hypoerite brings sorrow and hence it ix improper. One ought not to 
injure a Brahmin ora cow and particularly the Vaisnavas or do any 
other harmful aet; for such an aet cinses universal ruin. The misappro- 
priation of the fees or wealth of a god, a Devala (a Brahmin who attends 
upon an idol and subsists upon its offerings) ora Vaisnava brings about 
universal destruction and is therefore improper. Whoever steals the 
property of a Biáhmin either given to him by himself or others dwells 
in the ordure as a worm for 6),000 years. Afterwards he undoubtedy 
attains the condition ofa vulture for millons and millons of years, a 
boar for seven births, a beast of prey fora hundred births, a rhinoceros 
for a hundred births, a horse for a hunlred births, an alligator for seven 
births, and a worm of the vagina of prostitutes for seven births. Later on, 
the sinner attains the state of a worm of the ulcer ofa prostitute for seven 
births, an iguana for seven births, a mongoose for seven births, a crooked 
snake for seven births, a jackal for seven births, a ram for seven births, 
and a goat for seven births. 


36-42. Later on, he attains the condition of a boar for seven births, 
a jackal for a hundred thousand births and a leech for a long time. Be- 
sides, the sinner suffers endless torments in the hell called Kumbhípáka 
so long as Brahma exists. And if any one after having engaged a Bráh- 
min to perform a ceremony does not give him his fee sacerdotal, he 
should give him double the amount of his fee after the expiry of a night, 
& hundred times his fee after a month, a thousand times his fee after lapse 
of two months; bitifa year expires, the donor must goto hell. If the 
donor does not give the fee through ignorance, and if the donee also does 
not demand his fee, then both of them shall go to hell. Besides this, the 
donor also gets diseased. O lord of the Vraja, any one who injures 
or kills a Brahmin loses his descendants, prosperity and grace and passes 
his days like a besgar. Whoever does not bow toa yod,or a Bráhmin 
‘comes to grief. Whoever does not reverence his spiritual guide surely 
goes to the hell called Raurava. A silly woman of bad character who 
does not regard her husband as Hari and chastises him surely goes to 
the hell called Kumbhipáka. 


43-52. A woman who admonishes her husband is born as a crow; 
if she injures him, she is born asa sow; if she is angry with him, she 
is born a snake: if she shows her vanity, she is born as an ass ; if she 
uses hard words, she is born asa bitch ;ifshe looks at him with an 
evil eye, she is born asa blind woman. A chaste woman goes to the 
Vaikuntha along with her husband, A fool who slande:s Siva, Durga, 
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Ganes'a, the Sun, a Brahmin, a Vaignava and Visnu goes to the hell called 
the great Raurava. A person who does not maintain his parents, chaste 
wife, spiritual guide, and widowed, sister, and widowed daughter goes to |)” 
hell. Ifa Ksatriya, Vais'ya or Südra male has no faith in Hari or a 
Brahmin and if a youthful woman has no faith in her husband, then 
these wretches undoubtedly suffer the torments of hell. Those Brahmins 
who always drink the nectar of the feet of Hari represented by the 
Holy Stone and consume his offerings, consecrate holy places, the earth 
and hundreds of their paternal ancestors. A Bráhmin who eats flesh 
dedicated to the manes is not polluted thereby ; but one who eats flesh in | 
vain goes to the hell called the great Raurava. Ifa Brdbmin voluntar- 
ily eats fish, he must fast for three nights and perform the vow of 
Chándráyana for the expiation of his sin. Whoever abstains from fish 
and flesh and daily takes the remnants of the foed offered to Vignu no 
doubt reaps the fruits of the horse-sacrifice at every step. ! 
53-61. Whoever preserves the vow of Eká-Das'i and Janmástami no ji: 
doubt secures immunity from all sins aequirel by him in a hundred | 
births. Nay, all the sinful aets committed by him in his infaney, child- 
hood, youth and oll age are there-by redueed to dust. Eating on the day 
of Eká-Dae'i or Janmastami is just like eating all the sins engendered in 
the three worils unquestionably. But this rule does not hold good with 
regard sto diseased men, very old popie and children. People can 
be redeemed from such sins, if they give toa Brahmin twice as much 
food as could be consumed by themselves. Whoever capable of fasting 
eats on the day of Siva-ratri or Ràm-navami goes to the hell ealled the 
great Raurava. A person who enjoys a woman or uses oil or meat on 
the days of the dark night, on the lunar day of the full-moon or on the 
fourteenth or eighth day of the lunar month is born as » Chandála. 
Every one must abstain on Sunday from fish, flesh, lentil, ginger, red 
pot-herb and must not eat on that day in a vessel of bell-metal. O lord 
of the Vraja, a Brahmin who accidentally uses food offered by & woman 
in her menses, a whore, or a childless widow undoubtedly consumes 
ordure. He always leads an impure life as long as he lives. He 
does not reap the fruits of any aet performed by him during the day. 


62-77. A woman who resorts to four gallants is called a prostitute. She 
is not entitled to cook in the interests of the gods or the manes. A person who 
eats the food of a village priest or the food of a S'üdra in connection with the 
funeral ceremony performed by the said S'üdra dwells in hell as long as the 
sun and the moon exist. The Brahmins who on the day of the funeral eeremony 
performed by a S üdra eat food connected withthat ceremony suffer torments 
in hell as long as Brahma exists. Whoever, on the day of the above funerals, 
even tastes his food elsewhere at the request of a S'üdra is exeluded or 
outeasted by all religions and regarded asa drunkard. It is proper to 
exclude like a S'üdra from the privileges of a Brahmin the following, 
viz, a Brahmin who subsists upon ink (penmanship) or sword, a Devala 
(s Bráhmin who subsists upon the offerings of an idol), a Bráhmin who 
carries or drives a bull or burns the dead body ofa S'üdra or the Bráh. 
min husband ofa S'üdra woman, An impure man voidlof his diurnal 
rites is always unworthy ofallaets. None of the acts performed by him 
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is effectual. A Brahmin who does not worship Visnu is like a Chandal; 
and one who adopts the tenets of Bámá (name of Gouri, Lakgmi or 
Saraswati) goes to hell. A wise man should not east his ordure into 
the bed of a river, into a hole, or at the root of the tree, or near the 
water, or in the vicinity of temples or into a field of crops. O Nanda, 
king of Vraja, after having relieved nature a wise man in order to purity 
himself should avoid the mud caused by white ants i.e., the anto hill or mud 
dug up by rats, the mud in the middle of water, or in the basin of 
water dug round the root of a tree, or the mud extracted from pools, 
fields of crops root of trees, or the bed of a river. 


73 82. A woman cutting a pumpkin gourd, ora man putting out 
a lamp becomes diseased for three births and ie reduced to poverty at 
every birth. A person who casts into the ground a lamp, the male organ 
of Siva, a diamond, a pearl, the cow-dung, the holy stone, a gem, an idol, 
the sacred thread, gold, the conch, the urine of cow, glee or the water of 
the Holy Stone, sinks low. That sinner by turns attains the condition 
of a poor man,a miser,a leper, a man without issue or wife or land or 
retinue or friend, a. deformed man, a blind man, a eripple, a lame man, a 
crooked man. He who sleeps both in. the day and in the night or on 
both t^e occasions cohabits with women becomes diseased for seven births 
and is subjeet to poverty for seven births. A wreteh who rinses his mouth 
after the rise of the Sun (the lord of the world) is never entitled to say 
* E shall worship Visnu ". Even the worship of Siva's male organ for 
one time after having constructed it with clay or cow dung and 
sand sceures dwelling in heaven for a hundred ages : and whoever worships 
a hundred such organs obtains the desired meed; and whoever worships a 
hundred thousand such organs attains the position of S'iva, but one who 
does not worship S'iva goes to hell. 

83.91. Those who slander or ealumniate the venerable, and most lovely 
S'iva dwell in hell as long as Brahma exists and suffer endless torments, 
If there be gravel in the revered organ of S‘iva, the worshipper becomes 
blind; and if there be hair init he turns an infidel. It the organ be 
small, the worshipper is rendered poor, miserly, and diseased: if it is defective 
in form, he attains a mean birth. Among my favourites, a Brahmin is 
the chief. Laksmi who dwells in my heart is dearer to me than a Bráhmin; 
Radha is dearer than Laksmi; my believer is dearer than Radha; and 
S'iva is dearer than my believer. I follow that man who constantly 
utters the name of S'iva, as soon as I hear his voice. My mind rests 
ith my believer : my life is associated with Ràdhá I and my soul always 
dwell with Siva. So S'iva is dearer to me than my life. Look, that 
original faculty of Nàráyana, the source of the creation, preservation and 
destruction of the world, sustains me when I undertake the task of 
creation. That faculty whereby Brahm and other gods have been created, 
wherely the world is ever crowned with success, and the universe is evolved 
into existence, and without whose support the world cannot last for a 
minute; the same faculty, I say, I have given to S'iva. 

92-102. That original faculty is the presiding goddess of mere, sleep, 
hunger, gratification, thirst, esteem, forgiveness, sustenance, contentment, 
development, tranquillity and shame, That goddess exists in the 
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Vaikantha as the most virtuous Laksmi, as the chaste Ràdhà in the 
Cow- world and as the terrestrial wod less of fortune in the sea of milk. 
She destroys poverty and calamity; she is Durgá, the daughter of Menaka: 
and that Durgá in the form of the celestial guddess of fortune presides 
over every house of the gods including Indra. She is the goddess of 
knowledge; she is Savitri presiding over the Brahmins ; she is the faculty 
of consumption in fire; the lustre in the sun, the grace in the full moon, 
the coolness in the water, and the faculty of producing crops and sustain- 
ing things on earth. She is the faeulty of Brahma in the Brihmins, 
the divine faculty in the gods; she is the devotion of the ascetics, the 
household goddess of the householders. the faeulty of redemption of those 
who have obtained emancipation, the hope of worldly men and represents 
the. faculty of worship (the souree of constant faith in 
Hari) to my believers. The same goddess is the royal goddess 
of fortune tothe kings, profit to the merchants ; and also serves as a boat tu 
those who want to cross the sea of the world and enables them to solvee 
the mysteries of creation. She represents the pure intellect to the wise, 
the power of interpretation of tne Vedas and munificenee to generous 
people. She represents the faith of the Ksatrias in the Brahmins 
and the devotion of chaste women to their husbands. I have conferred the 
original goddess of energy correspondin z to thesahove description on S iva, 
O Nanda, I have thus recited to you everything. Now what more do you 
want to hear? Lam prepared to answer ali your questions reliting to 
any matter.” 


CHAPTER LXXVI. 


1-13. Nanda said, * O Lord of all, please to describe to me things the 
sight of which sanctifies or defiles people, as I am curious to hear on this 
subject.” The Lord said, * O king of the Vraja, a man bv seeing a good 
Brahmin, a holy place, a Vaisnava and an idol reaps the fruits of bathing in 
sacred rivers. The reverential observation of the sun, a chaste woman, a 
recluse, an ascetic, a Brahma chá:i, a cow, the fire, :he spiritual guide, 
an elephant, a lion, a white horse, a white parrot, a cuckoo, a wag-tail. a 
swan, a peacock, the bird ealled ehásá, a white kite, a cow with her 
calf, the holy fig-tree, a woman having husband and sons,a pilgrim, a lamp, 
the gold,a pearl gem, a diamond, the holy basil, and a white flower 
destroys sins: and the sight of fruits, white paddy, curd, ghee, honey, a 
jar full of water, fried rice, a kinz, a mirror, the water, aud a wreath of white 
flowers produces sanctity O Nanda, the sight of the moon of the bright 
half of the lunar month, nectar, sandal, musk, saffron, the yellow pigment 
prepared from cow-urine, the eumphor, the silver, a pond anda grove of 
flowers likewise gives sanctity. The sight of a flag, an auspicious 
immortal fig-tree (banian) dedicated to the gods, a fig-tree, temple, and a 
ditch likewise gives sanctity to the spectator. The sight ofa human 
being and an auspicious fig tree harboared by the gods, the perception 
of the incense of the wind, or the hearing of the sound of conches or recital 
of dreams likewise secures immediate piety. 


11-23. The sight of a shell, a coral, a rosary of bead, the crystal, the 
root of the holy grass, listening tothe eulogies of Visnu with the mystie 


KRISNA JANMA EHANDA. 383 


syllable forming the essential part of a mantra, or the sight of moist green 
grass, the barley or sunned rice, and a gem is likewise productive of sanctity. 
Listening to the refreshing mantras chanted by ascetics, the sight of the 
ocean, a black deer and the spectacle of a sacrifice ora grand festival 
likewise contribute to sanctity. The sight of the cow-urine, the cow- 
dung, the milk, the cow-dust, the cow-pen, the place where the cows have 
imprinted their foot marks, and a field of ripe corn likewise contributes to 
the sanetity of the spectator. The sight of a fair Padmini girl (the first 
of the four classes of women according to the erctieal science) clad in 
good dress aud celestial apparel, whose hue is like that of heated gold, 
whose (ouch is delightfully warm in winter and cool in summer, whose breast 
is hard, hips huge and waist thin, and the sight of a benefactress, prosti- 
tute, incensed articles, bent grass, barley, rice, cooked rice, and milk boiled 
with rice and sugar likewise contribute to sanctity. On the occasion of 
the full moon in the month of Kartika the worship of the auspicious 
Radha, her sight and adorations give a man immunity from birth. In 
As’wina, on the 8th day of the bright half of the month, on the occasion 
of the pilgrimage of vermilion, the sight of the image of Durga gives 
immunity from re-birth. On the day of S'iva-rátri a man who after fasting 
sees and worships Vis'wanátha at Kasi is not liable to be born in this 
world again. Aman who during the Janmástami sees, worships and 
salutes me represented by Vindhya-mádhava is never born again. 


24.32, In the dark night of the month of Pauga, any one who sees 
the image of Kamalà at any place does not suffer the torments of the 
world ; and the sonsand grandsons of the spectator become as wealthy 
as Kuvera for seven births. The sight of Anna-purn’ at Kás'i in the 
morning after ablution on the 12th day of the lunar month after having 
previously fisted on the llth day of the lucar month secures to the 
spectator immunity from re-birth. On the 14th day of the lunar month 
the sight and worship of Bhadra-Káli represented by the sanctitying 
Kama gives immunity from re-birth. My sight and worship at Ayodhya 
where I assume the form of Rama on the day of Ram Navami give 
immunity from re-birth. Whoever at Gavà offers funeral cakes to the 
feet of Hari and worships Visnu redeems himself and his ancestors. 
Whoever after fasting sees and worships me after ablution in the Puskara 
or in the hermitage of plums is rendered immune from re-birth. Whoever 
in the forest of plums sees my image and afterwards boils and eats the 
fruits of plums is released from the ties of the world. Whoever, in the 
holy Vrindávana, after having observed my figure rocking in the cradle 
in the shape of Govinda, worships and salutes me is released from the 
ties of the world. . 


33 49. A believer who in the month of Bhádra having seen me on 
the pulpit represented by the figure of Madbu Südana worships and 
salutes me is never born again. A believer who in the age of Kali, 
having seen the image of Jagannátha worships and salutes the god is 
released from the ties of the world. On the last day of the lunar month 
when the sun makes his passage north of the equator, whoever at the holy 
junction of the Prayága worships and salutes me after ablution will not 
be born again, Whoever on the occasion of the rise of the full moon ig 
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the month of Kartika sees my auspicious image after fasting and worships 
it will no longer suffer the torments of the world. Whoever on the occasion 
of the rise of the full moon in the month of Mágha modestly carries my 
image along with the image of Radha to the coast of the river Chandra- 
bhágá and sees the pair is not liable to be born again in this world. , Who- 
ever on the occasion of the rise of the full moon in the month of Asádha 
beholds the image of Rámes'wara at Setu-band, and worships it is rendered 
immune from re.birth. In the nigh$, eslestial damsels arrive there 
and danee again and again ; Vibhisana arrives there to observe S iva ; and 
the Gandharvas and the Kinnaras assemble there in the night. Whoever 
from the middle of the angle when the sun makes his passage north 
of the equator, after fasting, sees the sun-god, the lord of the poor 
and worships him is not liable,to be born again. The sight of the images 
of Parvati, Kirtika, Ganesa, Nandi, and S'iva in the regions of Krigi- 
Gostha, Raj-Kostha Subalana,  Kalavinka, Yogandhara, Vis yandaka, 
Raj-kostha, Nandaka and Puspa-bhadraka renders the spectator inmune 
from re-birth. 


43-52. Whoever after fasting worships, sees and salutes me in the 
morning ard breaks his fast by taking curd is redeemed from the world. 
Whoever after having fasted at Manibhadra and l'rikuta near the ocean 
sees me and then eats curd is able to attain redemption. Whoever 
worships my image or the imaze of Parvati after infusing life into it 
(t. c., after invocation) is not liable to be bora again. The gift of the 
temple of Hari, S'iva and Durga and the consecration of S'iva's statue 
render the autbor of these sacred acts immune from re-birth. Whoever 
dedicates to the publica grove of flowers, a sacrificial post to which the 
victim is bound, a bridge, a ditch, a tank or consecrates the image of a 
Brahmin is released from the world. O father, the Vedas, the Puranas, the 
virtuous men, ascetics and the gods including Brahma and others do not 
know to what extent fruit is reaped by the conseeration of the figure of a 
Brahmin, Jt may be possible for Brahmi, to count the particles of the 
dust of the earth or drops of rain. But he cannot estim te the fruits reaped 
by a person by the last act. A person who devises means for the live- 
lihood of a Brahmin is redeemed in his life-time. He obtains øver- 
lasting prosperity in this world and in the end secures four kinds of redemp- 
tion. That blessed being, having secured my bondage and faith, passes 
his days in felicity in the Vaikuntha for ever. Like me (the Eternal 
spirit) that man sustains no downfall. Whoever having deeorated his 
virgin daughter aged eight years with appirel reverentially makes a 
gift of her to a good Brahmin, reaps the benefits of the gift of Durga. 

53-62. That virtuous man enjoys the sight of the entire heaven, 
is worshipped iu the Brahma loka, obtains my bondage in che Vaikuntha 
and attains eternal felicity. Lhe sight of that marriage also confers 
benefit on the spectator like the gift of ten millions of gold coins, gives 
him perpetual prosperity in this world, and secures for him "nm 
the next. Whoever causes the marriage of an orphan, poor and leat 
Brahmin to be celebrated surely gains redemption. Whoever on a saered 
day, after fasting, reverentially makes a gift of an umbrella or sandal 


i=] 


in the interosta of tho S'alagràm or Holy Stone which is my form reaps the 
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fruits of the gift of Earth. The Vedas hold that the gift of an elephant 
toa Brahmin secures to the donor happy residence in my domain for 
as many years as there are pores on the skin of the beast; and if the 
elephant be an excellent anim il of his class, the period of residence is mul- 
tip'ied four-fold. O sire, the gift of a white horse secures to the donor half 
ot the fruits reaped by the gift of an elephant; if the horse be of a differ. 
ent colour, the fruit is a moiety of the above. The gift of the cow of a 
black colour toa Brahmin secures the sumne reward as the gift of an 
elephant. Lhe gift of a mileh-cow brings equal reward; the gift of 
an ordinary cow bricgs half of the said reward. The gift of a cow with 
her calf secures the reward which can be secured by the gift of the earth. 
O sire, the gift of land secures to the donor residence in the Vaikuntha 
for a: many years as there are particles of dust in the gifted land. The 
gift of knowledge enables the donor to accumulate great religious piety 
and live in the Vaikuntha for ever in happiness. The gift of gold secures 
prosperity ; the gift of silver secures a kingdom to the donor. The gift 
of food brings fruits which cannot be estimated by me and have not been 
described by the Vedas. O king of the Vraja, feasting the Brahmins 
secures the reward which may be obtained by the gift of all objects. So 
there 18 no gift and there will be no gift superior to the gift of food. 


63-73. Noregard is paid to time or to the merit of the object of the gift 
as regards the gift of food. A sinner is also worthy of such a gift ; and the 
donor secures exceilent religious merits thereby. Blessed is the gift of food 
on earth : for in the result the donor easily goes to the Vaikuntha. The gift 
of cloth enables a man to enjoy happiness in the graceful land of the moon 
and the land of Varuna for 4s many years as there are threads in the cloth 
which has been gifted. If a man out of deference to the supreme spirit (Hari) 
gives an iron lamp full of ghee with candles of gold, will, by virtue of his 
genersoity never see the house of darkness in hell or the myrmidons of 
Yama or Yama himself. He goes to my land. The gift of the same to a 
Hrahmig frees him for ever from the tortures of hell. That generous 
man for a thousand celestical years enjoys the bliss of heaven. O king 
of the Vraja, the gift of a seat entitles the donor to the enjoyments of 
Heaven according to the merits of the subject and object of the gift. 
lbe gift of an excellent seat entitles the donor to the above bliss for a lakh 
of years ; and the gift of an ordinary seat, for a half of the above period. 
The gift of betel leaves enables the donor to enjoy the said bliss aceording 
to the merits of the subject and object of the gift. The gift of fruits 
secures similar bliss, no doubt. A man who gifts an ordinary bed-stead 
enjoys heavenly bliss fora century :if the bed-stead be good, the period 
is lou^led ; if the bed-stead ba excellent, the period of bliss is extended 
to the donor a hundred thousand times. The gift of a house to an orphan, 

ho is a good Brahmin secures to the donor dwelling in heaven for as many 
as there are particles of dust in the house, A man giving food toa 
y Brahmin secures a large nuraber of sons and grandsons and never- 
Aing prosperity. 

14-80. O king of the Vraja, now return to the Vraja and feast 
the Brahmins there and you are sure to goto Heavea. O father, the 
imbabitents of Gokul teeming with mild and gentle cows are much 
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afflicted at Gokul at this time. Therefore, you should return to that 
place. O Nanda, I have thus gladly deseribed to you the holy subjects 
as desired by you. A good dream also, if it is not revealed to a man of 
base origin, yields religious sanctity to the dreamer. Besides, it should not 
be revealed to the descendants of Kás'yapa, a poor man,a man of low 
origin, an enemy, an illiterate man, and a woman: and it should be revealed 
not in the night, but in the day toa learned Brahmin. Ffit is revealed 
in a temple, before an idol or the holy fis g-tree, or the holy basil, the 
sanctity of the dreamer is doubled. And if it is not revealed to any body, 
the sanctity is multiplied four times, A wise man after having witnessed 
a good dream reaps fruits after bathing in the Ganges and secures immense 
wealth, son, wife, land, retinue, great material prosperity and all other 
things, nay, even redemption. O father, I thus toll you everything. 
Now what more do you want to hear ? 


CHAPTER LXXVII. 


1-10. Nanda asked ** O lord, kindly relate to me in detail the nature 
of the sanctity secured by particular dreams. What dreams lead to pre- 
eminence and what are good dreams ?" The Lord said, “O father, 
the Sima is the best of the Vedas. In the Kánwa-braneh of the 
said Veda in the chapter which deals with delightfal virtuous deeds, some 
good dreams, the source of piety, have been deseribed. lam going to tell 
them all to you, Listen. O king of the Vraja (station of the eow-herds), Iam 
going to relate to you the most eouseerating chapter of dreams whose audi- 
ence secures the fruits of ablution in the Ganges. A dream dreamt 
in the first Prabar (=3 hours) of the night secures fruits in one year ; if 
dreamt in the 2nd Prahar, it seeures fruits in eight months : if dreamt in 
the 3rd Prahar, it secures fruits in three months ; and if dreamt in the lasg 
Prahar, it secures fruits in half a month ; and if at sun-rise, 16 brings fruit 
in 10 days. O father, a diseased and an anxious man beholds in denii 
those very things which he cogitates in his mind during the day ; 
therefore his dream is ineffectual, no doubt. A man encumbered with 
urine and ordure, a diseased, frightened, dishevelled or naked man reaps 
no benefit from his dream. A “eleeping men, if he sleeps again after his 
dream or foolishly reveals it daring the ni sit, is not benefited by his 
dream. 

11-19. A man relating his dream to a descendant of Kas'yapa 
assuredly comes , to griet. A man revealing it to a person in danger falls 
in danger. One revealing it toa man of low origin gets disease. One 
revealing it to an enemy is subjected to fear. One revealing it to the 
ignorant. is involved in a quarrel : one revealing it to a woman "loses one's 
wealth ; and one revealing it in the night is subject to the fear of 
thieves. O king of the Vraja, if a man sleeps again after his dream, he 
is rendered liable to sorrow, but if he gives it out toa learned man, he 
obtains the desired meed. But if the learned man belongs to the 
Kás'vapa family, it should not be revealed to hiv. O king ot the Vraja, 
if a man dreams that he mounts a man, the cow, the elephant, the horse, 
a matsion, a mountain or a tree or that he ants or sleeps, he aegiures 
wealth ; aud ifin the eourse of his dream, he holds a lute, be gets land 
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full of erops. If in iiim eourse of his dream, he is pierced by a wenpon 
or troubled by sores or sees in his body worm, ordure or blood, he acquires 
wealth. Ifa man in n dream eommits sexual intercourse with.a woman 
within the prohibited degree, he gets a wife. Ifa man in dream goes 
to a hill or drinks semen mixed with urine or enters a town, or drinks 
ocean, blood or honey, he obtains nnmense wealth and receives good 
message., Whoever sees in his dream an elephant, a king, the gold, a 
bullock, a milch- -cow, an island, food, a (ruit, a lower, his da yug Bion; his aun, 
a chariot or flag gets relations, celebrity, and immense Soati 

20-29. A man who witnesses in his dream a jar full of water, 
a Dráhmin, the fire, a flower, a betel, a temple, the white paddy, a theatri- 
cal actor or a whore acquires wealth. A man seeing a cow, milk and ghee 
obtaius desired objects, religious sanctity and wealth. A man who in his 
dream eats boiled rice cooked with milk and sugar, curd, milk, ghee, 
honey, sweet-meat and the cake of a on a leaf of lotus undoubtedly 
becomes a king; foda man who in bis dream eats the flesh of a fowl or 
& man acquires. immense wealth, receives good message and secures 
desired objects. A man who swims ona raft becomes the leader of all 
people. The sight of a fruitful tree, no doubt, secures wealth. The sieht 
ofa snake also secures wealth ; and the sieht of the sun and the moon 
release him from confinement and disease. ‘Lhe sight of a mare, a bitch 
and the female red.légzed  bartavelle, no doubt secures æ wife; ; 
and if the drean er is hgn be acquires celebrity and obtains a son. 
A man who in dream eats food or boiled rice cooked with sugar, and 
milk mixed with eurd and deposited on the leaf ofa verdant or dried 
lotus becomes a king. Tne sigat ot a leech, scorpion, or snake secures to 
- the dreamer wealth, the birth of a s vietory and celebrity. 

30-39, A man opposelin bis dream by animes having horns or teeth 
or by boars and monkeys becomes a me aad gaius immense wealth. W ho- 
ever in dream seesa fish, flesh, pearls, eonches, a sandal or a diamond 
acquires vast riches ; and the sight of uring, blood, gold, ordure, wealth, an 
ido] or the male organ of Siva secures to the dreamer wealth and victory. 
The sight a feniti bael (quince; or a blossoming mango-tree secures 
wealth ; the sight of barning fire is productive of wealth, intelligence 
and prosperity. The sight oe an emblie myrob: alan, an amalaka, and 
lotus secures wealth. An article given to a person io his dream in 
solitude by à god,a Brihmin, a caw, the manes or a person clad like a 
Brahma-chari (a Brahmin prietising religious austerities) is gained by 
the dreamer, in his waking mc ments. A person embraced in ‘dream by 
a woman clad in white anl annointed ‘or covered) with a white wreath 
aequires pleasure and prosp rity by all means, A person embraced in his 
dream bya woman chl in yellow dress and covered with yellow wreaths 
also secures weliare. O king of the Vraja, every white thing witnessed 
in dream has been praised exeept ashes, bones and the 6o^ton. A man 
‘seeing in dream that.a smiling excellent woman who is the wife ofa 
Bráhmin has arrived at his bonze acjuires supreme wealth. A man who 
sees in his dream that a Drihmin, a uod, a Brahmin womsa or a goddess 
is giving him a fruit obtains a son. 

40-48. O Nanda, a man who is fortunately blessed ia his dream by 
a Bráhmin secures pleasure, honour, and glory at every ster. Ifa man in 
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his dream secures possession of a Surabhi cow, he obtains land and a 
devoted wife. lf a man sees in his dream that he is uplifted by an elephant 
with his trunk assuredly obtains a kingdom, as held by the Vedas. O 
king of the Vraja,ifa man dreams that he is embraced by a contented 
Brahmin surely gets the meed which ean be secured by bathing in the 
holy rivers and is vested with grace. A virtuous man who receive» flowers 
from a Bráhmin in his dream secures victory, fame, wealth and happiness. 
A man who in his dream sees a holy place frequented by pilgrims, or a 
diamond-house, well-polished, secures the fruits of ablution in the holy 
streams and gains wealth and victory. Ifa man sees in his dream that 
a person gives to another a jar full of water, he gets a son, prosperity 
and a dwelling house. Whoever sees in his dream a woman arriving at 
his house with 12 handfuls of grains or 7 pounds and 11 ounces of grains 
assuredly acquires material prosperity. A man who sees in his dream a 
celestial woman entering his house and discharging her stool) obtains 
wealth and secures immunity from poverty and grief. ə 


19-58. Whoever sees in bis dream a Brahmin man combined with a 
Brahmin woman, or Sambhu combined with Parvati, or Náráyan« combi- 
ned with Laksmi and witnesses the arrival of the pair at his house or 
whoever sees a Brahmin man or woman offering paddy or a handful of 
flowers secures supreme wealth and acquires happiness by all means. U 
king of the Vraja, a man in his dream obtaining a wreath of pearls, or a 
garland cf flowers, or sandal from a Brahmin acquires incomparable wealth 
and all sorts of happiness. A man who obtains ip his dream yelow pig- 
ment prepared from the urine of the cow, a standard, turmeric or sugar- 
cane likewise becomes happy in every way and secures incom arable 
wealth. Whoever beholds in his dream that a Brahmin male or female is 
offering him s parasol or white wreath becomes a king. If a man in dream 
adorned with a white wreath and annointed with white sandai paste 
sits ina chariot and eats curd, or milk boiled with rice and «sugar he 
becomesa king. If a person in his dream gets honey orwurd, or 
receives an excellent cup from a Bráhmin, male or female, he undoubtedly 
gainsa kingdom. Parvatiis pleased with that person who sees in his 
dream that a girl aged 8 years, decked with diamond jewels, is pleased 
with him. He surely acquires fame, wealth, land, retinue, learning, 
wealth or kingdom. He, too, becomes a savant, who beholds in his 
dream that a woman decked with diamonds, jewels and clad in white or 
yellow is pleased with him. 


59.68. If a woman of the kind named above gives books to & 
virtuous man in his dream, he becomes a celebrated poet and a savant. If 
euch a woman is found to teach her son, the dreamer acquires the position 
of the son of the muses; no savant ean vie with him in the world. 
lfa Bráhminin dream teaches his son and gladly offers him a book, 
the son becomes a peerless savant. If any one in hi: dream 
obtains a book, lying in the way orin any place, he turns out to be a 
celebrated savant in the world and acquires fame. A person who in 
his dream secures a great mantra from a Brahmin maie or female 
turns wise, wealthy, accomplished and happy. A person who ob.ains in 
his dream a mantra or receives an image of stone from a Brahmin becomes 
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accomplished in his mantras. Whoever in dream bows to the 
Brahmins, male or female, standing b-fore him and receives blessings 
from them becomes a king or a poetic savant. Whoever in his dream 
pleases a Pandit and receives from him land covered with white wreath 
becomes the lord of the worli. Whoever in his dream sees that a Brahmin, 
taking him in a chariot, shows to him different kinds of heaven attains 
longevity. Every day his longevity and wea.th multiply. Whoever sees 
in his dream that a brahmin. male or female, complacently gives him his 
daughter becomes a wealthy king. 


69-76. ‘The sight of a pond, a sea, a river, a rivulet, the white snake or 
the white elephant brings unparalleled wealth to the dreamers. Whoever in 
dream sees a dead man attains longevity. If ho sees a sickly man, he 
becomes healthy. If he sees an unhappy man, he becomes happy. If he 
sees a happy man, be becomes unhappy. If in dream a person sees. that a 
celestial woman asks him to be her husband, he certainly becomes a king, 
The sight of an offering. a rain-bow anda white cloud and the acquisition of 
a er.stal wreath in dream urdoubedtly secure fair fame. Ifin dream a person 
asks the dreamer to be his slave, te acquires reverence for Hari through 
the medium of a person devoted. to Hari and becomes a Vuisnava. 
Savants conversant with dream have decided that in the cour e of a dream 
the sight of a Brahmin, Hari, Siva, a Brabmin woman, Kamali, Parvati, 
a woman clad in white, the mother of the Vedas, the Ganges, Saraswati, 
a woman clad like a cow-berdess, my dear Rádhá, the figures of cow- 
herd boys and girls is unquestionably auspicious. O N nda, I told yon 
about auspicious good dreams. Now tell me what more you want to 
hear so that I may describe it to you.” 


77-88. Nanda said, “O Krisna, lord of the universe, I heard from 
you the account of good dreams — Lalready heard from you the rules of 
conduct constituting the essence of the Vedas ana the social rites constitut- 
ing the essence of morality. O child, now 1 want to hear about things 
or deeds the sight or performance of which produces evil. "Therefore 
describe them to me. The followers ot the Vedas afflicted with the 
sorrows of the world desire to hear from your mouth the words preseribed 
by the Vedas. O Lord, you are held by the Vedas to be the father of 
virtuous men (who tread the path pointed out by the Vedas), the 
gods including Brahma, the Munis ard the whole world O child, the 
words, like nectar, which have dropped from your lotus mouth with 
proofs in support of your statement have moistened my b:dy co sumed 
by the fire of separation. What a wonderful luck have 1! That lotus 
face, the source of the gratification of all desire, which cannot be seen 
by the gode including Brahmá even in dream has been perceptible to 
my eyes to-day! O god, hereafter when -hall I b: able to see ag. in. your 
lotus face ? 1 am a sinner; this body. the mine of urine and ordure, tics me 
down to earth, as the result of my own Karma. UO son, when shall I, (a 
sinner), be so fortunate as to be able to converse with you again, the 
Lord of Brahma and others? O merciful great god, under the delusion 
that you are my son, I have committed many fau'ts; please kindly 
excuse them. Alas! In the light of a son I have regarded you « hose 
lotus-feet are adored by Brahms, Siva, Ananta and the munis, who 
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cannot be adored even by Saraswati and the Vedas.” So saying, Nanda be- 
eame afflicted and unhappy at the idea of separation from his son and, being 
overwhelmed with sorrow wept and fainted.  Krigna, the Lord of the 
world, being agitated in mind earefully restored him to consciousness 
and gave him supreme, metaphysical or transcendental knowledge. 


CHAPTER LXXVIII. 


1-6. The Lord said, “O father Nanda, you are the lord of all people. 
You. are dear to every body and the best of all. Now regain your 
consciousness and hear about the supreme wisdom, which is productive 
of good. I am going to impirt to you the supreme, transcendental 
knowledge hardly to ue secured bv philosophers and held mysterious 
in the Vedas. O Nanda, attentively and gladiy listen to the doctrine 
relating to that knowledge the culture of which renders a man immune 
from birth, death, deerepitude and disease. O king, compose your- 
self. O Lord of the Vraja, by tbe acquisition of the knowledge im- 
parte by me, get rid of soirow and worldly delusions aud being filled 
with eternal happiness, go to the Vraja. O father, the whole world teem- 
ing with animate and. inanimate objects, like bubbles of water, 
is as unretl as the morning dre:m. People are attached to it through 
delusion. ‘The body also composed of five elements is unreal and 
imaginary. Man, only through delusion regards it as real and holds it in 
esteem. 


7-16. Man alone, foolish and weak, constantly deluded by phantoms is 
beset by avarice, attachment, lust and anger in every aet. Sleep, drowsi- 
ness (or indolence), hanger, thirst, forbearance, esteem, mercy, shame, 
patience, contentment, development and tranquillity preside over living 
beings. As birds roost on the bough of trees, so mind, intellect, conscious- 
ness, life and knowledge preside over al] living beings including the gods. 
I, alone, the lord of all, am the soul of living beings, S'ambhu is their 
knowledge or wisdom. Brahma is their mind ; and the Eternal Nature 
is their intellect. Visnu is the emblem of life and Padma presides as 
the emblem of consciousness. But they reside so long as I reside ; and 
they go away when I disappear. Without our predominance, the body 
is sure to collapse and immediately dissolves in the five elements. O 
father, the symbolic names of men are useless. They are only the cause 
of illusion : tnerefore, wise men are never aggrieved ; only fools are ever- 
whelmed with grief. All the faculties including sleep ete., are the result 
of the digits of nature : whereas avarice and pride are the digits of vice. 
The three attributes, Sattwa ete , are the digits of Visnu, Brahma and S'iva 
respectively. S’iva exists ic the body as wisdom ; and I exist in the 
body asthe soul, effulgent and void of attributes. When united with 
Nature, I am vested with attributes ; Brahma, Visnu, S'iva and all others 
have been deseribed as vested with attributes. 


17.28. Dharma, Ananta, the sun and the moon are the outeome of my 
digits : the Munis, Manus and all the gods are the product of the parts 
of my digits. ‘Therefore the whole creation partakes of my essence. But 
while euteriag into the bodies of living beings, I remain un-mingled with 
every aci, My believars are void of birth, death and decrepitude and are 
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redeemed in their life-time. They are adepts in all matters, gracious, 
celebrated, learned and vested with poetic genius. Success of 54 
kinds, beneficial in every way, attends my believer. But my believer 
does not desire even that. Now hear from me the fourteen kinds of 
suceess or accomplishments or perfection and aecept from me the Mantra 
likely to make you an adept in every way. l 

Animá = The faculty which enables a man to attain an esoteric subtle 

state, i 

Laghimá = The esoteric faculty to attain the extreme degree of lightness, 

Vyapti= The power to pervade the universe ; 

Prákámya — Irresistible will : 

Mahima = Power of increasing the size at will ; 

Isitwa= Superiority or greatness. 

Vas'itwa = Control or subjection ; 

Kámávasáyita « Supression of passions ; 

Dûra Sravana = Listening from a distance ; 

Dwára Piaves'‘a= Entering into the threshold ; 

Kaya Praves'a- Entering into the body ; 

Mano Yayitwa= Going at will or pleasure ; 

Abhipsita lâbha : Securing the desired object ; 

Sarva Jfiánatwa = Omniscience ; 

Jalaj idntwa=Kndowledge of water ; 

Jalastambhan = Control of water ; 

Chira Jivitwa= Immortality ; 

Vayu Stambhan = Control of the wind ; 

Ksudha Stambhan = Control of hunger ; 

Pipásá-Stambhanzz Control of thirst; 

Agni Stambhan-- Control of fire ; 

Nidrá Stambhan = Control of sleep ; 

. Kaya Vytha= Wielding several bodies at once ; 
Vak Siddhi 2 Accomplishment of speech ; 
Mritánayan = Invoking the dead ; 
Sristikaran = Creation ; ] 
Pranakargan = Attraction cf one’s heart or life ; 
Prána dina= Restoration to life ; 
Lobhádi-Satak-Stambhak — Control of avarice ete. 
Indria-Stamhhan = Control of passions. 
Buddhi-Stambhan = Control of intellect, 

These are the 34 kinds of accomplishments. O king of the Vraja, Om 
Sarves’warai Sarva-vighna Nàs'ine Madhà Südanài Swáhá: this mantra 
or the mystic incantation is the emblem of. Kalpa tree; for every one 
ean attain hereby all sorts of objects. This mantra is mentioned in 
the'Sáma-Veda: it is the source of all accomplishments to the adepts. 
The ascetics, munis and gods reap benefits through this mantra alone. 

29-38. O father, if virtuous men eating only boiled rice and ghee, 
recite this mantra inthe Náráyana-Ksetra, thoy will attain perfecsion 
in respect of the mantra by reciting it a hundred lakh of times. There- 
fore go to Benares and recite this Mantra on the coast of M 
O king of the Vraja, now hear what is Narayana-Ksetra ( 
Tho space of 4 cubits on each side of the water of t 


, (SIX passions), 


ani-Karnika, 
field of Narayana), 
he river constitutes 
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this field: no one but Niráyana is entitled toit. O king of the Vraja, 
if any one dies consciously here: he is released; and the recitation of 
the mantra redeems a man in nis. life time. O king of the Vraja, now 
return to the Vraja and consecrate this land. O fither, now 1 am going 
to deseribe to you things whose sight is sinful. 

34-41 Bad dream is the root of sin and sole cause of calamity. The 
sight ot the follo ving, vzc., the slayer ofa cow or a Brahmin or a god; 
a p.iricide, a matriei le, a mia crooked in disposition, a traitor, a perjurer, 
one who detrauds his guest, a sinner,a village priest, a thief of artic.es 
sacred to the gods, one who misapprupriates the property of a Bráhml n, 
the destroyer of a holy rig tree, the sianderer of Siva or Visnu, a tvile 
man, a person not initiated in the mantras, one addicted to evil praetees, 
a Brahmin who does not perform his diurnal rites, a Devala (a priest 
who attends upon an idol) a Vrisa Váhaka (one w:o carries a bullock), 
the cok of a S'üdra, one who burns the corpse of a S'üdra, a Brahmin who 
eats food prepared in connexion with the funerals of a S'üdra, Avira 
(a childless widow), a woman with her nose cut, the slanderer of a god, 
or a Brahinin, an uncha-te woman who does not venerate her nusband, 
a S'üdra, a widow. a Chandál, a licentious woman , a wicked man always 
excited with anger, a debtor, a bastard, a thief, a liar, one who betrays 
his refugees the thief of flesh, a Bráhmin who is the husband ofa barren 
woman, a S'üdra who commits adultery with a Brahmin woman, a 
Brahmin who sub-ists upon the interest of money and the meanest 
wretch among the four castes who commits adultery with a woman 
within the prohibited degrees is productive of sins and calamities. 

42-53. O king of the Vraja, the mother, the step-mother, the mother. 
in-law, the sister, the daughter, the preeeptor’s wife, the daughter-in-law, 
the brother's wife, a chaste woman, mother's sister, the wife of the sister’s 
son, the wife of the maternal uncle (maternal aunt), newly married 
woman, uncle’s wife,a woman in her menses, the mother of the father, 
the mother ofthe mother: these eizht kinds of women are within the 
prohibited. degrees aecorüing to the Sàma- Veda and ought to be maintain- 
ed by virtuous men, as determincd by the Vedas. O sire, the sight or 
touch of the above mentioned sinners entails on a man the sin committed 
by the slaughter ofa Brahmin; this is why the aceidental sight of such 
men renders it imperative on che speetato- to see the Sun, at first and 
then remember the name of Hari. And whoever voluntarily sees these 
sinners attains equality to them in respect ef sins. O lord of the 
Vraja, this is why consetentious people do not look at them. And if 
the moon rests at the first, seventh, twelvth or tenth Mansion, savants 
ought not to see the Sun and the Moon during the solar or the lunar 
ec.ipse. And even if tho Moon rests at tho first or last mansion and 
occupies the fourth sign of the Zodiac, the Sun and the Moon eelipsed 
by Kahu have been decided as luminaries unworthy of sight. Savants 
have prohibited the sight of the Moon on the fourth day of the bright 
and dark half of the lunar month: this polluted moon should not be 
seen, therefore, on any account. O Nanda, i| any person voluntarily 
sees this polluted moon-god, the moon transfers to him the profound. blot 


va his character caused by the rape of Taya, lf-a man, against his 
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will anl (involuntarily) and accidentally sees the above moon, he ought to 
drink water consecrated by the mantras, in whieh ease he is immediately 
purified and relieved from stain. For the sake of the S'yamantak gem (the 
gem worn by Krişna), in days of yore, the lion killed Prasena and Janiva- 
vàua killed the lion. O graceful Nanda, cease to weep now. This gem is 
now yours. A virtuous man ought to drink the water consecrated by the 
Mautra. O king of the Vraja I have thus answered all your questions. Now 
refer to me any other point, if you please; and I shall let you know that.” 


CHAPTER, LXXIX. 

1-11. Nanda said, *O Lord of the universe, why are the eclipsed 
sunand the moon heid polluted and why in both the halves of the 
month, on the fourth day of the lunar month is the moon polluted ? 
I wish to hear you on this point. You are the father of the Vedas ; 
without you, whom else shall I ask concerning the desired and mysterious 
subjects in the Vedas and the  Puránas." The Lord said, ** ‘Those 
who know the Vedas have prohibited me from revealing the matter to 
any one; hence I ought not to speak on this point, therefore excuse 
me and refer me to other subjects ; and may you be blessed. `O father, 
Savauts ought not to pick holes in virtuous men caused by chance ; 
nor should they reveal the secrets of others." Nanda said, ‘O Lord 
ofthe universe, do not defraud your believers; please teil me the reason 
why the sight of the sun and the moon that are otherwise holy has been 
prohibited when they are eclipsed” The Lord seid, *O Nanda, I am 
going to describe to you the ancient subject enquired into by you, by 
attending to which a man is purified and shares the fruits which may be 
reaped by him by ablutions in the holy rivers. The sins committed 
by a man by observation of sinners are reduced to ashes, if he attends 
to this narrative. Once upon a time, the great-minded Jamadagni out 
of curiosity eagerly went to the coast of the Narmada with his wife 
Renuká. On the coast of the solitary Narmada, he engaged 
himself in sexual intercourse with the newly-married, beautiful Renuka. 
The smiling Renuká in her gorgeous dress was inclining with the 
load of her rising breast and was motionless with the burden of her 
hips and loins. Her colour was like the white Champaka and the orb 
of her face was enchanting like the full moon. At that time, that 
paragon of beauty again and again cast glances at Jamadagni. 

12-20. O king of the Vraja, Renuka clad in fine dress and oppressed 
by the shafts of Cupid felt a thrill in her body through the excess 
of raptures caused by the sexual intercourse and fainted. Then in that 
lovely place redolent of the wind and resounding with the song of male 
euckoos, the Muni lying on a bel of flowers, completely annointed 
with sandal-paste and wielding a garland and cloth inundated 
witn the juicy fluid of the great Rasa was enjoying her society when 
the sun-vod saw him and addressel him thus, O saint, you are the great 
grandson of Brahma, the lord of the world, personally conversant in a 
pre-eminent degree with the duties prescribed by the four Vedas aad 
always holy. You are the author of the auxiliary branches of the Vedas and 
know the tenets of religion. You are the best of those who know the 
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Vedas: you are a great devotee, effulgent, of good behaviour and also a 
Brahmaehárin. "Therefore vou must know that virtue consists in doing 
an aet prescribed by the Vedas, and vice consists in doing an aet which. 
is opposite to the doctrines of the Vedas. O Muni, though a virtuous . 
man, how have you quitted the path of virtue and how are you addicted 
to vice ? Look, the Vedas hold that sexual intercourse during the day is 
particularly sinful. I am the witness of allaets ; therefore I tell you 
this. Then the great saint having seen before him the Sun. god and 
heard his words desisted from sexual intercourse. At that time the 
chaste Renuká was also abashed and put ona pair of clothes. The great 
Muni, being ashamed and incensed, addressed the Sun-god with a flushed 
face thus, 


91-33. * Who has the conceit of learning? You think that 
there is no savant like vourself. I am the pupil of Lord Bhrigu. 1 
understand that you are the sun, the pupil of Kas’yapa. I know the four 
Vedas and can distingu:sh between virtue and viee. The rule preseribed 
by the Vedas is virtue ; and what is opposed to the Vedas is vice. An 
illiterate man is always involved in the consequences of his own act: and 
like the fire which consumes everything, a valiant man can do no wrong. 
Other gods, you and Dharma are mere witnesses of acts; you are 
also liable to death. It follows, therefore, you can not give me reward or 
punishment for my azts. lua word, you all cannot punish a Vaisnava 
like me, Know it for certain that the believers of Krigna ean never 
come to grief; for they are always protected by the Sudars'ana wheel of 
Har. O Sun, Lord Narayana, Brahma himself, S’iva or Yama cannot 
punish us. How, then, can you all punish a person like me; O Sun, 
the prince can go only to his own destination: but we can go anywhere 
at pleasure. Nay, I can easily reduce to dust in a moment, Yama, 
Indra and cther gods. O Sun, what religious counsel can you give 
me? Go to your. destination. My chastiser is Lord Krigna 
who transcends Nature. And whereas you have disturbed me to-day 
in my pleasures in solitude, you will be eclipsed by my curse 
i.e, possessed by Ráhu: and your sight will then be unholy ; and 
those clouds that are dispelled at your appearance will be impelled 
by the winds and obscure you. You are puffed up with the conceit 
of your brilliant light; bat by my curse, vour lustre will decline, and 
when obscured by the clouds, you will deteriorate in your effulgenee 
and you will be also possessed by Ráhu." The Sun-god having heard 
the words of the Bráhmin was frightened and with folded palms adored the 
best of the Munis thus :— 

34-40. O saint, the Brahmins ean not be-killed. They have been 
held to be blessed and esteemed and are revered by all. Lord Náráyana 
himself, Siva, Brahma, Ganes'a, Ananta and the Eternal Dharma all 
adore the Brahmins. For Har ibimself is manifest in the form of a 
Brahmin. O saint, we eat. through the mouth of a Brahmin the food 
that is offered toa Brahmin. For the Brahmin and the fire constitute 
our mouths. But the Brahmin is better of the two mouths. You are 
the said pure Bráhinin, partiealarly a follower of Visnu. Therefore for- 
give mo and thoyeby preserve your virtue, — Look, how cag tho 
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Vaisnavas who hold Hari in their heart be possible angry? O (wice- born 
saint, the Brâhmins are worshipped by us and we are also worshipped by 
the Brahmins. This being the practice, we are mutually loved. But as 
you have cursed me, I shall also curse you in return : otherwise people 
will say that the Sun is void of power. O great saint, you shall be 
subdued by a Ksatriya and be killed by the weapon of a Ksatriya 


41-0. Hearing this, the saint became angry again and with a flushed 
face, cursed him saying, ‘you shall be defeated by Siva.” 0 king of the 
Vraja, later on, Brahm, the dispenser cf the world, being apprised of 
their quarrel eame there himself, with Kas’vapa. Brahma, the preceptor cf 
the pious having arrived there, composed the frightened Sun and the 
pious saint. Brahma said, “ O Sun, you are Nárávana himself ; therefore 
pardon this great Muni. The Brahmins are all liable to be maintained 
and not killed by you. The Brahmin has cursed you and I am going 
to explain the curse. This is why 1, being adored by Bhrigu, Mariehi 
and. Kas'yapa and despatched by them have arrived here ftiehtfully. 
O best of the gods, you are the witness of all/acts. Therefore 
compose yourself. O lord, on certain days you will be obseured 
by the eloud for a moment and be immediately relea-ed ; on other days, 
you will not be so obscured and thus remain pure. And ia various 
years, you will be possessed by Kahu ;and your sieht will be sinful to 
some and holy to others. At other times, vour sight will always be holy 
to all. People will wash away their sins by seeing you and bowing to 
you. Being eclipsed by Raha, vou will be imperceptible only to those 
people over whose first, seventh, Sch, 12th. 9th and 4th signs of the 
- zodiac or over whose first or eighth mansion the moon will preside. 


ds G0. At?sunset or while clouded or at noon or when there will be 
half-rise of the sun above the horizon or when you will merge in 
water, your sight will be unholy. And when your wife will be unable 
to bear your heat, your lustre will decline for her relief and for the satis- 
faction of your father-in-law and brother-in-law, Otherwise, your wife 
Sanjñà will by no means he able to bear your heat ; and in the war with 
Mali and Sumáli you will be defeated by S'iva." O king of the Vraja, 
Brahma having said so to the Sun, consoled the humble Jamdagni 
agitated with shame and anger and subdued by the eurse of the Sun and 
addressed him thus: O saint. go home with pleasure. Child, by your 
lustre, the world can be reduced to ashes ina moment. O Muni, the 
Sun is always liable to be maintained and worshipped by you: and you 
are also ever liable to be maintained and worshipped by him. Your 
mutual relation is that of the maintainer and the maintained. O saint, the 
Karma of your previous birth can never be set aside. You will, no doubt, 
be subdued and killed by Kárta-Viryyárjuna, a Ksatriya, the product of 
the digits of Hari; but you will get a son through the digits of 
Narayana. He will rid the earth of the Ksatriyas 21 times. O Brahmin, 
your death also will be a source of fame to you on earth. “O lord of 
the Vraja, Brahma, so saying, went away: and the sun and Jamadegni 
went home. O father, I have thus recited to you the sacred, lovely nar- 
rative showing why the Sun, possessed by Râhu, becomes iavisible, 
Now, listen why the rising moon is unworthy of sight and regarded as 
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polluted on the fourth day of the lunar month both during the bright 
and dark halves of the month. I am going to tel you the ancient 
story explaining why the Moon, in days of yore, was possessed by 
Rihu and polluted.” i 


CHAPTER LXXX. 

1-8. Krişņa said, * O sire, in olden times, the. chaste Tara, the 
wife of Vrihaspati, in the prime of ber youth, was decked with excellent 
and delicate garments and ornamented with jewels of diamond. The 
loins of this extremely beautiful damsel were verv graceful: and there was 
no end to her charms in that her ebignon was surrounded by wreaths 
of jasmine. In the middle of her forehead, there was a graceful mark 
of sandal ; and below that, was manifest the mark of vermilion with the 
mark of musk. Her feet were deeked with anklets constructed with 
excellent gems which were ringing merrily. The row of teeth of this 
graceful damsel of golden colour, delightfully cool in summer and warm 
in winter, and possessed of eyes beautifully lined with lamp-black and 
characterised by slanting glances, were enchantiag like pearls. Diamond 
ear-rings beautified her cherry cheeks. She had the gentle gait of an 
elephant. She was voluptuous and seemed to have harboured the god of 
love; her complexion was soft and her fice, lunar. None among the 
women could vie with her. O king of the Vraja, this helpless girl, after 
having bathed in the celestial Ganges, with her cloth moist was recollect- 
ing the feet of her hnsband and was about to go home, when the Moon- 
god, having observed all her body was aflie:ed with th» darts of Cupid 
and fainted at once. This ineilent took place on the fourth day ofthe. 
lunar month of Bhádra. 


9-19. Later-on, the powerful and witty moon mounted ou his chariot 
recovered his consciousness in a momens, held Tara by the hand and 
placed her in the car. The lustful Moon, after having given a deep 
embrace to the lustful woman and kissei ber was about to commit 
adultery with her, when the wife of the spiritual guide addressed him 
thus, O Moon, blot on the race of gods, Iam a Brahmin woman, 
particularly the wife of your spiritual guide, devoted to my husband. 
Therefore leave me, leave me. Sexual intercourse with the Guru's wife 
causes the sin of killing a hundred Brahmins; and ifthe wife of the 
Guru of the Brahmin be chaste, it causes the sin of killing a thousand 
Brühmins.: Fie upon you, great god. You are my son and I am your 
mother. ‘Therefore compose yourself. If the preceptor of the gods hears 
of this nasty affair, he will reduce you to ashes. Vile sinner, you are 
the pupil of my husband and dearer to him than his son. Therefore, L 
am your mother. Leave meand muintaia your sanctity. Aud yon 
eommit rape with me, you willsurely be guilty of woman slaughter. " 
But when the Moon, without minding her words was about to commit 
rape with her, the dispassionate chaste woman cursed him thus:  O 
Moon, you will be possessed by Ráhu ; you will be obscured by the clouds. 
You will bear stains on your person and be attacked by consumption. ” 
Afterwards for the fault of the Moon, knowing that Kama was at the 
root of theevil, she cursed him also saying: ** O Kama, you will be 
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eonsumal to dust by some effulgent being.’ In spite of the curse, 
however, the Moon held her and associated with her. Afterwards, holding 
the sorrowful, weeping wife of the Guru in his lap, he left that place. 


30.30. Later on, the Moon-god prepared to cohabit with that dameel 
in various lovely sclitary. places, on the top of many enchantiug hills and 
on the pleasant coasts of many lakes and big and small rivers, also in 
flower gardens ringing with the sweet sounds of euckoos and bees. At 
that time, the mocn-god infatuated with the drink of nectar and thorough- 
ly annointed with sandal paste was so much addicted to the pleasures of 
` intercourse that he had no idea of day and night. He cohabited with 
Tara on different oeeasions in tae forest of Malaya redolent of the wind 
of Malaya, in the sandal forest situated in the kingdom of Visvandana 
near the Western ocean, on the leaves of the lotus of the Chandra-lake 
annointed wirh sandal, in the lovely garden of the Champaka redolent ot 
the winds charged with the odour of the Champaka, on the golden land 
of the sea of milk, on the Krauncha hills, on the golden or diamond hills 
or in the fair temple of gem decked with strings of pearls or in some 
places of amusement (loved by the gods) furnished with graceful and 
„picturesque sheets of cloth or covered with white chuwries and looking 
glasses, or adorned with a string. of lamps constructed with gems,’or in 
places where Neptune, the xvod of ocean, drinks wine and cohabits with lii- 
wife. Then he eohabited with her on the coast of the pure stream of Raton- 
mala orin the holy garden of the wind ineensed by the wind charged 
with the fragrance of the Parijit. or on the Aknaya mountain, or in the 
forest of the Kalpa trees. Afterwards he arrived at the coast of the sea 
of milk and there drank the milk of the cow cf plenty. 


31-39. At that time, the fire-zod being pleased with the Moon 
gave him a pair of clothes consecrated by fire; Varuna gave him a 
string of gems; and the god of wind gave hima parasol of gem., 
Later on, Sukra, the preceptor of the demons, arrived there. The Moon- 
god, having -seen him, bowed to him, submitted to him the whole case 
and soaght his protection. The impartial S'ukra versed in the Vedas 
and their auxiliary branches addressed him in a manner consistent 
with the precept of ethics thus: '*O son, listen to me. Vrihaspati 
is the grandson of Dharma, and the son of the spiritual guide of Siva. 
Therefore restore to him his wife Tira. O son, he is adored and loved 
by the gods. Therefore restore to him his beloved spouse and seek his 
protection. O Moon, at my command, leave the wife of vour spiritual 
guide who is like a mother to you. Abstinence is the sole means of 
the expiaticn of such an abominable sin and has been supposed to bestow 
great fruits. The rape of the wife of the spiritual guide causes the sin 
of killing a thousand Brihmins ‘hat sinner has afterwards to suffer 
endless agonies in the hell called Kumbhipaka so long as Brahma exists, 
Child, before Hari a grass and à mountain both are equal. Look, Hari 
rewards or punishes Brahmá also for his acts. How then ean you be 
released from the consequences of your acts? Ina word, the three kinds 
of animals that are born out of th» (1) womb, (2) the egg or (3) neat 
and moisture i.e. germs are all subject to the government of Niraiyena, " 
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CAHPTER LXXXI. 

1-7. Krisna said, “O father, while S'ukra was saving so, he saw 
divine armies armed with weapons and equipped for war arriving in 
that direction. Thirty millions of flags, a hundred crores of heroes fight- 
ing on chariots, a lakh crore of exeellent elephants, ordinary elephants 
four times the number of the last named, dreadful horses a hundred times 
the number of the elephints, infantry six times the number of horses, 
three hundred millions of drams, a hundred thousand tabors with Indra 
mounted on Airavata, Dharma mounted on the white horse, Kuvera riding 
ona chariot, the fire-god, Varuna, the Wind, the Sun, Yama on the 
back ofa buffalo, Is’ana mounted on an excellent elephant, Ananta 
mounted on the snake, the Adityas, the Vasus, the Radras, the adepts, the 
Gandharvas, the Kinnars, and the saints, as bright as the Sun, who have 
been redeemed in their life-time were perceptible to his eyes. 

8.12. O king of the Vraja, S'ukra was not frightened in the least at the 
sight of this eslestial army but composed the Moon and invoked an army 
double the size of the divine army. The army of the demons aecomodat- 
ed itself on the coast of the Ratna-Málà, in the hermitage dear to the 
fire-god and on the evast of the sea of the milk. At this time, S'ukra 
saw the great benefactor Siva mounted on a bullock and approaching 
from the direction of the divine army encamped at the base of the immor- 
tal fig tree situated close by, on the coast of the lake adjoining to the 
sacred hermitage. That Siva who takes a form out of compassion for 
his believers was the emblem of the Supreme Light and wielded a 
trident, a spear, and a tiger-skin. He is the source of all prosperity, 
omniscient and the cause of. all. 

13-22. This eternal Siva, the lord of all, the image of the world 
nniversally worshipped is always eager to save the refugees, the 
poor and alllieted persons. He is effulgent with the lustre of Brahma 
and has a smiling. face. S'ukra having seen him respectfully got up and 
bowed before his lotus.feet. That Supreme Being was pleased and blessed 
him; and S'ukra with esteem placed him ona throne of gems. S'ukra 
also behell there Drahinà mounted on a graceful chariot and serene in 
appearance. The neck of that excellent, smiling, propitious adept Lord 
of the universe was decked with a string of gems and he put on a pair 
of clothes consecrated by fire. He gives fruits of actions, represents the 
devotion of the ascetics, is the author of the Vedas and the husband of 
Savitri. His face is most enchanting. S'ukra having seen Brahma, the 
lord of gods, bowed to him reverentially and with folded palms seated him 
on a graceful throne of diamond and respectfully worshipped his lotus- 
feet. But feeling it improper, he did not enquire’ into the welfare of 
Brahmi and others. O Nanda, later on, Brahma, the ruler of the three 
worlds with the consent of Siva thus addressed S'ukra, O son S'ukra, I 
am going to deseribe to you the evil deeds of the Moon, disgraceful to 
the three worlds and condemned by the Vedas. . 

23-31. Assoonas Tira, the spiritual guide's. wife devoted to her 
husband, after bathing in the river was about to go home, the wicked 
Moon-rol violatel her anl has now soazht your protection. Child, 
look, the army of tho gods is ready to fight ; and with this objeet in view 
Siva and I have como to yon. Siva said, *O Bráhmin, if you want your 
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welfare, fetch the Moon soon; or with this trident, I will eut off the head of 
that rascal. O Brahmin, if you do not listen to me, I will destroy all the 
demons in a moment. If I am angry, who can preserve your demons ? By 
this infallible weapon called Pàs'upata, I can easily kill the enemies of the 
gods. The great Muni Angriá is the spiritual guide of Durvásá, the 
outcome of my digits; and therefore by this relation, Vrihaspati is the 
son of my spritual guide. The radiant Vrihaspati also can consume to 
dust the wicked moon ; but he graciously desists from the act, the moon 
being his favourite pupil. At first, the same Vribaspati was excited with 
lust when he saw the beautiful wife of Utathya and committed sexual 
intercourse with her ; so by Utathya's curse his chaste wife has also Leen 
ravished by another individual. O Brahmin, now return the fair 
goddess Tard to the son of my Guru ; and the son of a Guru is like a 
brother to me. "Therefore bring here my enemy, the Moon-god who has 
raped my brother's wife. 

32.40. It is true that if any one, though  eapable of affording 

protection, betrays the refugee or the poor and afflicted persons, he has 
to suffer endless suffering in hell till 14 Indras pass away by turns : but 
the rule is not observed if the refugee be a sinner. lora person who 
harbours a sinner is a sinner himself. ‘Therefore, O great saint, do not 
- delay, but hand over to me that wicked sinner who cohabited with his 
mother. Bring him here along with the chaste Tàrá". Hearing this, S'ukra 
said, “Lord, you punish all the inhabitants of the world including the gods 
and the demons ; ; and you are impartial both to the gods and the demons 
and toall. Therefore why should you des:roy the demons by siding with the 
gods? You are the destreyer of the world. What heroism: then will 
you display by killing only the demons? Lord, you are the effulgent 
Supreme Brahma, personally vested with attributes and without attributes. 
According to the modification of your attributes, you manifest yourself 
in different forms, viz, Brahma, Visnu and Siva. O S'iva, you, armed 
with a gada (elub), guard the threshold of Bali ; and in the form of a dwarf 
you easily wrested from him the royal goddess of fortune and handed her 
over to Indra. Therefore, O lord S'iva, restrain your temper and forbear. 
What credit will acerue to you by killinga Brahmin? While I am 
alive, I will not betray even the sintul Moon who has sought my 
protection. 

41-50. O Siva, I seek the protection of your lotus-feet. 
Now do what you think proper. The whole world is subject to your 
control.” Hearing S'ukra's word, S'aukara was pleased and said, “ Bring 

. the Moon here and all will be well.” O king of the Vraja, while Siva 
was saying 50, lord Brahmá consoled S'ukra and fetehing the Moon 
with Tárá laid them at the lotus-feet of Siva. The merciful Siva ford- 
ly clasped the Moon to his breast, removed his sius by the gitt of the 
dust of his feet, touched his head and guaranteed his safety. jiva in 
co-operation with Brahma. dipped the Moon into the sea ot milk, purified 
him with acts by which atonement is made and thus rendered him 
immune from sins. ‘Then Siva, the great ascetic, by powers of his 
Yoga, divided the Moon into two parts and wielded one piece on his head 
whereby he was styled the Moon-erested god. At that time, I 
entrusted the fugitive, poor aud afllicted Moou to Brahma with whom 
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LÀ 
the other half remained. The polluted moon with the mirk of deer on 
his body was abashed in the assembly of the gods and, by dint of his 
Yoga, parted with his body. The body of the Moon was male over by 
Beahimá to the sea of milk: and Atri, the great sanit lamented the loss of 
his son on the coast of the said sea. in great mental distress. O lord of. 
th» Vraja, at that time tears dropped into the sea anl purified the body 
of the Moon who emer zs ont of the water and munifested himself before 
the a:sembly of the gods. à 

51-58. The moon being sprinkled over with water by Lord Brahma and 
jiva mustered courage and took his seat when Siva said to him, *' Son, 
now cheerfully go home and resume your jurisdiction. Afterwards, by 
the curse of your father-in law, you will have an attack of consump- 
tion ; bit by my blessing you will be cured. And inasmuch-as, O child, 
you have corrupted your preeeptor's wife on the fourth day of the lunar 
month of Bhadra, therefore in every age the sight of the Moon on that 
day will be sinful. For there can bs no atonement of sin without Suffer- 
ing even in millions and milliggs" of years. Therefore heroes must reap 
the fruits of their good and nf acts: O child, in every age you must 
bear on your boly the mark of a deer as the symbol of disgrace sustained 
by you for the rape of Tara. Siva having said soto the Moon 
addressed Tard thus : O my chaste child Tara, listen to what I say : tell 
me truly whose child you have sustained in your womb. If it be- 
longs to the Moon god, leave him and purify yourself in the company of 
your eonsort.  - ; 


59-67. If a chaste woman, against her wish, is ravished by a person, she 
is not guilty. But if she consented to the act of sexual intercourse, she 
must dwell in hell as long as the sun and the moon exist. Tard with a 
smile said to Brahma, “The pregnancy was caused by the moon : where- 
upon the gods, Munis and Siva laughed merrily. O king of the Vraja, 
later on, Siva handed over Tara to the abashed Vrihaspati who went home 
with his chaste wife. The moon also, holding in bis lap his beautiful 
son bright like gold, produced by Tar& bowed to S'tva and Brahma 
and went home. The gods, munis, S‘iva, Brabm& and S‘ukracharyya 
with the demons gladly went home. O Nanda, L thas recited to you an 
auspicious ani sacred event by listening to which meu are exempted 
from sins andl blots on their character. Blessed is this narrative, 
culated to vive fame, longevity, every kind of prosperity, joy and welfare 
in every place and is also destructive of sins. O lord of the Vraja, 
wow console yourself, go home with pleasure and inform my mother 
Yas od& and the milkmaids of the whole affir as represented by me to you. 
Likewise console all women that are aflhetel by communicating the 
knowledge that I just imparted to you and always pass your days 
in happiness.” n 2 


——— 


CHAPTER LXXXII. 

1:9. “Wanda said, “OO Gorm 1 “heard every thing. Now tell 
me about bad dreams.’ Thereupon the Lord said, "listen, A man 
who in dream laughs cheerfully or witnesses a Marriage or a dance 
or à performance of music surely comus to grief The . guashing 
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of teeth in dream or the sight of a person wanderiug, here and there, causes 
loss of wealth and health. Whoever being annointed with oil, mounts an 
ass, a camel or a buffalo and goes to the south no doubt dies. If any person 
in dream sees a powdered China rose, Asoka flower or oleander 
flower or oil or salt, he comes to grief. The sight of a naked, 
black, nose-cut woman, a Sidra widow, cowrie or a palm fruit brings grief. 
Whoever in dream sees an angry Brahmin, (male or female) surely comes 
to grief and loses prosperity. Whoever in dream sees a red wild flower, 
& flowery Palis'a tree (Dhak), cotton and a white cloth comes to grief. If 
any one sees in dream that a woman in black is singing or dancing or 
observes in dream a black widow, he dies. 


10-22. If any one in the province within his jurisdiction sees the gods 
daneinz, singing, laughing, or clapping their hands forcibly upon the 
arms, the province is rendered waste Whoever, awake or in dream, sees 
& person vomiting urine, ordure, brass, silver and gold remains alive only 
for ten months. Whoever in dream embraces a woman in black covered 
with black wreaths dies; and whoever in dream secures possession of a 
doer, a dead child or a skull ora wreath of bones surely comes to grief. 
Whoever in dream is annointed with ghee, milk, honey, whey or molasses 
surely comes to grief. Whoever having mounted alone a chariot driven 
by an ass ora camel awakes, is sure to die. Whoever embraces a woman 
in red and covered with scarlet wreaths surely falls ill. The sight of a 
fallen nail, hair, extinguished embers and a funeral pile full of ashes 
unquestionably causes death. The sight of grass on the funeral pile, or 
fuel or heaps of dried grass, or iron ora small quantity of black ink 
assuredly causes sorrow: and the sight of saudlal, a shield, a wreath of dread- 
ful China roses, lentil or bean is the immediate cause of sores on the skin. 
The sight in dream of a person, a vulture, a crow, a bear, an ape, saliva, 
pus and the dust of the body is only the cause of disease. The sight 
in dream-of a broken earthen pot, & Sudra covered with sores, a patient 
subject to psoriasis, a person with clusters of kuotted hair on his head, 
a boar, a buffalo, an ass, very profound darkness, a hideous corpse, a vagina 
or a penis brings calamities. 


23-33. The sight in dream ofan ugly, ill-clad infidel or a dreadful 
messenger of Yama with noose in his hand causes death. The sight of 
a Brahmin, male or female, a boy or girl, son or daughter angrily parting 
with a thing, causes sorrow. The sight ofa black flower, a wreath of 
black flowers, an army wielding weapons or & deformed infidel woman 
surely causes death. The sight in dream of some one singing or dancing, 
@ musical instrument, a singer, clad in red,adrum anda festival of joy 
surely brings sorrow. ‘The sight ofa corpse assurely causes death: and 
the catching ofa fish ete. in dream undoubtedly causes the death of a 
brother. Whoever in dream sees a man eut to pieces or a man deformed 
with his dishevelled hair or a headless demon dancing wildly dies no doubt. 
Whoever sees in dream that a dead man or woman or a black hideous intidel 
is embracing him is surgrto die. A person whose teeth are broken in 
dream or whose hair drops on the ground forfeits wealth anl health. 
A dreamer who is opptessed by animals with horns or teeth or by persons 
wielding bows with a view to learn archery encounters perils at tho hands 


bi 
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of the government; and the sight of a fallen, broken tree, the rain of 
hailstones, the husk of rice, a razor, red embers and the rain of ashes 
causes him grief. Whoever in dream faiis on the ground from a ebariot, 
a house, a tree, a mountain, a cow, an elephant, or the sky surely comes 
to grief. 

34 40. Whoever in dream falls from a high place into a hole full 
of embers and ashes, or into a pit of salt, or intc a heap of powder 
surely dies. A person from whose head in dream a wicked man forcibly 
takes away an umbrella loses his father, spiritual guide or king. From 
the house of a sinner who observes in his dream that the Surabhi (celestial 
cow) with her calf is leaving his house in a panic, the terrestrial goddess 
of fortune also passes away. A man who in his dream sees that a myrmidon 
of Yama or an infidel bas tied him with a noose and is taking him away 
by force surely dies. A person who is cursed in his dream by an 
angry astrologer (who tells the future), a Bráhmin, male or female, or his 
spiritual guide surely comes to grief. A person whose body is assailed 
in dream by his opponents, crows, dogs or bears, undoubtedly dies. A 
persun towards whom in dream the buffalos, camels, bears, boars and 
asses angrily rush surely becomes diseased. 

41-58. O king of the Vraja, after these bad dreams whoever consigns 
or dedicates to the flame fuels of red sandal annointed with ghee and 
recites the Gayatri (ode to the sun) secures atonement for the sins indicated 
by his dreams. Or whoever reverentially recites the name of Madhu- 
Südana a thousand times is freed from his sins : and his bad dreams are 
converted into good dreams. A wise man who after purification turns 
his face eastward and recites ten times the following eight auspicious 
names, viz. Achyüta, Kes'ava, Visnu, Hari, Satya, Janárdana, Hamsa 
and Nár&yana is released from sins and turns his bad dreams into good 
dreams. A wise man who after purifieation turns his face eastwards 
and with reverence and esteem recites the following auspicious ten. 
names, viz, Visnu, Narayana, Krisna, Madhava, Madhu-Südana, Hani, 
Nara- Hari, Rima, Govinda and Dadhi- vàmana is also released from his sins 
and turns his bad dreams into good dreams. The recitation of the above 
names a hundred thousand times sets a prisoner ab liberty. The most 
barren woman reciting these names ten lakhs cf times gives birth to a son ; 
and a poor man who after eating ghee and boiled rice with a devoted heart 
anda pure body recites them 10 lakhs of times becomes wealthy. A 
man reciting them a hundred lakhs of times is redeemed in his life-time ; 
and the performance of this rite in a pure style inthe Náráyana-Ksetra 
secures to the worshipper all the objects of his desire. Whoever after 
bathing recites the following auspicious names, S'iva, Dargá, Ganapati, 
Kartikeya, Ganes'wara, Dharma, Ganga, Tulasi, Radha, Laksmi and 
Saraswati secures all his desired objects and experiences good dreams. 
Om Drim S’rim Krum  Durgati-Násinyái Mahdmaya-yat Swáhá ; this 
mystic formula of 17 letters is just like a Kalpatree (a celestial tree which 
fultils all dezire) to all peopte. Whoever after purifying himself recites 
it ten times converts his bad drcains into good ones :and whoever recites 
it a hundred lakh of times attains perfection in hie mantras in which case 
be secures all kinds of success and objects desired. Om Namo Mrityun- 
Jayái Swiha ; the recitation of this Mantra a hundred thousand times 
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gives a hundred years’ longevity to a man in spite of his dream indicating 
his death. It is proper to reveal one’s dream (with one's face turned 
eastward) toa wise min. The dream should not be revealed to a person 
belonging to the Kás'yapa family, toa man in peril, to men of ignoble 
rank, to a man wh) slanders the gods and the Brahmins, to the illiterate 
and to the unwise. A man during the day may reveal it to the holy fig 
tree, to an astrologer Brahmin by caste, to the seat allotted to one’s 
father, to an Arya, Vaisnava or a friend. O father, I have thus related to 
you the holy narrative calealated to remove sin. It increases longevity 
and fame. Now what more do von want to hear ?” 


CHAPTER LXXXITI. 

1-5. Nanda said, “O son, you are the cause of the Vedas and the 

gods ineluding Brahm’. So whom ean I question except yourself? May 
you be blessed !. : Please recite the things which I want to know. O 
Krişna, please reveal to mo.the duties of the Sanyásis, Yatis, Brahma- 
eháris, Vipras, widows, Vaisnavas and chaste woman. What acts are 
proper for householders and their wives ? Particularly how should the 
pupils behave? How should parents behave towards children ? 
And, O Lord, how many kinds of women are there? How many kinds 
of believers are there? Hov many kinds of Brahmándas are there ? 
What is their-size? Are they permanent (ever-lasting) or unreal? 
Please relate all these matters to me by turns." 
"^ 6-15. -The Lord said, “O father, a Brihmin after having purified 
himself with th ode to the sun should constantly serve me and eat the 
remnants of the food dedicated to me. A thing not dedicated ro me has 
been forbidden as an article of food. Such food is like ordure ; and such 
water is like urine. A Bribmin who constantly eats food dedicated to 
Visuu is redeem»d in his life-time. A Brahmin should constantly 
meditate Hari. [Ie should always remain pure, be ofa tranquil dis- 
position and conversant with holy books. He should be devoted to 
vows and aets of pilerimage, pious and attached to the study of the 
scriptures. He should first take the Mantra of Visnu and serve his spri- 
tual guide and afterwards at his command he should become a householder. 
It is always proper to give the sacerdotal fee of worship to one's spiritual 
guide ; and it is always proper to support the spiritual guide. This point 
cannot be disputed. Among the venerable preceptors, the father is the 
best ; the mother is a hundred times superior to the father ; the god is a 
hundred times superior to the mother ; and the Guru, the source of the 
Mantras and the Tantras (codes of religious rites for worship of the gods) 
is four times as much revered as the gods ; in as much as he is celebrated 
as Lord Narayana kimself. The Vedas hold that things are dedicated to 
the gods out of deference to the said God ; but the spiritual guide in the 
form of Lord Nàráyana himself eats that food ; therefore he is the best of 
all religious preceptors. The gods in the forms of Brahmá, Visnu and 
S'iva eonstantly dwell with pleasure in the body ofa religious guide. 
The gods are pleased, if Hari is pleased ; and Hari is pleased, if tho reli- 
gious preceptor is pleased. This preceptor ought to love his pupils, 
treating them like his sons A preceptor who eats without blessing his 
pupils is guilty of the sin of the murder cf a Brühmin. 
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16-297. A Brahmin engaged in his religious rites and serving Vienu 
is always pure ; and a Bráhmin who does not observe his rites, and serve 
Visnu, is always impure. A Brahmin who carries a bullock, 
a Devala (Brahmin who subsists upon offerings to an 
ilol) one void of solar worship, one who sleeps during the day, or & 
Brahmin who eats the food cooked on the occasion of the funeral ceremony 
of a S'üdra, or one who burns his corpse is like a S'üdra. A Brahmin after 
duly worshipping the S'álgrám (Holy Stone) should eat the remnants 
of the food offered to it and drink the water with whieh the feet of 
the stone have been washed. A man who drinks the water of Haris 
feet reaps the fruits of ablution on the sacred rivers and attracting pilgrims 
from all places and being redeemed from sins, ultimately goes to the land 
of Visnu. Whoever drinks the water with which the Holy Stone has 
been washed reaps the fruits secured by ablution in holy streams and 
initiation in all sacrifices, O lord of the Vraja, the water of the Holy 
Stone is ten times superior to the Ganges water; a Brahmin who constant- 
ly drinks it is redeemed in his life and rendered equal to the gods. A 
Brahmin should constantly eat with a devout heart the offerings of 
Visnu, worship him and drink the water washing his fees: O father, a 
Bra 4 min who always performs his diurnal rites three times a day, worships 
me ^e verentially and fasts on my birth day, Siva-Rátri and Ram-navami 
is redeemed in his life-time. All the sacred places of the earth preside 
over his feet ; therefore he who drinks the water of the feet of a Brahmin 
reaps the fruits of ablution in all sacred rivers. The ancestors of a person 
drink the water of the Puskara, so long as he passes his days on earth 
in drinking the waters of the feet of a Brahmin, 


28-38. A Brihmin who eats the remnants of the food dedicated to 
Visnu is redeemed in his life and eonseerates all the holy places, the 
earth and her inhabitants. He reaps the fruits of bathing in all sacred 
streams, the performance of all religious rites and the rite of horse 
sacrifice at every step. He is holy like the fire and the wind: and bright 
like the sun. He does not see the land of Yama, his myrmidons or Yama, 
himself eyen in dream. Ile becomes an attendant of Hari aod spends 
his time with Hari in great happiness in the Vaikuntha. A Brahmin 
serving Hari never falls. A person who worships Visnu with proper 
rites is alone a Vaignava. He alone is wise ; there is no being so supreme 
as he. The Mantras described by the Vedas, the Puranas or Tantras 
(Codes of worship appropriate to the gods) are regarded as sacred. A 
man who receives them duly becomes a Saiva, Sakta or Vaisnava. But the 
sages call that person a great  Vaisnava into whose ears the mantra of 
Visnu has been poured by his religious guide. As soon as he receives such 
a mantra, he is redeemed in his life and in the end, surmounting or 
transcending the entire universe, he attains the feet of Hari. That 
follower of Visnu redeems seven of his paternal ancestors and seven of his 
descendants, soven maternal ancestors including his maternal grand-father, 
brothers, mother and mother’s mother. O lord of the Vraja,; these 
fruits are reaped as soon as a man takes the mantra: and if there is 
Purus'eharana ,7.e., repetition of the name of a deity attended with burnt 
offerings, oblations ete.) according to the mantras, hundreds of his 
ancestors and descendants are redeemed. Whoever having performed 
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Puras'eharana in the Náráyana-Ksotra recites the above mantra easily 
redeems himself and thousands of his ancestors and deseendents. 

39-43. Whoever, while reciting the above mantra, dispenses with all 
his desires and dedieites all his acts to th» feet of Hari redeems, 
by virtue of his unshaksn belief in ths deity, a lakh of his ances- 
tors. The Brahminsanl the gods are dear to me as my life ; but my 
believers are dearer to me than my life, In a word, none is dearer to 
me than mv believer, among all my favourites on the surface of the globe. 
A clever min should take eagerly his mantra from a religious preceptor 
who is powerful and is able to preserve him everywhere. [Le must not 
take his mantra from a Guru (who is old, foolish, ignorant or out-casted or 
illiterate or home-less or unhealthy or distracted or void of issue or wife) or 
from his father or from an ascetic He should not take his mintra from a 
person who has no faith in Visnu or a S'aiva or a S'ákta. A man taking 
his mantra from a younger person proves illiterate ; if he takes it from an 
illiterate man, he is turned into a fool; if he takes it from an out-caste, 
he declines in health ; if he takes it froin an illiterate man, he loses all his 
literary kuowledge ; if from a house-less man, he is rendered poor ; if from 
his father, he forfeits his fam» ;if from a recluse, he dies ; if from an 
unhealthy man, he gets disease; if from a man having no issue, he gets no 
issue : if from & person who has no wife, he loses his wife ; if from a dis- 
tracted main without mantra, he steps into the shoes of his religious precep- 
tor ; if from aman having no faith in Hari, he becomes fxithless, an] if 
from a S'aiva or S'ákta, his faith in Hari is never developed. 

49-50. A pure Vaisnava Brahman is capable of giving eooked food to 
Hari; others are not. If a person not being a Brahmin pronoances Om, (the 
sacred syllable which symbolises the triad) worships the Holy Stone or offers 
cooked food, he is degraded. An intelligent man ought not to accept 
food from a recluse ora wrong-doer. If accidentally he does that, he 
unquestionably loses his weaith. ) A Brihmin snould always use pure 
vegetable food and rice boiled with ghee By abstaining from animal 
food,a Bráhmin becomes a: radiant as the Sun. A Brahmin should 
aiways cook his food ina new vessel; or he may cook his food in the 
same vessel for a fortnight; but immediately after tha lapse of thit 
period, it should be cast aside. A Bráhmin, after having cleansed the 
place (kitchen), should cook his food in a pure style; after which he 
should reverentially dedicate the food to me on s plot of ground, well- 
polished. Aftersards having offered she same food with esteem to a 
Brahmin, he should reveren‘ially eat the remnants of the food himself. 
A Brahmin eating food not dedicated to me commits the sin of drinking 
wine. During the solar or luaar eclipse, or while a parson is rendered 
impure by the birth or death of a relation or by the touch of an unholy 
man, he must at once cast aside the utensil for cooking. A Jrdhmin, 
after washing his feet, should put ona pair of claan clothes and eat the 
fried articles or cooked food ina clean place. The twiea-born must not 
eat twice a day so long as the Sun shines in the sky. He who violates 
this rule does not reap the fruit of his actions and in the end himself 
goes to hell. On the day of the performance of the funeral ceremony, the 
following acts, viz. a battle, crossing the.river, departure for a foreign land,. 
repeated dinners, and sexual intercourse should be avoided. 
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60.70. The husbanlofa Vrisili or barren woman, the Brahmin who 
performs religions rites on bahilf of a S'üdra, one void of diurnal rites 
(ode to the Sun, three tima a div) an evil-dosr, one who sells semen and 
a Devala (one who attends upon an idol) belong to that elass of Brühmins 
to whom gifts should never ba made. A Brahmin who gives utensils 
connected with funerals to the above Brahmins or after eatinz food de- 
posite! in those utensils commits sexual intercourse with a woman goes 
to hell. O father, whoever sells his daughter for the sake of money is 
the greatest of all sinners, goes to the hell culled Mahi-Ranrava after his 
death and sufters en iles3 torments in the hell eallel th: Kumbhipaka 
with his anesstors, sons anl priests for as many years. as there are pores 
on the skin of his daughter. Therefore a elever min shoald give his 
daughter to a worthy mateh. He should not give her to a Brahmin whe 
is as impure as a S'üdra or any of his descandants. O king of the Vraja, 
I have just related to you th: duties of a Brahmin or a Vaisnava as- 
sizned to him by all the Püranas aud the four Vedas. The duty of a 
Ksatriya consists in the adoration of the twice-born, the wo:sh/p of 
Nár&vana, the rule of his kingdom, display of valour, war, maintanance 
of the subjects, preservation of the poor, cleverness in the use of weapons, 
dextcrity in the battle-field, ascoticism, performanee of religious rites 
and behaving, like a father, with his subjects. ‘Therefore these acts should 
be gladly and duly performed. A Ks3atriya should always associate with 
learned mon, maintain savants conversant with  ethies and intro- 
duce them into the council... 


71.52. A eslebratel and powerful Ksutriya shoul! always muintain 
very carefully the four parts of the army, viz., elephant, horse, chariot and 
infantry. <A ksitriya, invited to the bittle- feld, should never turn tail; 
and a Ksitriya who dies in the battle-field goes to heaven and acquires 
fame, far and wide, Maintenances of tradas, preservation of cattle, wor- 
ship of the Brihmins anl the gols, charity, devotion and performance 
of rites are duties assigned to the Vais'yas. Service of the Brühmins the 
sole business of the S üdras. A S'üdra who injures a Brahmin or ap- 
propriates his paddy turns into a Chandal. A s'ülra who appropriates 
the wealth of a Brahmin turns into a vulture for a crore of births, 
a boar for a hundrel b’rths, anla beast of prey fora hundred births. A 
vile S'ülra who eohabits with a Bráhmin woman practically ravishes his 
mother. In the end he suffers tormants in the hell culled the Kumbhipika 
so long as Brihmá exists. This sinner drops there into boiling oil, is bitten 
day and night by snakes and being chastised by the myrmidons of Yama, 
always cries in an unnatural manner. Later on, the sinner becomes a 
Chandal for seven births, a snake for 7 births, a leech for seven births, 
a worm of the ordure for millions of births, a worm of the vagini of 
prostitutes for 7 births, and a worm of the ulcer of cows for seven births, 
Thus he wanders through many wombs. Heis never born a min again. 
O father, now listen to the duties assigned to the Sannyásis (7. e. recluses 
w ho renounced the world), A man, as soon as he holds a staff or a sceptre 
attains the position of Nardyaay All his previous acts, gool or bad, 
aro consumed, and he is not bound by his subsequent acts to others, 
He contemplates me constantly and in the end comes to my land. 
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83-92. O king of the Vraja, the'earth is at once consecrated by his 
touch as by the touch of a Brahmin; and all the holy places are con- 
secrated by his society. A man, by the mere touch of his body becomes 
holy. One who feeds a Sannyási reaps the fruits of the grand horse-sacrifice. 
Whoever sees him voluntarily or does him obeisance reaps the fruits of 
the grand royal sacrifice. One who behaves in the same manner with 
a Yati or a Brahma-chari reaps similar fruits. A hungry Sannyási should 
in the evening ge to the house of a house-holder und must not discard 
the food which the latter gives him, be it good or bad. He should not 
beg sweet-meat or wealth from the house-holder or become angry with 
him. He should put on only one eloth and dispense with all his desires. 
He should put on identical clothes either in summer or Winter: be free 
from. avarice and ties of attachment: and having put up for one night in 
the house of the house-holder should go elsewhere next morning. A 
Sennyási who mounts a ear, accepts wealth from a house-holder, or 
constructs a house wherein he lives like a house-holder, deteriorates in 
his faith ; and one whos addicted to evil habits by the adoption of 
cultivation or trade likewise declines in one's faith. If a Sannyási dees an 
improper sct, good or bad, he declines in his faith and is held up to 
ridicule. A Brahmin widow should daily take boiled rice with ghee at 
sunset and never cherish lust in her heart as the S'ástras hold. 


93-101 Such a widow must not put on fine clothes ; she should avoid 
the use of spices, iucense, oil, wreath, sandal, conch-shell, vermiiion aud 
ornaments. She should put on dirty clothes and remember Narayana alone. 
She should not use sweet-meat and must avoid riches (or esplendour). A 
holy Brahmin widow should not eat anything on the day of Ekádas'i, the 
birth-day of Krisna, Rám-navami and Siva-rátri., Aud on the occasion of 
the 14th day of the dark half of Bhádra sacred to Siva. or Preta Chaturdas' i 
and during the solar and lunar eclipses, fried articles are prohibited to her: 
therefore she may use cn those days any articles except these. A 
widow, Yati, Brahma-ehari or a Sannyási should abstain from betel leaves, 
regarding them as beef or urine, as the Vedas hold. Any of the above 
persons must also abstain from red pot-herb, lentil, lemon or lime, leaves, 
and round white pumpkins or bottle-gourds. A widow sleeping on a 
bedstead causes the downfall of her husband; and if she mounts a car, 
she goes to hell. A widow ought not to polish her hair or cleanse her 
body. And ifthe clusters of her hair be knotted, she may shave them 
off even in places not meant. for pilgrimage. 


102-124. <A widow should not annoint her body with oil. She should 
not see her face in the looking-glass or behold the face ofany other man. She 
should not witness an opera, dance, a grand festival or see the face of a dancer, 
a singer or a well-dressed inan. She should always listen to pious narratives as 
recited in the Sama Veda. O king ofthe Vraja, ncw I am going to recite to 
you a subject relating to the supreme object of one’s life. Listen. '"Feaching, 
studying, maintenance of pupils, incessant homage to the religious preeep- 
tor, attainment of skill in religious books relating to Sid-dhanta or se! tle 
doctrines, the contemplation of the Supreme Being delightful to the soul, 
the constant commentary of books in a lucid style, application cf mental 


powers to the doctrines expounded therein, discussions sanctioned by the Vedas 
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for the elucidation of a system and performance of rites as approved of 
by the S'ástras are. duties incumbent upon virtuous people. Dexterity in 
the practice of diurnal rites, performance of desired rites, taking proper 
fool and the parformaaee of holy acts acevrding to the Vedas are duties 
imperative on vood men. O king of the Vraja, now attend to the duties as: 
signe to a chaste woman. She should always love her husband and reve- 
rentially. drink the water of his feet, with his permission. A 
woman devoted to her husband may even, after giving up her vow, 
meditation and worship of the gods, carefully minister to the feet 
of her husband, adore him and contribute to his happiness, She should 
not do anything without her huasband’s permission and must always 
regard her husband greater than even Narayana, O king of the Vraja, 
she should not see the face of another man or even cast a glanee at him; 
and she should not witness an opera (or theatrical representation), a grand 
festival, a dance, avy sort of amusement or sexual intercourse committed by 
others. She should not see the face of a singer or dancer. She should 
eat what her husband eats. She should not for à moment leave the company 
of her husbanl. She should not contradict the state nent of her husband, 
or be angry with him or chastise him in anger. She should give him 
food when he is hungry: and water when he is thirsty. She 
should not rouse her sleaping husband or depute him to any act. A 
chaste woman should love her husband a hundred times more than her 
sons ; for the husband alone is.the friend of a household woman: he 
alone is the source of her redemption and the means of her support. A 
chaste woman, reverentially, with a smile and with due regard casts favour- 
able glances at her husband which are as sweet as honey. A chaste 
woman redeems a thousand ancestors. The husband of a good woman ig 
released from all sins. O king of the Vraja, a chaste woman by virtue ofher 
etfulgenee, renders her husband immune from the Consequences of his acts. 
Ile is exempted from Karma and passes his days with pleasure in the 
company of his wife in the laud of lari. All the holy streams of the 
earth subsist in the feet of a chaste woman; and all the radianoe or valour 
of the saints and gods exists in her person. All the fruits attained 
by ascetics, by the observance of austere practices, by holy men by the 
performance of vows and by generous men by acts of charity ever exists 
in chaste women. Nay, Narayana himself, Siva Brahma, the ruler of the 
world and the munis are always atraid of them. The touch of the dust of 
the feet of virtuous women eonseerates the earth. A man bowing to them is 
released from all sins. A virtuous and chaste woman by her effulgence cau 
easily consume the three worlds to ashes. The husband and the son of a 
chaste woman are always fearless. They do not fear even the gods or Yama, 
125-136 A chaste woman is born in the house of a man who has seeured 
virtue in previous births acquired by him a hundred times. Her mother is 
holy, and her father is redeemed in her life time. A chasto woman, after 
wettiag up in the morning, should put off her night clothe:, bow to her 
husband and glady adore him. After having psrformed her household 
duties, she should bithe, put on a pair of clean clothes, ho'd in her hand 
white flowers and worship her husbanl Then she should bathe her husband 
in holy water, oifer him a pair of washed clothes and eheerfully wash his 
feet. After having provided him with a sovt, she ehould apply san dal-paste 
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paste to his forehead thereby annoint his whole body and put a wreath 
round his neck. Afterwards according to the mantra as stated in the Sima 
Veda sheshould give him tasteful articles sweet like nectar and cheerfully 
and reverentially adore him and do ob»isance to him. Om namah Kántai 
S'dstre Sarva Dovà S'rayáài Swaha ; with this mantra she shonld present to 
her husband flower, sandal, water for tbe feet (with oblation of flowers, 
barley, bent grass):frankincense, lamp, good clothing, offerings of food ete., 
perfumed water, pure water, purified betel leaves and read the ode for- 
merly composed by Saraswati and o’hors. “O lord, you are my husband, 
my chastiser and the emblem of the moon on the head of Siva. I bow to you. 
You aro patient, self-controlled, the image of Brahma, the harbour of all 
the gods. You are dearer toa virtuous wife than her life. I bow to'you. 
O lord, you are venerable, adorable aud the harbour ofmy heart. I 
bow to you. You are the presiding deity of the five vital airs of your 
wives constituting their animal lives, the pupi! of the eyes, the container 
of wisdom and the source of great joy. I bow to you. O lord, the huse 
band is the Brahma’, Visnu, S'iva, the supreme Brahma, void of all 
attributes. "Therefore I bow to you. 


137-144 O lord. please excuse the faults which I have committed con- 
sciously or unconsciously. O friend ofthe wife, O ocean of meray, excuse the 
fault of the worshippsr who is your maidservant. O Lord of the Vraja, 
in the bezinning of creation, Laksmi *and in days of yore Saraswati 
Dhará and Ganga real this most consecrating hymn. At first Savitri used 
constantly to alore Bishma: and Parvati usod reverentially to adore S'ane 
kara with this hymn;an at first the wives of tha munis and the gods adored 
their respective husbands with thishyma. It isdelightful to all chaste women. 
A chaste woman who listens to this holy ode or any other min or woman 
who listens to it secures all his or her desire l'objasts. By listening to it, a man 
without sen gets a son; a poor man acquires wealth; a sick min becomes 
healihy and a prisoner is released. 1f 1 chaste woman adores her husband 
with this ode,she reaps the benefit secured by ablution in all holy rivers, by - 
devotion and by performances of all kinds of religiois vites. After having 
reverentially read this ole, a chaste woman should take ber food with her 
husband's permission. Thus I revealed to you, O king of the Vraja, the 
dutics of a chaste woman. Now listen to the duties of the householder.” 


CHAPTER LXXXIV, 


1-12. The lord said, “O sira, a householder shoald always worship tho 
fwice-born castes ani the gods. Tha four castos, Brahmins eto., should 
daily perform religious rites. The gols anl others expect hospi- 
tality from a householder. So a hoaseholler who 135 not serve his guasss 
is always impure, A; 6h» eo y always 2535 to th» place which supplies her 
with drinkin water, 30 the manosatall times aad tha gods darin z a festival 
resort to the householders. A guest when he feels hungry imputiently rans 
to the householder in theevening and after havins ace2ptod his hospitalit - ,, 
blesses him and leaves his house. A hoase-holder who doss not greet a 
New-comer (guest) is implicated in sins, Nay, he is overtaken by the sins 
ef the three worlds, Ifa mendicant guest goo; away disappoiutel (rom 
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the house of a householder, the gods and the mones. are thrice disappoint- 
ed with the conduct of the unkind host aud leave his house. In a 
house where the guest is slighted, the propr etor virtually commits the 
sin of the murder of a wo.nau, a cow ania Drábhmin, and is practically 
an evil-doer as well as the ravisher ol his guru’s wife : and more-over the 
disappointed guest transfers all his sins to him, takes avay all his vir- 
tues and then departs. ‘This is why a holy religious householder, first 
entertains the gods and his dependents and afterwards takes his food. 
He who has lost his mother and has got an unchaste wife in his house 
should leave it for good, and go to the lorest ; for to him the house and 
the forest are both equal. Au unchaste woman always envies her hus- 
band, regards him with an evil eye and does not give him food. She 
always rebukes bim. "Phat vile woman always sights her husband and 
regards him as insignificant as straw, though he may be as respectable 
as a.saint and great in every way. 


1-93. lfa man marries a woman of mean origin, he is dead in his 
life-time, as he is constantiy consumed by the fire of her foul words, 
O king of the Vraja, now listen. J deseribe to you the rites imperative 
on household women as prescribed by the Vedas A pure, chaste woman 
adored by the gods aud Brahmins should worship the husband 
and the gods and draw a errele in the court-yard with cow-dung plaster 
and water. A chaste woman, atter performing her rites, should bathe, 
go home, bow to the gods, Braimins and her husband and worship the 
household god. Later on she should pertorm other household duties, 
feed her husband, weleome the mendicant guest «and herself eat 
with pleasure, The father should be worshipped bv the sons; and the 
spiritual guide, by the pupils; and the son and the pupil with the 
permission of the father and the guru should perform all acts like minis- 
tering servants, A son or a pupli should not send his father or preceptor 
respectively oa any business. The son or the pupil should transfer 
everything to the father or the Guru. The son should not treat the father; 
or the pupil, his preceptor as if either of these is an ordinary mortal. 
If he does so, he is praciically guilty ot Brahmin slaughter, A man 
should revere his mother more than his father, and esteem his spiritual 
guide more than his mother. A man must always maintain his parents, 
preceptor, wife, pupil, ineompeteut son, widows, sister and the wife of 
his preceptor. Thus 1 related to you the duties of all, O father, now 
hear about women, At first all women were chaste and pure. 


94.34. At first Brahma ereated all women alike. They were all the 
products of the digits of Nature, sacred and very wise. But when 
Dharma declined by the euree of the daughter of keiara, Brahma heeamne 
angry and created artificial (Ikritya) women. O king of the Vraja. sueh 
women are of three kinds, riz, good, moderate and bad : the good are also 
called ihe first. ‘The good women love iheir husbands and are a little 
devoted to ucts of piety. The good never desire the company of gallanta, 
which secures notoriety. ‘They revere their husbauds in the same way 
as they do the gods, Brahmrys or men.lieauts, They perform vow. observe 
fasts and do good to everybody. A woman who is watehed eritieally by 
ber superiors and through their fear dogs got agsogiate with ber gallant 
" - " " u- - 
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belongs to the 2nd class and is very little attached to her husband. O 
Nanda, for want of opportunity, place ora callant, a woman of this clase 
preserves her chastity And women of ignoble blood, impious, ill behaved, 
shrawish, quarrelsome and bad belong to the lowest class. Such women 
always rebuke their respective husbands and minister to their oallants. 
A woman of this class looks at her husband with an evil eve and eii. ves his 
heart. Nay, she even tries to bring about. the destruction of her pions, 
great, excelent and lovely husband by some means through her callant, 
This wretch always lustfully and cheerfully looks at her gallant and casts 
favourable glances at him as if he were the love-god. 


35.45. Her vagina gets always moist at the sight of a well-clad 
young man versed in the act of sexual intercourse. She does not give 
food to her husband and always neeosts him with foul language. She 
ever contemplates with pleasure the society of her gallant. S.:e mixes 
with her paramour, though rebuked by her elders and guarded by ahundred 
persons. Kings even cannot prevent her from her purpose. ‘There is 
nothing really dear to her. A man is dear or hateful to her in the same 
proportion as he is able to pinder to her Inst Asa cow always desires 
new grass in the forest, so she ever seeks the company of new eallants, 
This impious woman always adopts hypocritie:] words in her conversa- 
tion; her love is fleeting like a flash of lightning or water mark. 
Vow, devotion, religious rite, heuse-hold affairs and gods are things quite 
foreign to her composition. Her heart is constantly set upon her sellant 
and is restless on that account. O father, I thus related to you the three 
kinds of women. Now Í am going to tell yon the nature of my three-fold 
believers My believer laying aside every thing which is the sou-ce of 
material joy and lying down on a bed of grass should be solely engaged 
in the recitation of my name and in the contemplation and worship of 
my lotus feet ina devout manner. A believer free from desire need nos 
try to please other gods, the source of prosperity. My believers do not 
desire the kinds of perfection, viz Antmàá ete or the position of Brahma, an 
immortal or a god, capable of rendering all happiness. Ina word, thev 
do not want the four kinds of redemption; (SSlokva ete.), All that they seek 
is my bondage. They do nct desire the redemption of Nirvana ; nor do 
they desire to drain a cup of nectar. They simply want to repose strong 
and absolute confidence in me. 


46-56. O lord of tne Vraja, these believers, the best of the adepts, 
observe no distinction between a man anda woman. They regard all 
creatures as undivided. ‘The beat of my believers disregard hunger. 
thirst, sleep, avarice, attachmentand other passions. Stark naked, they are 
absorbed, day and night in my meditation. Sueh believers 
of mine are excellent. Now hear of tha believers of the middle 
class, A pious householder (who is not in. touch with worldly affairs as 
a result of his Karma, who ever tries to eut off the fetters of Karma) 
carefully abstains trom action. No motive actuates his conduct and with 
his body, mind and words he coastantly thinks thus: — "Everything 
happens aecording to the will of ífari.. Tam not the author of any act.” 
This sort of person is a mediocre believer. And a person possessed of belief 
toa still smaller extent isa believer of the lowest type. He is described 
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asa natural (Prükrit) believer in the Vedas. The first.named believer 
never sees Yama or a. myrimdon of Yama even in his dream and redeems 
a thousand of his aneestors. The medioere believer redeems a hundred 
ancestors of his: and Prákrit. (natural) believers redeem twenty five of his 
ancestors. O father, at your command, I have deseribed the three kinds of 
believers; now attentively listen to the account dealing with 
the creation of the world, O father, my believers may 
(f they try) solve the mysteries of the creation (f the world; and the 
munis and the gods may alo know something about them with dificul- 
ty. And Brahma, Ananta, Siva, Dharma, Sanatkumára, Nara-Nardyana 
(the two Risis), Kapila, Ganes'a, Durgà, Lakgmi, Saraswati, the gods, the 
mother of the Vedas and the omniscient Radha herself are thoroughly 
conversant with the mysteries of creation: others do not know anything 
about them. Nay, savants also cannot make out the secrets of creation. 


57-66. O king of the Vraja, as the soul and the sky are eternal, so 
are the ten quarters and Nature; so is the Cow-world. The Vaikuntha 
is eternal like the Cow-world. Onee upon a time, O father. I was 
dancing io the Qow-world ia the sphere of the Risa, when a girl, aged 
16 years possessing the vrze of aatu aal moon anl the hue of Champak 
sprang from the left side of my body. ‘That qus the bess of all 
nymohs, was very pretty. A slighs smile was playing upon the 
cheerful fae» of that delieite and exqaisite daufed- As the clouds are : 
adorned with herons, so was she decked with @irments consecrated by fire 
anl ornaments of gem. Below the partings of the hair on her head, a mark of 
sandal like the moon, the mark of vermilion combined with the mark of musk, 
and ear-ring of gem decorated her face. Her beautitul nose surpassed the 
bill cf the prince of birds in beauty. A pearl emanating from the head of 
the elephant was swinging on her nose whereby no limit could be set £o. 
her charms. The row of teeth of that delicate girl was lovely like a 
string of pearls, Her face vied with the full moon: her eyes shamed the 
lotus: and the mark of bright collyrium like a line of black fawns 
supremely added to her beauty, 


67-77. Her arms were decorated with rare diamonds, bracelets, 
armlets of gem, and a pair of ornaments constructed with conch-shells, 
Her fingers were decked with rings of gem and her feet, with anklets 
of gems reverberating marrily. The members of her feet were adorned 
with Pas'akas made of gems; and tho soles of her feet were rainted 
with lae-dye. That paragon of beanty possessed the gait of an elephant 
and a pair of, lovely eyes, and being excited with lust, c ast & glance 
at me. That. nymph, revered by all,as soon as she was manifest in 
the sphere of the Rasa, ran towards me. Henco aneient historians call 
her Radha. As she is exeellent, she is also called the Supreme Nature. 
She is capable of anything, honee she is called S'akti. That Radha, 
the source of all good, the refuge and image of all creation, and a being : 
by all means deserving good ‘things is called Sarva- Mangalà (all 
good) In consideration of “the different kinds of redemption which she 
is ablo to bastow, she is eilel Muihi-Laksmi in the Vaikuntha, and 
there she is also eullel Saraswiti: anl as sho has givin birth to the 
Vedas, she is also ealled Voda- Mata, In a word, sho is Savitri, Gayatri 
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as well as Sakti which sustains the three worlds. In days of yore, 
she killed a demon named Durga, hence she is celled Darga. At 
‘first she emanated from the valour of the «> ls and killed all the demons. 
This is why she is eillel the primeval Nature. She is all happiness 
and full of joy. She removes the fear of her b:lievers and relieves 
sorrow and poverty. She is a source of fear to her enemies. 

78-8), This goddess is Sati, the daughter of Daksi and Parvati, 
the daughter of the mountain; and throuzh her own digits, she is 
manifest asthe Earth, tho container of all. Rati, Gang’ and other 
nymphs are the product of her digits; and through her assistance I 
create, again and again. O father, as soon as I saw the same Râdhå 
in the sphere of the Rasa, I began to flirt with her; and the wonderful 
intercourse desired by us continued for a very long time, 4. e, for a 
period equal to the longevity allotted to Brahm’. In that sphere we 
perspired so much that a deep, graceful lake was the outeom? of our 
perspiration. O lord of the Vraja, by and by the sweat rushed 
in a current towards the universe with so much force that the world 
whieh was not yet created was submerged in the water. Later on, after 
our intercourse was over I impregnated RAdh& who sustained my semen 
in her womb for a period equal to the life of Brahma. ‘Then she lay 
a wonderful egg, at the sight of which witha heavy heart she began 
to -weep and angrily east it at the water inundating the universe. 
Later on, from that egg a M huge colossal Being eame out. 
When I saw my offspring cast into the water, L eursed Radha. : y my 
curse, she has become barren. ‘This is why Durga, Laksmi, Saraswati 
and the supreme Radhi (four goddesses) did nob ever give birth to chil tren, 
All the goddesses and other women who eame ont of their parts or dizits 
have likewise got no issue). : 

90-97. O king of the Vraja, when through my digits the huge 
Being, the (Mahá-Visuu) the shelter of all came out of the ese, I gave him 
the nectar of my immortal finger which he drank. As a result of his own 
Karma, he lay immovable in the water. Through the powers of his 
Yoga, the water alone constituted his pillow as well as bed. ‘The pores 
of his skin were ever submerged in the water; anl a small Viráta sprans from 
each of his pores and lay likewise in the water. [rom the lotus navel of 
the small Viráta, the lotus of a thousand leaves was produced : and Brahma 
sprang spontaneously out of that lotus : hence he was the product of the 
lotus. After his birth, with an anxious heart he (Brahm4) eogitatel in 
his mind thus : * How was my body erea'ed and where are my parente and 
kinsmen ?” and thus with this idea be wandered in the lotus for three lakhs 
of years. Afterwards having rested on the stem of the lotus, he meni- 
tated for celestial five lakhs of years anl recollected m». Then [ gave 
him my mantra which with a pure body and attentive mind he recited for 
celestial seven lakhs of years. Thereupon the creator obtained a boon from 
meand applied himself to the task of creation. By his power of illusions 
(May4&) à brahmá, a Visnu anda Mahes'a were created in every world. 


98-108. The regents of the quarters, 12 Álityas, 11 Rudras, 9 planets, 
8 Vasus, 3 crores of gols, Brdlimins, Kgatriyas, Vais'yas, S ülras, 
Yakgas Gandarbhas Kinnars (Demi-gods), spectres, demons and | all 
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comprehending the animate and inaminate objects were created by Brahmi. 
The ereator by dezress attached 7 heavens to each world. The earth 
with her seven islands, go'den-lands and seven seas and aft: rwards the land 
of darkness and 7 Pátáls came into existence. O king of the Vraja, the 
sum-total of ail this is Brabindnda. Thus in every worla, there are the sun, 
the moon, the sacred continent of India and th- holy rivers including the 
Ganges ete O sire, the worlds are innumerable, no doubt, hke the pores of 
the skin of Mahá.Visgu. Above all these worlds, is the Vaikuntha 
without any support which has been create] by my wil! Even the gods 
cannot describe it. It is certainly invisible to the bad Yo:is and un- 
believers. 50 crore Yojans above this Vaikuntha is the Goloka. This 
wonderful sud supreme land, the supreme harbour, has been created by my 
desire in a very graeeful manner and rests solely on the support of the 
wind. Therein ar: manifest tho mountain of a hundred summits, the sacred 
Vrindá-vaug and the lovely sphere of the Rasa. It is eneireled by the 
Virajá river. O king of the Vraja, this praiseworthy, auspicious river 
is a crore of Yojans in breadth and ten times as much in length. 
All the houses of the Goloka are eonstrueted with excellent gema ; anl 
ite rampart is so beautiful that even Vis wa-K amâ has not ever sen it 
in his life. 

109-120. And there the sphere of the Rása is crowded with a»tive 
cowherds, eountless cows of plenty, Kalpa and Páriját trees, lakes and 
hundreds of greves of flowers. It is illumined with diamond lamps and 
graced with a hundred erores of temples. ‘Those temples are illumiaed 
with diamond lainps, surrounded by cowherds and filled with bedsteads of 
flowers. These temples are perfumed with musk, frank-ineense and fragrant 
san lal. Here one meets with betel leives and there, with fragrant water 
and articles of enjoyment or amusement. Thirty miilions of maid servants 
decked with clothes consecrated by fire and invaluable jewels guard the 
sphere of the Rasa. They posses: mateliless charms and ave in tha prime 
of their youth. Tha sphere is encirelal by a foree of hundre 1 thousand © 
infatuated elephants. O king of the Vraja this sphere inlaid with 
invaluable gems is teu Yojins broad. It is eircular and graceful like the 
moon beam. [t is aunointel with fiagnans mask, frank incense and 
sandal and eneire ed by blessed jars containing fruits and foliage. It is 
decked with ornaments, wreaths annointed with sandal, moist leaves 
of sandal stitched with silk, countless beautiful columns of plantains, fruits, 
blossoms of moist bent grass, curd and fried rice. The cow world is 
decked with the far mountain of S‘ata-S’ringa constructed with excellent 
gems. ‘This mountain is a crore of Yojans in height, ten times as m eh 
in length and 50 erores of Yojans in breadth. It is very desirable : eveu the 
Vedas cannot deseribe it. That mountain, like a lovely rampart covered 
with wreaths of pearls: has encircled the Goloka. 

121-131. Within that mouatain, the lovely Vrindavána deekol with 
the trees of Kalpa and mandára manifests itself and contains numnberlese 
lovely groves and beautiful mansions for enjoyment and enchanting 
lakes for amusement. This beautiful, solitary Virindavana tit for habita: 
tion is always guarded by countless graceful co vh-sdesses.  ]t is circular 
in eppearanoe covering an area of 2 lakhs of Yojaus and is ever ringing 
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with the hum of bees and male cuckoos. With a height measuring a 
thousand yojans and with a circumference measuring four times as much, 
the beautiful, immortal fig tree is situated in that solitary place. There the 
Kaipa trees owned by milk nymphs) which faltil every kind of desire are 
sedulously guarded by three lakhs of Radha’s merry female attandauts. The 
wind redolent of flowers and charged with particles of the water of 
Viraji gently blows for ever and makes that place very delizhtful. 
Radha who revels in Vrindá-vana, and is dearer to me than my life 
surrounded by thousands of maid-servants is revelling in that place. O 
king of the Vraja tho same Radha adored by the best of gods, adepts 
and munis has through the curse ot Sri-dàma descended to the earth as 
the daughter of Vrisi-bhanu. O father, thi. Radha loved by me and 
revered by all is equal to me in every respect, te., in perfection, accom- 
plisument, strength, intelligence, wisdom, Yoga and knowledge. O 
Nanda, I related to you the whole world and its measure, Now what 
do you want to hear ?" 


CHAPTER LXXXV. 


1-95. Nanda said, “O most blessed being, now tell me the food 
rohibited or allowed to the four castes ineluding the Brahmins and their 
Karma-Vipáka (tho future reward or punishment being the consequence 
of one’s act). O Lord ot the world, you are the cause of causes and 
possess matchless wisdom o whom else can I refer this subject ?” The 
Lord said, * What food is allowed or prohibited to the Brahmins 
etc, is inentioned in fie Vedas. -And that I am going to tell 

you. Listen attentively. Drinking of milk or cocoanut water in a 
copper vessel or eating therein boiled rice, honey, molasses or any ordi- 
nary fruit or radish is improper, as Manu has held. — Brahiná holds that 
burnt crops and boiled Jujube or sour gruel are also prohibited ; and honey 
and any preparation of milk except ghee in a copper vessel are likewise 
prohibited like wine. Miik in a copper vessel or refuse of food or ghee 
placed therein is strictly prohibited like beef. The Vedas hold that ghee 
mixed with honey, oil mixed with molasses, aud ginger mixed with 
molasses are prohibited Wise inen hold that the refuse of drirking water 
or radish in the month of Magha or pot-herb on the day of Ekádas'i is 
forbidden as an article uf food or drink. Fating twice a day or in the 
morning and evening or towards the end of the night is improper for 
intelligent persons. ‘The drinking of water, or the use ot milk boiled with 
rice and sugar, ghee, salt, lime, Swastika, (a kind of eake: butter, eondensed 
milk, whey and honey by placing any of the above articles in the bands 
is just like eating beef The S'rutis hold that the use of camphor ina 
silver vessel is improper If the distributer of food touches the guest 
who eats 16, the-food in the hand of the former is prohibited to every one : 
this is sanctioned by all. O king of the Vraja,a man should always 
abstain from the flesh of a mongoose, a rhinoceros, a buffalo, a bird, a 
snake. a ‘boar, an ass, a cat, a jiekal, a doy, n tiger, and a lion. In the 
Kali Yuga, it has been held that the flesh of Kanjuka (a bird) a Jecch, au 
alligator, an iguana, frog, crab, cow anl the wild animal resembling a cow 
having bushy bajr-tail is unfit for food. The flesh of an elephant, a horsey: 
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a man, a demon, a biting insect, a fly, au insect and other similar animals 
is forbidden by the Vedas anl social customs. Tas flesh of an ape, a bear, 
a young elephant, a mask, an ass is likewise forbilden. The milk ofa 
she-buffalo, the curd,- ghee, butter aud whey of her milk are likewise 
forbidlen to the Brdbmins. The Vedas hold that horse flesh and horse- 
milk are forbidden to the four castes. The use of ginger on Sundays 
is forbidden to all ; and the use of stale water, food aul milk is forbidden 
to the Brahmins, The food touched by a childless widow is forbidden to the 
four castes ; for this fool is lika urine and more harmful than beef. Manu 
holds that a foolish Brihmin who eats food touched by a childless widow 
reaps no benefit from the worship of the gols and the manes. — l'ish is pro- 
hibited to the Brahmins and the Vaignavas: it is forbidden to others also on 
the five (important) days of festival, as Mana his held. Uuparified salt and 
oil are prohibited, but if they are chastened by fire and mixed with 
vegetables, they become pure and are then permitted to all. 


26-53, Water held by ono hand, though pure and transparent or foul 
water or water (mixod with worms)—is unfit for drink: this is recognised 
by all. A thing not dedicated to Hari has been described as unfit for use 
by the Yatis, Bralinaeháris, Brahmins and particulary the Vaignavas, O 
father, honey or anything prepared from cow's milk or molasses or any 
other articles mixed with ants are prohibited by the Vedas. A purely ripe 
fruit eaten by th» bird or worm or any artiele eaten by the erow is prohibi- 
ted. Sweet meat cooked with oil or ghee by a S'üdra or flattened rice fried 
by a Sidra is prohibited toa Brahmin. The water and food touched by an 
Impure man are prohibited ; but they become pure on the next day after 
the defilement caused by the birth and death of a relation is over. O king 
of the Viraja, I thus told you about things fit or unfit for food in the 
light of my supreme knowledge. Now listen to the doctrine of the 
arduons Karma-Vipika (future reward or punishment as the result of one's 
act) sanctioned by the S'rutis. Sire, the four Velas hold four kinds of 
theories : but I have told you their substance. i 


91-47. Without suffering, there can not be expiation of the sin 
resulting from an act even in millions of ages. A person must reap the 
consequences of his good or bad aets. A pilgrimage undertaken with 
great care, the service of vods and the wielding of different forms at one and 
the same time contribute to a small extent tothe expiation of sins. O sire, 
as a river can not purify a jar of wine, so a wreteb not devoted to ma cannot 
be puritied even by the performance? of several acts of penance, O king of 
the Vrija, a man enot be purified by penance, charity, meditation and 
other holv acts. Th: reaping of the fruits of good or bad acts can by no 
means ba avoided So, after rea ing them alone, people are purified 
and redeomed from the ties of Karma. By the merits of a man, hts vicious 
acts are destroyed: by his vices his virtuous acts are destroyed. Sacrifice ,*e- 
votion, vov, fasting, an ae5 of pilgrimage, charity, observances, eireumloe- 
tion round the world, listening to the Puránas, taking holy counsel, 
worship of the vel:sious preceptor and the gols, legitimate disebarge cf 
duties, hospitality : all these acts never contribute to redemption which 
ean only b> achieve l by ministering to in». The above mentioned good 
deeds load ouly to the enjoyment of heaven; aud bad deeds lead to hell, 
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disease, an] conception in abominable wombs, after which a man may be 
purifiel. Among the Brahmins, one who wilfully slays a eow is oppressed 
by sins and dwells in the hell called-Danda Sika for as many years as 
there are hairs on the skin of the cow. There he is eaten by snakes and 
agitated with the inflammation caused by thirst, disease and hunger. He 
is reduced in body and suffers great torments. After coming out of that 
hell, he attains the body of a cow for as many years as there are hairs on 
the body of the eow, and subsequently attains the condition of a.leper and & 
ehandal for a lakh of years; Then through his own laches, he turns into & 
Brihmia afflicted with i leprosy. Lastly after feeding a lakh of Bráhmins, 
he is restored to health and purified. 


48-55. A Brahmin committing that act involuntarily and a Ksatriva, 
voluntarily are liable for half of the sin committed by the act. And a 
Ksatriya committing it involuntarily and a S'üdra voluntarily are liable 
for half of the above offencés specified last. A voluntary cow-slanghter 
by a Vais'ya and a S'üdra is half as much sinful as an involuntary act of 
the same nature. Ani an act which is but a substitute for the cow- 
slaughter entails one-foursh of the sins incurred by actual cow-slauvhter. 
A sinful Brahmin who kills'a Brahmin incurs four times the sins incurred 
by eow-slauzhter. There is difference in the degree of the punishment 
according to the voluntary or involuntary nature of the deed and the 
caste of the offender: and the sinful aet is, no doubt, expiated by briths and 
diseases, as the sinner reaps the fruits of his Karma. A Brahmin-slaugh- 
terer attains the condition of the worm of the ordure for & number of 
years four times the periol for which the cow-slaughterer takes the-form of 
acow. Afterwards, for a period four times as long, he becomes an 
infidel; and for a period four times the period above specified, he becomes a 
blind Brahma. At that time by feeding four lakhs of Brahmins, he may 
be release! from his great sin, aequire purity and fame and regain his eyes. 
Whoever among the four eastes kills a woman is regarded. as a great 
sinner by the Vedas and eonsizned to the bell called the “thread of time” 
for as may years us there are pores on the skin of the woman, 

56-67. In that hell being oppressed by the bite of snakes he has to 
dwell without food; and afterwards the wreteh is born as a boar.’ Later on, 
throazh his laches he is born as a consumptive S'üdra. During this 
period, he ourht to feed a lakh of Brahmins. In this case be will be born 
for n while, as a devoted, pure and wise Brahmin: and after the gift of gold 
he will be thoroughly purified. A great sinner who kills fœtus 
lives for & handred years in the hell cilled . Gechimukha_ and is there pierced 
with sbarp weapons. Then the wretch turns iuto a horse for a hundred 
years and afcerwards through his own laches, he attains the life of a Vais'va 
afflicted with ring-worms, for fifty years. The gifs of gold may 
mike him pure; and afterwards he may attain the rank of a s acred 
Brahmin of good rank, free from all disease. A Brahmin who kills 
a Ksatriya, or a Ksatriya who kills a Brahmin dwells in the bell called 
“ Heated spear" where chastise] by the iron-rol he sereams loudly. 
Afterwards for a hnndrel years he uttains the condition of a rogua 
elephant. Later, for a hundred vears he leads the life of a S'üdra suffering 
from impure blood. At that time tho giit of elephants cures him of hig 
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malady and restores to him the ** privileges of a twice-born.” A Vais ya 
who kills a Vais'ya or a S'üdra ; and a S ddra who kills a Vais'ya are cquatiy 
sinful,” They live for a hundred years in the hell ealled the pit of worms, 
where they are devoured by worme and dwell in great distress. Afterwarde 
they turn into Kirátas (or savages who subsist by h'intiug) oppressed by 
worins and diseases. A Brahmin voluntarily killing a Sadra ought to recite 
the ode to the sun, a lakh of times for purifization: and if he does that 
act involuntarily, he ought to recite it half a lakh of times for expiation 
of his sin. 


68-80, Any one among the four castes killing a dog is cursed by Siva 
and thus dwells for a century in the hell called Raurava after whieh he 
takes the form of a dog for 16 years. Later on, he is born as a Brâ bmin 
and devoured by dogs At that time, a dip in the Ganges and the gift 
of gold secure his purity. Among the four castes, one who kills a eat 
is purified by bathing in the Ganges or by gift toa Brahmin of salt 
measuring six palas (a pala= 585 grains). Among tho 4 castes, whoever kills 
a snake marked by my foot is unquestionably liable for one-fourth of the 
sin incurred by Bráhmin.slaughter. That wretch lacerated by keen 
weapons in the hell called *' Asipatra " suffers endless torments. Later 
on, born as a water snake, he is oppressed by men and dies in great agony. 
Afterwards for his sin he wields the form of a weak man subjoet to fever, 
lives only for five years and dies for his laehes. O king of tbe Vraja, 
whoever, among the four castes, kills a horse or an elephant lives for ten 
years in the pit of urine, then leads the life of a horse or an elephant for 
20 years and afterwards assuredy turns into a Sidra, proud and diseased, 
who is only purified by feeding a hundred Bráhmius and giving them 
silver, A person who kills small animals turns into a small animal after 
his death and afterwards attains the condition ofa small snake for a 
century. O lord of the Vraja, good men should always be kind to 
harmless animals. But it is'not sinful to kill harmful animals. O 
father, whoever among the four castes kiils a horseis liable to penalty 


for one fourth of the offence caused by Brahmin-slaughter and goes to 
the hell called Asipatra. 


81-104. This wreteh, lacerated there, day and night, fora century with 
keen weapons suffers endless torments. Then he exists fora lakh of years 
as a silk-eotton tree. In tho next birth, throughout his life, be wields the 
deformed and diseased body ofa Sidra. Next he turns into a Brahmin 
subject to disease and ulcers; and the gift of gold at that time may 
absolve him from his sins. A perjurer, a misereant, a great villain, a 
treacherous man, a man who betrays his friend, a person who appropriates 
the property of a Bráhmip, a person who eats the food connected 
with the funeral ceremony of a Sidra, one who burns the corpse of a 
Sidra, one who cooks food for him, the carrier ofa bull, a washer and & 
Devala (a Brahmin who subsists upon the offering made to an idol) are 
wretches who have to dwell in the hell called the Kumbhi-páka day 
and night where they are boiled in hot oil devoured by worms 
hideous like aggrieved serponts and subjected to distases. Then they 
have to live for a crore of thousands of years as vultures. Later on, they ere 
born as boars a hundred times, as beasts of prey, a hundred times, and 


e. 
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eventually as S üdras suffering from indigestion and fever. At that time 
the gift of gold measuring a hundred palas (a pala 25535 grains) undoubtedly 
purifies the sinners. Whoever among the four castes steals oloth, 
milk or ghee ete., silver, pearl or any other white article suffers for a 
century torments in the he!l calied the pit of urine. Then he lives as & 
heron for 1000 years. Later on, O king of the Vraja. that sinner turns 
into a S üdra Suffering from psoriasis. Then for one birth he takes the 
form of a Brahmin possessed of excess of limbs. He is ultimately born 
aaa Bràhmin again and purified by feeding the Brahmins. One who 
steals spices or aromatic substances attains, no doubt, the life of a beast, 
W hoever steals the musk deer whose testicle is perfumed turns into a deer 
for 7 births and afterwards he assumes the condition ofa beast oalled 
Gandhaka, (probably a musk ora mole.) Then he attains the condition 
of a S'udra suffering from ulcerous leprosy : and afterwards he resumes the 
state of a Brahmin suffering from the remnants of his former disease. But 
the gift of gold measuring six palas (weights of gold) no doubt, purifies 
him. The thief of the paddy crops is liable to the sufferings of hell. 
celled the pit of ordure : and after leading the life of a poor man and 
miser for seven births he is released from danger. The thief of gold 
deteriorates, is afflicted with leprosy and goes to the pit of ordure which 
he consumes fora century. Later on, he becomes a S üdra suffering from 
the disease of polluted blood : and in the last-named birth after having 
reaped the fruits of his sins, he again attains the condition of s 
Bráhmin suffering from the climax of diseases and is purified by the gift of 
gold. A man who goes toa prohibited woman dwells for countless years 
in the hell called Itaurava and the. most hideous hell called Kumbhî- pike 
He lives as a worm of the vagina of prostitutes for a thousand 
years, as a worm of ordure for a lakh of years and afterwards as a beast, 
Then in suocessive births, he is transformed into a small animal, an infidel 
and a base S'üdra. 

105-116. Subsequently he becomes a diseased, impotent Brahmin and’ 
afterzarls, for the same sin, à. Brahmin without issue. By pilgrimages 
in this birth, he gradually gəts-purified : and after having fed a lakh of 
Brahmins he becomes throughly pure and capable of begetting children. A. 
man subject to anger turns into an ass for seven births : and a quarrelsome 
man turns into a crow for seven births. A man stealing the holy stone 
surely resides in the hell called the wheel of time for a century und. 
afterwards turns into 4 wag-tail The thief of iron leaves no issue : 
the thiefof ink turns into a ouckoo : the thief of collyrium becomes a parrot: 
the thief of sweets turns into à worm: and one who injures one's prece tor 
ora Brabmino turns intoa louse. A whore after having suffered the tormente. 
of hell called Raurava for a long time attains the form of a useless worm: 
for a century and by turns for seven births she attains tbe condition of 
8 widow, a barren woman, an untouchable woman of low elass sad œ woman 
with her nose cut, A person wha steals red things suffers from pollution of 
blood: a man without rites turns intoan infidel: an injurious man becomes a. 
cripple of low caste; an uninitiated man (1.e., one who does not take mentra) 
becomes a dwarf, a man of evil eye becomes one-eyed, & proud man Legon 2s: 
B'ûdra of low caste, the slanderer of a god becomes dumb; the thief of word. 
or one who resiles from his statement becomes a dumb, au envious mam 
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becomes ballheaded ; a liar becomes beardless; a man with an evil tongue 
becomes toothless; a man who breaks his words, torgue-less;a wicked man 
loses his fingers; and the thief of a book becomes illiterate and diseased ; 
A man who robs or steals a horse is consigned for a century to the hell of 
saliva and urine and afterwards surely takes the form of a horse. 

117-126. Whoever steals an elephant lives in the piv of ordure for a 
thousand years and afterwards takes the form of an elephant, then of a 
S'üdra. A man who onan occasion where no sacrifice is necessary kills or 
steals a gout dwells for a century in the hell ealled the pit of mucus or pus: 
then he attains the conditionofa goat fora year, after which he becomes a 
man and, being eut oif by the enemy is purified. Whoever steals the things 
gifted by him or hreaks his promise suzers torments of hell for a long time 
and is then born as an infidel. Whoever eats sweet meat alone surely dwells 
for a century in tho hell called the thread of time and afterwards wanders 
for a thousand years like a spectre. Then he respectively turns into a fly, 
an ant, ajbee, a honey-sueking bee, a bug, a gnat, a mosquitto, and bed- 
insect. Afterwards he takes the body of a silly, diseased Sádra. Lastly he 
becomes a Brahmin released from sins. A man who steals oil turns into a 
worm of oil for 3 births, a louse for three birth and a wicked goldsmith 
for one’ birth. Whoever among the Brahmins earns his livelihood by 
the culture of letters or whoever steals the wealth of a person who gives 
him food lives in the pit of darkness for a hundred years and is once 
born as a wicked goldsmith and onee asa Káyastha. 

127-138. This caste Kayasiha, while living in the womb of his mother, 
does not devour her flesh for want of teeth ; otherwise he has compassion 
for none. O king of the Vraja, of all men in the world, the galdsmith, 
the gold-merchant aud the Kâyastha aro most cunning and eruel. Their 
heart is like tho keen edge of a sword: they hold nobody in esteem. 
Rather, there may be one good man among a hundred Káyasthas; bat 
there is no good mau among the two other castes. Let no intelligent, 
learne]l, pious and prosperous man over repose confidence in any of she 
three castes men'ionel above to secure his own wellfare. A wieked man 
who encroaches upon the boundaries of the land of another, the thief of 
land, or one who injures or appropriates the land gifted by him surely goes 
to the hell ca!lod the thread of time. ‘There he is oppressed by hunger and 
thirst for 60,000 years and afterwards turns into a worm of ordure Li er on, 
he attaius tha. condition of a wicked S'ücra for ono birth and is ultimately 
purified, Therefore after having male a gift of land, a prudeut inan 
ought to be eareful in this respect. A person who steals red dress beecmes 
a scarlet insect fur one birth ; one who steals yellow dress becomes 
u yellow Insect at one birth and later on, he becomes &S'üdra. 
Then he attains purity and becomes a Brühmin. A man who does 
not perform his diurnal rites thrice, one whoesleeps in the morning 
or evening, ona who steals. the sacred thread, one who performs the 
ceremony of solar worship in an impure manner, or a Bráhmin 
who tnim tha -Vodas anl their bracuhes sinks low (as bell by 
he sts for thae births ed id nt la gatos of Hoare mo ean 

. s with a Brdhmin woman assuredly goes 


1o the hell called the IKumbhipàka and being thrust. day 
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suffers endless torments; afterwards the sinner is 
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turned into @ worm of the vagiua of whores fur 60,800 years and consumes 
the dirt of the vagina. 


139-143. | Afterwards by turns he turns into a Chandal fora lakh of 
births and a Sidra suffering from üleerous leprosy for one birth : and there- 
after be is born as a Brahmin and having suffered from the. remuant of 
his former malady is purified by acts of pilurimige A man worshipping 
a god in an improper place turns into a wieked Sidra; and a man wh» makes 
unholy offerings to the gods or evastraets an earthen mile organ of S'iva 
mixel with hair turns into an infidel. It the said organ which is worship- 
ped contains gravel, the worshipper is blinded in the next birth. if it is 
deformed, he’himeelf is deformed; if it is defeetivo in form, he is rendered 
poor; if it has been constructed with irreverenee, he beeomes diseased and 
reaps apt consequences for his contempt. Whoever havinz cous ructed 
the organ of S'iva with mud ashes, dung or sand worships it ouly ome 
lives in heaven for ten thousand years and is afterwards born as a wise Bráh- 
min owning land. Whoever similary worships a hundred male or ans 
enjoys the bliss cf heaveu for a like period and is then born as the king of 
India. Whoever worships a thousand such organs enjoys the bliss of 
heaven for a pretty long time and is then born as the emperor of India. 
Whoever worships ten thousand such organs becomes the lord of Emperora, 
Whoever worships a lakh of them becomes the sole monarch of the world.. 
Worship of the said organs with extrao-dinary zeal brings extraordinary 
fruits. Pilgrimage, charity, feasting the Brálimins and auspicious deeds, 
such as the worship of Narayana convert a man into a Brahmin. 

149-158 Excess of devotion make: a learned Brihmin; and by virtue 
of the sanctities accumulated in several births, a inan is born in India as a 
Br&áhmin devoted to Vignu and capable of bringing the passions under his 
control. The Vaisnavas are redeemed in their life time; and the earth is at 
once consecrated by tho touch ofle dust of their feet; and their society also 
eoaseorabes holy places and thousands of their ancestors. This is a point 
recognised by the Vedas. A wicked Brihmin turns into a bad physician 
for one birth and a snake catcher ‘or three births. A man who is very 
erooked, ill-behaved and envious of the gods and the Brahmins turns into 
a crooked snake for a thousand years. king of the Vraji, a woman who 
is the pander or pimp of a whore, or a licentious man lives for a hundred 
years in the hell called the thread of timo. Afterwards he turns into an 
iguaua for one birth, adeer for thiee births, a she butfalo for one birth, a she- 
bear for ono birth, a female rhinoceros for one birth and a female jackal 
for three births cen:ecutively. Whoever having filled up the tank of another 
with earth sows crops therein turns into an alligator for three births and a 
tortoise for three births. Ifa Brahmin, fond of fish, eats fish or undedieated 
flesh is born as à fish and a deer by tnrns. That sinner having thus reaped 
the fruits of his sins for 2 thousand years is conseerated after the end of his 
sufferin ;3 and becomes a Brdhmin A Brahmin void of Ekádas'i sinks low; 
and if he gives to another Brihmin twice as much food as he eats himself, 
he is redeemed from his sins. 


159-169 A wretch who eats on my birthday is involved in the sin cf the 
murder of all persons in the three worlds and becomes a Chandà! after having 


suffered the agonies of all the hells. Eating on the: day of. Ràm-Nàvami 
aud Siva-ltri brings a like penalty. But he who is ineapablo of fasting 
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ought to take on the day in question only boiled rice with ghee. A man, 
who is incapable even of that, ought to feast the Bráhmius by way of 
atonement. A man who performs the grand, holy fesivai sacred to Krisna 
is released froin all sins. ‘Therefore he ought to recite my name carefully. 
By eating on the day of Amévasy4, a man turns into a vulture for ten 
thousand births, a bo: r for a hundred births, and a beast of prey for s 
hundred births An uninitiated Brélimin turns intoa white kite or a parrot, 
An unmarried Brébmin certainly turns into a swau. Whoever steals 
cloth marked with various colours turns into a peacock for three births and 
then, for succeeding birtlis, attains the conditions of a pour man, a diseased 
man, a deaf man anda humpbacked man. On the days of the five impor- 
tant festivals, a man must abstain from woman, oil, fish and flesh. ‘The 
great fool who violates this rule must go to the hell called ** the tooth of 
thunder or adamant.” That sinner &fier having lived there in great pain 
turns into an infidel for seven births and a chandal for seven births. 
A wretch who does not bow to a Brahmin or an idol remains impure all 
his life and is afterwards born as an iufidel. 


170.181. Whoever -does not greet à Brahmin that has arrived as a 
guest at his place certainly attains the condition of a bear for seven births. 
A vich min who holds with eontempt the beggars becomes a swallow for 
seven births consecutively ; and a man who is envious of S'iva is born as 
a dog seven times and a Devala (a Brahmin who subsists upon idol's 
profits) seven times. A foolish and wicked man who interferes with the 
worship of the gods or the manes as prescribed by the Vedas suffers the 
torments of hell for a thousands years. O king of the Vraja, after having 
suffered pain in the hell called Raurava, he turns into a crow for three 
births and having wielded the body ofa jac«al, he eats carcass. Thera- 
after the wretch, on account of his sins, is doomed to the condition of a 
preserver of carcasses for three births at places frequented by pilgrims 
aud levies tribute on corpses. A foolish, conesited, sinful man, a rebel to the 
gods, who after having duly worshipped his gods does not worship his 
spiritual guide as well or fails to vive him food does not reap the fruits of 
his worship. By the curse of the gods, he is born as a poor D.vala (a 
Brahmin who subsists upon offerings made to an idol) A mau who 
extinguishes light turns into a fire-fly for seven births ; and a woman who 
cats pampkin-gourds turns into a white kite for three births. After wards 
he again attains the condition of a diseased man for seven births, a poor 
man for threa births, a miser for seven births, and a beardless, hairless 
blind man for three births. In the Kauthuma branch of the Sámaveda, 
there is undoubtedly a reference to the penalty entailing upon a person 
by the extinetion of ligbt and the cutting of pumpkin gourd. Whoever 
bsing greedy of fish eats undedicated fish turns into a king-fisher for seven 
births and a cat for seven births. A person who steals goni (gunny or 
ragged clothes) turns into a pigeon, for seven births: a person who steals 
sack-cloth turns into a bird for seven births ; the thiet of paidy turns into 
a sparrow for seven births ; the thief of flesh turas into an elephant for 
seven births, 

182 193. He who steals poems compose by a savant turns into a 
frog for seven births, a poetaster for seven births, a villags priest for 
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seven births, a mongoose (ichneumon) for seven birihs, a house lizard for 
seven births, and a chamelion tor seven births consecutively. A man 
with an evil tongue turns into à scorpion for seven births, a crow for seven 
births, a hornet for seven births, and an old ant for one birth. And 
afterwards by turns he is born as a S'üdra, a Vais ya, a Kegatriya und 
afterwards as a Bráhm:n. Among members of the four castes, whoever 
sells his daughter enters at onee into the heli called l'àmi-ra and is there 
tormented as long as the sun and the moon exist. Later on, that sinner 
is born as a person selling meat (a butcher}, afterwards asa man subject 
to diseases: and lastly he is restored to his former oondition. A very crooked, 
echeming, impious man at once turns into an oilman aud ence into a potter. 
A seandal-monger or the slanderer of a god and a. Brahmin is born seven 
times as a dealer in lime and seven times as a washerman. "Those 
Biáhmins, Kgatriyas, Vais yasand S üdras whoare addicted to evil practices 
and void of purity attain the conditions of infidels for a thousand years, 
A licentious man who is very much addicted to the society of women is 
soon attacked with consumption and is rendered a eunuch at the next 
birth. Whoever licentiously observes the lips, loins or the face of other 
man's wives loses his eye-sight and turns into a enuch at the next birth, 
O king of the Vraja, a foolish, lustful and envious Brahmin lives in the 
hell called the blind pit of darkness for a thousand years, 

194-200. Later on, that ill-natured Brahmin turns intoa liráhmin 
conversant with the ways of providence (an astrologer) and then an 
Agradéni (a Brahmin outeasted for having received the first oblation ata 
eacrifice). He then attains the eondition of a S üdra and finally becomes 
a Brabmin at the end of his sufferings. A person conversant with the 
ways of providence and knowing the S‘dstras, if prompted by avarice he 
speaks the untruth, turns into a wizard fora long time and a monkey for 
7 births. A Brahmin mindful of his duties is more sacred than the wind 
and more effulgent than the fire, Nay, even the gods fear him. An im- 
pious wicked man, as a result of his religious devotion for several succeed- 
ing births, acquires superb wisdom and attains the rank of a Brahmin in 
India. As the Ganges among rivers, as the Pugkara among places frequented 
by pilgrims, as Kás'i among cities, as S‘1va among the wise, as the 
Vedas among holy books, as the holy fig or the peepu: among trees, as my 
worship among acts of meditation, as fasting among vows, so is the 
Brahmin foremost among castes. All the sacred places and vows exist in his 
feat. The holy dust of his foes removes all diseases and sins : and his 
auspicious blessings bring about all kinds of welfare. O father, I thus 
related to you aeeording to my knowledge the theory ef human Karma- 
Vipáka (future reward or penalty caused by one’s acts) as stated in the 
S'ástras. Now hear what duties are assigned to a man who listens to 
the above doctrine. Such a man has been direetod to give gold, silver, cloth 
and betel to the beggar. For my satisfaction he should at onee distribute 
to other Brahmins hundred pieces of gold, as well as silver, cows, cloths 
betel leaves, 


—————áá 


CHAPTER LXXXVI. 


1-11, Nanda said, "O Lord, in connexion with the daughter of 
Kedára you have incidentally recitod to me the duties of women, artificially 
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ereated by Brahma (Krite — women). Now deseribe to me in detai! 
who is the daughter of Kedàra, who is king : Kedára and how 
he is descended." The Lord sail “O king of the Vraja, in days of 
vore, in the beginning of creation, a Certain Manu called Swayam- 
bhüva, the son of Brahma manifested himself. The name of his wife 
was S'atarüpá who was the most blessed and honoured of women. Subse- 
quently they had two sons named  Priva-vrata and  Uttánpáda. 
Uttanpada begat the most worthy Dhruva whose son [was Vatsa. 
rirna. The  iast-named begat Kedára. The gracious Kedára was 
a great, Vaisuava. He was the lord of seven islands: and for his 
preservation :he great wheel called Sudars'ana was ever present at hia 
council. The god Varuna gave him nine lakhs of auspicious cows, clothes 
consecrated by fire, a hundred thousand pieces of gold coins, fertile !and, 
excellent gems, diamonds, pearls, precious stones, a lakh of excellent 
horses anda lakh of elephants. That kirg every day distributed to the 
Brabmins silver, corals, sweet-meat, a bundred piles of paddy and orna- 
ments of gem. He always fed a hundred lakhs of Brahmins and provided 
them with golden cups of water. Out of deference to the Brahmins, he 
always presented to them sacred threads of gold, exesllent-golden rings and 
seats of gold and gem with very great pleasure. 

32-36, He had one lakh of cooks and two lakhs of Brahmins to distri- 
bute food : and to gratify the appetite of common people he used to get 


. ready graceful dishes of ghee, honey, curd, molass-s and milk. From morn 


to eva, the Brahmins were fed : and wealth was daly given to poor men and 
beggars. This Vaisnava king who hid sublued his passions ate only 
fraits and roots, dedicated everything to me and recited only my name, day 
aud night. Once upon a time a cook said to the king thus, 4 ( lord, to 
contribute to the pleasures of the palate of the Brahmins, only a lakh of 
cows are available ; all the rest have been exhaustel. The Brahmins arë 
taking to-liy only dry fo od. Does your majesty command that they 
should finish their meal with juice and vegetables alone ? A king is he 
whose jurisdiction extends over four yojans. (A Yojan=9 miles.) The 
king of the mandala (sphere) ts he whose jarisdiction extends over a land 
twelve times as spacious : and a great king or an emperor is he the sphere 
of whose jurisdiction is 12 times as great as that of the last-named. Fiv3 
lakhs of princes, as mentioned above, always attended the council of king 
Kedara and presented to him invaluable gems, stones, pearls, 
excellent diamonds, superb horses ani animals by way of tribute. From 
his sacrificial pit, em mated a girl who was the proluct of the digits of 
Laksmi. At the time of her birth, she was clad in garments consecrated by 
fire and her whole body was decorated with ornaments of gem. This 
exrellent girl with lotus-like eyes as soon as she was horn said to the king 
Kedára, * O king, lam your daughter. ” The king thereupon reverentially 
worshipped her, handed her over to his wife and happily passed his 
dags. (hat girl reverentiaily took the permissi.a of her parents and with 
pleasure weut to the lovely boly forest to practise asceticism on the coast 
of the Yamund, [Tor name was Vrindà ; and so the forest marked by 
her devotion is also called Vrindà-Vana. Vrinda, bo obtain me as her 
husband, enz igel herself in devotion anl soucht from the alorable Brahma 
a boon to that effeet. Brahmi was plea ed ani seid, “O Vrinlà, you will 
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get Kr$2:1 after a while", Later on, once upon a time, in the season of 
spring thet chaste woman being deeked with ornaments of gem was 
sleepin on 2 flowery bed on the coast of the Yamuna witha smile, when 
Bh 1, to bost the chastity of this bexuciful damsel, sens Dharma there 
inan attractive dress, She behell a handsome youth in solitude; the 
whole of tis body was annoin'ed with sandal paste and decorated with 
ornaments of gen. The lovely face of this youth with a golden hue was 
adapted to the desire of women. He looked like a passionate young man 
aged sixteen yoars. His erace was that of ten millions of Cupids. He was clad 
in yellow his fae» possessed the ebarm of the autumnal moon and his eyes 
were blooming like a pair of autumnal lotuses When Vrinda saw him she 
got up, provided him with a seat worshipped him, elady gave him, fruits, 
alelidio: üs roots and fragrant water and respectfully bowed to him. Then the 
Jord Dharma in the guise of a Brahmin beaming "with the lustre of Brabma 
aecopted th» presents and affectionately addressed her with words delightful 
to the ears of passionate girls and intolerable to chaste women thus: *O 
charming virl, whose daazhter are vou ? What is your name ? Whit are 
you doing in this solitary pliee ? Reveal to me these points. Fair one, 
what is the cause and object of your meditation? May all be well with you, 
Crave fron m^ tho boon whieh you desire.’ Vrinda said, *O Brahmin, 
Iam the daughter of king Kedara: my name is Vrindá. I am pray- 
ing in this solitary place. The object of my prayer is to get Uari as my 
husband O B. ühmin. give me this boon, if you ean. -And if you can not, 
go home." What is the use then, of pitting me this question ? 

37 48. Dharma said, Fair one, exé-»pt Laksmi and Saraswati, no 
woman ean ever secure as her husband, that supreme Being, the great god, 
who is void of will, attributes and form. who ts incontrovertible and wields 
only a form out of compassion for his believers. This Hari who sustains 
four arms and reposes in the Vaikuntha 13 attended by his two wives named 
above. But when this supreme Being, the eternal spirit, manifests himself 
with tw» hands in the from of a youthful eow-herd in the Goloka with a flute 
on his lips, then thi- tranquil, lovely, dark-blue, fair aud perfeet Deity is con- 
stantly a tored by Radha, his consort, the great goddess of fortune, the sup- 
reme, exce!len' goddess, the emblem of Brahma. His attractive appearance 
censures : he benuty of ten milllons of Cupi ls. He is the image of truth, wields 
an eternal form. is cial in yellow and is the donor of all prosperity, All the 
limbs of his body are decorated with diamond ornaments. This Krişna 
has two forms, on: with two hands and the cther with four hands. With 
four hands, he presides over the Vaikuntha; and with two hands, over 
the Goloka. O Vrindáà. the mere wink of his eye causes the downfall of 
one Brahwa. One Indra falls in 25,015 Yugas. Oneday of Brahma is 
equal to the periol covered by the enjoyment of 14 Indras in succession., 
The ‘night of Brahma is as loag as his day. His month consists of 30 
days according to the above calculation ; twelva s teh months constitute his 

ear. A hundred years according to the above calculation eonstitute the 
life of Brahm’. The Risis, Sanaka and others meditate him for tho 
whole of their lives. Millions and millions of ages have passed away 
and yet they have nob succeeded. in attaining perfection in the 
meditation of the Lord. The gol Anaata with his thousand faces, fov 
buudreds of millions of ages, continually aud yeverentially served that 
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benevolent, supreme being, difficult of adoration and recited His name ; 
and yet he has not become an adept. 


49.57. O good nymph, Brahmá is the author of the four V. das. 
He rewards every one for his virtuous act iie is th» fountaui-head or 
mainspring of all prosperity and the ruler of the universe. In every 
birth, the same Brahma constantly with four mouths adores that constant 
Eternal, Supreme God, the emblem of Brahma, And yet he has not 
been able to comprebend truly that supreme Being indescribable even 
by the Vedas. Lord Siva who had subdued death, who is full of siproma 
happiness, who is the asylum and donor of prosperity to all, who is the leader 
of the religious preeeptors ol the Yogis (meditative aseetiesi, who is the 
imo of time and the death of death, who through his own digi's assum- 
ing the form of Rudra destroys the whole world. even the said S:v with 
his five mouths constantly adores him, not to talk of others. Durga who 
is the emblem of all energy, who destroys the cila:nities of all who 
is the primordial, radical goddess, the form of the eternal Brahma, 
who is celebrated by the names of Vigüu- Màyà, Sandiani, Nava 
yani and Vaisa wi; throuzh whose deinsion wus transi-nt worl cons- 
tautly moves benighted, even thas zoddess herseit,O Vrin là, reverantially 
adores hin day aad vighi. Fair one, the six-faced god (Kartika) with 
his six mouths always adores him reverentiatly to the best of his abili- 
gies. Lord Ganesa with the face of an elephant who is worsaippel 
before other gods, who is the chief of all the gods aud the leader of 
sages, who is the best of the adep.s, vols and asceties, who exe'is ail 1n 
knowledye, nay, Who is the king of the celestials, constantly adores and 

eontemplates him. 


53.056. The great goddess of knowled re herself is incapable of adoring 
him ; aud the goddess of fortune reve-entially serves his lotus-f et day 
and night. The whole world, at his mere glance, teems with zood things. 
Through his fear, the wind blows, the san shines, Indra rains, the tire 
burns and death moves among animals. In his service, the earth. 
sustains all objects and is the coutainer of wealth. Fair one, through his 
fear, the sea and the mountains are motionless; and being Consecrared 
by services rendered to his lotus-feet, the Ganges has become the source 
of redemption, renders holv the three worlds and is the best ef all holy 
rivers designed for pilgrimage. Among all the gods in the universe, in- 
cluding Brahma, Viguu, Siva, and Ananta and among all the munis and 
other celestial beings, sume are equal to the digits of Lord Krişna 
and some are equal to his parts; and sume are equal to the parts «f his 
digits. O auspicious girl, you desire as your husband the supreme Being 
Krigna who transcends even Nature. He cannot be controlled by tha 
love of any one except Ridha in the Cow-world. O blessed da:nsel, I am 
the best of kings. O girl of excellent mien, there is none in the 
assembly of the gods and the demons sironger thau I Therefore court 
me as your husband. 


67-80. O auspicious nymph, by my grace, you wili, no doubt, enjoy 
all the bliss svallab!o in the three worlds. O woman of melodious voice, 
in days of yoro, Brahma constructed a golden land for the amusement 
of the gods ou the obher sido of the seven seas, Leb us go there and 
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taste the pleasures of sexnal intercourse; and all will be well with you, 
Or let us go to tho immortal eity of Indra decked with gardens of flowara 
and pass our: days in happiness. Or let us go to the golden Ceylon, 
aderned with many gems, or to tha eave of the Sumeru or to the attrac- 
tive sea of milk or to the lovely Satya-loka or Brahm-loka: and there 
in solirudə enjoy the pleasures of intercourse. ‘The Malaya mountain 
contains many escellent and lovely places constructed with gems. It 
is always relolent of the wind fanning the holy sandal! and incen-ed on all 
aides by different species of jusmino, the screw-pine tree and the beautiful 
Chamiak, « fragrant yellow flower. There beautiful birds and bees are 
makinz melodious notes. Les us go there and indulge in pleasure O 
goldess, vou may select any of the graceful lands of Indra, Varuna. the 
Wind Yama, Kuvera, the fire and the moon. Let us go and ,revel 
there Or if you please, let us go to the Island of diamond or gem, or to 
the bevuciful lunar lake and revel there; and you will be blessed’. O 
king of the Vraja, god Dharma so saying, advanced to her to enjoy 
her society But this attempt was not made in earnest; it was a mere 
plea to test her chastity. Observing this, the face and eyes of the 
diirh:er of king K:dára flashed with anger. She addressed him thus, . 
usiaz vords sinetioned by the Velis, full of religious significance, likely 
tu bring fana, dealing with truth and calculated to do goon. 

81. 9. “O most blessed heiug. have patience; you area Brahmin, 
the hess of all castes. The actual duty of a Brahmin consists in observ- 
inz rites eonaeeted with religions molitation, in the study of the Vedas, 
in the adoption of truth, the performance of vows and in forbaarancé. 
O best of tha Beihmius, n2an-mindd, impious men seek the society of 
others’ wives. Such an impious aet does not become you. By the 
srran eth of is virtue, a Brihmin ean subdue all his enemies. A wicked 
minis the ming of evil. Nay,-ail wicked men are destroyed, root and 
branch. 0 sinb. rape with. a chaste woman eartainly meins adultery 
with snos nother and at oae». involves the offender in the sin of a bun- 
drel «ihi niu siangheers. Afterwards the sinner lives in the hoil ealled 
the Aum oai Aki, as lonz as tha Sua anl the Moon exist, wherein he 
is very much tortured with hot oil. with whieh he is cooked. But the 
kub le byiv is nos killed, hance he doss not die; and the myrmidons of 
Yama always strike him on the head with a rod of iron.. Therefore 
adaltery i: delightful only for a short time, but is the cause of eternal 
sorrow. Nay, it brings whole.sile destriction to tha offender. A pious 
man dees not wish to @ourt grief by sexual intercourse with a woman 
within th? prohibited degree. O twice born persoa of feeble intellect, now 
exeuse me and go home: and all will be well with you. As an insect 
eonsivns itself to the flame of fire shining befors its eyes, as a hooked fish 
baited by the sight of sweet-meat dics, as a man oppressed by hunger 
eats poisonel food, as a wicked min takes a jar of poison with milk at its 
mouth, so a heantious min is stupelisd by the sight of the lotus faca of a 
woman  deiizhtful for the timo baing but containing the germs of 
destruction ^ e. ye. 

91.93 "Phe eraesful face of a woman, hor lips and rising breast afford 
hari to iiss, Onsun bre garm: of dustrietion and eonstitates the abode 
of vice ; ani har vagina full of slaver and dirt resembles a pit of hell, I$ 
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is full of foul smell, beset with sins ani brings down the chassis nant of tho 
Yami on the head of the sinaer. When a man enters hg penis’ into the 
vagina of a wom wn, he at tha samo tim? casts his soul into tha hell called 
Raurava for ages and ag+s together. Seeing the sol: v ; place and in 
view of my calamities eiusadl by fistines are you ready to pounce upon 
me? Bat do not hirbour saeh thoights in your mind. ‘The gods and 
rigents of the quarters preside over this p'aee. And Hari has deputed 
Dharma himself, tha witness of all acts. the ruler of every ons, nay, the 
enastiser of even Yam x. to this placa. O Beihmia, Krişna himself resides 
-in all things in the shape of soul. S'iva in the shape of wisdom, Durgå in the 
shape of intelleet, Dr: aimes, in the shipe of mind and the gods in tha shape 
of passions exist evar y- where thas beiring tessimony to ali acts. Therefore 
there is nothing in the world like a solit: ary or private plica: 35,0 
Brahmin of feeble intellect, cxeuse me. Go home: and all wil! ba well with 
you. ‘lhe Brahmins are not liable to be killed by any body; or. I would 
have reduced yon to ashes, fietit be as it may, child, new go away 
in peace. I have passed 108 yugas in the performances of my austerities. 
I have got no parcnts or piternal descendents; only, O t-vice-bori person, 
Lord Krisna, (the —À spirit}, is preserving me. 


99-104 And Dharma, deputed by Krisaa, the Sun, the M on, the Wind, 
the Fire, Brahma, siva and the goddess Dargå are constantly engaged in 
the task of preserving me. O Sráhmig, be who has made the swan white, 
the parrot green, and the pone eK chequera will preserve me. All the 
gods are the preservers of or; hans, ehildren and old men. . Therefore 
b not slight me on the ground that I ama feeble womin. Know it for 


eertain "that the gols exist  every-where Child, L am 
like a mother unto. you. Therefore leave m» and go away 


in peace.  * Vrinda, so saying, remained there like the timoveable 
Earth, Dharma, in the guise ofa Brahmin, did not however, go away 
in complianee with her soosbing words but approached her with a view to 
enjoy her society, Vrindd wa: incensed and earsel him has, "O 
friend of Brahm’ you shall decline”. She was going to mrs him 
more, when she was prevented by the god of sun himself, 


105? 15. O father, at this time, Brahma, the lord of the world, 
Vignu, Siva and other gods arrived there much perplexed. O & nz of the 
Vraj a, at that time, the gods seeinz that Dharma was loitering there 
(ika the moon afraid of darkness) only in digits, consum:l and hen 
obseared by the fire of the curse of the ehaste lady an] quits paralysed 
in his movements, took him in their lap and wept bitterly. At that 
time Lord Visuu said, * O my believer Vrindà fre» from bith, death 
and decrepitude, excuse the faalt of Dhima O nvmpa dio] ro vogr 
husband, restore my believer Dherne to bis and preserve bom", Brihat 
said, * O Vrindá, the whole worl] has been ob:eared by darknass without 
Dhare | ; and TM Moon, the Sun, Aninta and the Eirth are quaking.” 
S'iva said, * Fair one, without Duarma the whole world is on the brink 
of destenotion ; therefore, O pretty ny:nph, resuscitate Dharma and von 
will be blessed." The Sun said, * Bless you; chaste one — So!'eit a been 
from me as you desire. But preserve Dharma’s life ani tminmia the 
ereation. " Ananta said, “O Vrinlà, you are accumulating virwue: by 
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devotion ; then how is it tħit you are going to destroy Dharma (virtue) ? 
Whérefore revive Dharma aad all your du" will ba preserved : may 
all be well with vou. ‘The moon said, '* O Vrindà, Dharma being 
"deputed by Brah:nà, eame here to try youn in the guise of a twice-born 
(Brahmin). You are going to injure an innocent person ". Indra said, 
* O Vrindá, men aceuümnla'e virtue by the practice of austerities, On 
the strength of their virtue, they reap the fruits of their devotion. If 
Dharma is therefore exhansted, how will you be able to reap tho fruits of 
your devotion?” Varuna said, ** O pious one, by restorning him to life, 
preserve eternal Dharma. O pious one, without Dharma, ail acts of 
piety become in-eff-ctual”. The Wind said, **Auspieious lady. by reviving 
Dharm at this time. conseerate the world. Look. if Dharma disappears, 
the fruits of your devotion will be lost to vou, no doubt. 


116-125 . You hive come to In lia to aceumalate virtue: and you hive 
destroyed Daarma (the god of virtue) unconsciously. ‘Therefore bring him 
back to life uow”. Yama said, “Pretty nymph, Lam thoroughly conver- 
rant with the Karma of those who act in the world and I give reward to 
people aceording to Diaria Lherefore revive him soon”, The ascetie 
and cha te woman Vrindà, hearing the word of the gols, got up. bowed 
before tli» exe-llent gols and said, * O gods, Ldid not know that Dharma 
eame here to try mein the ese of a Brahmin. When he seemingly 
attempted to rush upon me, | brouzht about his deeline by my curse in a 
fit of anger et it be as it may, now, by your graco I shall surely 
revive Dharma.” O Lord of the Vraja. Vrinda. so saving, continued thus, 
“If my devotion and the worship of Visnu be real, then on the strength of 
that virtue, may this excellent Brahmin he rendered exempt from decreni- 
tude. If Brahma, the gods, Supreme Nature, sacrifice and asceticism 
be real, then may this Brahmin be cured. If Narfyana who always takes 
a form and whois the universal spirit and if S‘iva who presides over 
knowledge be real, then may this Brahmin be cured” So saying the 
chaste Vrindà held Dharma in her lap and seeing his body rodueed to a 
mere digit piteou-ly began to cry. 

126-135. In the meantime, the gad:less Murti arrived there, over-whelmed 
with wriefand falling at the feet of Visau with a humble inclination of her 
head said, * O Lord, O ocean of mercy, friend of the poor, show mercy to me. 
O merciful lori of the world. soon revive my husband. A woman who 
loses her husband in the sea of tho world is undoubtedly a sinner. Lika 
a face without eyes and like a body without life, she stands in no need of 
beauty even in the slightest degree. The father, the brother, the 
son, the kinsman or the sliother ofa woman makes gifts to her only toa 
moderate extent. But the husband alone gives to her „anything that she 
desires ". So saying, the goddess Marti loiterod there and wept bitterly. 
The Lor, the universal spirit who transcends Nature thus said to Vrinda, 
* Fair one, by devotion you have attained a longevity which is cox- 
tensive with that of Brahma’. Now transfer the same to Dharma and 
depart to the Cow-world. Afterwards. as a result. of your devotion, you 
will attain me as your husband, O pretty nymph, later on in- the 
Varaha age you will descend from the Vow-world to Gokula and be born 
as the daughter of Vriga-bhanu, Thus you will be the shadow of Radha; 
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and Riyin whois anoiteon: of my digits will mirry yor The onw- 
herdesses anl Ridha will atsain main the sphera of the Risa Bv the 
curse of Vri-daima whan the raal Radha will deseen] as the dinzhter of 
Vrigvbhini, you will bs hər shadow. At th» timo of marre? she 
real Rilhi will deliver vou to Rìvån and then herself disappear. 

136 143. Tha silly eo v-herds the residants of Gokul, will take you 
for Ridhi Tho facb is this- -Ünay are unworthy of the sight of the 
lotus fet of RAdh’ oven in their drems, At that time, th: real Ridna 
will rest in my lap; and you, hèr shadow, will pass your days as the 
wife of Riyin. Tnen the fur Vrindi, having heard the wor Is of V 31u, 
transferred her longevity to Dharma; and Dhirma, having sustined 
a form bright like hested gnid, again got up with a perfect boly. The 
lustre of his grace was wreater than evar. At that tine he bowed to 
Hari and ilara (the lords of the wor'd), Brahms anl the supreme goddess 
Nature. Whereupon Vrindi sail to the gods, O gols, the worls which 
I have addressed to Dharma ein never go amiss. [ am jait goiag to refor 
to this matter. Please listen to me atrentivaly. Know. then mv, words 
can never fail, [ was frightened and angry and [ eried ont thrice 
* Decline ". [ was going to stv somathing more, when [ was pravented 
by the Sun. Therefor: Dharam will attin in every Satya-yuza (aze of 
trath) his previous eo"dition anl the sama developel eonstititior- that 
he has attained now. ln tha Tretà yuga, he will sustain only three feos, 
in the D.yipara, only two feet : in the beginning of. Kali, he will sustiin 
only one foot ; and in tha ead of Kali, he will b» redueslonuly to a six- 
teenth part of his boly. <Afcerwards, he will again rezain his entire body 
in the Satya- Yuga. 


144-149. As thrice the word cf decline has coma ont of my mo ith, 
therefore thrice he will undergo decline in theshapa of the 0s: of one foot in 
every age ; but as I was dissuaded by the Sun when | was stte-npiinz to 
apex for the fourth timo therafors he will bs ralae*l toa dizit only at 
the end of the Kali” O king of the Vraja, Drarmu being cursed in bhis 
way, certainly attains thas eonlition at the end of Kult. O Nantu, when 
Vrindà was sayinz.so, the vols saw that a bowitifal chariot swiftly 
descended from ihe role ka [t was eonstruetal with exeallent wens and 
refine] vith a wreath of p2yls. Many kinds of divnonls paaris, gans 
cloths, white chowries, diam ond lookin z-glasses and attractive ornam nts 
magnified its beauty. Later on-Vrinlà, boved before the feet of ileri, 
ere, Drahinà and other vols, ascenle] that celestirl chariot sn] vent 
to the cow-world. The gods also went home. O Lord of the Vraja 
what other subject do you want to hear ? 


CHAPTER LXXXVII. 


1-12. Nanda said, * O Lord, naither the four Vedas, nor persons 
conversant with the Vedas nor Brahmi, Siva and other gols ineluding 
Ananta anl o:h-rs, nor th: ascatics nor the adepts can eomprehend you. 
But L am very curious to know who you are ‘Therefore, O Lord, vive me 
a ovmplote deseri stion of you self: and this solitary place suits us well for 
th: parp se. Nuaráyana said © D son Narada, while Nanla was speak ng 
thus, suddenly the great muni eífulgent with the lustre of Brahma “arrived 
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Krata, Burizu, Angirá, Praehetá, Vasigtha, Darvásà Kanwa, Kátyá-yana 
Panini, Kanada, Gautama, Sanaka, Sananda, Sanátana, Kapi'a, Asuri, 
Bodhu, Paneh sikha, Vis’wa-mitra, Valmiki, has yapa, Parás'ara, Vibhan- 
daka, Mariehi. ikra, Atri, Vrihaspati, Gargva, Vátsya, Vy4-a, 
Jaumini, Wigya-s'ringa, Yàjiia valkya Sika, Saubhari, S’uddha-jatila, 
Bharadwaja, Subhadraka, Markandeya, Lomas a, Vrikankana, Asta-vakra 
S'atáuanda, Vdmadeva, Bhargava, Samvarta, Utathya, Nara. myself, 
Javali, Puras’urdm Agastya, Paila, Suminya Gavra-Mukha, Upamunyu, 
Sruta-s ravya, Maitreya, Chyavana, Karatha and Kara. Lord Krgna 
having seen all these Munis who arrived there got up, with foid-d paims 
bowed to their feet and reverentially seated them on attractive thrones. 


at the placa to see Lord Krisua, They are as foilows; Pulaha, Pulastye, 


13 95. Later on, Krigna enquired into their welfire, duly worshipped 
them and after mutual greetings sat down in the centre. At tbis time, 
in the sphere of the sky, a very radiant aeeamulation of light was mani- 
fest to hi: eyes and the eyes of the Munis. Within that Luht they observed 
a bov eifulvent like void. O son, Sanat-kumára, thus visible to them, 
looked like a very benutiful and naked boy aged 5 years. Iu the twink- 
hing of an eye the boy appeared before the council of the saints. O 
Narada. the excellens saints and Lord Krigua bowed to him when they 
saw him. [le b'essed then all, sat down in the council and said to all the 
Munis and the smiling eternal Lord Krigna whose eyes were moist with 
tears thus ©“ O Munis are you weli? Have you not been interrupted in 
any wiy in reaping the desired fruits of all your actions. lb is useless 
to ask Krişna of his welfare ; for he is the souree of all benefit. Or the 
present vision of the Eternal Being Krigaa constitutes your welfare, 
Krigna who transcends Nature takes a form oily out of co.npassion for his 
believers. He is void of attributes and desir», the germ of ail obj«eis and 
full of hzht." At present he has manifested himself to relieve the earth of 
her barden. Lord WKrigna said, © O great Brahmin, it is meet chat a 
question relating to welfare should be putto every person who wields 
a body or subject to desire. Then why should I be immune from this 
question?" Sanat kumára said *O Lord, a natural body alone is subjeet to 
goolandevil. But with regard toa boly that is eternal and source of 
welfare to others, it is useless to put questions rezardinz its welfare." The 
Lord sail, © O good Brahmin every one who wields a body is natural, 
(i e., a creation of Nature), for no one can be created without that eternal 
Nature.” Sanat kamara said, “Lord, a body emtnating from blood and 
semen alone has been held to be natural. But you are the origin of all, 


the cause of all and the Lord of Nature. So how ean your body be 
natural?" l 

26-36. O Lord, the Vedas hold that you are the best of incarnations 
ever-lasting, eternal, immortal and the germ of everything. You are the 
emblem of eternal light, the supreme spirit and the great god. You are 
excellent, the Lord of illusion anl void of attributes; and still when 
subject to illusion, you are vested with attributes. O Lord, all the 
Vedas and their branches and those who know the Vedas have described 
you in this way.” Lord Krigna said, * O good Brahmin. at present J am 
tug sou of Vasudeva. Se my body is produced trom blood and semen, 
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Then why should I not be deemel nitueal or worshy of a question of 
welfare?" Sanat-kumira eaid,‘ O Lord Vasu means a person in the pores 
of whose ekin the whole universe existe, (2.4. the huge Beinz Mahà-Vignü) 
who accomodates all., You are his god .or the Lord supreme Being. 
Hence vou are desezibed as Vasudeva by all the Vedas, Puranas. history 
or gospel. Which Veda holds that ycur body is associated with blood 
and semen ? Here are the Munis to bear testimony to the faci. Let them 
auswer the question. Dharma also everywhere exists as a witue-s. Besides 
these, the four Vedas, the sun and the moon are my witnesses" — Bhrigu 
said, * O good Brahmin, you are speaking truly You are, indeed, the 
chiefs, of the Vaisuavas. Nọw I say, you are wleome. How are you? 
What is the caus; of your arrival h re ? Saib kamára sud, O Manis, 
O Krişna, know, then, the cause of my hurried arrival, " Kr.sna said * O 
lord. O saint, conversant with all the tenets of virtue, you are the best 
of tho wise and omniscient I know why you have come here.’ Sanat- 
kumára said, © Lord, you alone are blessed; you alone are adorable in 
the world ; and you alone are the god of all gods, ‘There is none superior 
to you in the whole universe. Krisna said,“ O good  twiec-born saint, 
I can cnly grant fruits of sacrifice, vow and asceticism wien such acta 
are accompanied with the priest’s fee." 

37-417. When Sanat-kumara was abont to run away from that place 
at these words of Krisna, the Munis were astounded and in order to 
divine the meaning of this conduct they held Sanat kumara. ‘The 
saints said, * O best of adepts, O most blessed being, O mercitul boy, 
what words of doubttul import did you use to Lord Krisga? Have you 
seen or heard anything extraordinary ? If sv, please relate it to 
us in detail.” In the meantime, Siva with Parvati, Ananta, Dharma, 
the’ Sun, the Moon, the Adityas, the  Vasus, the Rudras, the 
regents of the quarters and other gods arrived there. At their sight, 
Krisna at once got up, greeted them and by offering them separately 
oblation of milk aud honey with reverence, worshipped tiem ; and all the 
saints bowed before the feet of Siva, Ananta, Brahma’ and Párvati. The 
saints and the gods greeted one another, Sanat-kumára said, £ went 
to the Cow-world and not having seen the lord of Radha thoro, I wont to 
the Vaikuntha, But there too, not finding the four-hauded Lord, £ went to 
the sea ot milk where too Hari was missing. Affected and exhausted, 1 bathed 
in the above sea. Afterwards on the field of the expansive sand, n tortoise 
with a body extended over a hundred yojans, frightened, shivering, surrow- 
ful and with shrivelled skin was beheld by me. A huge nsh named 
Kàjhava had dragged him from tho water. When I said to the tortoise, 
“you are blessed," he replied saying * O great Muni, I am not blessed, 
but the sea of milk which contains (big like myself aud larger than 
inyself, numberless animals " 

48-57 Thon I said to the sea’of milk, “O sea, you are blessed." The 
sea replied, *I am not blessed, but the earth which contains seven seas. 
Then I said to the earth, “O earth, you are ulessed." The earth suid, 
"I am not blessed, bat Ananta, the prince of snakes, the ofispriug of the 
digit of Krisna and my container; for L rest only like a grain of mustard 
in the winnowing basket on one of his thousand expanded hooks, 
“Lhen D said to Ananta, you are blessed,” Ue said, D ew vob blessed, 
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but the Wind-god who sustains me. constantly. On my saying to the 
Wind that he was blessed, he said, * I am not blessed. but the lord Brahma 
who is the ruler of the whole universe." I went to Brahma and said, 
“Lord, you are blessed." [Ie said, *Not I, but S'iva who is the Icader of 
the spiritual guides of the contemplative ase-ties. Ile is fit to be adored 
and worshipps sd by all, the emblem of eternal virtue. Te is the time of 
time, the destroyer of all and himself the conqueror of death. “Then L 
went to S'iva, and said, “O S’iva, vou are blessed." He said, “Not I : but 
Ganes'a who is worshipped first of all, who is the leader of the spiritual 
guides of sages aud who is the best of gods, Among the excellent adepts, 
gods, Munis, ascetics and wise men none has been held by the Vedas 
to ba superior to Ganesa. As Ganges is among rivers, Puskaia amm 
holy places, IKás' among cities, so is Gaues'a the chief amon: x the gods.’ 
58-82. Then I went to Ganes'a and said, “Lord, you are blessed 
and revered among the gods.” He replied cat a smile, “O great Muni, 
Iam not blessed, but the four Vedas are blessed ; for the body of cere- 
monial acts and sacrificial rites is based on the system prescribed by tlie 
Vedas. Look, what is sanctioned by the Vedas is virtue, and what is 
opposed to the Vedas is vice. 'lhe bulk of the Vedas is Narayana 
himself. The Vedas have prescribed my worship. ‘Phe Puranas and 
other holy books are the outcome of the Vedas.  lherefore when the 
Vedas alone are blessed, O great Muni, go to the four Vedas.” There- 
fore I went to the Vedas and said, * O Vedas, you are blessed and 
revered.” The Vedas replied, ** Not we, but the. sacrifices. For. we 
only lay down the system or the scheme. The sacrifices themselves give 
fruits. ‘Therefore, O great Muni, the sacrifices alone are blessed. 
* Accordingly I went to them and called them blessed." ‘They said, 
* Not we, but the wood deeds." Then I called the Good Deed (personified) 
and said, “ You are blessed." But he said, * I am not blessed : but Lord 
Krigna who gives the fruits of all actions, the cause of Karma, the dispenser 
of everything, nay, even the tuler of Brahma, who is the origin and 
author of everything. This supreme Being alone is truly blessed and 
revered.” Whereupon L went to the land of Dharma where I gould not 
find the Lord of the universe. ‘Therefore, in order to behold tbe all- 
perfect Lord, I have come to Mithura, But here as I saw the donor 
of the fruits of saerifice, devotion, vow aud good deeds, who is the cause 
of all causes, wh» is the chief among the gods including Brahma, who is 
the supreme spirit, the great vod; I called him blessed. "Lhereapon the 
Lord said, * I ean only give fruits of sacridces and other acts, when such 
acts are accompanied with the priest's fec," Ile meant thereby that 
he could not be blessed without sacerdota! fue payable to the ofliciat- 
ing priest. A sacrifice performed without such fee is ineffec'ual. Now 
hear a little about this priests fee. If this fee is not. paid in due time 
to a Brilmin, it must be doubled after the lapse of a night ; it must be 
increased a hundred times after a month. A thousand times, after two 
months. “And if a year expires, the donor must go to hell. That sinner 
is consigned to the hell culled the pit of urine for a thousand years and 
afterwards attains the condition of a diseased Chandal. If the donor 
does not give to the donee his dues or if the donee does uot demand his 
dues frem the donor, both of them wust dvall in ball for a Who isang 
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years. Afterwards the performer of the imperfect sacrifice turns irto & 
Chandal ; and the officiatins Brihmin turns into a pries t of the Chan- 
dal : and both the sinners, as a result of their Karma (action), are attacked 
by diseises. All the gods and the munis having heard the above words 
of Sanat-Kron iva were filled with astonishment and joy at one and the 
same time. Nanda also was surprised and ceased to regard Kiisna as 
his son. ‘Then with a heart agitated with sorrow and void. of shame, he 
wept m the sembly when Parvati consoled him saying, “ O Nanda, 
compose yourself ete.” Nanda said, “ O Lord of gods, as an . invaluable 
gem or diamond kept in the house of a bad merehant who does not know 
its value is lost to him, so, O Lord, you were practically lost to me through 
my ignorance, though you were in my hands. O Lord, you transcend 
Nature, how ean I realize your greatness ? So, please to excuse me for 
my faults. I shall not go home or to Gokul or to the coast of the Yamuna, 
O elder brother of the wielder of the mace, I need not go any more to. the 
land which used to afford you pleasure with the sphere of the Rasa Vrindà- 
vana Yas'odà or the cowherdessess. And if I go at all, what shall I say to 
Yas'odá, the auspicious Radha and the loving children 2” O Narada, 
Nanda, so saying, swooned belore the assembly : and Krişna, the Lord 
of the universe, at once took him iu his lap and consoled him." 


— — m 


CHAPTER LAWS YTN. 

1.14,  Krisna said, ** O father, revive. The whole world containing 
animal and inanimate objects is transeieut like a bubble. OC most blessed 
being, banish your grief and adore the supreme and great goddess of 
illusion (Maya), who is eternal and most blessed, who represents, the 
imaginative faculty of Visnu, who gives redemption and dispels all. kinds 
of delusion. On the occasion of the dreadful battle between Siva and the 
demon called Tripura, Sankara was frightened, but on the strength of 
the hymn or ole to the great Maya he was able to destroy his enemy. 
Before this assembly, I offer you the great ode whieh dispels all delusion 
and fulfils all sorts of desire. Listen.” Nanda said, * O Lord of the 
universe, mereiful to your believers, you transcend the properties of Nature: 
you are the supreme Being, the father of the Vedas. Therefore give 
me an ode saered to the great goddess (the mother of the world, the 
destroyer of all calamities) an ode which is mysterious and excellent and 
which may be attained with difheulty, with a view to relieve the sorrows 
of man, fulfl his ik sires and eontiibu:e to his prosperity and celebrity. I 
am one of your great believers and most submissive.” The Lord said "I am 
voing to tell you the most wonderful ode ealeulated to ent otf the bonds 
of attachment and destructive of all. calamities. Listen." In days of yore, 

Sankara laid aside his weapons in the battle-field ; and advised hy "Nárüyana 
and deputed by Brahma, he read this ode. 'lhe god Náráyana seeing 
that Siva was beset by enemies informed Brahma, Brahma arriv ed at 
the hattle-field and said to Siva fallen on his chariot, “ O Siva, remember 
that primordial goddess nature, the emblem of Brahma, the destroyer of 

calamities ; and all will be well. O Lord ot the gods, as enjoined by Hari I 
vive you this tidings. Ina word, no one is able to conquer his enemy with 

yat the belp of the gutless ofenergy ?' Siva ab the instance of Brabud’ 


KRISNA JANMA KHANDA. 435 


bowed down and with folded palms and a reverential inclination of his 
shoulders recollected Durga. He bathed, then washed his feet and put on a 
pair of clean elothes. Afterwards he rinsed his month and hell holy 
grass in his hand.. Then recollecting Hari ina pure condition of body 
and mind, he said this : 

15.29. “O. Darga, destrover of calamities, O merciful great 
goddess, I am your believer and adherent. I hive been beset by enemies. 
Preserve me. Preserve. me, O Maya of Visnu, O most blessed goddess, 
O consort of Narayana. O emblem of eternal Lkrahmá, O supreme deity, 
image of eternal happiness, O mother of the world, you are the mother 
of Brahm’ and other vods. When you are vested with attributes, vou 
have a form , when you are void of attributes, you have no form O 
eternal goddes, influene. d by your own spell. at times von are a supreme 
Being and at times the goddess Nature. You alone wield at times the 
form of Brahma and transesnid both the supreme Being and Nature. You 
alone are the excellent Savitri, the mother of the Vedas. You manifest 
yourself in the Vaikuntha as Maha Lakgmi the image of all prospericy : 
in the sea of milk as the.the c lestial goddess of fortune, the consort of 
Lord Narayana,who lies down on his. eternal bed; in the heaven. Lakgmi: 
on the earth as the roval Laksmi: in the Patala (nether world) as the 
Laksmi of the snakes ; and lastly as the household goddess of the house- 
holders. O goddess, you are the symbol of all prosperity aud dispense or 
administer all prosperity ; and you are Saraswati. the presiding deity of 
language, the spouse of Brahma. In the cow-world, you are the 
presiding deity of the life of Krişna and occupy his heart in the 
form of Radha. You are the presiding goodess of the eow-worll. 
Yon are the Vrindà at -Vrindaivana and revel at Vrindâ vana 
in the sphere of the Rasa. You preside over the mountain cf a hundred 
summits. Your name is Chandrávali, At a certain ave, you are the 
daughter of Daksa, at another age you are the daughter of mountain. 
Your are Aditi, the mother of the ‘gods. Yon are the earth, the harbour 
of everything. You are the Ganges, the koly basil, Swâhâ and the 
chaste Swadhá; and through the digit of your own digits, von manifest 
yourself in several forms as | the wives of the gods. In a word, goddess, 
you are the emblem of a man, woman and a eunuch. You are the seed 
of trees, the erm of creation, the consumptive faculty of five, the cold- 
ness of water. You constantly represent valour, displaying yourself as 
lustre in the-sun and as grace in the moon and lotuses. 

30 39. You represent the creative faculty at the time of creation, 
preserving agency at the time of preservation, the great destruct ive 
ageney at the time of destruction and as aqua in water. Nay, you re- 
present all energy and are the source of «ll prosperity. O great ocddess, 
when the four Vedas and Ananta with his hundred mouths cannot 
adore you, how can a servant do so? Nay, Saraswati herself, 
Brahma and the eternal V snu eannot adore you. hen how can 
I, afilietel bv war, adore you, O great goddess’ O great faculty of 
illusion, by, ‘virtue of your personal "met. A graciously des troy all my 
enemies, Siva having adored her piteously in this way fell prostrate on 
the chariot in the battle-field. Whereupon Durga, mal like ten 
millions of suns, (deputed by the merciful Narayana, the supreme Being, 
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soon appeared before S'iva to secure his welfare aud victory. Later on, 
the great goddess sail, “Kull the demon with the help of the supreme 
energy.” She also sail, “O s'iva, solicit the desired boon and } assure 
vou all will be well with yeu You are the best of gods. | shall crown you 
with victory.” S‘iva said, “O gracious goddess, ! so'ieit the destruction 
of the demons. ‘therefore, O primordial eternal Durgd. give me the boon 
as desired by me.” The god less said, “O blessed being, O spritnal leader 
of the world, remember Haii and conquer the demon Vripura That 
effulgent Lord God is personally the ruler of the world. Wien the goddess 
was thus speaking, Lord Visnu took the form of a ball and with his 
head sustained the eh iriot of she wielder of the spear. i 


40-19. The wheel of the ear had been turned npwards and iis top 
had been turned downwards. Bat he restored the car to its orizinil posi- 
tion, gave S'iva a weapon consecrated with mantras and afierwards sus- 
tained the chariot by lifting is with his horns. S'iva, as he held the weapon, 
recollected Visnu and the goddess and hurled the weapon 75 bhe demon who 
dropped down dead oa the yroand. Thereupon the z:ds worsbippe 
Siva and rained flowers on his head. Durgá gave him a spear. Visnu 
gave him a trident ; and Brahind auspieiously blessed him. ‘The munis 
were pleased, all the gods danced and the Gandharbas and the Kinnaras, 
began to sing. O rather. ] thus deseribed to vou the best hymn likely to 
kill one's enemies and remove calamities. This hymn leads to great 
prosperity. bappiness, nay, reverence for Hari and even the great redemp- 
tion of final emancipation. < There is no doubt about it. Through the 
influence of this hvinn, attainment of the eow-world and even the bond- 
age of Hani can-be secured : and avarice, affection, lust, anger and other 
passions which are at the root of Karma are destroyed. ‘lhis hymn is 
calculated to bestow on -man strength and intelligence, annihilate 
the germs of birth and death, conter blessings in the shape of wealth, son, 
wife, land and all kinds of prosperity, remove grief and sorrow and even 
lead to all kinds of. perfection, ‘The study of this royal ode gives a son 
even to the most barren woman, sets a prisoner at liberty, encourages 
the timid, cures the diseased and enriches the poor. 


50-63 O king of the Vais'vas, a man encountering a wild fire, or 
sinking in the water of a great ocean owing to shipwreck or a man 
oppressed hv robbers and enemies and attacked by beasts of prey is re- 
leased from his danger by virtue of this ode and attains prosperity. O king 
of the Vraja, as a diamond among metals, as a Bralimin among bouse- 
holders. as Ganga among rivers, as the syllable Om amone mystie formalae, 
as the holy basil among leaves, as the earth among containers, as Parijate 
among flowers, as the sandal among woods, as the worship of Visnu among 
devotions, as Ekádasi among vows, as S'ambhu among sages, as Gianes'a 
among adepts, as Vienu among gods, as the Vedas among holy books, as 
Kamala among the serene cr tranquil in disposition as Saraswat? among the 
learned, as Radh& among the beautifal. so this ode is supreme among the 
odes. ‘There is no ode superior to this o te. In olden times, on.the occasion 
of the solar festival, I gave it to Brahma who, subsequently, at my com- 
mand gave this ode, destructive of all calamities to the frightened Siva op- 
pressed by demons, Siva, later onfeave it to Sanaka and other saints as well ae 
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to Dnrvåså. Lord Sanat-.Kumára mercifully cave it to Gautaina 
who gave it to Pulaha. ‘he last-named gladly gave it to Angirá, the 
Sun and the Moon. The San gave into Yama who mercifully gave it 
to Chitragupta. O father, you should onee read this cde daily so that 
you may succeed in attaining the Cow-world Now, O lord, with this 
ode, just adore Parvati who is present before vou. Do not give it to 
an ordinary man. Conceal it from a sinner. lt may be given in good 
faith to one who is a believer of Narayana, to a man of tranquil. disposi- 
tion, toa learned man and to an omniscient Brahmin. You should not 
give it to one who carries a bullock, the husband of a. barren woman, 
the cook of a S'üdra and one who eats the food offered hy a s'üdra on 
the occasion of the funeral of his relations. Particularly you should never 
give it to a Brahmin who sells his daughter. 

6471. lf a man recites this ode a hundred lakh of times, he is 
rendered perfect in this ode: and through it he attains perfection in 
all matters. A man who has attained perfection in respect of this ode 
ean easily control the fire, the water, the earth and the mind.. The 
perusal of this ode is productive of greater religious merits thau a thou- 
sand horse.saerifices, eireum-ambulation rcenud the world and ablutions 
in all holy places designed for pilgrims. O father, I gave vou this 
ode which is as dear to me as my life. New once adore Párvati before 
this council.” O great Brahmin, Nanda having heard the words of 
Krişna adored with this hymn the goddess Parvati, the source of all 
prosperity ; whereupon she was pleased to give him a boon. O Muni, 
she gave to Nanda the following boons, viz, residence in the Cow-world, 
as desired by him, supreme knowledge, the reverence for Hari, hardly 
to be secured even by the Vedas, the kingdom of Gokul, the bondage of 
Hari and all kinds of perfection and after mutual greetings she departed 
with Siva. The gods and Munis adored Krisna, the son of Nanda and 
also went home. On the other band, Krisna said to Nanda, “O king 
Nanda, by my counsel which can be secured with difficulty, the delusion 
of your mind has been dispelled. Now be pleased to go soon tu the Vraja.” 


OTNRPTERIEXEXEIX. 

1-10. Krisna said, * O Nanda, O king of the Vraja, now goto the 
Vraja. You have now known all the mysteries: and you had an inter- 
view with the Manis and the gods. You heard all the narratives relating 
to virtue and also the princely ode of Durga, hardly to be attained, by whieh 
a person may be released from the ties of the world. O sire, I passed my days 
in your house with great pleasure. lixeuse me for the otfenees whieh I 
committed in your house as due to the levity of childhocd. -1 have 
experienced in your house a pleasure which leven could not enjoy by the 
side of my parents iu the royal palace and which could not be secured 
even in heaven. Please give my greetings, affectionate and submissive, 
and offer my apologies to my mother Yas'odá (soliciting her to condone 
my faults), also to the cow-herdesses, the eow-lierd bovs with whom 1 had 
constantly associated. But particularly remember me to Radha. O sire, 
after having experienced the pleasures of this world, you shall goin the 
end to the eow-world with Yas'oda, Rohini, the cowherds and cowherdesses, 
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the eow-herd boves, Vrigsbliánu, Kalàva:i ‘the mother of Radha and Râdhå 
herse!f.j O father, av the time of your departure seven lakhs of chariots 
chastened by strings of diamonds and eonstraezed with invaluable gems will 
deseend from the eow-world. "i'hose ears will be deckel with gems, dia- 
monds and strings of pearls and eovere] with vellow-eoburel lovely clothes 
consecrated by fiie. 


11-90, On the four sides of tha cars, the best of my attendants having 
graceful features and ho! ding white chowries in their hands will take their 
stand. ‘Che chariots will be decked, here and there, with excellent and 
lovely looking glasses made of diamonds. You will thea quit your mortal 
frame and assume a celestial boly and, surrounded by cowherds anl eow- 
herdesses, vou will ride on the ev and unquestionably go to the eow-sworkd 
with verv great pleasure. Kaldvati ithe mother of Radha: alias Mend, the 
outcome ot no womb, with her body that is imperishable will un: domas! ly 
vo to the enweworld on the sama ear. Mena alias Kalavati, (the 
intelleetaal daughter of the manes) the mother of Sita and Menaká, the 
mother of Parvati, are truly blessed. O father, the philosophy which is so 
mysterious and can hardly be secured by any person has been deseribed 
to vou : and Dargá and I both have given you boons.” Nanda, the 
worshipper of Krişna, and the king of the V raja. hearing this, again suid 
to the Lord of the world eom passionate to his adherents, *O Lands deseribe 
to me the eternal Dharma i.e, permanent features of the four ages in 
detail by turns. Also tell me the nature of the virtue and vice at the end 
of the Kali vaga and also the fate which awaits the earth, Dharmas and all 
creatures. - Describe to me, 1 pray, all these subjects." Krisa with eyes 
resembling a pair of lotuses as he heard his words, began to reeite a 
sweet and wonderful narrative. 


———— 


CHAPTER XC. l 

1-9, The Lord said, * O Nanda, with alacrity I am goine to recite 
to you all the sweet narratives that are stated clearly in the Pu-ámas. 
Listen. Inthe Satva age, Daárma is perfect, men are perfeet ; truth and 
merey are perfect also. At that time all the Vedas and their auxiliary 
branches, various kinds of histories and literature, the lovely Puránas, the 
Pañeha-râtras (works by Narada ete) and the beneficial and delightful 
systems of religion are discussed freely. In that age all Brahmins are 
conversant with the Vedas, and virtues and wholly devoted to religions medi- 
tations. They are constantly engaged in the contemplation of Narayana 
and the recitation of his Mantras. At that time all the four castes, 
Brahmins, Kgatriyas etc., are Vaisnavàs and the Siidras devoted to 
truthfai religions rites are engized in the service of the Brahmins, At 
that time all kings are pious aml apt to support their subjects from whom 
they realize only a sixteenth part of their profits by way of revenue, [n 
that age the Brahmins are exempt from payments of revenue and pass 
their days in happiness :and the earth always teems with crops and 
diamonds. At that time pupils are devoted to their spiritual guides ; sons 
ara devoted to their fathers, and women, to their respective husbands. 

10-16. Everyone enjoys the society of his wife at the due time after her 
menses ; no one is licentious, There is no fear of thieves or robbers at 
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the time; and none is enamoured of another man’s wife. All trees 
are loaded with fruits, every cow is fall of milk and people are strong, 
tall and fair. Nay, many virtuous “men maintain their health pro- 
perly for a long time, and thus live for a lakh of years. As the Brahmigs 
are devoted to Visuu, so are the three castes also- devoted to Visuu and 
serve the Dràhmins. Rivers (large and small) and the caves or vallevs of 
mountains are full of water.’ The four castes consecrate themselves by 
acts of pilgrimage; and the Brahmins, by religious austerities. 
The mind of all poisons is pure ; the worll is free from hypoerisy and 
ring: with celebrated deeds. In the famous and blessed age of Satya, the 
mines during the festivals, the gods ou the lunar days, and the guests at 
all times are worshipped. The three castes including Ksatrivas are 
devoted to the Bráhmins aud ever eager to feed them ; for the mouth ot 
a Bráhmin is like a fertile field fogo from thorns če, all sorts of desired 
fruits are secured through such fielis. In that age every one recites the 
name of Hari and always cheers himself with the celebration of the g:and 
festival of Hari. 


17-98. Inthatage oftruth, every one derives pleasure from the celebra 
ton of his name and from iiij. sacred to Hari No one slanders the 
god, the Bráhmin or the servant. No one blows his own trumpet (praises 
himself) : but every one is engaged in reciting the virtues of others. No 
one adopte a hostile attitudo towards others. Every one tries todo good 
to others, No man or woman is illiterate : every one is learned. In that 
age, uo one is poor; every one ownsa temple constructed with gems. 
The house of ev ery one teems with gold, diamonds, gems, pearls aud 
precious stones. ‘There is no beggar or unhealthy man at the time. 
Every one is free from sorrow aud full of joy. No man or woman is 
wauting in clothes or jewels. No one is cunning or wrathful, hungry or 
deformed ; every one, free from deerepitude, enjoys perpotual vouth. 
Every one is incorruptible. No one is subject to mental disease or any other 
malady. Truth, virtue or merey which is synonymous with Daarma as 
described in the Satya age, loses one foot in the Treta and two feet in 
the Dwipara age. ln the beginning of Kali, Dharma maintains onlv one 
{oct and becomes very feeble. O king of the Vraja, at this time the seed 
of evil, robbery and dishonesty is sown. People at- this time seeretlv 
eommit sins ; through fcar they do not make their acts publie. Afraid of 
publieity, avon commit foul deeds in private People attached to the 
wives of othere have not the moral courage to announee their guilty act 
tothe publ:e. Sinners are afraid of the virtuous. Kings are compara- 
tively less pious: the number of Brahmins conversant with iie Vodas is 
limited ; and oub of innumerable persons, only a few are devoted to 
religious rites and vows. Most of the people de as they will. So long 
as the holy shrines, Vignu, the village gods. the scriptures and the worship 
of the gods exist on earth, religious contemplation, truth, piety and 
desire of heaven prevail also to a certain extent. 


29-37. O sire, the age of Kali, the mine of vice, has one great 
redeeming feature, At this time, sins are not predueed by the oporation of 
the mind; but virtue and good deeds derive their genesis from mental 
process, 2 father whey the poly | lacce designa [er vilgrimg 
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disappear, the remnants of virtue also disappear. Like the moon obscured 
by the dark night of the Ainà-Vasyà, Dharma will be re lueed to a digit 
at the end of Kal. Nanda said, “O child, plese r'late fo m> how 
long the holy places, Vui, the village gods and the Sistras will subsist 
on earth", The Lord sad, *O father, Hari will remain on earth for 10 0J0 
years even after the appearance of Kali. For the period specified above, 
the worship of the gods aud the idols, the S Astras and tha Puranas will also 
remain. Ganzá willonly remain here tor half of the above period; and for half 
of the period specitied last, the village gods and the Vedas valued by savants 
will remain. O father, later on at the end of Wali, the measare of Adharma 
(vice: wil! be full. All the four castes (Brahmins, Kgutrivas, Vais vas and 
Sulras: wii be reduced to one homozeneous whole; marriage will not be 
eouseerated by mystic ineautations: trath or forgiveness will no longer 
previil: the Bzálinius will give up the use of sacred threads and the 
marks of sandal on their foreheals; the descendants of the Brahmins 
will be void of Sandhya sole to the San) and lay aside their discussion of 
the Vedas. One caste will eat indiscriminately with the other castes ; no 
hard and fast rule will be observed; the four castes will b2eome dissolute 
and grow impatient to eat forbidden articles. Women will practically 
lose their chastity. In every house unchaste women will be found though 
their husbands will tremble at their sight and obey them like servants, 
yet the wives will constantly rebuke them. 


33-50. O sire, women will not give exeeilect fool to their respective 
husbands perplexed wita hunger. On the other hand, they will gladly 
entertain their gallants with sweetmeat, betel, sandalete. [n Kali, the 
son will rebuke his father; the pupil, his preceptor. Subjects will 
oppress the king and the kiug will oppress his subjects. Virtuous men 
will be very much oppressed by robbers, thieves and wicked men. The 
subjects persecuted by the Government for revenue will dwell in the 
wilderness in agony. ‘The earth will be without crop and the cows 
without milk. For scarcity of milk, the Ghee anl butter will hardly be 
obtaiued. Peoplo will always speak the — untrath. Brahmins, 
giving up the performanee of Sandhya (solar worship) and other puritying 
rites will travel hither and thither (mounted on balloecks) and engize 
themselves as cooks in the servie of S’adras. They will develop a taste 
for burning the corpses of the Sadras and for eopulating with Sadra 
women. ‘The SAdras will in their turn be attaehel to Brahmin women, 
The wife of a Brahmin who maintains Südra servants is more than a 
mother to them accordinz to the Sistras; bat lieentiois servants will 
enlist themselves in her service. "Through the influence of Kali, a 
servant will kill the king and become a king himself, and womee 
will kill their respeciive- husbands and faithfully serve their galants. 
The king will be killed) by his son who will rale in his plaez. 
The king will adopt the rites of an infidel prosertbad by Daarina and 
efface the good deeds and celebrities of virtuous mea. All men will become 
wilful, heentious and greedy. Constantly subject to diseases. they will 
look deformed. hev will be also destitute of decent clothes, A man will 
take imperfect mintra (mystic formalan) at the time of jnitintion): 
eplivaah galley cili bo veeraited from low easter. Thor will be younger 
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than their pupils, slanderers of the Vedas and exponents of fal-e systems 
of theology. In the Kali- yuga, luxury will always replace the worship 
of the gods, the Brahmins, the guests, the spiritual leaders and the 
parents. ‘Ihe wife and the relations of the wife will alone be entitled to 
esteem. Through the influenze of the yuga, in due course, a man of noble 
blood will adopt the profession of a thief and steal the property of a Brahmin 
or a god; and actuated by love of money he will commit murder in ‘cold 
blood, without any scruples of conscience, 


51-68. O sire, through the influence of Kali the whole world will be 
denuded of temples ; and “subject to anarchy and immorality it will assume 
a hideous aspect. People will be afflicted with hunger, poverty, and 
diseiseand put on only shabby clothes, emperors will own only cowries and 
jars. people will measure only athumb in height, and trees will be as 
small as pot-herbs. Palm, eocoa-nut and jack-trees will be small like 
mustards. Later on, they will be smaller still Houses void of 
water cups and dishes containing food and without furniture will 
be dirty in the highest degree, emit a foul smell, and (void of candle-light) 
remain steeped in darkness. All people beset with sins will be afraid of 
beasts of prey. Lustful men and women will quarrel among themselves. 
Women will be void of beauty and men, void of grace. In the 
Kali-yuga, rivern, great and small, eaves or valleys of mountains, or 
ponis and lakes will bs void of water-lilies and water, jars will be 
entirely void of water. Women will not be able to sustain children 
in their wombs. ‘They will always be excited: with lust, while in 
the society of their gallants. Every one will eut the Peepul or the holy 
fig ; the trees will be denuded of fruits, branches and trunks. There will be 
no taste in the fruits, crops or water. People vill be erael and impious and 
always use foul language. O king of the Vraja, then after a heavy rainfall 
1.052 deluge, usalye suns will rise in the sky and kill all men and animals 
with the intensity cf their heat. 'Püe world will exist only in name. 
After the end of the Kali, the Satya age, again wili come to the fore. 
O father, | am but a boy reared with your ‘milk. As far as I eould, I 
described to.you the four yugas. What ean I say more? Now go to the 
Vraja with pleasure, By weeping, which is the only strength of an infant, 
1 secured from you as my food butter, ghee, milk. purified curd, whey, 
swastika (a kind ofeake), sweet-meat like nectar and every other sweet 
article dedicated to the gods and the manes. Vor erving is the weapon of 
children. ‘Therefore, O father, excuse my fault; 1 am but a child and 
commit offeuce at every step. You are my father and Yas'odà is my mother, 
lam your affectionate son. Please also beseech my mother Yas'odà and 
Rohini to excuse my faults. Please announce to the inhabitants of Gokul 
what I am and reeite to them whatever you have heard from the mouth of 
this boy. 


09.79. ‘Time unites friends : aud tine creates a rapture between them, 
And time alone engenders satisfaction. ‘Time creates aud preserves 
things ; thine produces happiness and time i all people ; time alone 
di-penses to a person pleisure, pain, fear, grict, ‘deerepibude, death, birth 
ele, with due deference to his Karma. o father, everything is occasioned 

-by time therefore, do nat be surprised at the ineident of my separation, 
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Now go to the Vraja. Just look at the revolution of time. Yun are Nanda, 
the king of the Vais’yas, the lord of the cow-herds at Gokul, whereas 
| was at Mathura, the son of Vasudeva. My father, from fear of Kamsa. 
transferred me to your house and placed me by the side of Yas'odà ; 
therefore you are more honoured than my father. .Yas'odà, my mother, 
is more affectionate than my own mother. O king of the Vraja, now 
set aside vour delusions (affecti on ete.,) by virtue of that knowledge whieh 
Land Parvati imparted to yon. O father, now go home with pleasure.” 
Nanda said “O child Krigna, remember for a tims Vrindàvana, the 
lovely grand festival, the Gokul, the mileh-eows and the boaatiful coast 
of the Yamunà. O son, do vou remember the sphere of tho Nasa, so 
dear to vou and delightful ‘to the women, the ecow-herdesses and the 
cow-herd boys, your mother Yas'odà, Rohini aud RAJDY dearer to you 
than your life? O son Krişna, I request you’ to go to Gokul once for a 
short tine only.” So saying he held Krigga in his lap. Phrough grief, 
tears constantly flowed from his eyes and annointed the whole body cf 
Krisna. King Nanda out of affection. held him in his lap and constantly 
kissed his face. Then Jord Krisua most gladiv spoke to him thus. 


CHAPTER XCI. 

}-14. The Lord said, * O father, asa result of Karma, ail persons 
are united with one auoticr and dwell together they are again, separat: 
ed from one another for the same cause. Who can resist the fruits of 
Karma ? O father, Ud-dhava will tell you every thing at Vrindàvana. 
lam sending him to-Vrindávana. You will gather all iuformation from 
him. That Uddhava, immediately on his arrival there, will console you with 
cheering words. My mother Yas'odà, Rehini (the cow- herdess), the cow- 
herd boy and Radha are dearer to me than my life.”  Krisua va- saying 
so, when Vasudeva, Daivaki, Buladeva. Ud dhava and Akriva suddenly 
arrived there. Vasudeva said, “O king Nanda. through this boy, 
| bave got a good true friend like vou. "You should now banish the — 
emotion of gricf from vour mind and go home. The chill Krişna 1s my 
son as well as vours. ‘There is no difference in this matter. O father, 
it is noba far crv from Mathura to Gokul : so you will no doubt be able 
to see your son among grand festivals avd on other joyous occasions.” 
Daivaki said, © O king Nanda, why are you so much dejected with 
sorrow ? Arigna is vour son as well as ours. He has already dwelt in 
your house with Balargm for about eleven years. Why have you 
been aftlicted with sorrow in the course cf so shoré a time? If vou 
cannot bear the absenee of Kr'sna, vou had better stay at Mathura 
with your son for a few days more and bless yourself’ with the sight of 
his lunar face.” At this time, the Lord said, * O Uddhava, mo to 
Gokul at once : and all will be well with vou. Go there with- pleasure 
and with cheering words and metaphysiwai aeviris s caleulated to 
banish grief. cons ale my mother Yas‘od4, Rehini. the cow-herd boys, 
Radha and the eow-herds who are staying there with sorrow on my 
account. Also tell mother Yas’odi that at the command of mother 
Daivaki, king Nanda would pat up with us tora while at Mathura.” 
So say ing, lhrien na scou eutered into the seraglje ef hic house witb his 
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arente, Baladeva aud Akrüra. O Nárala, Ud-dhava having passed the 
night at Mathura went quickly in the morning to the lovely Vrindávana." 


CHAPTER XCII. 


1-11. “O Narada. Ud-dhava, deputed by Krisna, proceeded as a messenger. 
While starting, he iirst bowad to Ganes’a then ha ramembered Narayana, 
Simbha, Durga, Liksmi, Saraswati the regents of the quarters and Siva, 
observed many auspicious omens in the way and started for Vrindayana. For 
instanc *, ha witnessed th? sound of the drum, bell, eonehes, the recitation 
of the. name of Hari anl auspicious blessings — proncuneed by the 
Brihmins. Further on, ho saw in the way a chaste woman devoted 
to her husband and haviag sons) a lamp, a wreath, a locking-wlass, a nus 
full of water, curd, fried riea, fruits, sproits of bent grass, white paddy, 
silver, gold, honey, Brahmins, a black antelope. & bull, whee. fresh 
mest, an excellent elephant, the best of kings, white horse, a fas. a 
mongoose, a parrot, a white flower, sandal and other aspicio is articles : 
anlafter he had proceeded a little further, he reached — Vrindàvana. 
There. in tho first place, he saw the immortal fie tree in the forest of 
fix trees. Its leaves were red and very smooth. Afterwards ha observed 
the well-dressed cow-herd boys. They were decked with ornaments 
of vem and impatient with grief, were erying loudly saving, “Oh 
Krsiv! Oh Krisaa! After having consoled them | with echeerine 
words he observe! the city which was hailing him from a distanee and 
saw th» graesfal pavilion or camp of Nanda manifesting itselt before his 
eyes. That pavilion was eonstracted with excellent diamonds, decked 
on all sides with gams, diamonds and pearls, and interspersed, here and 
there with graceful jars of pure gem. l 

12-23. He obsarved its picturəsque threshold and then prepared 
to enter into the city. Ha descended from his ear and rested in 
the courtyard. Afterwards, Rohini and Yas'odi enquired into his 
welfwe. greeted him. with matting used as a seat, water, cow ete, and 
oblations of honey anl milk and sail. *'O Uddhava, whece are 
Nanda, Balardma and Krisna? ‘Tell me truly." Then Uddhava 
eommunieited to them the tidings of the welfare of every one in 
due order. He also said, *O Yas’oda, Nanda is putting up at ease 
with Krisna and Balarima. We will return aftera while. Let me at 
present know fully of your welfare so that I may communicate it to 
them on my return to. Mathura.”  Yas'odá and Rohint, after having 
heard of their welfare, gave to the Brahmins precious gems, gold, cloth 
ete. Afterwards, having entertained Uddhava with sweermeat delicious 
like nectar, they offered to him excellent gems, diamonds and precious 
stones. At their command, musicians began to play upon different 
kinds of music; instruments. ‘Thereafter they fed many Brahmins and 
performed many auspivionus deeds They eaused the Vedas to be chanted 
by the Brahmins and with «reat pleasure they worshipped lord Siva 
with sacrificial pzosenta, flowers, frank-ineense, lieht, eloth, betel, oblations 
of milk and honey, ghee, ele. Thereafter with 16 ingredients, many 
kinds of offerings (or victims), a hundred buffaloes, a thousand pure goats, 
ten thousand sheep and other presente they worshipped Phavant, the 
goddess of Vrindáyana. l 
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94.34. With a view to secure the welfare af Krisna, they distribut- 
ed a hundred pieces of goldand, by way of priestly fees, a hundred 
mileh cows to the Bra hmins. Afterwards, they worshipped Ud dhava with 
reverence again and again. Uddhaya, after having consoled the eow-licrds, 
Yas'edá, Rohinf, the eow-herd boys anl the "old milkmaids attended 
the sphere of the Rasa. Having arrived there he saw that the sphere 
of the Rasa was ronnd like the graceful orb of the moon and decked 
with the column; of Sri-Ráma (large will) plantains overhung with 
enchanting and eraeefu! rows of garlands and associated with leaves of 
verdant jack and sandal trees stitched together with the thread of silk. 
The land situated within the sphere of the Rasa was purified by curd, 
fried rice, fruits, silk, flower, sprouts of bent wrass, sandal, aloe, musk, 
and saffron. This sphere of the Risa eontained three lakhs of — beautiful 
anl lovely temples dedicated to pleasure. It was cwefully guarded on 
ali sides by three crores of cowherds; and lakhs of cowherds, thinking 
that Krisna had arrived there, wan Jered at lare. Afterwards Ud. dhava 
eirenmambulated ronud Yamuná. By turas, he also @irenmam Sulated 
round the forests of sandal, den o small variety of jasm: ine, seres. 
pine trea, Madhavi (ereeping plants), Vakula (mimusops Hlengi) Rangala, 
V ka: (Jonesia  ltoxb), Siris'a, Dhatri Kanchan (emblie "myrobalan: , 
Daók and Karnikár (holy tree having exeellent flowers with no smell), 
Similarly, Uddhava in the gladness of his heart walked through the 
fo'est of Nakiswara, the clove wood, the wood of marshy date-trees and 
the forest of palm-trees and made a eireuit round all the forests of 
different descriptions. 

35-49. In this way, baving left on the left side the bread-fruit trees, 
Å= jack, the cocoanut trees anl the forest of mandár, he passed on- ward 
and observed a lonely grove. Afterwards having erossed its limits he 
reached the sweet and lonely forest ot honey (Madhu-vana) ringing 
with the note of male euekoo. ‘Thera the bees were humming and that 
revion of the harbour of Madhavi (a creeping plant) was full of 2 wild 
and enchanting trees. ‘The wind bearing the perfume of flowers was wont- 
ty blowing and filling all the sides with ineense. After having seen that 
fore-t, Ud-dhava went to: tha lonely forest of Jujube situated on the 
margin of the royal road as mentioned above. He then observed by 
turns the forests of bael, Neem (a tree with bitter fruit), orange, lotus, 
the oleander tree and holy basil and saw red ‘and ripe fruits blooming 
before him. Having left them on the left side, he entered into the fores i 
of plantain : and there he saw the hermitage of Radha situated in a 
solitary place ‘That hermitage was surro: unded bya rampart, a moat and 
for:s. constructed of precious stones. fence it was innecessible to foes 
and easily accessible to friends. lts danger signal was always guarded hy 
sentinels, ‘Chis hermitage was built by Vis'wa-karmà and adorned with 
several sorts uf pictures, inlaid with diamonds. vems, pearls and precious 
stones and ornaments with pillars of diamonds. Therein temples decked 
with staircases of diamond contributed to its beauty : and jars of diamond 
were placed in a row. Above the hermitage, flags of cloth consecrated by 
fire and fluttered by the wind greatly magnified its charm. Some places 
were adorned with diamonds, looking glasses and white chowries. Later on 
Ud-dhava perceived the lion-gate of the hermitage, constructed with gema. 
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Thereafter he entered into the threshold and observel the won lerfal lonely 
forest of Kadamba at Vrinlà vana. There he saw the charming sphere of 
the Rasa constructed by Vis'wa-karmi and containing fignres whieh 
represented the theft of garments. Insi.lo the sphere, he saw many bo vers 
or arbours occupied by eowherds and cowherdesses, 

49-57. Uddhava having seen this gate crossed the lonely second gate 
and the third gate and then arrived at the fourth gate. He thought that 
this gate was the best of all Then arriving at the fifth cate ne beheld 
many kinds of pictures and after- wards arrived at the lonely sixth gate. 
There he saw that the walls contained paintol pietnres representing the 
fight of Rama and Rivanaand thestenth tnearnationor Visuu. Viswa karma 
also painted on them pievures representing the artiiicial sphere of the Rasa 
and aqueons sports of the Yamuna ina very graceful manner A thousand 
milk-maids were carefully guarding the sixth entrines. They were decked 
with various kinds of ornaments eonstructed with excellent gems. They 
held in their hands excellent statfs of gem ; and their garments anl jewels 
were in-laid with gems, pearls and diamonds  l'irst of all, Miihavi, their 
chief, enquired into his welfare, and Ud dhava returned to her a suitable 
answer. Madhavi having left Ud-dhava there, went rejoieed and 
informed the female associates of RAdha of the whole affair. 


58.7. The dear laly companion of Radha having heard the gool news 
gladly sounded eonches, bells. Mridanza (a small dram,) and Panaya 
(a sinal! tabori, duly greeted Ud dhava and very wladly ushered him into 
the interior of Radha’s mansion. Ud-dhava havinz arrived there saw that is 
was excellent and made of excellent gems. Before him was lying down the 
aggrieved Radha resembling the digit of the moon in the dark night of the 
Amavyasy4, in a sense-less condition on the leaves of lotus covered with 
mud or soft clay: constant weeping had flushed her face; her boly was lean 
and her garments dis-hevellel. She was lying down without food in a 
helpless eoudition. Jer lips were parched; she was upheaving a gentle 
sigh; and th: clusters of her hair assumed a golden colour. At the very 
sight, of Rilhà Uddbava experienced a thrill of raptures in his body. 
He bowed down before her feet with a reverential inclination of his head 
and said, ** I adore the lotus feet of Ràdhà who is worshipped by Brahma 
and other gods, and the recitation of whose virtues consecrates the three 
worlds. {bow low before the goddess Radha, the resident of the Cow 
world. O goddess, you are Chandrávali, the resident of the mountain of a 
hundred summits. I bow to you. You are the mistress of the Rasa, the 
resident of the sphere of the Risa. L bow to you. O Goddess, you are 
Vrinda, the resid nt of the coast of the river Viraji. So I reverentially bow 
to you. Yon are Krignad (the wife of Krisna) who revels in the Vrindavana 
therefore this servant bows to yon. O Goddess, you are Santé, the wife 
of Krigna ; therefore I bow to you. You always dell in the heart 
of Krişna, You are his darling: So, goddess, I bow to you. O 
mother you are Laksni dwelling in the  Vaikuntha, Saraswati, the 
goddess presiding over knowledge and Kamali the goddess presiding 
over all prozperity. So [ bow to you. O Goddess, you are Padma, 
the darling of the gol who hasa lotus-navel anl the mother of Maha. 
Visnu, You gre the primordial - energy. . So I bow to vou. 
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O mothar, you are the eelastial goddess cf fortune, the daughter of the 
sea; Navayani, the wite of Nirkyana, so I bow to you. Yon are the 
illusion of Visnn, the Mahámivà of tha Vaignavas and tlie emblem of 
prosperity. So L bow to you. — 

71-84. Yon are tha emblem of gool. the sonres of prosperity and 

Savitri, the mother of the four: Vedis. ‘This servant bows to you 
with folded palas O goddess, yor are the emblem of intelles& anl 
the souree of wisdom. In the golden age, yon presided over the 
valour of the gods; you ave Natura herself: I .bow to yon. Yon 
are the goddess Darga dwelling in a forb: I bow to you. O goddess, 
you are ‘Tripura who dil away with ‘Lripara. I bow to yous You 
are the fairest of the fair, pure, virtuous and endowed with attribntes, 
So T bow to vou. You are Siti, the daughter of Dakgi, Parvati, 
the daughter of the mountain and Uma, the female ascetic; I am 
boving to you. You are the greas golless residinz in the IX ails’ d, 
the-emblem of sleep, mercy and esteem: I bow to you. “You ar 
Aparnà the symbol of. fasting and Gouri, the resident of the 
Gouri land. I bow to you. O goddess, you are the emulem of thirst, 
hunger, error, grace and creation, the source of preservation. So I bow 
to you. .O goddess, von are the blessed Abhayâ, Swadhi,. tha 
sources ‘of redemption, Swiha, the embodiment of peace and physical 
grace. Therefore, I bow to you. O goddess, you are the emblem of 
contentment. development, merev, «leep and esteem. q1 therefore bow to 
you. Yeu are the symbol of hunger, thirst, shame, forbearance, 
atience and consciousness. | bow to vou. O goddess, you are the 
emblem of all energy aud universal motherhood. You represent tha 
consumptive faculty of five, the grace of the full Moon and the bloo:ninz 
lotus of. autumn. 

85 91. O goddess, as there is no difference between milk anl its 
whiteness, earth and smell, water and its coldness, sky and sound, the 
Sun and his light ; so aeeording to the moral cole of the world, viz, the 
Vedas and the  Puránas, there is no difference betweed Radha anil 
Madhava. O auspicious goddess, regain your  eonseionsness and . 
answer my question.” Thus adoring her Uddhava bowed t» her. 
again and again. Whoever reverentiilly studies this ode composed. 
by Ud-dhava enjoys pleasure in this world and in the enl gos to tha. 
land cf Hari. He is never beset with grief or illness or separatel from. 
his friends, A woman whose husbinl has gone oat is soon restore] to. 
him. A man separated from his wife gets har back : anda man witho15 
a son gets a son A poor man gets woalth; a min withoat land acy rires 
land; aman without subjects or adherents is able to seeure them, An 
unhealthy man gets back his health; a prisoner is set at liberty; a 
frightened man is relieved from. his fers: and a main in peril is removed 
from his dangers. By the perusal of this hy mn, an infamous mia ae ures 
fame andan illiterate man attains learning. 


CHAPTER XCIII. 
1-25. Narayana said, Radha, enlogised by Ud-dhava, regained her 
senses and seeing that he resembled Krigna.in every respect said to him 
sorrowfnlly thus: “O son, what is yonr name? Who has sent you here? 
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Whence are you coming and wherefore? ‘Tell me all this, You 
resemble Ñrişna. Whence I conclude you are his attendent, So tell 
me: at one 2 about the welfare of Krigna and Balarama | Also tell me in 
detail aN Nanda is lagging behind ? Will Govinda come back to 
Vrindavan. ? Shall I be ab'c again to see his face which’ resembles the 
full moon ? Shall i be able to play with him avain in the sphere of the 
lása ? Shall 1, after indulging in aqueous sports with my female 
associates, be able to annoint the graceful body of the son of Nanda 
with sandal-paste again?’ Hearing the  afllieted words of (Radha, 
Ud-dbava said. “O goddess of fair countenaree, I come out. of tlie 
stock of the Ksatriyas: my uam: is Uddhava l am the attendant 
of ‘the Supreme Being Hari, it is true. It is ho who has sent me to 
communicate to you the gool message; therefore I have come to vou. 
At present Krisga, ee er Fine aidi :g there in peace and 
prosperity." Radha said; ** O son Ud.dhava, the things noted: below, 
vizs., the coast of the Yamuna, the fragrant wind, the base: of the 
Wadamba tree which aflordel aiusement, the lovely holy Vrindávana, 
tha free adventures of the male cuckoo through the woods and the 
taste of honey by that bird, tbe frolies of that wieked, sinful Kama, the 
barning lamp of diamond in the sphere of the Risa, the temple of lust 
constructed with precious ston?s, the cow-herdesses and the full moon 
are still iu fall swing. "Phat tlowery bedstead besmeared with fragrant 
sandal-paste, the betel incensed with camphor suited to the purpose of 
sexual intercourse, the same fragrant wreath of jasmine, the white chow- 
rie, the looking glass, the lovelv string of pearls associated with gems 
and diamonds, “the seul the saffron, the cnp full of sandal paste, the 
lake with all its sceneries dedicated to pleasure, the fragrant gardens of 
flowers and lotuses still exist in the same condition. In fact, all my 
quondam piosperity and material glory still exist. But, alas ; where is 
the Lord of my life? O Krisua, O lord of Rama, Where are vou? O 
favourite o! my life, has your maidservant (meaning Radha) committed 
any offence ? Why. she is ever guilty.” So saying, T fainted again 
and Ud-dhava attempted to restoro her to consciousness. Ud-dhava, "tha 
best of the KNsitrivas, was very much surprised to see her in that piight. .. 
Mer seven female attendants fanued her with the white chowrie. Three 
lakhs of milkmaids dejuted to her service stood round her. A hund- 
red crores of milk-maids surrounded her, day anl night. Some of them 
beld collyrium; others held wreath, vermilion, ye allow pigment prepared 
out of the urine of the cow or the eup of sandal ; and all stood up there. 
Others waited on ker with looking-glasses or the saffron or the precious 
cup of musk or the vessel of Champak (a kind of yellow and fragrant 
flower). 

24 34. Others with a sorrowful heart held the sweet cup of honey or frag- 
rant oil or betel. incensed with camplicr or refreshing, cool water or pietures- 
qe puppets or balle or. ornaments cf gem or invaluabie elotüs eonsecre ted 
hy fire or articles of food. Some witha view to decorate her hair were 
weaving a precious wreath cf jasmine. Some with combs in their - hands 
were standing before the geddess. Others waited on her, timidly with 
lne-dye paint, or the juice of emblie myrobo!an in tbeir hands, ata 
respectable distauce, Others were edoripg er bre fom ; otber 
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afflicted with grief were weeping ; others were consoling Radha in her 
bereavement. Some milk.maid whose boly possessed the hue of heated 
gold, to allay her grief, was laying her on a lovely bed of lotus-Jeaves. 
Uddhava, observing the lamentable condition of Radha, again addrossed 
her fearlessly using gentle words delightful to the ears thus: “O goddess, 
i know that you are the gentle go: luess of primordial energy ruling over 
gods, goddesses and the adept cowherdesses. Ly the curse of Sridàme, 
you have descended to the earth as a cowherdess. You are the goddess 
presiding over the soul of Krigna and dwell constantly in his heart. 


35 46. O goddess, I am going to communicate to you an item of 
v03l and interesting Gems likely to cheer tha hewt. Listen to me 
patiently along w ith vour handmaids. This message of mine is like à 
rain of neetar on a person consumed by the wild fire of grief and like 
alebemy to a woman afilicted with the disease of  beresvement 
(separa ion from ber husband), Vasudeva having requested Nanda to 
remain there till the ceremony of the investiture of Krisga with the 
sacred thread was over, he has complied with his request with 
pleasure, After the good deed is over, Nanda accomprined by Krigna 
and Balarama will gladly come back to Gokula. After his arrival here, 
Kriena will first bow before the feet of his mother and then in the course 
of the night he will cheerfully direct his footsteps towards the sacred 
Vrindàvana. O chaste one, then you will av once be able to dispel all 
your pangs of separation by the sight of the lotus face of lord Krigna. 
Therefore, O mother, take heart of grace, put on with a smile the 
lovely garment consecrated by fire and the jewels construeted with 
excellent diamonds. © goddess, annoint your body with refreshing 
arodal-paste mixed with musk and saffron, polish the clusters of your 
hair and cover them with the wreath of jasmine, decorate yourself with 
fine clothes and ornaments and line your cheek with print of y your @) - 
meties O goddess, at the portion of th: head which denotes the partings 
of the huir, sustain the mark of vermilion and, below that sustain the m: arks 
of musks and sandal-paste. Please apply lae-dye to your feet covered with 
ornaments. Chaste one, get up. l say, again, get up, grace that throne 
of gem, lease the bed of lotus mingled with soft cl y. dedicate vour mind 
to Krisna, consume pure and sweet honey, chew fragrant betel-leaves and 
drink porfumed water, 


46-59. O godless of the gods, lie down on the graceful auspicious 
bed constructed with exeelleut gems, furnished with pillows and gar- 
lands of flowers, polished by gems, diamonds and pearls, adorned on all sides 
with jasmine wreaths ani string ol pearls, redolent of ‘musk, Jâti (a kind 
of jasmine), Champak and sandal associated with jasm'no wreaths anl 
covered with asand purified by fire. — Alterwards let vour hand-maids 
and other female attendants minister to vou by fanning vou with 
white chowries. O exquisite nymph. let the eowliordezses, devoted to vou, 
engage themselves in the service of your lotus feet. You should also obs "" 
your Totus face in the looking glass constructed with pure diamon]s" O 
muni, Uddhava so saying bowed before the pair of her lotus feot ient hy 
Brahm’ : and other gods stood up there silently before the goldess, ‘The 
chaste Radia, as she beard his words, sinie and presented to him a ring 
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constructed with gems. The ring was invaluable, constructed by Vis'wa- 
Karma, very delightful to the sight, yellow in colour and bright like 
the lamp. At firstin the sphere of the Rasa, the fire-god had presented 
the riug to Lord Krisua. Radh& very gladly aiso gave to Ud-dhave 
a pair of diamond ear-rings and a precious jewel constructed with superb 
gems. Then she gave to Ud-dhava a cloth consecrated by fire, a car 
constructed with gems, a lovely wreath constructed with excellent pearls: 
(the same which Kuvera had prosevted to the supreme deity Krisaa). 
She also gave hima lovely lotus usad as a toy constructed with superb 
diamonds which Varuna had presented to Krisna. She also gave him 
the gem called Syamantaka whick the Sun-god had presented to Lori 
Krigna, the gem calied ixaustubha prusented by Lord Hari in days of yore 
aud a throne of gem which was the gift of Indra. 

60-70. She also gave him a lovely diamond parasol, adorned with 
pieturesque, artificial lotuses, decked with excellent pearls, gems, diamonds 
and precious stones, and covered on all sides with looking glasses which 
was formerly presentd by Brabmá in the sphere of the Rasa. She also 
gladly gave him a sacred rosary of beads which was formerly presented 
by Siva. Tne goddess Radha, after having given him the delight- 
ful, sunetifying rosary of beads calculated to do away with birth, death, 
deerepitude and disease, gave him also a gem ‘formerly presented by the 
moon) which was bright like the moon and polished in a niea and de- 
lightful manner. She also gave him the inexhaustible cup of nectar full 
to the brim which was on a former occasion gifted by Dharma. She gave 
him likewise a cup of water, constructed with pure gold, entertained him 
with milk boiled with rice and sugar, sweet-meat and delicious cakes, betel 

_ perfumed with camphor, refreshing garlands and sandal. She then blessed 
him, gave him the desired boon and imparted to him the knowledge 
which Krigna, in the cow-world in the sphere of the Rasa, had communi- 
cated to her. Radh4 also gave to Ud dhava the boon of lasting fortune 
which might continue fora hundred generations, knowledge likely to 
bring celebrity, spotless fame and renown, absolute perfection, the bondaye 
of Hari, everlasting reverence for the feet of dari and the position of tho 
foremost attendant of Hari. 

71-82. Radha haviag given him reward and all these boons gladly 
got up, wielded on her person invaluable ornaments of gom, tho 
string of pearls, the garland of lovely gems, vermilion, collyrium, the 
wreath of flowers and moist sandal-paste and sat down on the throne of 
gem with a smiling appearanee. Then her maids stool up round her and 
ministered to her with the flourish of white chowries. Apprised of this aus- 
picious news, the other cowherdesses also presented to Ud-dhava many 
kinds of apparel and gems. When Radha sat down on tlic throne of gem, 
Ud-dhava seated on a throne of gem and greoted with several aorts of pre- 
sents was surrounded by a hundred croras of smiling eowherdesses who 
were bright like heated gold and who had .the grace of a hundred 
moons. They stood round him. Then Radha sweetly aud gently thus spoke: 
^O Ud dhava, is Hari really coming back soon ? Leave your hypocrisy and 
speak the truth. You have nothing to apprebend in this assembly + so 
speak the truth. As an oblong pond and pool is better than a bundred 
wells, as asacrifice is better than a hundred oblong ponds or vols, as a son 
is better than a hundred sacrifices; so thero is no victis greater than truth. 
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There is no relation superior to mother ; and there is no preceptor superior 
to the Guru who gives the mantra. Similarly there is no sin greater than 
falsehood.” Uddhava said. “O fair one, Hari will really come here and 
you will undoubtedly be able to banish sorrow from your mind by the 
sight of his lunar face. O most excellent nymph, the sight of my face 
alone has alienated much of the fever caused by his separation. Pray, 
do not be anxious any more. Now amuse yourself. As soon as I go 
to Mathur’, 1 shall send Hari to this plaee. Without eonsoling you, he 
will think of doing nothing else. 

88-90. O mother, now permit me to ge. After reaching Hari's 
place, Iskall duly communicate your message to him." Radha sail, 
* O son, if you are, indeed, bent upon going to Mathura, please see that 
you forget not my message. lam very maeh afflicted with the pangs 
of separation. O son, compose yourself fora while still: I am going 
to communicate to you a few more sorrowful tidings. After having 
delivered tomy beloved consort Krigna ithe following message, please 
send him to Gokul at onee. Please tell him that no savant can s2e 
through the heart of a woman. The Sástras perhaps, may determine 
the point only te a limited extent: or how ean the Sistras determine a 
point unknown to the four Vedas? OG Ud-dhava, you are just like a 
son to me. lam going to tell you everything, provided that you com- 
munieate it to Krisna. Child, l was so mueb afflicte] that throughout 
day and night, I could make no distinction between a house and a 
wood, a map and a beast, the water and the land, dream and reality. 
Indeed, I did not know myself. I could not perceive the rise of the San 


and the Moon ; only this moment, the message of the welfare of Hari has 
restored me to consciousness. Ido nothing else but simply behold the 


face of Lord Hari every moment, hear the melody of his flute and, void of 
the shame and fear charaeterisbie of my family, I always contemplate 
the lotus feet of Hari. 


91-103. In spite of the fact that I attained the supreme Being .who 
transcends Nature, I had no idea of anything through the influence of 
his Maya or Illusion : only I know this, that ho is my cow-herd husband. 
This thought is now ever uppermost in my mind that I have angrily 
rebuked a Being whose lotus-feet are ever adored by the Vedas and the 
gods including Brahmá. O Ud-dhava, according to the dispensation of 
Providence I could reap benefits, indulge in pleasures and secure longevity 
during the time which I spent in ministering to bis lotus-feet, m 
the recitation of his virtues, in reverencing him, and in worshipping 
and meditating him. Now the sorrow of my heart eaused by his 
separation interferes witb the privileges whieh I formorly possessed. 
{ have no taste for amusement; I no longer secure the same good 
fortune or love that was formerly my share. Shall I be able to renew 
the joy of his society in solitude? O Ud.dhava, shall I be able to 
aceompany him againto Vrindá-vana or to apply sandal paste to the 
bosom of the son of Nanda, or to offer him a wreath or to direct my 
steps along with Hari towards the wood of jasmine, serew-pine tree or 
the Champaka, or to proceed with Hari to the lovely wood of sandal or 
Madhavi (the spring creepsr)or to the hidden or mysterious grove of the 
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Madhuvana ? Shall I be able again.to play merrily with Krisna and my 
tttendant maids in the solitary waters of the Yamuna or the lake dedicated 
ao amusement ? Shall I be able to go again to the temple of gem, forest 
of sandal or the transparent lunar lake situated on the Malaya range ? 
Sha!l I bo able to start with Hari again fur Visyandan, Surasana, Nandaka, 
Pu§pa-bhadraka and Bhadraka ? Where is that large climbing plant 
Madhavi (the creeper with white fragrant flowers) which blooms in spring? 
Where is that sweet (Madhavi) or vernal night? Where is that honey ? 
And where is Madhava, the consort of my life ?” While speaking thus and 


contemplating the lotus feet of Hari, Radh& wept bitterly through grief - 


and fainted again.. 


—— 


CHAPTER CXIV. 

1.12. Náráyana said, “O muni, the sight of the fainting fit of the 
goddess produced in the mind. of Ud-dhava fear and astonishment at one 
and the same time. He restored her to cousciousness and accosted Radha 
who nearly lost her life. Knowing the feelings of reverence which possessed 


her heart and behoiding that fortunate chaste damsel, he reekoned him- 


self among believers and slighted the whole world. He said, ** O mother 


of the world, I bow to you: regiin your consciousness. Everything happens. 


in the world spontaneously in conformity with the laws as laid down 
by destiny. You will soon see Krisna. The earth has also- been consecrated 
by the dust of your feet. Through you alone, the milkmaids have aequired 
sanctity and generosity of heart. People recite your name in auspicious 
songs. 'The Vedas and the munis viz., Sanaka and others always eulogise 
your fame which is exteusive. Your celebrities conseerate even holy places, 


the resorts of pilgrims which take away sins. They produce in the mind: 


pure reverence for Hart, impart blessings to your believers and destroy. all 
sorts of calamities. O goddess, yow are Radha ; and you are even Krigna: 
you are Purusa (the supreme Being) and you- are also the excellent nature. 
Neither the Puránas nor the Srutis make any distinction between Radha and 
Madhava.” While Ud dhava said so, a cowherdess named Madhavi seeing 
that Radha had fainted preceded Ud-dhava, stood up before Radha and said 
to her “Friend, do you recollect the grace of Krişna, his excellent dress, his 
raptures, his glory and supreme grandeur, his heroism, prosperity and 
irresistible valeur, his accomplished virtues and qualities not yet published ? 
From which piace did he come ? And where did he go-to? He is not a 
prince but a.mere boy in the guise of acowherd. O-auspiecious nymph, 
why do you remember tke son of Nanda the preserver of the cows? 
Carefully and constantly preserve your soul (ego): for what ean be dearer 


than the soul?" s 

13-27. Mâlatî said, “ Fie upon you, Radha. Yon are very shamélese, 
An impudent woman need not exist. You have obliterated the fame of 
young women "n the world. Friend, restrain your tears, suppréss 
the feelings which you entertain for your husband and cherish others in your 
mind and thoughts. O goddess, friends and foes are tarred with the same 
brush ; action alone produces friendship or enmity. A wiso person attains 
his object, by hook or by erook ; for failure in design only demonstrates 
ignorance ou the part of the agent. O Rādhå, ia this world, no ene 
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possesses a favourite or a friend; ouly virtuous people act as friends or 
favourities, having due regard to time and the nature of the act. O my 
companion, I tell you the features of an enemy. Please listen. The 
enemy, having reduced people to poverty, slanders and distresses them 
and ultimately kills them. Just consider. That cruel man got you 
cuteasted from your family, immersed you in the sea of sorrow, took 
away your consciousness and life and has now left you for good. There- 
fore, O fool, why do you remember him ? Leave aside this heart-rending 
grief end carefully preserve your own ego. Friend, nothing is dearer toa 
parson than the soul.” — Padmávati said, * my dear, that day while going 
to the coast of the Yamuna, you yourself said that women derive no 
pleasure from the love of a person who is void of taste. My friend. the 
love of a hypocrite, water-mark and the flash of lightning are all equal; 
for none of them lasts fora long time. Ethics does not prescribe a rule 
according to which a hypocrite could be trusted. Fora wonder, when 
on the coast of the Yamuna you encountered the glances and the smiles 
belonging to the lotus face of Hari, you hid your own face. But subse- 
quently you beheld that face again and again, lost your wits and consigned 
to the waters (abandoned) for ever the fear of your superiors and all your 
household affairs in utter disregard of the consolatory words used by your 
attendant-maids, Even now you are abstaining from food and remembering 
Hari with all your heart and soul. It is a far ery between Mathura, the 
abode of Krigna, and Gokul which is your home. Fair one, even if you 
commit suicide this moment, he will not appear. But if you preserve 
vourself, in course of time you may be able to see him." Chandra-Mukhi 
said, “ Pleasure, pain, good or evil, sorrow, affluence, prosperity and 
calamity overtake a person according to the Karma of his previous exis- 
tence. This most holy land of India is desired by all; and here, my 
affectionate companion Rádhá has been able to secure as her husband 
Hari who transcends Nature. 

: 28-43. And yet her body is consumed by the darts of Cupid. Ter 
foe is either the moon or the spring : or both the spring and Madhava (Krisna) 
aro her foes. Kama (Cupid) was once consumed by the fire of Hara’s wrath. 
The Rahu swallowed the moon-god and vomited him again: the spring also 
afflicted on account of the death of his friend committed suicide and went 
to Yama’s house Alas! the moon-god who is the ocean of neetar appears 
to as like a sea of poison. Attractive clothes and ornaments have assume! 
the aspect of burning fire. Perfumed sandal-paste, moreover, appears’ to 
us like oblations of ghee into the fire. We seem to be almost consume | 
by the breath of the fragrant wind. Our dear companion Radha abstains 
trom food and slumber and seems to sustain her existence by the mere 
breath of her nostril. Therefore, praise Krigni constantly ; and slander him 
by no means. Our dear Radha wy revive. if she hears nis namo, listens to 
the recitation of his virtues and receives his blessed meesage.” — Sis^ikalü 
said, ** O Madhavi, what do you know ? Krignais the God, tho supreme 
Being. Brahm& and other gods, tho four Vedas constantly meditate 
him. Virtuous men (saints) alsa eonstsntly contemplate bis lotus feet. How 
ean you know him who ean not be comprehended by Padm4, Saraswati, 
Durg^, Ananta, Siva and the best of the adepts and devotees? Hois the 
supreme Spirit voil of attributes; so how ie it possible for him to 
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possess a form and attributes? What you had said at first is true. 
Only with a view to relieve the earth of her burden, that delightful 
Being who is always bent upon showing compassion to his believers has 
wielded a beautiful indeseribable form, attractive to all persons ‘That 
image is the receptaele of the sportive charms of ten millions »f Cupids. 
S'iva, the lord of all, bas reverentially wielded on his head the water of the 
Ganges which resembles the honey of his lotus-feet. That S iva, indiffer- 
ent to the world, recites his eulogies with his five mouths and constantly 
danees, nay, he has even given up his food, clothing, jewels ete, and 
constantly contemplates the light of that white effulgent Brahmá. How 
can you know him? Brahmâ devoted to his service has been released 
from the peril of his birth; and in his serviee, the god Ananta, Sanat- 
Kumara and the adepts have attained the knowledge of Yoga (union with 
god through abstract meditation)" Sus'là said, O my companion, even 
hundreds of Kamas are not able to serve that Krisna. Chandra the moon- 
god or As wini-Kumára cannot be compared to him in beauty. In the 
endless worlds Brahma, Visnu, S'iva, Munis, Manus, the adepts, believers 
and saints constantly contemplate that supreme Being void of qualities. 
The Vedas are incapable of adoring that Supreme Being. The god with 
& thousand faces trembles in his vain attempt to praise him ; the goddess 
Saraswati looks frightened and helpless in her attempts at his adoration. 
Brahma the author of the Vedas, is unable to eulogiee him. Madhavi slanders 
even the same truthful, constant and Eternal Being. To-day our assembly 
has been disgraced by her conduct, Nay, the lives of us cowherdresses have 
been rendered useless bv ber remarks. Among us Rádhá alone is blessed : 
for day and night she meditates him. Friend, the mere recollection of 
his name certainly destroys sins, fear, griefete., accumulated in millions 
of births." Ratna-málà, said * Hari held the mountain of Govardhan with 
his left hand. What can redound more greatly to the heroism and eredit 
of that lord of the universe ? The king of demons can rednee. it is true, 
thousands of mountains to dust, but Hari ean easily kill millions of such 
demons. Vignu who was but an offspring of his digits once manifested 
himself in the form of a boar and with the front of his tusk easily extract- 
ed the earth. At that time, hundreds of mountains and numberless 
powerful demons used to dwell on earth; but, friend, will that deed aleo 
fail to establish the heroism. manliness, fame or celebrity of the Supreme 
Being ^? 

44.604.  Pànjátà said, ‘My dear, numberless mountains, seas, golden 
Jands eic , exist on earth with her seven islands. The earth is the refuge 
of all and kas un eachanting. form. The world contains seven heavens 
beginning from tho Bcahma-loka, seven Pàtals (nether worlds) and several 
sorts of wonderful sud beautiful objects. Thishuge universe was created by 
Brahma. Each universe rests on the pore of the skin of Mh&-Vignu in a 
very subtle eonditi;n liko an atom. And yat the same Maha-Vignu is the 
16th part of the Supreme Being Krigna. So how is it possible forthe greedy 


Madhvi, the daughter ofa cow- herd, to eomprebend the fame, beroism and in-. 


eoinparable glory. of Krisna ?" Madhavi said, “These foolish milk-maids are 
discussing in various ways the point which I have raised without grasping 
it. O Ud-dhava, just listen to me. Visnu voluntarily vests himself with attri- 
butes and divests himself of attributes, Only to relieve the earth of Lor 
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burden, he has descended to the earth in the shape cf a eo vherd boy. The 
Vedas, Puranas, adepta, mendicants, Brahma, Siva, Ananta and other 
believers are unable to realise the true nature of ths Supreme Being. How 
ean,then, a silly, graedy, ordinary daughter of a cowherd do so? But, O son 
Ud-dhava, listen for a while to the doctrine of truth which I am going to 
speak out. What subject intinitely concerns the lord? What is the designa- 
tionof that Supreme, formless Being Visnu who transcends the properties 
of nature ? These foolish eowherdesses are slanidering me without under- 
standing a word that I have spoken. Can deluded girls comprehend 
that excellent real Krisna ? 


65-77 He is the emblem of eternal light, God, the Supreme Being. He 
is indescribable and ever prone to show mercy to his believers. How ean the 
four Vedas adore the Supreme Being whose lotus feet are served by Padma, 
the mother of the three worlds quivering with fear before him like His maid- 
servant: whom even Saraswati is unable to worship as if paralysed with fear 
and at whose right hand the goddess Primordial Nature, the image of external 
Brahma, occupies her position?" Ud-dhava, at their words, was filled with 
love and emotion: there was a thrill of raptures in his body. At one time he 
wept and at another time, he rolled on the ground. In this way, he medi- 
tated the supreme Being and swooned. Afterwards he recovered; and 
realising the faith of the cowherdesses he regarded himself comparatively as 
very insignificant. Afterwards Ud-dhava said to them, “The Island of 
Jambi is the most delightful praise-worthy of all islands; for it contains 
the auspicious and sanctifying land of India. It is the land of trade 
coveted by holy merchants. People accumulate virtue iu this land and 
reap fruits in the next world. India of all places in the world is the most 
sacred, blessed and auspicious; it has been rendered sacred and spotless by 
the holy dust of the feet of the milk-maids. -Of all the women in India, 
the cowherdesses are the most blessed and esteemed; for they constantly 
behold the sanctifying lotus feet of Radha. Brahma meditated this 
goddess for sixty thousand years in order to obtain even a particle of 
the dust of the lotus-feet of Radha. The goddess Radha is the excellent 
Nature dearer to Krisna thau his life and resides in the Cow-world : 
By the curse of S'ridima, she has now descended to the earth as the 
daughter of Vrik-bhánu. Brahma and other gods, the believers of 


Krisna, are not equal to a sixteenth part of Rádhà and the 
cowherdessés. 


78-88. Truly speaking, S'iva, the prince of devotees, Radha, 
the cowherdesses and the cowherds, the residents of Vrindd-vana alone 
know howto reverence Krisna. Besides these, Sanat-Kumira, Brahma 
absorbed in worldly matters. the adepts and devout people know that to a 
certain extent. Truly am I blessed: and 1 have attained this object of 
ray desire; for having arrived at Gokul, I learnt from the cowherdesses 
who are my superiors the propriety of cons tant reverence for Hari. Now 
l shall not go to Mathura. In evory birth I shall render my services to 
these cowherdesses and always listen to the sacred eulogies of Krisna. 
There is no believer of the supreme Being Krisna greater than these 
eow-herdesses. No one is so much devoted to Hari as these girls. 
Kalivatt said, “Dhanyé,  Menáká and I sre the intellectual 
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daughters of the manes. We, three sisters, are roaming at large throughout 
the world. Blessed is the wife of Janaka, the mother of Sita. Dhanva 
like Sitá did not come out of the womb of a woman Menika, the wife 
of Himalaya, is the mother of Durga. She is devoted to religious vows. 
Menáká, like Durgá has not come out of the womb of a woman O 
Ud-dhava, I am the wife of Vrik-bhanu and the mother of Rádhá. Like 
Radha I have not come out of the womb of a woman. Radha, through 
the curse of S'ri-dáma has descended to the earth as the daughter of 
Vrik-hbhánu. Through the curse of Sanat Kumára, we have also descended 
to the earth. 


89.104. "There is a beautiful white Island amidst the sea of milk, 
which 1s always inhabited by Visnu. We, three sisters, went there to see 
him. Later on, while we were seated there, lord Sanat-Kumára, 
the. leader of the spiritual guides of the devotees suddenly turned up. 
We did not get up at his sight. For this offence, he was incensed against 
us and cursed us saying, “O deluded women, you have been very much 
puffed up with pride. Go to the earth in the form of human beings. You 
shall never be able to return to heaven". Later on, we flattered him a 
good deal, whereupon the great saint was appeased and gave a boon to 
each of us saying: “O Mendka, you are the eldest of the three; so 
descend to the earth and be the wife of Himálaya,an offspring of the 
digit of Visnu. Parvati will be your eldest daughter. Dhanyá, vou 
will be the wife of the great ascetic, king Janaka ; the great goddess of 
Laksmi, Sita will be born as your daughter. Kalávati is the youngest 
of the lot. So, O K»làvati you will be the chaste and affectionate wife 
of Vrik-bhánu the great Vais ya, the favourite disciple of Durvasa, the 
best of Yogis. In the end of the Dwápara age, the goddess Radha the 
resident of the Cow-world will descend to Gokul on earth through the 
curse of S ri.dáàma where she will be celebrated as your daughter. The 
Lord Krisna, also, who is the god of S'iva and Ananta will hkewise 
deseend to the sacred land of India to relieve the earth of her burden. 
At that time, O  Kalavati, both you and Vrik-bhánu will be redeemed in 
your life-time along with your daughter and then will return to tho 
Cow-world. Dhanyó, also, with her daughter Síitá will go to heaven ; - 
and Menáka, the accomplished female ascetic, by my boon, will go 
physically to the Vaikuntha along with Parvati. When the Kalpa ends, 
Laksmi lives in the land of Visnu. No one unless and until he is beset with 
danger is able to establish his greatness. When the sufferings of those who 
toil hard are over, thon they always attain happiness which could with dif- 
culty be secured. Wo are the intellectual daughters of the manes. In 
days of yore, we were absorbed in the voluptuous pleasures of heaven : 
afterwards when we went to see Vignu, we were at first cursed by tho 
Muni and then blessed by him: and by virtue of that blessing wo dwell 
on earth jike so manv goddesses of fortune. The sight of Visnu alone 
did away with our Karma, (liability to reap fruits of our actions) anl 
asa result of that koon mori, we enjoyed to-day the sight of our son. 
Sanat-Kumara was pleased to tell us everything and imparted to us a 
knowledge which could hardly bo secured by Brahmi, Visnu, iva, the 


456 THE BRAHMA VAIVARTA PURANA. 


adepts'and even by the world. Sri-Krisua is the God, Sapreme Being, 
separate from Nature, void of attributes, without desire, solf-determininz 
and excellent ” 

105-115. Tulasi said, * My dear companions, Vignu is the symbol of 

' life; Vignu, absorbed in worldly affairs, is the symbol of our 
y Brahmá represents our conseiotsnuess ; and Nature is the symbol 
of our intellect. Sainbhu is the emblem of our knowledge : and Dharma 
represents the different members of our body. Krişna, void of attributes, 
the supreme Being. superior to Nature, is the emblem ot inan. He 
testifies to the deeds of people : be is the author or dispenser of suffering 
or enjoyment. The sentient soul is but his reflection. Similarly, the 
sun and the moon exist in his eyes : Saraswati in his tonguy : the Darth 
in his skin, and the kings,in his arms. They are all, as it were, the- 
servants of the supreme Being. As the gods attand Siva in his council, 
so every person sheltered by the supreme Being always attends him 
in all his movements. Excellent mendicants contemplate him with 
great reverence. He is the witness of all actions; therefore no action 
ean be concealed from him. That Krisna who knows the heart of all 
announces or proclaims the actions performed by people ". © Kalika 
said, “ Old men, boys and youths, the gods and the adepts, all know 
the supreme Being Krisna. Osage Ud-dhava, it now behoves you to 
restore Radha to consciousness. This is the best counsel that could bo 
given by us in the cireumstances. Therefore, O Ud dhava, bring her 
back to her senses." Ud-dhava said, '* O auspicious nymph, recover. 
O mother, of the world. I am Ud-dhava, devoted to Krisoa and the. 
slave of his slave. I wish to go to Matlurà. Be propitiated. end permit 
me to go. <A dependent mau is always subject to his lord like an 
image of wood ; he ein never be free. As a bullock is always subject 
to his driver, so is the whole world — to the Lord of the universe "' 


CHAPTER XCV. 


1-11. Narayana said, * Radhd having heard the words of Uddhava 
revived, got up and oceupied a throne of gem. Whereupon the seveu 
cow- herdesses respectfully fanned her with white chowries and miuistered 
to her. With a heavy heart she gently said thus: ** O son, now go to 
Mathura. People, like you immersed in the sea of the world commit 
no sins, even if they do not remember me. O Ud-dhava, please com- 
munieate all these words of mine to Krisua and soon bring that Lord 
who is the emblem of supreme bappiness to me. Born as a woman I 
secured such a husband and now have been separated from bim. Who 
is more sorrowful in the world than myself? O Ud-dhava, what con- 
solation can you offer to me ? Thers is nothing likely to give me con- 
sulation. The whole body of a person is useless to him or her without 
the soul. O Ud dhava no other idea prevails in my mind. The thought 
of that ever fresh joy, the good luck which attended me, the dignity 
which I attained, the love hardly to bo secured, and the sexual inter- 
course just commenced aod committed in private are alone ever awake in 
my miod. In the night the current of my sorrow flows with a double 
forco with the result that I am wide awake and cogitate in my 
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mind all that I stated above. Child, I bave been immersed in the 
sea of sorrow. Please extricate me from the same. To guarantes 
safety to people in danger brings a reward equivalent to that secured 
by ablation in holy streams. My mind which canuot be governel ie 
disconsclate. It is exelusivoly absorbed ın the contsmplatioa of ths 
jotus-foat of Hari. The recollection of his virtue, greatness, affection 
aud prosperity makes it all the more restless, which eanaot be composed 
by any means. _ — i 

12 37. Among young women, who is so unlucky as IL in the world? 
Who has felt so much as I the pangs of separation from her husband * 
Sita, toa certain extent, felt these ; but she and myself are identiasl. 
Therefore in these three worlds there is no woman as sorrowful as E 
And who will believe me if I tell people of my  agonies? O son 
Ud.dhava, who is so unfortunate among young women as [ ? No woman 
has been born in the world or will be born in future who is so much 
sorrowful, so much afflicted with the pangs of separation and so unfor- 
tunate as Rádhá. Iam a great sinner. For after having attained the 
Lord of the world as my husband who grants wishes like the Kalpa tree, E 
was deprived of his society by the evafé of the author of the dispeusstioa of 
fate. O child, what on earth can make me forget that being, the sight of 
whose lotus-feet, faces, form aud dress refreshes one’s mind and blezses one’s 
lif2 and birth, the reedilection of whose name sustains even the five 
yital airs and rejuvenates tbe soul. and the passionate tourh of whose 
body animates the whole world? What prosperity, O child, can make 
me forget my husband whois the Supreme Being, the eonsors of ths 
goldess of fortune, who constitutes tho germ of creation, who is ths 
Lord of all aad possesses a tranquil mien, who is superior to the Kaipa- 
tree, who is the source of all happiness, who is the ruler of Brabmí, 
who has created Brahmá and has not been created by him, and who 
wields a form and virtue caleulatel to subdue the three worlds ? O son. 
what fortune can make me forget the Lord whose lotus-fset are coas- 
tantly adored by Brahma, Siva and Ananta, who is matchless in tha 
world in virtue and to whom tho Moon-god, the love-god, A-'wini-Kumara 
and others also are unfit to render homage? O son, what affluenca, 
can make me forget my affectionate busband out of deference to whom 
the sun and the ocean became motionless, who is adored day and night 
by people observant of his lovely, incomparable grace even in dream and 
inditferent to all world’s pleasures : nay, by whose virtues, the mountain 
turns into water, the drv wood melts, the decaying tree blooms, the 
wind is hushed or lulied into silence? O son, what material prosperity 
can make me forget the Eternal Lord who is independent and separate 
from all things, through whose fear the wind blows everywhers, the 
Sun sheds his rays, indra rains, the fire consumes everything, death 
passes through animals ; through whose fear trees are loaded in time 
with fryite and flowers, the ocean, plancts, the ascetics and the goda 
perform the fuustions respeetively alloted to them ? O most experienced 
being. vothing gan afford me consolation for the grief caused bg his 
separation. fn & grief of this nature, neither the Vedas nor the 
auxiliaries of tha Vedas nor the virtuous men nor the gods, nor eveu 
Sayitri nor Saraswati ean eonsule me, Ananta with his bundred faces, 
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Brahm4, the author of the Vedas, Siva, the leader of the spiritual guides 
of the excellent ascetics and even Ganes’a eannot console me, The 
movement of an objeet is conceivable ; but object is inconceivable with- 
out space. Pleasure and pain, good and evil are all subservient to time ; 
ibut that time is most irresistible. The world is also controlled by time. 
O child, now go with pleasure to that delightful lend of Mathura. 
I see that you are also about to leave Vraja and start. Separation from 
Krisna for a long time brings about both happiness and pain. Therefore 
derive pleasure from the sight of the lunar face of Krisna calculated to 
do away with birth, death and decripitude.” So saying, Radh& became 
agitated at heart, seeing that his friend was about to part and began 
to weep. Impressed by this sight as well as by her gentle words, 
Ud-dhava also shed tears, 


CHAPTER XCVI: 


1-11. Nárüyana said, “O Narada, Ud-dhava bowed before the 
lotus-feet of Rádhá, recollected Lord Krigna and was about to leave 
for Mathurá. Whereupon the cowherdess, Madhavi, moved with affec- 
tion began to weep and thus addressed the devout Ud-dhava who was 
weeping loudly because of his separation from Radha: ‘ O Ud-dhava, 
wait a bit. Listen to my doctrines on the mysterious and sublime 
philosophy. What Iam going to communicate to you can hardly be 
secured by people; it is mysterious even in the Vedas and the Puránás. 
O most blessed being, refer the matter, if you please, to Radha, the 
mother of the three worlds.” Madhavi, so saying, stood up before the 
assembly. Then Ud-dhava said to Radha who possessed a tranquil 
‘mien, * People repeatedly come to the world alone and also go away 
alone. Therefore it has been held that persons reap the fruits of their 
own actions. Asa result of their Karma people appear or disappear ; 
they att.in pleasure or pain or are subjected to fear and sorrow. , People 
having reaped to a certain extent the consequences of their acts in this 
world, again come and go to reap the remaining consequences of their 
former acts. O chaste nymph, of what use to me are those gems etc., 
which you have given rae? They will never go along with me to the 
next world. Q goddess, you are the best of women and, as it were, 
the only boat to enable a person to cross the sea of the world. Therein 
Krisna himself is the pilot. In order to cross that sea of life. impart 
. to me that kind of knowledge which alone is the radical means of attain- 
ing Lord Krisna. After having gained that knowledge through your 
' grace, I shall go to Mathura. ! 

12-23. O mother, describe to me the science relating to the revolution 
of time affecting gods, men, mares and people residing above Brahmü's 
_ land, so that by means of this knowledge I may be able to get over that 
hideous unsurpassed revolution of time and attain the lotus-feet of Hari. O 
goddess who residest in lotuses, please give me counsel with regard to such 
a metbod. Brahma, Siva, Ananta etc., adore Hari, day and night : and you 
again dwell inhis heart.” Radha (who dwells in the midst of lotuses) smiled 
at his words, wiped her tears with the hem of her cloth and thus said, 
* ( Ud-lhava, you are putting me this question at the instance of 
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Madhavi; but, child, Tam but a feeble woman ofa fickle disposition. 
What knowledge can I impart to you? O child, Lord Hari is thoroughly. 
conversant with the science relating to the movements of time. Virtuous 
men know it toa certain extent according to the Vedas. But I am 
going to describe the revolution of time just as I heard in the Cow-world 
in the sphere of the Rása from the mouth of Krisna and as I witness 
in these days in the Cow-world, Vaikuntha and the land of Brahma. 
Iam going to tell you the method by which men may get over the 
irrisistible wheel of time which is more than a match for men, gods 
and manes, for residents of the land of Brahma, for the whole creation: 
from the universe of the Brahmà down to Pátàl (the nether region) 
and even for people living outside the jurisdiction of Brahm&.  O: 
Ud-dhava, only those people who adore Krigua, the Supreme Being, the 
Lord of the universe, who is the time (death) of time, the spiritual 
guide of the world, who: is free from all desire are rescued from. the dreadful 
effect cf the revolution of time; for their transient bodies which are 
otherwise apt to perish immediately are sustained by the holy spirit of Lord: 
Krigna. 

23 38. The Sun affects the longevity of all persons except the: 
pure and holy believers of Lord Krisna. O son, remember the intellec- 
tual sons of Brahma, viz, Sanaka, Sananda ete, who havea fixed age 
(i, e. who never grew old and always maintain the same age). Also remem» 
ber Rudra and other gods. They are the head of the spiritual guides 
of sages, have fixed or unalterable ages and always look like boys 
only five years old, nct yet invested with the sxcred thread. But their, 
mind is very sublime ; they are cheerful and hive s'niling faces. They are- 
constantly consecrated by the meditation of Krona. They are 
the followers of Vignu: and their bodies are consecrated by ablutions 
in holy streams. They never think of the Vedas or their auxiliary 
branches ; only with a cheerful and devout. heart they- are enga- 
ged in Hari's meditation. They do not worship anything externally. 
They are ever absorbed in mental worship. Those most fortunate. people: 
conquer death and subdue the beasts of prey which are, as it were, the 
living embodiment of time or death. Now those who always remember 
Banaka, Sananda, Sanátana, Sanat Kumara and the intellectual sons of. 
Brahma reap tha fruits of ablations in holy rivers, are redeemed from 
their sins and attain reverence for Hari and his bondage. O son 
Ud.dhava, just discuss in your mind the ease of the son of Mrikandu.. 
At first the longevity which he acquired could not exceed ten years : yet 
-he became effulgont with the lustre of Brahma. Afterwards in the service: 
of Hari, he was privileged to live till the end of a Kalpa (age). Discuss: 
.also in your mind the eases of Bodhu, Pancha.Sikhó, Lomas’a and Asuri. 
They laid aside all other acts and entirely gave themselves up to the 
service of Hari by the meditation of whose lotus feet they could live ap 
‘to the end:of a hundred Kalpas. . ^. n RN 

34-47. O child, diseuss in your mind the cases of Paras'ü-ráma (the 
son of Jamadagni), Hanümána, Bali, Vyása, As’wathima,  Bibhisana, 
Krip&ehárya, Jô nbuvâna and other longevous: people. -Only by the 
contemplation of Ha-i, they were able to'enjoy a long life, in fact, the longest 
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life among adepts and ascetics, And look, Prahlada, the son cf tite 
vile Hiranyakasipu who was the enemy of Hari was regarded «s pres 
eminently magnanimous among the demons in view of his devotion to 
Hari. In this way, there are other great peo5le who were born ia [iia 
and by a long course of devotion attained longevity and subdued the insar- 
mountable time. They who donot serve tbe Supreme Beiny, Hari, are 
fools addicted to vico. Those fools who desist from the service of Har: and 
apply themselves to worldly affairs voluntarily quit nectar and drink 
oizon. In this transient world, who is the wife of a person? Who is 
bis son? Who is his friend? Who befriends him in peril? ‘The 
merciful Krişna is all-in-all. Therefore virtuous menu always, day and 
night, adore that excellent Lord Krisna who removes birth, death, disease 
and decrepitude. ‘Therefore, O son, that perfect, supreme, absolute Being 
Lord Krigna, the son of the graceful Nanda, i the sole mesns of 
crossing the insurmountable time. Now I am going to deseribe to you 
the revolution of time (in the light of my intellect) which affects men, 
manes, gods, snakes and demons.  Attentively listen to me. O child, that 
Mahá-Viráte (huge being), the receptacle of all, who sustains countless 
worlds on the pores of his skin is denser than the densest object and more 
subtle than an atom and all other subtle objects. Those atoms are 
primordial and thoughtless (i. e. dull or inert). Savants bold that two 
euch atoms make a Dwyanuka. Three such Dwyanukas make a Tras 
Renu. Three Tras atoms make a Truti. 
48-75. A hundred Trutis make a Vedha; three Vedhas make a lava; 
: three lavas make a Nimesi; three nimegas make a Kgapa; five Kaganas 
make a Kdstha; ten Kósthas make a latibu; 15 lambus make a Danda, 
and the measure of a Danda I am going to tel! you. Listen. The time 
necessary for filling a cup of water measuring six palas (a pala-555 
grains) with the water irickling oat of very minute nolas caused in four 
golden Máísas measuring four ficgers (a Müisa-weizht of 15 grains; 
makesa Danda, Twosuch Dandas make a Mubarta., A Tithi or & lunar 
day contains 21k D. udas, wight Dandas makaa Prahara whose measure has 
already been described. Four Prabars make @ night, and four Prabars 
make a day. Fifteen Tithis make a Pakga. Paksas are of two kinds, 
bight and half. ‘Two Pakgas make a mouth; two months make a season; 
end six seasons make a year. Seasons are of 6 kinds viz, summer, rainy, 
autumn, gold, winter and spiring, Savants conversant with time 
have determined Eve kinds of years, viz., Sambateoara, Pari-ysur, ldá-year, 
ÁAnu-yesr and Udà.year. O Uddhava, 12 months make an Abda. f 
Bm guing to tell you duly the names of the months: Listen. Vaisükha, 
Jaig;üe, Ggicha. S'ravana, Bhadra, As wina. Kartika, Pausa, Magha, 
Ph&iguza, Ciaitra : vuich last marks the end of the year. Out of these, 
Chaitra and Vaisik: constitute the spring; Jatha and Agádlha, the 
summer; S'rdvana and Bhadra, the rainy; As wina aod Kartika the 
autumn; AgrsbAyapa and Pausga, the eold; Magn and Phálguna, the 
winter ; all these seasons appear by turus. ‘The passago of the sun towards 
the Nerth op South of the equator ceustitutes an Ayan, and two Ayaus 
make an Abda (a yeer) The period cf 8 .vonths from Mágha ,to Asadha 
coustitukes tho Morth Ayao; and the perd of 6 mouths from Śrôvana to 
Pauga constitutes she Squib Avac. Ta the pesod lasting from Magha to 
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-Asadha, the day inereases by degrees; and in the period lasting from 
S’ravana to Pausa, the night increases by degrees. The bright Paksa 
iasts from the first day of the Moon till Parnimà (the night of the full Moon) 
and after Purgimà the period frora the Ist diy of the lunar month till 
Amüvasyá (totally dark night) is the dark Pakgz as determined by those 
who know the Vedas, After the eud of Purnima, you should calculate 
lunar days in the way as follows after Pratipada, viz., the 2nd, the 3rd, the 
fourth, the sixth, the seventh, the eighth, the ninth, the 10th, the 11th, 
the 12th, the 13th day, the 14th and the  Amávasyá. O Ud-dhava, the 
bright half of the night should also be eileulated in the same way. As'wini, 
Bharani, Krittikà, Rohini, Mriga S'irá, Adrá, Punarvasu, Pusya, As'lesa, 
Magha, Uttar- Phalguni, Purva-Phalguni, Hasta, Chitra, Swati, Vi-'ákhà 
Anürüdhá, Jegthà, Mala, Purvagadha,-Uttaragidha, Sravana, Abhijit, 
Dhanistha, ^ Satabhis&, Pürva-bhádra-pada,  Uttar-bhádra.pada, and 
Revati : these 28 stars are the wives of the moon-god, Chandra, by turns, 
dwell, with each of them. It is stated in the S'rutis, that 27 stars are the 
wives of the moon god ; but Abhijit is tne mére shadow of Sravana and 
including that, there are 28 stars, Once upon a time, in the season of 
spring, the lunar god was immersed day and night in sexual intercourse 
with Sravaná. This incensed Chitra very much ; so that Sravaná from fear 
transferred her own shadow to the moon and went to her father’s place. 
Later on, she fetched her father and effected 4 partition of love between 
herself, her shadow and her co-wives. This is how Abhijit-Star came 
into existence. This story I heard from Krisna on the mountain of a 
hundred summits. Child, I already described to you tbe lunar months 
and the stars. Now hear about the Yoga (union with the supreme Being 
through meatal abstraction) and Kiranas (or the organs of senseor action ,, 

76 86. The Yogas which I deseribed to you ara as followe:— 
Viskumbha, Priti, Ayugmdn, Saubhágya,  Sobhana,  Ati.gauda, 
Sukarma, Dhriti, Sala, Ganda, Vriddhi, , Dhruva, Vyagháta, Hargan 
Wajra, Asrik, Vyatipáta, Variy an, Parigha, Siva, S&dhya, Siddha, S'ubha, 
Sukra, Brahma, Indra, Vaidhriti, The Karans are as follows : Vava, 
Balava, Kaulava, Taitila, Gara, Vanija, Visti. S. kuni, Chatugpát and 
Kintughna. O Ud-dhava, one month of mankind constitutes one day 
and night of the manes. "The night consists of the bright half. Similarly 
one year of mankind consists of one day and night of the gods. Out of 
these, the North Ayan constitutes the day; and the South Ayan the 
night. A celestial 71 Yugas copstitute a Manwantara (i.e, the hfe 
allotted to Manu). Indra’s longevity is co-extensive with that .of Manu. 
According to human calculation, one Manwantara is equal to 25 506 
Yagas. This period brings about the fall of one Indra and obstruets the 
movements of the sun in Indra’s land. The period occupied by fourteen 
iudras constrtutes one day of Brahma. According to this standard of 
ealeulation, indeed, the day and night of Brahma have been regulated by 
S'avants, The period covered by the lives of 14 Indras constitutes the 
day of Brahma , and a similar period constitutes his night. The fall of 
ludras determines the movement of the sun in tbe Brahma-loka and 
enables the residents of that land to realise day and night. Av d 

57-100. Thirty days, aecording to this ealeulation, make the month of 
Erahmá ; )2 months, his vear ; and a hundred vears, the span of his life, 
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The period covered by the fall of Brahma is equal to a Nimega (wink of 
the eye) of Lord Hari. ‘The fall of Brahma regulates the day and night 
in the Vaikuntha ohstructing the movement of the sun in the Vaikuntha 
as well as the eow-world. ‘The fall of Brahma gives to the residents of 
these two worlds an idea of day and night. At that time the motion of 
the sun and the moon is suspended and at the desire of Hari the Zodia 
also ceases to move. During the day, the light ot the Supreme Being 
Lord Krisna is immanent ; during the night the Lord enters into his 
seraglio and thus conceals his light. "This is how night is caused in tbe 
supreme land. O Ud-dhava, the progress of time is similar in the land 
of Visnu. That formless Lord, the Supreme Being, is the emblem of 
time. The suu and the moon do not move in the seven Patils (nether 
regions) where signs only enable the inhabitants to make out day and 
night. When the gem shines on the head of the snakes, they feel that 
it is day ; and when the gem loses its lustre and darkness sets in, they feel 
that it is night. The inhabitants of the  Pátàl regulave time 
according to the measure of Tantra (religious code teaching of magical or 
mystic formula). The measure of time in the Patal is the same as that on 
earth. There are four Yugas; viz, Satya, Tretà, Dwápara and Kali. 
A celestia] 12,000 years constitute all the four Yugas. Out of these, 
savants conversant with time have allotted 4,800 celestial years to the 
Satya Yuga. According to human calculation, 17 lakhs and 28 years 
belong to that age. According to the Divine standard of erlculation, 3,600 
years are assigned by savants (who calculate time) to the Tretá-age. 
And the very savants have determined 12 lakhs and 96,000 years 
as the period covered by that age according to the human standard 
of calculation, Similarly, the above savants have det-rmined 2400 
years according to the Divine standard of caleulation which is equivalent 
to 8 lakhs and 64,000 years according to the human standard of ealoula- 
tion as the period covered by the Dwápsra age. Similarly they have 
determined 1200 years according to the Divine standard which is equal to 
432000 years according to the human standard as the period covered by the 
Kali-Yuga. According to the last standard of ealeulation the 4 Yugas 
consist of 20034 lakhs of years, as determined by sages. O child, at 
your command, I have deseribed to you the ealeulations of time as L heard. 
Now go to Hari," 


CHAPTER XCVII. 


1-11. Náráyana said, “O Narada, later on Radha, the wife of Hari, 
seeing that Uddhava was about to go, soon got up from her seat with a 
heavy heart. The chaste Rádhà overwhelmed with grief along with 
the eowherdesses blessed him. They put on his head green bent grass, 
barley or sunned riee and white paddy and provided his rear with fruits, 
fried rice, curd ete. Radha, the great goddess of fortune, having shown 
him the following, viz., a looking glass, foliage, fruits, perfume, vermilion, 
musk, jar (full of water annointed with sandal) flower-wreath, a lamp, a 
gem, an excellent Brahmin, a chaste woman blessed with husband aud sons, 
silver, gold ete., addressed him thus, using beneficial and auspicious words: at 
which time she suppressed the tears that were falling on her afflicted bosom: 
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O, Uddhava, may luck attend your path and may you be blessed: may you 
be the favourite of Hari and acquire knowledge through him. Of all 
boons belief in Krigna and his bondage are the best ; and among the five 
kinds of redemptions, the sublime reverence for Hari is the foremost. 
The position of Brahm, a god or an immortal, the attainment of nectar 
or the achievment of perfection can more easily be secured than the 
bondage of Hari. O best of the twice-born, if any one born in India learns 
to reverecee Hari by a long course of devotion, he is not liable to be born 
again or to suffer the paie of conception in the womb of his mother. 
Blessed, indeed, is his life. The Karma which binds him as well as hie 
parents comes to an end. 


12-25. A hundred ancestors in his own line, his maternal grandfather, 
hundreds of his brothers, friends, wives of his friends, hundreds of the 
wives of his spritual guide, pupils, and servantsare relieved from Karma, 
O child, an act dedicated to Krisna as well as an act done for his satis - 
faction is excellent and pure. An act done accordiug to the rules 
preseribed by the Sastras is most blessed, useful and delightínl in the end. 
The performance of the rites sacred to Lord Krisna, his meditation, wor- 
ship and veneration, and fastings with a view to propitiate him contribute 
to his bondage. Cireumambulation round the whole world, ablution in holy 
streams, all kinds of vows, meditation, saerifiees, acts of charity, the study 
or the instruction of all the Vedas and their auxiliary branches, the preser- 
vation of people in dauger, the gift of knowledge which ean hardly be 
secured, hospitality to guests, proteetion of a fugitive, the worship and 
adoration of the gods, the recitation of the mantra, the feasting of the Brah- 
miu: after Purusieharan (the preparatory or initiatory rites), the service of 
the spritual guide, the reverence and hospitality due to the parents, 
obsequies and other sacred deeds are not equal to a sixteenth part of the 
bondage of Hari in point of religious efficacy. Therefore, O Uddhava, 
carefully adore the supreme and excellent Lord S'ri Krigna who is void of 
desire and qualiues. He is the eternal, truthful, supreme, excellent, perfect, 
and pure Brahma; he is always inclined to show mercy to his worshippers ; 
he bears testimony to all acts ; he is dissociated from everything ; he is the 
emblem of the great light ; he is the cause of cause, the image and lord of 
evrything, the source of all prosperity. He gives to his believers his Jotus 
feet, the source of all prosperity calculated to engender faith in their mind 
and reveal his image before their eyes. Therefore you should banish 
from your mind that Hari is your relation: an idea that is likely to cause 
jealousy and adore the son of Nanda who is all happiness. 


26-42. The Kauthuma branch of the Sama Veda recites his thousand 
names : but of all his name , this name viz., '* the son of Nanda ™ dispels 
all impediments and calamities. Ud-dhava was very much astonished 
to hear all this and having attained perfect knowledge he himself became 
perfect. Uddhava tied the hem of his cloth round his neck, threw himself 
prostrate before the goddess and fastened her lotus feet with clusters of 
his-hair. There was a thrill of raptures in his body: through religious 
fervour agitating his mind, tears began to flow from his eyes: and out of 
love and thronch grief of separation he wept loudly. Radha and the 
milk-maids also hell his neek and moistened him with tears, Radha 
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seeing that Uddhava had fainted, raised him quiekly, poured water on his 
lotus-face, restored him to his senses and blessed him in an auspicious 
manner. Ud-dhava having recovered said thus to the sorrowing Radha, 
that goddess who could easily give one the supreme object of one's life, 
* This [sland of Jambu is the best of all Islands. It contains the holy 
laud of India. In India again, Vrindd-vana is a very lovely place and ever 
consecrated by the dust of the lotus feet of Radha. Tn the three worlds, 
the earth of all planets is the most blessed, h»noured and adored, as she has 
been conservated by acts of pilgrimage and made sacred by the dust of 
the lotus-feet of Radha. In days of yore, Brahma with a view to see 
Radha and Krisua reverentially melitated them for 60,000 years at the 
coast of the Puskara. But far from s2eing them in the Cow-world, he 
could not observe them even in his dream. Then he heard an ineorporeal 
eteral voice from the sky to this effect: “Q ord, in the age of Varáha 
(boar), you will no doubt see the conjugal pair in the sphere of the Rasa 
encircled by the gods at the time of the grand festival of the Rasa. 
Therefore compose yourself." Hearing this, Brahma desisted from his 
meditation and went home. Afterwards in course of time Brahm’ was 
gratified by the sight of Krişna. Indeed, there was no limit to his happi- 
ness, when he saw him. Ah! Blessed are the lives of the eow-herds and 
cow-herdesses whe evor behold his lotus-feet which could hardly be secured 
by Brahma and others, 


43-58. The excellent Yogis, Munis, adepts, virtuous men and the 
Vaisnavas always adore the chaste, virtuous and hoasurable Radha 
consecrated by acts of pilgrimaze. Great sinners who slander, envy 
and ridicule Radha (dearer to Krisna than his life) whose lotus-feet can 
hardly be secured even by Brahma and others, the nails of whose lotus-feet 
are coloured with lae-dye by Lord Krigsua himself, the supreme Being aul 
Lord ofall (adoring her and reciting her invaluable odes), to whose lotus- 
feet Krigaa hid offered handfuls of Pàriját flowers, incense and perfumed 
bant gra-s an I sunne rice or barley at the mountain of a hundred summits 
in the sphere of the Rasa in the Cow-world, who is the head of three 
hundred millions of cow-herdesses, who is the mistress of 30 waiting-m ids, 
practically commit sins occasioned by the slaughter of a hundred 
Brahmins. They also suffer the torments of hells called the Kumbhipaka 
and the Raurava and are consigned to boiling oil. There they dwell in 
dark pits full of worms with seven of their ancestors for a period covered 
by the conseeuttive jurisdictions of fourteen Indras. Then they are born 
as boars, afterwards for a thousand celestial years as worms of oráure, 
afterwards as worms of the female organs of prostitutes (where they suck 
blood and eat dirt) and ultimately as worms ol night-soil wherein they 
subsist upon rubbish for a like number of years, Brahm& who 
eprang from lotus has alluded ta the above fict in the Kánwa brauoh of 
the Vedas.” 


54-65. Thereupon Rádhà began to weep and said,“ O son Ud- 
dhava, go with pleasure to Madhupuri and relate everything to Krisna 
and devise a scheme whereby we might be able to see him again. Child, 
go there at ones. False hopes upon whieh we subsisted rendered our 
lives quite useless. Hope is the mine ef great sorrow ; despair alone is 
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the souree of happiness. The prostitute Pingala at first almost despaired of 

„her life : but afterwards through the meditation of Krisna, she was redee- 
med in her ltfe-time." Uddhava at her words fell down at her fcet and 
went to the house of Yas’od&’. O Narada, when Uddhava lett, Radha fainted 
and was absorbed in meditation in an unconscious state. The cow-herdesses 
placed her on a bed of lotuses sprinkled with water and mingled with sott 
clay. Tears incessantly flowed from her eyes. The mere touch of Radha 
reduced the bel moistened with water, as it were, to ashes. They again 
placed Radha suffering from the fever of separation on a sheet of eloth 
punted with sandal-paste and spread on the moist ground. But suddenly 
the fragraut water of the sandal also evaporated. Without Uddhava, 
moment seemed to her like a hundred Yugas. She suddenly exclaimed, 
* O Uddhava, O Uddhava, depart quickly. Inform Hari, my lord, of my 
azonies and send him.soon to this place.’ So saying, she fainted : and the 
eowherdesses held her to their breasts and wept loudly. After a while, they 
restored her to eonseiousness and eheerel her up with suitable words o: 
consolation. 


—— ee — ——— 


CHAPTER XCVIII. 


1-10. Ndarayana said, * O Narada, later on, Uddhava bowed low to 
Yas’oda, left the forest of the dates on the left side and went to the coast 
ofthe Yamuná. ‘hereafter having bathed and taken his food he went 
back to Mathurá and saw that Krisna was loitering at the solitary base of 
the holy fig tree. Krisna, when he saw the aillicted, sorrowing Ud-dbava 
with streaming eyes, said, * Come, Ud-dhava, come. Is everything well 
with you? Is my Radha alive? Are the cow-herdesses afflicted with 
my separation alive ? Is it well with the eow-herd boys and the calves? 
llow is my mother Yasodà who was afflicted with my separation ? 
Friend, tell me how she is. passing her days. What did she say 
when. she saw you. What was your reply? What did she reply, 
then? O friend, did you see the coast of the Yamuna, the sacred 
Vrindá-vana, the solitary groves, the more lovely sphere of the Rasa, the 
enchanting green-houses, the pleasant lakes dedicated to pleasure, the 
hecoaming gardens of flowers full of bees, the verdant banian tree, the 
children playing in the forest of figs, the enclosure or pasture or drove | 
of cows, Gokul and the vow performed at Gokul? If Radha is alive. 
what did she say as she saw you? O friend, I am very curious to 
know all this. 


11-22. What did the cowherdesses and the cowherd boys tell you ? 
What did the old eowherds, the friends of Nanda, Rohini, the mother of 
Baladeva tell you ? My dear friend, what cid my other friends, the cow- 
herds say ? What did you eat there? What extraordinary articles 
did my mother and Rádhá present to you? How did they greet you 
with sweet words? How did the cowherds, eowherdesses, the children, 
my mother and Radha show their love to me ^ Do my mother, Yas'odá 
Rohini, Radh& (moved with love) the cowherds, the cowherdesses, the 
cowherd boys recollect me ? Do the cowherd boys still play at the root 
of the banian tree in the forest of fig trees? Have you seen the desired 
place where I with young handsome women and boys took the food, sweet 
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like ncetar, offered by the Brahmin women ? Did you see Govardhana, the 
sacrificial place of Indra aud the place where Brahma had stolen the cow ?” 
Uddhava at these words addressed the Lord. sorrowfully using the following ' 
gentle words: O Lord, I have seen all the places to which you refer. 
The sight has blessed my life and birth, 1 have seen the holy land of 
Vrindávana constituting the essence of India. I have seen the sphere of 
the Rása in the enclosure of the cowherds, constituting the essence of 
Vrindávana. I have seen the cowherd girls, residents of Gokul constituting 
the essence of the said sphere of the Rasa. Nay I have seen Radha, the 
mistress of the Rasa constituting the essence of the said girls. They 
appeared before me. 

23-87. The emaciated goddess Radha putting off the ornaments of 
gems was lying down in a condition in the solitary forest of the Champak 
on a bed composed of soft clay moistened with water and annointed with 
sandal. The waiting maids, very much agitated with sorrow, were fanning 
her with white chowries and ministering to her in several ways. Her belly 
had shrunk without food. Some times she was breathing hard : at other 
times, not, Fora while she recovered from a fainting fit, and at other 
times she was much afflicted with the pangs of separation. O Hari, she 
had no idea of water or land, day or night and could make no particular 
distinction between a man and a beast. She could not distinguish 
between herself and others. Dead to all sense of the external world, she 
was wholly absorbed in the eontemplation of your lotus feet. Ifshe dies, 
then your infamy will be broadly proclaimed in the world. Nay, O Lord, 
it is not proper even for senseless robbers to kill women. O Lord of the 
universe, soon go to the interesting plantain-wood. Indeed, the whole 
world is under your surveillance. RAdh& who is most submissive and 
devoted to you is not outside the world. Therefore you should leave her on 
no account. ‘The supremacy which you have acquired over others in the 
world is a means of their preservation. There is no one in the world in the 
present or the furture, more devoted to you than Radha. Cupid is afraid 
of Siva. lie worships you but torments Rádhà who seeured you as 
her husband, Hence I gather that Karma is the most powerful of 
all-agencies. No one ean resist him. Look both the spring and the 
moon god (the latter by tlie lattice of his rays) are always eonsuming 
Rádhá's body ; and even the fragrant cool wind is an everlasting sourco 
of oppression to that goddess forsaken by her husband and possessing no 
other refuge. She is as bright in colour as the heated gold : but she is now 
swarthy in appearance. At first she had the hair of gold ; her hair was 
beautiful ; but now she has lost her charms. Brahma himself, the cause of 
the gods, is your beliover ; so is Siva, the leader of the spiritual guide of the 
ascetics. Sanat Kumara, Ganes'a, (tke preceptor of the wise) and various 
Munis of the earth are your believers. But none can equal Radha in 
point of belief, Nay, evon Laksmi cannot meditate you like Radha, 


38-44. I said to Rádhá that Hari would be coming soon. Therefore, 
O blessed being, hasten thore and make good my promise." Thereupon 
Hari began to laugh and thus addressed Uddhava, using words of good 
import and words sanctioned by the Vedas, * O Uddhava, untruth 
spoken to women or on the sporting ground, or in an emergency whieh 
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endangers life or for the good of the cows or the Brahmins is not.con- 
temptible. Therefore you need not be afraid of hell, even if I fail to make 
good your words. My believers always go to the cow-world. They never 
perceive hell. Yet I must make good your words.” The celebrated Ud- 
dahava, having heard the words of Hari, went home. Hari also went to 
Gokul in his dream, consoled Rádhá in her dream and imparted to her 
celestial knowledge which can be attained even by a sage with difficulty. 
Afterwards in his dream he cohabited with her and duly enjoyed the society 
of other milk maids also, Lastly having roused the sleeping Yas’oda, he 
sucked her, consoled the eowherds and children and went back to Mathura. 


— — 


CHAPTER XCIX. 

1-14. * At this time, O Nárada" said Narayana, " The lord Garga, 
& great devotee who thoroughly restraiued his passions and deeorates his 
body with a white sacred thread, arrived at the hermitage of Vasudeva. 
IIe held a staff and a parasol in his hands. Clusters of knotted hair were 
suspended from his head. Ho was radiant with the lustre of Brahma. 
The row of his teeth was white. He put on a white piece of cloth. He 
was the family priest of the descendants of Yadu. As Daivakí saw him, 
she got up suddenly and bowed low before his feet. Vasudeva also re- 
verentially provided him with a throne of gem and respectfally wor- 
shipped him with oblations of honey and milk, milch-cows of plenty, 
clothes consecrated by fire, perfume, and wreaths of flowers. Afterwards 
he entertained him with esteem with sweet-meat, rice boiled with millc 
and sugar, sweet cakes and honey and lastly offered him perfumed betel 
leaves. Garga, having seen Krisna who harbours the afflicted, bowed 
to him in his heart and said to Daivaki (devoted to her husband,) and 
Vasudeva thus: *O Vasudeva, look, the present oecasion is suited to the 
investiture of Krişna and  Balaràma with saered thread. Krigna has 
attained an age suited to the purpose.” Vasudeva said,“ O spiritual 
guide, you are the adorable god of the descendants of Yadu., Therefore 
determine the auspicious period suited to the ceremony eulogised by virtu- 
ous men." Garga said, “O Vasudeva, you are as wealthy as Kuvera ; so 
earefully send invitation letters to your friends and kinsmen and make 
necessary arrangements for the ceremony. On the approaching thursday 
the moon and the planetsare pure, The very day 1s most suited to the 
investiture, as recommended by sages. That day is very sacred.” 
Vasudeva who resembled Vasu, when he heard the words of Garga, sent 
auspicious invitation letters to his friends in all directions regarding the 
approaching ceremony. Afterwards he collected heaps of gems, diamonds, 
gold, pearls, precious stones, various articles, jewels and clothes and 
constructed artificial rivers of ghee, milk, curd and honey, molasses &e. He 
recollected with esteem Lord Krisna, (kind to his adherents) the gods, the 
ascetics, the best of adepts and the believers. a - TA 

15-30. Later oo, when the auspicious day arrived, the Munis, his 
relations, the gods and kings arrived at the house of Vasudeva. There, 
likewise appeared goddesses, princesses, snake-nymphs, Vidyddharas, 
Gand harvas and countless concerts or musical bands. Brahmins, beggars, 
bards or panygerists, Yatis, Brahma-Cháris recluscs, hermits who 
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disregard ceremonies aud Yogis poured in from allsides. The relations 
‘of the wife of Vasu. leva, his own kinsmen, the relations wh his maternal 
crand-father, the kinsmen of his friends with Bhisma, Drona, Karna, 
As wa-thama, Kripacharyya, the best of Brihmins, the sons and wife of 
Dhrita-rastra likewise graced the house of Vasudeva in connection with 
the ceremony. Agitated with both joy and grief (Kunti who had lost 
her husband) with all her sons as well as mighty kings aud princes from 
different parts of the world graced the occasion. Atri, Vasisthay Chyavana 
Bharadwaja, the great ascetic Yajfia-Valkya, Bhima, Pulastya, Pippalada, 
Saubhari, Sanaka, Sananda, Sanátana, Sanat Kumára, the Lord Bodhu 
Pancha-S"kh4, Durvása, Augira, Vyása, S’uka, the son of Vyasa, Kusika, 
Kats ika, Rime Risya-Sringa, Vibhándaka, S. ringi, Vamadeva, Gautama 
the harbour of virtues, Kratu, "Yati, Aruni, S’uk:d-Charyya, Vrihaspati, 
A\gtabakra, Vamana, Paribhadra, Valmiki, Paila, Vais'ampayana, Pracheta, 
Parajita, Blrigu Marichi, Madhujita, Prajápati, Kas'yapa, Aditi, the 
mother of the gods, Diti, the mother of the demons, Samanta, Subhanue 
Kanwa, Kátyayana, Panini, Páriját, Paripatra, the best of saints, Markan- 
deya, Lomasa, Kapila, Parás'ara, Samvarta, Utathya, Viswamitra, 
Satananda, Jajali, Taittiri, Sandipan, the product of the digits of 
Brahma who is acontemplative ascetic and the leader of the sages pcured 
to Vasudeva's house. Nara and I likewise went there. 


O1-44. By degrees, Upa-manyd, Gaura- mukha, Maitreya, Suta-Srava, 
Kacha, Karata, (the son of Kacha), the pious Bharadwája and other 
Munis with their disciples eame to the hermitage of Vasudeva. At 
this time Brahma riding on a Swan, Sankara with Pàrvati ona chariot 
of gem, Nandi, Maha kala, Birbhadra, Subhadra, Mani bhadra, Kartika 
Cranes’a, Indra riding on a royal elephant, Dharma, the Moon, the Sun, 
iXuvera, Varuna, the Wind, the Fire, Yama, the consort of Sanjami, 
Jayanta, Nala-Kuvara, the planets, the Vasus, the Rudras with their 
followers, Ananta and all gods gradually arrived at Vasudeva's place. 
Vasudeva respectfully greeted them with his head rolling on the ground, 
and with a thrill of raptures in his body and reverential inclination of his 
head, he adored the best of gods and divinities. He said, “V ignu, the 
preserver of the world, the excellent, Supreme Being, effulgent, the emblem 
ol the great Brahma has today himself arrived at. my ia, Brahma, 
the ereator of the world, the cause of creation, existing at all times and 
the author of the Vedas ‘and Siva who is the great spiritual leader of the 
sods, of the , Manis and of the excellent adepte have personally como to 
my house, Šiva, the groat spiritual guide of the excellent Yogis and 
Pårvati whose lotus feet aro not observed by an ordinary man like 
myself cvon in dream have arrived ab my house. Nay, the very rexóllée- 
tiop of the name of Siva dis je all evils dnd rescuing men frond ‘all 
perils, secures to them piles of happiness. Caires'a himself whose worship 
has been ordained as tne lirst in ofder, whose invocation by the respect- 
ful utieraues of the Mantras securis all blessings, the foremost of the- 
colds andde estrover of cilamities and Kártiki, adored by all the gods, 
Dave personally graced my threshold. The great goldess of fortune, 


the subline deity, a‘lovable i in the three worlds, bas manifested herself ju 
my temple. i 
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45-58. Pdrvati, the exeellent, supreme goddess, the omblem of tho 
great Beahma, the primordial Nature representing all energy and sustain- 
ing the world has today arrived a6 my house. Men, iu the season of autumn, 
secure all desired objects through her worship; the same goddess has 
personally manifested herself at my house. The merciful goddess 
Durga, kind to her adherents, has graciously been pleased to arrive in 
India with the goddesses and the spectres (the retinue of Siva.) Today 
I am blessed, indeed. Today I am supposed to have discharged my duties 
thoroughly inas much as, O Durga, pre-eminently the chief of all 
goddesses, you have graced my threshold.” Vasudeva in this way, with 
the hem of his cloth tied round his neck and with folded palms separately 
and by turns adored his guests comprehending the gods, munis and men. 
[Ie seated al! of them on precious thrones of gem and separat-ly and 
duly worshipped them by turns. He respectfully grected the gods 
including Brahma, the Munis, the Brahmins and the family priest Garga 
with presents of gems, corals, diamonds, pear.s, precious stones, jewels, 
cloths, wreaths, perfumed sandal etc. Ona lovely throne of gem in 
the contre of the assembly, he placed Ganes'á and prepared to adore 
him, [fe worshipped him with flowers and sandals, with the perfumed and 
cool waters of the seven holy rivers deposited iu golden jars, the holy 
water of the Puskara, the water of the celestiat Ganges, the five pure 
nectreous substances viz. milk, curd, ghee, honey and sugar, five kinds 
of articles prepared from the cow, and sea-water and with reverential 
utterances of the mantras. O Narada, he greeted Gaues'a with wreaths 
of Párijáta, precious ornaments of gem, conveyances, white clothes, perfumed 
sandal, flowers, strings of gem, rings ete. Afterwards, he eulogised the 
son of Parvati, the eternal lord, the chief of all the gods, auspicious aud 
tranquil, who removes all calamities. 

CHAPTER C. 

1-10 Náriyana said, “Later on, Aditi, Diti, Devaki, Rohini, Rati, 
Saraswati, Sàvitri, the chaste Yas'odà, Lopi-Mudra, Arundhati, Ahalya, 
Tara ete. hastily left their houses and ran to see Parvati and on their 
arrival there, there were mutual greetings, bowings, embraces and the 
observances of other rites suited to the occasion. They sat down in the 
temple of gem, seated the godless (Durgi) on a lovely throne of 
gem and greeted her with wreath, clothes and ornaments of gem. 
Diivaki with reverence dedicated the very lovely Parijata flower 
brought by Indra to the lotus feet of Parvati. Devaki applied to tho 
line dividing her hair cn the head marks of vermilion. She also applied 
sandal marks to her furhead. Between these two marks, she imprinted 
marks resembling the figure of the moon with musk and saffron. She 
entertained her with various kinds of sweet-meat and cool and incensed 
water and for the purification of her mouth, she offered hor graceful betel 
leaves perfumed with camphor. Sho also applied lac-dye to the nails of 
the members of her feot and thea presenting to her saflron powder, she 
finned her with white chowries. Daivaki, devoted to her lusbaud and 
blessed with husband aud sons. having thus adored Parvati by turns 
worshipped each of the wives of the Munis Daivaki dedicated 
to excellent vow also adored tho beautiful prineesses, goddesses, 
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the daughters ofthe Munis, the serpent-nymphs and the daughters of her 
friends and relations. 


11-21. She eheerfully directed the performanee of musie, the cele- 
bration of auspieious rites and the entertainment of the Brahmins She 
also worshipped with 16 celestial ingredients, the village goodess Bhairavi, 
Sasthi, Mangal- ehandi and other goddesses who preside over children. 
The wife of Vasudeva cansed the performance of the auspicious, holy and 
pure qoem y or rites to secure welfare and caused the recital of the 
Vedas through the Brahmins conversant with the Vedas,  Daivaki 
sfadtionsla to her sons, bathed Krigaa and Balarama with the water of 
the celestial Ganges contained in golden jars. Afterwards she made the 
toilet of Rama and Krisna with cloth, sandal, wreath, precious gems and 
lovely jewels. O Narada, Balarama and Krisna being thus furnished with 
various kinds of jewels arrived at the assembly graced by the gods and 
accomplished saints. Observing the arrival of Krigna. the lord of the 
world, Brahma, S'iva, Ananta, Dharma, the sun and other members of the 
assembly g got up from their seats at once. The Munis, Kartika, Ganes'/a 
and other gods adored the Supreme Being Krişna p. turns. At first 
Brahma said * O Lord, it is difficult to trace you out. To show compas- 
sion to your believers you take an indeseribable form. Even the Vedas are 
unable to recite your virtues. Therefore sucha person is rare who can 
please you With eulogies.” Lord S'iva said, ** O Supreme Being, you are 
invisible : unlike ordinary persons, you "€ no inclination or desse. You 
dwell in the bodies of men and animals, without being associated with 
them ; and you are the great god, the universal witness bearing testimony 
(pure and simple) to all acts "performed by workers. O Being void of 
attributes, you are without form and qualities, How then ean I adore 
you ?" 

99.^4. Ananta said, * O Lord of all, remover of sorrow, O absolute 
eternal Being, how can I compreheud you who are the cause of numberless 
worlds? Erdless, wonderful, unreal worlds exist in the pores of the skin 
of Mahaé-Visnu whe sleeps in the waters. In each of these worlds exist 
the saints who are your digits, viz. Brahma, Visnu, S'iva and other gods, 
holy places and the excellent land of India. I, a lean serpent who rest “only 
on one of the countless universes have been stationed by you at that place 
like a gnat on the back of a royal elephant. In the whole creation there 
is nothing more subtle than an atom and nothing denser than Mahå- 
Vienu. Bat you are denser than Mahàá- Visnu and subtler than the atom. 
In the form of water, you are the: harbour of the Maha- Visnu ; in the 
form of the immovable Go-loka, you are the container of that water. 
The great wind which represents tho breath and respiration of the eternal 
Being who wields an image out of compassion for his believers is the 
container of all. O Lord, you have graciously been pleased to give me 
various mouths ; therefore I am inclined to adore you. But you have "ot 
given me wisdom in the sewe proporticn." The gods said,“ O image of 
the eternal, the god Ananta himself, Brahma and S iva (the soul of wisdom) 
are unable to recite your eulogies. Nay, even the goddess Saraswati is 
paralysed in her attempt to adore you. How can we please you, then, 
with A oen ?? The Munis said, ** O Supreme Being unknowable even 
by the Vedas, (he Vedas are unable fo eulogise you. How can we, who 
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have read only a portion of the Vedas, adore you then ?” That great- 
minded person who with a pure heart, reverentially reads this holy hymn 
composed by the gods and excellent saints enjoys great happiness in this 
world and having acquired superb wisdom from the Supreme Being, Lord 
Krisna, ultimately mounts a chariot of gem and goes to the Cow- 
world. 


— 


CHAPTER CI, 


1-10. Náráyana said, “O Narada, the gods and the Munis, 
assembled there, could not behold Lord Krisna in their mind but 
they saw,in the court-yard of Nanda, the Lord, clad in yellow. O 
saint, asa new cloud is graced by lightning and row of herons, so 
was Krisna decked with his yellow garment and garlands of jasmine. 
The circular mark of sandal on his forehead combined with the mark 
of the musk looked like the blotted moon partially obscured by a 
cloud. ‘The face of the consort of Ridha ofa tranquil mien and two 
hands, lovely and dark-blue in appearance, was lighted up with a yentle 
smile. Ile sustains a form only out of compassion to his believers. 
Decked with most precious armlets, bracelets and ankiets of gem, he 
was seated in the lap of his father with Baladeva. Later on, at an 
auspicious, lovely moment marked by peaceful pl-nets, presided over by the 
lord of the Lagnas (auspicious moments), imperceptible to the evil stars, 
and adorned with the sphere of beautiful planets, Vasudeva at the 
command of the Brihmins pronounced Swasti (the particle of benediction) 
and set himself to the task of performin the auspicious ceremony. He 
deferentialiv distributed to the Bradhmins a hundred pieces of gold and 
bowed to the royal gols, munis, the family priest ete. He then 
worshipped Ganes‘a, the Sun, the Fire, his son Vignu, Siva and 
Parvati (altogether six deities) in the presence of the Divine assembly 
and reverentially offered to each of them sixteen ingredients. With 
the incantacions of the mystic hymns prescribed by the Vedas, he 
‘performed th: Adhivdss (the ceremony previous to a great festival) 
in the interests of both of his sons. 

11-20. He then worshipped reverentially with five ingredients other 
gods, the regents of the qnarters, the nine planets and 16 mothers and 
offered whee to he earth, a hundred times. hen having worshipped 
Vasu, the king of Chedi, and bowed to him. he performed the preliminary 
ceremony of Nàadi-mukh:: (oblation to the manes) and funeral rites as 
prescribed by the Vedas. After having performed the sacrifice as ordained 
by the Vedas, he graced the neck of Lord Krisna with sacred thread. The 
Muni Sándipani gave counsel on Gayatri (ode to the sun) out of deference 
to the Supreme Being. At the outset, the goddess Parvati 
most affectionately presented to Sri-Krisna a cup of gem filled 
with gems, also pearls and a very precious wreath of pearls 
given to her by her father by way of charity and blessed him with 
offerings of white flowers and bent grass Afterwardts Aditi, Diti, tha 
Muni’s wives, Daivaki, Yas'oda, Rohini, Krignà Savitri, Saraswati etc., 
also gave him alms in the shape of gold, gems etc. The wives of Indra, 
Varuna and the Wind, Rohini, Swaha, Swadba, Rati (the wife of Kama), 
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the wife of Kuvera, the earth and the sun's wife also gave him alms in the 
shape of ornaments of gem ete The tender-eyed, chaste and smiling 
c5]ldesses, princesses, snake girls and the wives of Vasudeva's kinsmen, 
too, gave alins to Lord Krisna. | a 

21.30, The Lord with Bularima, accepted the charity offered by 
ths revered women and out of tha things receive! by them, he handed over 
a portion to the Muni Garg. anda portion to his o vn spiritual guide 
Sindipani. Vasudeva after having performed the rites preseribed by the 
Velas presented priest's fee to Garga. He also lovingly fed the gods and 
the Brahmins assembled there. These who had come to the house of 
Vasudeva with a view to witness the ceremony blessed Rim& and Krisna 
and gladly went home. Nand» and Yas'olà, after having performed the 
auspicious ceremony of their sons, held them in their laps and being 
satisfied with kisses which they imprinted on their lunar faces were about 
to depart. Nanda and the chaste Yas'odà, owing to the agony of separa- 
tion from Lord Krisna, wept loudiy. Lord Krisna consoled them saying, 
5 () mother Yas'odá, O father, yo home with pleasure. You are my mother 
who maintained me. Nanda is really my father. O father, even tolay, 
T shall go with Balarama to the house of saint Sánlipani in the city of 
Avanti, to proseente the study of the desired Vedas. After a few days 
| shall come back from that place, and observe the feet of you both. 
Time alone eauses mutual union and separation. O mother, separtion, 
uuion, pain, pleasure, joy, grief, immense felicity and other conditions to 
which a person is liable are occasioned by time. I have also described to 
you the nature of women, a subject which is so very abstruse. My father 
Nanda will glady recite to you every subject which Í have described 
to him. 

31-41. Lord Krişna, the master of the world havinz thus accosted 
Nanda and Yas’oda, went to Vasudeva at whose command, at an auspicious 
moment he set out for the house of the saint Sàndipani. Nanda after having 
accorded Vasudeva departed with a heavy heart with Daivaht. Daivaki 
delivered gems, pearls, gold, diamonds, precious stones, clothes consecrated 
by fire and various kinds of articles to Nanda. Vasudeva and Krisna 
presented white horses, excellent elephants, good cars coustructed with 
gold to Nanda with esteem. The Brahmins, Daivaki and other women 
Vasudeva and his kinsmen including Akrira and Uddhava went to Vrindá- 
vana with Nanda and Yas'odá, Having approached the vicinity of KAlindi 
they began to weep on account of their separation from their kinsmen. 
Later on, after having accosted one another, they returned: home. O 
Narada, the widowed Kunti having received various kinds of diamonds 
ete as presents went back to her house with pleasure accompanied by 
her children, Vasudeva and Daivaki desiring the welfare of their chil- 
dren distributed several kinds of diamonds, gems, clothes, gold, silver, 
pearls, precious stones and articles delicious like nectar and sweet-meat 
to the bards and Brahmins with pleasure and esteem. They also caused 
grand festivals to be performed here and there. They dicected the recita- 
tions of the Vedas and the name of Hari whieh is the sole cause of wel- 
fare and with great regard feasted the Brahmins. They also satisfied 
their relations and friends with suitable gift of gems, diamonds, pearls, 
lovely clothings ete. i 7 
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CHAPTER CII. 


1-16 Narayana said, “ Krisna with Balarama wont to the house of 
the saint SAndipani and gladly bowed before the feet of his spiritual guide 
and his chaste aud devoted wife. Krisna having received his blessings 
presented to him and his wife the gems, diamonds ete., which he had 
brought from his house and said to him, *I wish that you should give me 
the désired Vidyà (knowledge). O saint, determine the auspicious moment 
and depute me to my study in a suitable manner." The great muni agreed 
and gladly worshipped him. He served him to a treat of oblation of honey 
and milk and entertained him with sweetmeat and also perfumed betel 
for the purification of his mouth. He adored the Supreme Being Lord 
Krigna with gentle words thus, ** O Supreme Being, O excellent Deity, 
you aro foremost of those who have gone before or are to come afterwards. 
You are the great Brahma, the embodiment of the Supreme and- eternal 
light, Relent to me, therefore. You are a Being most lovely to the saints, 
most venerable, superb and ancient, Lord, relent to me; for you are 
that Being whose merey does away with the liability of rebirth. 
O incorruptible,  self-determining Being, void of attributes, you 
hdve no will. You transcend Nature. O Being full of light, you are 
not associated with anything and you have none to rule you. O 
Lord of the believers, O sole Lord of the faithful, you sustain a form only 
out of compassion for your adherents. O favourite of the souls of your 
believers, you are just like a Kalpa tree and fulfil all the desires of your 
believers." The wife of Sindipani said, “O Being adored by the whole 
universe, through MayA or the spirit of illusion, you appear like a child; 
and through the same May you appear like a King to relieve the earth 
of her burden. O radical cause of the four Vedas, the Yogis call you the 
eternal light of Brahma. On the other hand, your believers with raptures 
constantly meditate you thus:—you are an effnlgent Being (vested 
with two hands, with a flute in your hands,) dark-blue in appearance, 
with a body annointed with Sandal-paste, with a gentle smile on your 
face, compassionate to the devotees, in yellow dress, decked with celestial 
- wild wreaths, of black hue, likely to enchant cupid himself by a mere | 
twinkle of your cye, possessing an enchanting celestial grace, with a 
cheerful aspect, with your lotus-feet painted with lac-dye, with your breast, 
graced with the gem called the Kaustubha, with an attractive garment 
adored by all gods, You are the god of gods, the Lord of the Universe, 
the best of those who enchant the three worlds, bright like ten millions of 
Kamas, adorable, the Lord of all, oraamented with precious gems, courted 
by venerable saints and the source of all boons. Though a Being of the 
above description, you have come through Màyà tomy husband to 
receive instruction from him. . 


17-33. . O most perfect and self-eontentol Lord, your education is a 
mere plea to impart instruction to the psopie. Your excursion to the 
woods is a mere fun on your part. Tolvy my birth, life, chastity, the vow 
of ascaticism, ablution in sacred streams, fastiu gs ete, have really borne 
fruits. Today my hand expert in cooking is blessed: for with this han], 
I shall give you delicious articles of fool. My harmitags markel today 
by your lotas-feet which constitute, a: it were, a god of pilerims 1s superior 
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to any other place frequented by pilgrims, The court-yard of my house 
consecrated by the dust of your feet is excellent. The sight of your lotus- 
feet has today dispensed with my liability to be born again. So long as 
people blinded by ignorance do not see you and minister to your lotus-feet, 
they have to endure sorrow, grief, agony caused by diseases, the trouble 
of repeated births through the influence of Karma (or fate which dispenses 
fruits according to one’s previous acts) and the strong propensities of 
hunger and thirst to which the body is naturally subject.” The wife of 
the religious preceptor with streaming eyes continued thus, “O destroy- 
er of the creator, O destroyer of illusion and vain attachments, O time 
of time, O Lord, show compassion to us." Speaking thus, she held 
him into her breast and like his mother Daivaki, suckled him out of 
affection.” Lord Krisna said, “O mother, I am an infant fit only to be 
nourished by milk. Why are you adoring me ? Proceed at once to the 
desired Cow-world with your husband. Quit this mortal, unreal, illusory 
frame (i. e. your body) and acquire a stainless constitution free from 
birth and death." So saying, he reverentially studied the four Vedas for 
one month under the tutelage of his spiritual guide. After his edu ation 
was over, hé brought baek to life the son of his spiritual preeeptor who 
had  pre-deceased him and presented to him three lakhs of gems, 5 
lakhs of diamonds, 4 lakhs of precious stones, 5 lakhs of pearls, 2 lakhs of 
rubies, precious clothings, the wreath which he had received from Durga, 
the diamond ring of his fingers and a hundred millions of gold coins. 
‘he saint in his turn gave all these articles to his son and having mounted 
a car constructed with wonderful and valuable gems went with his wife to 
the Cow-world. Krisna having performed this wonderful act also went home 
back with pleasure. O Narada, you have thus listened to the history of 
Lord Krişna, the supreme lrahma. Whoever most respectfully reads 
this sacred hymn surely attains a fixed belief in Hari. A person 
whose fame has not as yet spread far’ and wide, acquires celebrity by 
reading it. An ignorant man, by reading it, turns into a savant ‘and 
passing his days happily in this world approaches the feet of Mari in the 
end and there certainly lives in the bondage of Iari day and night. 


CHAPTER CIII, , 

1-15. Narayana said, “Later on, Krisna with Baladeva came to 
Madhupura, greeted the tect of his parents and having arrived at the 
root of the fig tree, he remembered Garuda and also recollected with 
esteem, the sea of salt, Vis'wa-Karmá, the desired wheel of Sudars'ana, the 
club called Kaumodaki, the variety of conches called Páficha-janya, and 
the desired land of Vaikuntha. He laid aside his cow-herd dress and 
put onthe garb ofa king. In the meantime, the excellent irresistible 
Sudarsana, the King oí weapons calculated to vanquish the foe radiant 
like Hari and bright like millions of suns appeared before Lord Krişna, 
Garuda following in the track of the chariot of diamond also appeared 
before him.  Vis'wakarmá with his pupils, trembling also appeared 
there with a respectful inclination of his head and bowed before the fect of 
Krişna. Lord-Krigna smiled and spoke to them by turns affectionately 
tha: ^O. vieat minded ogean, give me some space measuring a hundred 
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Yojans, on which I wish to construct a eity and afterwards I shail return 
ib to you, O Vis wakarmá, the best of architects, construct a temple, 
attractive to all people, enchanting and hardly to bo secured in tha three 
worlds on the land which Neptane (Ocean) will offer to me. That city 
must be like the Vaikuntha always courted by believers, better than the 
seven heavens and very delightful. © magnanimous royal bird, until 
the construction of Dwárka, always remain with Vis'wa-Kariná. O 
Sudars'ana, the best of wheels, you, too, shonld always remain by mv 
side". O Narada, Neptune and others, having bowed to the command of 
Krisna, went away. Buat the wheel remained by the sile of Krişna. 
Lord Krigna installed the powerful and magnanimous Ugrasen, the father 
of Kamsa on the throne anl the Ksatryas of noble rank recognised him 
(Ugrasena) as king and honoured him as such, The most blessed 
Krişna, rewarded the royal Yàdavas, conquered Jarà-Sandha and by strat- 
gem killed the dreadful Kálavavanas despatehed by Jara-Saulha. The 
tranquil. Vis wa-Karia, with a thrill of raptures in. his body through 
reverence, with streaming eyes and follel hands said to Krisqa, the 
great Lord of the world, O Lord of the world, how shall I construct 
Dwarka as directed by you? O most blessed Lord, please point out to 
me the method of its construction. 

16-32. Lord Krisna said: “With rabies, emeralds, excellent gems 
ealled Indra-Nila, (sapphire) Ruchaka, (alkali) Paribhadra (the Devadara) 
Kalanka (rust of iron) Syamantaka, (the gem which vields eight loads 
of goll everyday) Sulphur, blue stones, the Moon stone marked with 
erystul, the Sun stone, green stones, dark-blue stones, stones of various 
hues, yellow stones of the colour of the pigment of cows, blue stones of the 
coloar of the seeds of lotus and pomegranate, black. stones, stones of the. 
colour of lotus, white champak or heatel coll, stones a hundred times 
more valuable than gold, reddish stone, (good-looking, bright, heavy, 
exeellent and adored) and polished stones, in a proper manuer and after 
due consideration, construct a lovely city extending over an area of a 
hundred Yojans. So long as the construction is not finishel,- the 
Yaksas must bring from the Himálaya mountains heaps of precious 
stones. Seven lakhs of Yaksas depute by Kuvera, one lakh of Vetals 
(corpses animated by evil spirits) and Kusmándas (false conceptions) 
deputed by Siva, demons and Brahma-demons deputed by Parvati, the 
daughter of the mountain will assist you in the construction of the 
celestial palaee fit for the habitation of 68,000 married damsels, Also 
construct pavilions consisting of excellent trees, void of bad trees, 
containing picturesque gates of architectural design, having lion-gates 
encircled by moats and ramparts, and containing twelve additional 
gates fit for the habitation of a hundred principal queens. Attach to 
every house an auspicious court-yard consisting of lunar altars. After 
constructing the habitation of the Yadus, build quarters for servants. 
After having constructed a most excellent mansion for Ugrasena, the 
King of kings, construct a house for my revered father, Vasudeva which 
should be delightful by all means."  Vis'wa-Karmá said, “O Lord of the 
universe, which tree is forbidden, which tree is eelebrated and which 
tree is useful ? I shall construct the house according to your mandate, 
Tell me, please, the planting of which tree in the pavilion is auspicious 
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and the absence of water on which side is injurious. On -which side 
is the planting of tha tree pec ae What should be the measure 
of the houses and the court-yards ? On whieh side will the planting of 
the garden be auspicious ? O greit god, what will be the measure of 
the ramparts constructed with timbers? O Lord, the timber of which 
tree is best adapted to the construction of pavilion? And the timber of 
of which tree is unfit for the purpose ? Please leb me know the above 

points in detail.” 


33-44. Lord Krisna said, “O divine achitect, cocoanut tree on the 
north-east side of a house brings wealth to the  house-holder, and 
planted on the cast side of the pavilion, brings a son. A lovely tree, on 
whichsoever side of the house it is situate, is auspicious in every way. 
O Vis'wa-Karmi, mango-tree “rowing on the east side is a source of 
wealth tothe householder; anl growing on other sides also it is auspi- 
cious. Nim, jack, lemon and jujube growing on the east side of the 
house secures the birth of a son. Growing on the south side, they 
bring wealth ; and growing on other sides, they are also sources 
of prosperity. The rose-apple, pomegranate, plaintain and emblie 
myrabalan growing on the east side of the house multiply friends ; 
on the south side they increase wealth ; and on other sides, they 
bring vast wealth and sons. Catechu on the south and west. side 
increases joy ; and on the north-east side, and other sides also, it produces 
same result. A pure Champak tree growing on any Ho of.the house 
is auspicious. Bottle gourds, pumpkin gourds, and suka (a kind of grass), 
date, the sugarcane and bael growing in the pavilion bring pleasure. 
Vàstuka, Karavilwa and brinjal growing in the house are auspicious : 
and ereepers, and fruits, growing on any side of the house, bring happiness. 
O architect, I recited to yon the virtues of excellent trees. Now hear 
of the forbidden fruits. In a town of pavilions, the planting of wild trees 
is forbidden. Tho preservation of the fig tree in the pavilion is prohibited 
as in that case, there is an apprehension of thieves. Buta fig tree in the 
city is auspicious ; and the sight of such a tree is sanctifying. The silk. 
cotton tree is everywhere improper in the pavilion ; for the tree, growing 
in such places, afflicts even great-minded kings. Ina village ora town, 
such a tree is neither particularly ominous nor auspicious. But such a 


tree near a pavilion is particularly prohibited ; for it is a sourec of constant 
sorrow. 


45-55. O architect, the tamarind tree is very much prohibited ; you 
should carefully avoid it. The S'ál tree (a timber tree, very useful) causes 
loss of wealth and subjects. If this tree grows in the town it may not be 
particularly injurious ; but it is particularly injurious, if it grows by the 
side of a pavilion. Barley, wheat, gram and paddy are auspicious either 
in the city or in pavilions. Cotton, lentil and mustard are neither aus- 
picious nor ominous in the city or the pavilion. Sugarcane growing in 
the village, city or a place where pavilions are orected is a source of 
benefit and happiness in every way. As'oka S’iriga, Kadam (Nauelea), Katati 
(a medicinal plant) turmeric and ginger growing in the above mentioned 
plaees bring happiness and prosperity. But Amalaka and myrabalan 
growing in "houses aro injurious, A person planting the bone of an ex- 
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eellent horse or an elephant in the site of his house reaps benefits from 
generation to generation. Bat any other person living therein comes 
to grief and is radically destroyed. "Pho bones ofa monkey, man, ass, 
cow, dog, jackal, cat, sheep, boar aud other animals are injurious. Water 
on the north-east side, east, west and north sides is auspicious ; but on 
other sides, ib is injurious. O architect, the house shoald be equal in 


length and breadth. A eireular house destroys the wealth of the house- 
holder. 


56-63, The length and the breadth of the house should be regulated 
proparly. The absence of empty space or vacuum is auspicious ; for a house 
constructed according to the measure of a zero or a vacuum brings no 
fruits. The gate of the house of a householder should be a little above two 
eubits in breadth and five cubits in height and then it becomes auspicious. 
No gate should be constructed in the middle of a house. More or less near 
the centre of a house, the gate should be constructed. A round pavilion 
eenstructed on the occasion of perforation of the moon (moon eclipse) is 
auspicious ; but a curt yard constructed on the occasion of the perforation 
of the sun (sun-eclipse) is ominous, Planting of the holy basil within the 
house is auspicious and secures the blessings of a son, sanctity, nay, even 
reverence for Hari The sight of the holy basil in the morning secures 
gold. The different kinds of jasmine (rz, Málati, Yuthikà Kunda, a 
kind of jasmine white, small and delicate, Mallika), the creeping plant 
of spring called Madhavi, the serew-pine plant, Nageswar, (an ornamental 
tree), the thorn apple, Vakula and Aparàjità (a creeper with pretty blue and 
white flowers) are auspicious. A lovely garden consisting of these trees 
en the east or south side of the house is surely beneficial. The height of 
the rampart of a house should not exceed 16 cubits ; if it exceeds 16 eubits, 
the householder will come to grief. A wise man should not accomodate in 
the vicinity of his house or in the village a carpenter, an oilman, a gold- 
smith or those who deal in diamonds. A Brahmin, a Ksatriya, a Vais’ya, a 
good Südra, a fortunate astrologer (one who foretells the future), a bard, a 
physician or a gardener may be accomodated beside the pavilion. A moat, 
a hundred cubits deep and a hundred enbits broad, encircling a pavilion is 
excellent. The threshold of the moat should bo constructed according to 
one’s discretion in such a maaner that friends may easily enter and the ene- 
mies may not enter atall. The silk cotton tree, the tamarind, the marshy 
date, the Neem, the Sindhu vara, the banian, the thorn apple and castor 
etc., are prohibited and injurious. Savants should carefully avoid a tree struck 
by lightning. Brahma, the offspring of the lotus, says, the said tree destroys 
son, wife and wealth. i 


69-5. For the edification of the people regarding things injurious 
or useful I alluded to timber; but Diarkd will have no concern 
whatsoever with timber. Apply yourself to the construction of that city 
exclusively with gems ete. The auspicious time has arrived now.” 
Vis'wa Karma having bowed low to Lord Krisna went with Garuda to 
the lovely root of the fig tree situated near the ocean. The royal bird 
and Vis'wa Karma slept there in the night. Garuda in his dream saw the 
lovely Dwárká. O Narada, the divine bird observed in the town all the cha- 
raetoristie features as desired by Lord Krisna while giving instructions to 
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Vis'wa Karma, the godly engineer. The architects who constructed the city 
ridiculed Viswa Karmá in his dream. Other Garudas and other powerful 
birds likewise mocked Garnda, When Garuda in his dream awoke, he 
beheld the most wonderful city of DwArk& extending over a hundred Yojans. 
The sight of the city abashed Vis'wa-Karmá also. That city obscured- with 
the accumulation of its rays even the land of Brahma and concealing even 
the sun and heaps of diamonds with the hale of its effulgenee manifested 
itself in a splendid style. 


CHAPTER CIV. 


1-14  Náráyana said, * In the meantime, Brahma, Siva, Parvati, 
Ananta, Dharma, the sun, the Fire, Kuvera, Varuna, the god of wind, 
Yama, Indra, the moon-good, the eleven Rudras, the Vasus, the twelve 
Á lityas, the demons, Gandharvas, Kinnaras and all others arrived at the 
root of the holy tig tree with a view to see the city of Dwarka. Seeing 
that Lord Krisna had arrived there with Baladeva, they soon adored that 
excellent Being. The inhabitants of the sky, mounted on the ear, con- 
tinued to observe the delightful and enchanting city of Dwárkà from the 
sky. They saw that Dwárká, decked with pearls, gems, diamonds and 
other precious stones was circular in appearance and covered a square 
area of a hundred Yojans. Seven bottomless moats encircled the city. A 
hundred thousand lakes dedicated to pleasure came into existence. 
Three lakhs of beautiful groves containing lotuses kissed by bees contri- 
buted greatly to the charms of the town. Dwirka all round redolent of 
blooming, delightful flowers was refreshed by the wind associated with the 
cooling, fragrant sandal. The city teemed with a hundred crores of 
cocoanut trees and four hundred crores of catecheus and likewise with 
mangoes and jacks delicious to the taste, Palm trees, as delicious as : 
mangoes, the holy fig-trees, the jejnbe, the hog-plum and the banian tree 
graced the town in all directions. ‘The silk-cotton tree, the rose-apple, - 
the Kadamb, the bamboo, the tamarind, the Champak, the sandal, the 
Nageswar (an ornamental trea) the orange, the lime, the pomegranate, 
the emblie myrabalan and the Amalaka all the more graced that beautiful 
city. ; 

15-29. The Sàla (a timber tree), the Piydla, the Hintal (marshy 
date tree) the Sirisa) the tree producing very delicate flowers), the sensitive 
plant and several other beneficial trees made that polished city still more 
auspicious. That city ornamented with most precious gems, pearls and 
diamonds, full of jars constructed with diamonds, pearls and precious 
stones, marked by excellent stair cases constructed with enchanting gems, 
protected by strong bars or bolts and chains, decorated with 
columns constructed with emerald, embellished with wonderful, polished 
pictures, decked with gems, graced with white chowries, delicate clothes and 
looking glasses and adorned with countless elevated temples was inlaid with 
sapphire and beautifully furnished with court-yards constructed with rabies. 
It was charmingly intersected by royal roads and other avenues. The 
gods who had arrived there were astonished at the sight of the celestial 
Dwárkà which contained stables, a hundred thousand windows effulgent 
with the lustre of gems and radiant like the noon-tide sun of summer. 
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Lord Krigna and Baladeva, with a cheerful mien remembered | Ugra-Sena, 
Devaki, the descendants of Yadu, the Pandavas with Kunti, Nanda, 
Yas'odà, the preservers of the cows, the cowherds, the royal saints, the best 
of the Manis, the Kinnaras or demi-gods having figures of men, and heads 
of horses, the Gandharvas, (demi-gods who are ehoristers of heaven) the 
celestial whores, tbe Vidy&ádharas, the Kinnaris the musicians who play on 
concerts), the singers, dancers, and the bards engaged in mimiejesty. At 
that vory time there arrived Vasudeva, Devaki, the king Ugra-Sena, the 
Yadus, Nanda, Yasodá, the cowherds, the Pandavas with Kunti, 
Gandharvas, the Kirnaras, the Vidyádharas, the Kinnaris, the female 
daneers, those who play bands of the music mendieants, the kings of 
several places, the Vais'yas, other men, recluses Yatis, (ascetics, beggars or 
devotees) abadhütas (ascetics who observe no rites) and DBrahmacháris 
(young Brahmins practising religious austerities.) 

90-48. The naked lord Sanaka, aged five years, the spiritual leader 
of sages, Sananda, Sanat-Kumára with three huudred millions of 
disciples, the unborn Lord Durvásà with three lakhs of disciples, Kas’yapa 
with a lakh of disciples, Valmiki with three lakhs of disciples, Gautama 
with a lakh of disciples, Vrihaspati with a crore of disciples, Sukra with 
8 crores of diseiples, Bharadwaja with 3 lakhs, the unborn Lord Angira 
with 3 crores, the Lord Prachetá with one crore, Pulastya with 3 lakhs, 
Agastya with one crore, Pulaha with one lakh, Kratu with one lakh, Atri 
with 3 crores, Bhrigu with five crores, Marichi with 8 crores, Satánanda 
with one thousand, Risya Sringa and Vibhándaka with 8 erores, Pánini 
with one crore, Kàtyá-yana with one lakh, Yájra-Valkya with one thou- 
sand, Vyása with three crores, Suka with -3 crores, Parás'ara with four 
crores, Kanáda with 3 crores, Chyavana with 8 crores, Garga, the family 
priest with one lakh, Gálava with one thousand, Saubhari with one 
thousand, Lomasa with 3 crores, Markandeya with 3 crores, Vamadeva 
with 1 crore, Jaigisavya with 3 crores, Sándipani and Devala with 3 crores, 
Bodhu with one crore, Paficha. Sikhá with one lakh, I (Narayan saint) and 
my brother Nara with 3 crores, Vis'wá-mitra with one erore, Jarat-Káru 
with 3 crores, Astika with 3 crores, Paras’urdma with 3 crores, Vatsya 
with one lakh, Daksa with 3 lakhs, Kapila with 5 crores, Samvarta with 
3 lakhs, Utathya with 3 lakhs, Jaimini with one thousand, Paila with 1 
lakh, Sumantu with one thousand, Vais'ampáyana (the best of the pupils 
of Vy&sa) with one lakh, Sringi with one lakh, Upamanyu with one lakh, 
Ganra-Mukha with one thousand, Kacha the son of Vrihaspati with one 
lakh pupils, As’wa-thama, Drona, and Kripà-cháryya with their respec- 
tive pupils arrived there to see the prosperous city of Dwárkà. Bhisma, 
Karna, Sakuni, King Duryyodhana with his brothers and other kings 
also arrived there. ‘The best of the saints and kings adored the supremo 
Being Lord Krigna and blessed him. 


49-59. The Lord Krisna, the spiritual Lord of the world possessing 
a Serene appearance. said respectfully to Ugrasena, the fore-most of kings 
with a smile. (Siva, Brahm4 and other gods, and saints went away after 
the ceremony was over.) He said, “Lord, the most auspicious moment 
has now arrived, So now enter Dwirk& with father and mother, The 
other Yadus will go to Madhupur.” King  Ugrasenà was frighs 
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tened at these words and with a dejected heart thus spoke, “O son of 
: Vasudeva, I shall not leave my ancestral land Madhupuri that has been 
rendered sacred by the performance of divine and ancestral rites. A 
land-owner who (leaving his native land) offers water to the manes, in 
other places, however sacred in other respects is killed by the manes while 
performing the funeral ceremony. The performance of a funeral ceremony 
out of deference to the manes in any other place than one’s native land 
may not be fruitful at all or may oaly be fruitful in a slight degree; bat 
the above ceremony performed on ones ancestral land is absolutely 
fruitful. The ancestral land is superior to one's parents and 
causes greater delight than the son, grandson, wife, nay, even life. For 
the purpose of performing an act out of deference to the gods or the 
manes, there is no place more sacred than one's native land. An aet of 
charity in other places is as insignificant as the child’s play; a gift also 
pollutes the donor in such places. Death on one’s native land is just 
like death ina holy place. O Hari, even the water of a tank or ditch 
constructed by one’s ‘ancestors is as holy as the Ganges water; and ablu- 
tion therein brings the fruits ef bathing in the Ganges. Offering of 
water to the manes and the worship of the gods with that water is | 
sanetifying ; and if the place be the birth-place of one's father, the benefit 
reaped by the worshipper is doubled. The place where holy men make 
gifts is as saered as the father-land." 


60.71. The Lord said, “As soon as the terms fixed by fate for the 
residence ofa man in a particular place expire he shall have to quit 
the place. Who can surmount or trauscend the Karma as established 
by Providence? Particularly; Dwarka is similar to one's native land. 
The holy land of Dwárká is better than any other holy land. O Lord of 
the universe, gift,a funeral eeremouy, the worship of the gods and 
other holy acts in Dwarka yield benetits four times as much as ablution 
in the Ganges and other sacred streams. Let Brahma and other gods, 
the Yàdavas and the Munis go to that place. In that placa there are 
excellent mansions fit for the accomodation of emperors. You had 
better oeeupy them with pleasure. The most delightful city of Dwarka 
always mocks the celestial city of Indra by virtue of its pros- 
perity. O gem among kings, at the most auspicious moment 
that has now arrived, you had better enter into that pious 
assembly of gods. As the gods subservient to Indra offer him tribute, so 
kings of different places in the Island of Jambu will pay you tribute. May 
Kuvera be subduel by the wealth of the king Ugra-sen. May the sun 
be conquered by his radiance ; may Indra he subdued by his prosperity ; 
and may the gods be vanquished by him in military skill, may saints 
be subdued by the valour of his piety ; may devotees be beaten by his 
devotions and worshippers by his rites. There is no king like Ugra- 
sena at present and there will be no king like him in future. The most 
powerful Baladeva will be his support. King, how can I deseribe the 
prowess of Baladeva ? The world rests on one of his heads, like a 
grain of m stard in the winnowing basket. What god may hold candle to 
him in respeet of honour or prowess ? There is no end to his virtues ; 
henes savants call him Ananta, Tae etizht great-minded Vasuz, the 
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eleven Rudras except Siva, the twelve powerful Adityas, Indra ‘vita the 
. gods are certainly unable to conquer King Ugra-Sen." à; 


72-82. At the words of Krisna, King Ugra-Sen, with a cheerful dis- 
position attended by the Yadus went to his excellent palace situated in the 
heart of Dwárkà which was superior even to the mansion of Indra and 
effuülzent with the lustre of valuable gems. Thousands of sentinels armed 
with spears aud clubs were guarding the threshold of the house. He 
then beheld his own pavilion which was graced with hundreds of temples 
constructed with gems and which was protected on all sides by six gates 
ofasimilar type. The king saw a crore of excellent elephants (in the 
énclosure of elephants) infatuated with wine and four crores of ordinary 
elephants in the elephant-shed, Horses (six times the namber 
of the powerful elephants) that shamed in lustre even the horse mounted 
bv the sun-god were accommodated in the stable. O Narada, king 
Ugra-S'en saw among the royal elephants, a peerless elephant, in 
fact, the lord of all conveyances. That elephant by his personal 
accomplishments even put to shame Airayata, the elephant of 
Indra. ‘The king also beheld one crore of big horses of the type of 
Ucchai-S'rav4 10,000 ordinary horses and 60,000 soldiers constituting the 
infantry. The King also beheld 5 lakhs of charioteers, cbariot-horses out- 
numbering the chariots six times and cavalry suited to the horses. This 
army encompassed the mansion occupied by the -Sudharma council con- 
structed with precious gems, In the centre was convered the Sudharma 
council (council of the pious) guarded by a hundred crores of over-awed 
myrmidous, effulgent with the lustre of avenues constructed with valuable 
gems, adorned with countless lovely thrones of gem, furnished with 
red blankets and exquisite clothes and encompassed by gods and saints. 
He then listened to the auspicious sound of the conches, the drums and 
the recitation of the Vedas by the Munis and entered the council. 

83-03. Having witnessed his arrival Krisna, Baladeva, Brahma, 

iva, Ananta (the best of gods), other gods, the Munis who practise aus- 
terities, the best of adepts and the kings including Vasudeva got up. The 
most powerful Ugra-Sena, at the bidding of the Munis ard Lord Kvisna, 
sat down on a lovely throne of gem. Garga and other Munis and 
the gods likewise directed him to sit down. O Narada, the 
installation of the great king was performed with mantras of the 
Vedas enchanted with the holy waters of seven sacred streams and 
deposited in golden jars. The Supreme Being Krigna gave to 
the great King Ugra-Sena a pair of lovely . elothes formerly 
presented to him by Varuna, The most powerful Daladeva gave to Ugra-: 
Sena a wreath of Parijit, an ornament of gem anda parasol of gem. 
Brahma offered to king Ugra-Sena an earthen pot ; Siva gave him the 
spear: Parvati, a string of gems ; and Laksmi, a garland. The other gods, 
Munis, the best of adepts and kings gave dowries to Ugra-Sen by turns. 
Vasudeva presented to the monarch a white chowrie which in days of yore 
was presented to Krigna by the wind-god. O saint, Nanda, king of 
e»w-herds, presented to the king a revered cow of plenty called Surabhi ; 
and Devaki likewise offered to him excellent gems.  Akrüra who was 
himself tended by seven servants with white chowries held on the head of 
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the king a parasol at tho command of Lord Krişna and by way of prac- 
tical demonstration of the esteem in which he held his master. 

94-98. King Ugra-Seua being helped to the lovely throne of 
gem by Lord Krisna, the benefactor of the world, consulted his face in 
the first place in the looking-glass and then beheld his most meritorious 
kingdom. The bards and mendicant Brahinins glorified the king with 
pleasing panegyrics. The gods and the Bráhmins blessed him in an 
auspicious manner. The great king also respectfully distributed to the 
Brahmins crores of gold coins. He likewise gave hundreds of gems to 
the bards and mendicants. The Yádavas having installed the monarch 
Ugra-Sen on the.throne and worshipped the gods, the Munis, the Brahmins, 
the bards, the mendicants, the twice-born castes and the spiritual guides 
glady went home. The remaining myrmidons of Hari also went home: 
and next day in the morning they came back to the beneficial assembiy of 
Hari called Sudharma, bowed low before his feet and sat down.” 


CHAPTER CV. 


1-10. Narayana said, “The most powerful, truthful and pious 
Bhismaka, the source of all prosperity, the foremost among virtuous 
kings, and the ruler of other kings was the sole monarch of Vidarbha. He 
had a daughter named Rukmini, very lovely and beautiful, the best of 
damsels and very much esteemed by them, nay, the very personification 
ofthe great goldess of fortune. Her person had the hue of heated gold; 
ghe was in the prime of her youth. She was graced with ornaments of 
gem, whose lustre added to the brilliance of her charms. The pure, 
virtuous, truthful, chaste, tranquil girl possessed of a strong determin- 
atiod surpassed all other women in virtue. The wives of Indra and Varuna, 
Rohini, the wife of the moon-god, the wives of Kuvera and the sun-god, 
Swiha, SAnti, Rati, Kala and other excellent fair damsels could not 
attain even a sixteenth part of her beauty. The monarch Bhismaka ~ 
observed his beautiful daughter engaged in child-like sports and. 
increasing in splendour day by day like a digit of the moon in the 
midst of clouds. Considering it advisable to marry his youthful and lovely 
daughter whose face was hanging down through bashfalness, whose 
superb eyes surpassed even a pair of autumnal lotuses in charms, who 
was graceful like the autumnal full moon, the pious, virtuous and fault- 
less king grew rather anxious to secure a suitable match for her and 
referred the matter to his son, his daughter, the family priest and the 
Brahmins in the following terms:— 


11-19. “ Whom sha'l 1 accept as a match for my daughter aud who 
is suited to be the bridegroom, either the son of a god ora Muni or the 
accomplished son ofa king? My lovely daughter is growing day by day; 
therefore it is proper to celebrate her wedding. Try to secure a youthful 
bridegroom for her. That bridegroom should be pious, firm in his 
resolution, devoted to Nardyana, conversant with the Vedas and their 
auxiliary branches, learned, handsome, fortunate, longevous, of high rank 
possessing the attributes of patience, self-control aud forbearance and 
accomplished in every respect. If such a talented bridegroom be a- 
prince, he should also be versed in the science of war, heroic and powerful 
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and must preserve his presence of mind as the head or the chief of the 
army in the battle-field, If he fulfils these conditions, I shall greet him 
as my son-in-law. And if he is the son of a god, then he should also 
possess the above qualifications. And if he be the son of a religious saint, 
he ought to be an orator, decide abstruse questions of religion and be 
versed in the four Vedas. Him shall I accept as my bridezroom." 
Hearing the words of the king, Satdinanda, the family priest, the son of 
the experienced, ‘pious, meditative and friendly saint Gautama who 
was versed in the Vedas and their auxiliary branches, conversant with 
the secrets of all sciences in the world and clever in all acts said, “O 
monarch, you are pious and versed in all sciences; and yet 
must I describe to you previous chronicles as stated by the 


Vedas. 


20-32, Lord Narayana himself, perfect, wielding an image only out 
of compassion for his grae»fal alherants, bearing testimony to all acts, 
free from all desire, dissociated from everything, separate from Nature, 
thesupreme soul of all living beings, full of light, adored by Brahma, 
Siva, Ananta and the ruler even of Providenes who dispenses all kinds of 
good things and boon: has aeceptel the position of the son of Vasudeva 
merely to relieve the Earth of her burden. O monarch, give to that 
perfect and Sapreme Being, the Lord of the Cow-world, your daughter 
in marriage and you are sure to attain the said world with your 
hundred ancestors. By giving your daughter attain the redemption ot 
emancipation as well as Sárupya after your death; and in this world, be 
adored by all as the spiritual guide of the spiritual guides of the Universe. 
O monarch, deliver Rukmini, the emblem of the great goddess of fortune, 
to the Lord of Lakgmi and then, by way of priest’s fee, surrender every- 
thing to him ani thus conquer the germs of re-birth. O King, it must 
be admitted on all hands that Brahma had already by inseription on the 
forehead singled out the proper match for every girl. Send Brahmins to 
Dwárká and fetch Lord Krisna here. Consult all people, determine the 
proper time and bring the Lord here who wields a form only out of compas- 
sion for his worshippers. O monarch, by the mere sight of that eternal, 
excellent form which is visible only out of deference to the meditation of 
the adherents of Krişna, get rid of the elements of your birth and Karma. 
O sovereign, how ean I, being an illiterate boy, deseribe the virtues of 
that Being who can hardly be secured even by the Yogis through 
ascetism; who einnot b» sufficiently adored by all the scriptures, or the 
Vedas or by Ananta with his 1,000 mouths or by Siva with his five 
months or by the creator of the world with his four mouths, or by 
Sanat-Kumira, or Kártika or by ascetics or even by believers who 
are foremost among the Vaisnavas; whose adoration even paralyses 
the goddess of knowledge in her attempt to recite his eulogies ; who can- 
not be comprehended even by the Yogis through their meditations or 
even by the Vedas, virtuous saints, the gods and the best and most 
eccomplished Munis ?? 

93-46. As soon as the king heard his words, he cheerfully got up 
from his seat and hastily embraced him. The king who was rejoiced 
offered to him various kinds of gems, gold, picturesque olothes, excellent 
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elephants, horses, chariots constructed with precious stones, immense 
quantity of wealth, adorable, fruitful and auspicious plots of ground 
(which spontaneously bring forth crops) and famous villages. Priace 
Rukmi was angry, when he witnessed this affair. He quivered 
with anger and perspired copiously. Later on, with eyes red and face 
flushed with rage, he stood up before the assentbly and in an agitated 
manner addressed his father and the Brahmin, thus :** O king, listen to 
my words that are praiseworthy, beneficial and truthful. For a wonder ! 
How avaricious are the mendicant Brihmins! You should never believe 
them. A dancer, prostitute, a bard, a beggar, a Káyastha and a mendicant 
always speak the falsehood and defraud other persons. A poor man, a 
mediator in marriage (/.e., a match-maker), a Nata(a mimic ora dancer), an 
actor, a voluptuous man, a lustful man and an illiterate man always use 
flattering words based on falsehood. O great king, that Krigna in the 
exercise of his detestable intellectual powers brought about the assasination 
of king Kála-Yavan through the ageney of others and wrested his 
wealth by foul means. Krisna is only wealthy in Dwárkà through 
the borrowed riches of that Yavana. Well, if he is so brave, why then 
being afraid of Jará-Sandha did he construct a house in the midst of the 
sea ? I alone am able to kill a hundred Jarà-Sandhas this moment. No king 
on earth can hold his own against me. A pupil of Durvásá, Iam versed 
in military seience. I am certainly able to destroy the whole world with the 
weapon called Pás'upata. The only persons who are, brave like myself 
are Paras urüma and Sis'upála. The mighty hero Sis'upàla who is my 
friend ean eonquer Heaven ; I ean also subdue Indra with all his adherents 
in a moment. 


47-607. O king, do you not know all this yourself? If the foolish 
Krigna infatuated with conceit and boastful of the heroism which he 
displayed by slaying the feeble Jará-Sandha, in the decline of his life 
has tbe audacity to turn up here to secure the hands cf my sister in 
marriage, I declare most emphatically that I shall send him to the house 
of Yama this very moment. Alas! Simply at the words of a mendicant 
Brahmin, you are inclined to give Rukmint, desired even by the gods, to 
that fool who was a keeper of the cows of Nanda, who was the pronounced 
gallant of the cowherdesses and used to eat the remnants of the food of 
the cowherds. O king, a Brahmin is naturally avaricious and is at great 
pains to acquire wealth. Your intellect has been perverted by the words 
of this deluded Brahmin. What virtue of Krisna induced you to select 
him asthe bridegroom of Rukmini? Is hea prince orahero? Is he 
rich or poor? Js he noble and generous? Or has he subdued his 
passions like Rukmini.? Isay, he has no merits. O king, give your 
daughter to Sis‘upala who is suited to be her bridegroom: for he is a prinee 
and as powerful as Rudra. O king, soon invite by letters kings of different 
places, your kinsmen and the excellent Manis. Send Brahmins to Anga, 
Vanga, Kalinga, Magadha, Saurástra, Valkala, Guru, Radha, Várendra, 
Gujarat, Pepara, Mahá.rástra, Viráta, Mudgala, Subanga, Bhalluka, 
Bhallaka, Kharva, Durga, etc. (ret ready a thousand pools of ghee, a 
thousand pools of honey, a thousand pools of eurd, a thousand pools of 
milk, 59) pools of water, two lakhs of pools of molasses, countless heaps of 
Sugar, Sveetmaat four timas as much, heaps of barley and wheat flour, 
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a hundred piles of cakes, a hundred thousand piles of rice parched and 
flattened and boiled rice and victuals four times as much. Get also slaugh- 
tered a lakh of cows, two lakhs of deer, 4 lakhs of rabbits and tortoise. 
Reverentially sacrifice to the village goddess on the night of the full-moon 
ten lakhs of goats and sheep four times the numher of the last-named 
and get the flesh properly cooked for food. O lord of the world, get 
also vegetables cooked for the purpose.” The monarch Bhigmaka having 
heard the words of his son took his family priest aside and also consulted 
his minister in private. After consultation, he sent a suitable Brâhmin 
to Dwárká. He fixed a date which was regarded auspicious unanimously 
and procured articles adapted to the occasion. By the advise of his son he 
held out invitation to different places. The Brahmin sent by Bhismaka 
reached the council assembly of Sudharma attended by kings and geds, 
and gave the auspicious invitation letter to king Ugra-Sena. The kings, 
hearing the contents of the good letter, distributed with a cheerful mien 
and glad heart hundreds of gold to the Bráhmins. 

68-78. He ordered the beat of drum everywhere at Dwárkà. The 
gods, several princes, the relations and friends of the king, and mendicants 
were feasted by him with esteem. he king decorated Lord Krigna with a 
very lovely garment hardly to be secured in the three worlds ; and having 
dressed the Lord of the universe as a hridegroom, at a lovely and 
auspicious moment he recited the mantras of the Vedas and sent Krigna 
to the place where marriage was to take place. In the first place, 
Brahma, the creator of the world, mounted the chariot with Sávitri ard 
accompanied Lord Krisna to that place. Siva and his wife likewise mounted 
a chariot and started. Ananta, the sun-god, Ganes'a, Kártika, Indra, the 
moon-god, Varuna, the wind-god, Kuvera, Yama, the fire-god, and 1sàna 
eagerly followed suit. The remaining three hundred millions of gods, 
six hundred millions of Manis and three lakhs of kings with white parasols 
surrounded Ugra-Sena and invested him with the grace of moon surrounded 
by stars. The powerful king proceeded in the direction of the city of 
Kundila, The most powerful Baladeva, Vasudeva, Uddhava, Nanda, 
Akrüra, Satyaki, the eowherds and the best of Yadus mounted chariots of 
gem and marched ina body. Duryyodhana and his brothers (the sons 
of Dhrita-rágtra) and the five Pandavas, vz., Yudhisthira, Bhima, Arjuna, 
Nakula and Sahadeva mounted chariots, and joined the procession. The 
most powerful Bhisma, Drona, Karna, As wa-thimdé, Kripá-cháryya, Sakuni 
Sahya and others Kurus also rode on chariots and proceeded with alacrity. 

79-83. Three crores of bards, 7 crores of Brahmins, one thousand 
Saunyáses (reeluses) one thousand Yatis and Brahma-eháris, two thousand 
Avadhutas (asceties not subject to any rites) who had subdued anger and 
other passions likewise proceeded. Thousands of gardeners holding lotus 
flowers and splendidly dressed, various kinds of architects, musicians with 
& lakh of concerts or musieal bands and lakhs of dancers took up the rear. 
The Gandharvás singing in a melodious tone also started with Lord Krisna. 
O Narada, you were at that age a Gandharva named Upavarhana and 
courted by fifty damsels. You also started with Krişna. One lakh Vidy4- 
dharis, one lakh celestial whores, three lakhs of Kinnara women and one 
lakh of Gandharvas, paraded proficiency in their arts or respective branches 
of knowledge and joined the retinue of Lord Krişna.’ 
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CHAPTER CVI. 


1-10. The great saint Narayana said, “ At this time, the very 
powerful king Kakudván in quest ofa suitable mateh for his daughter 
arrived at that place from the land of Brahma. He glady bestowed in 
marriage his daughter ltevati who hada never-fading youth, who was 
deckad with ornam:ats and invaluable gems and who was the most lovely 
damsalin the three worlds on Baladeva who was in every respect her suitable 
miteh with various kinds of dowry. His age had exceeded twenty-seven 
Satya-Yugas (golden ages) : an yet after having given him his daughter 
who was in the prime of her youth before the council of the kings and the 
gods, he also presented to his son-in-law with great esteem three lakhs 
of royal elephants, ten lakhs of horses, one lakh of chariots, one lakh of 
maidservants ornamented with gems, a lakh of gems, a lakh of diamonds, . 
ten millions of gold coins, lovely clothes conseerated by fire and various 
kinds of pearls, diamonds and precious stones. The king Kakudmi having 
given his daughter to the powerful Baladeva mounted with his retinue 
a valuable chariot of gem and went to Kundinpur. By the dispensation 
of providence, when the auspicious act was over, the lovely Devaki, 
Rohint, Yas'odá, the wife of Nanda, Aditi, Diti, Sauti and other women 
performed all kinds of aets indicative of success, ushered Revati who was, 
as it were, the digit of the goddess Kamal into the zenana or Seraglio 
and introduced her to the ladies. The wife of Vasudeva, feasted the Bráh- 
mins in various ways, gladly distributed to them wealth aud caused them 
to,perform many auspicious acts. 


11-26. Allofthem beheld the most beautiful city surrounded by 
seven deep moate and seven ramparts, graced by a hundred gates and 
constructed by Vis'wa-Karmá with several kinds of gems. The party 
of the bridegroom attended by guards and led by four warriors who fight 
ou chariots saw the exterior of the town. Rukmi, the son of the king, 
mounted on a ear, Si$upál, the most powerful Danta-vakra and Samba, 
the bost of those who practise illusion and expert in the science of war, 
as they observed the army of Lord Krisna, were highly inclined and armed 
with dilferent kinds of weapons prepared to fight. Rukmi held up to 
ridicule the best of the Munis, the chief of the gods and kings and used 
to them hard, cruel aud unpleasant words. He said “For a wonder, how 
great is timo! Or perhaps who ean arrest the progress of time? Ah! 
The preserver of the cows of Nanda with a view to marry Rukmini, 
the lovely girl hardly to be secured even by gods has arrived here 
accompanied by the gods, and Munis. What can I say within the 
hearing of tho gods? The fool who is the personal gallant of the 
milk-maids, who eats the remnants of the food of the graziers of 
the cows, whose caste has not been determined and who indiscriminately 
commits sexual intercourse with every woman, poses as a prince or 
one of the chief Munis.; Nay, the son of Vasudeva, though a;Ksatriya 
by birth freely ate the food offered by a  Vaisya. Alas! what an 
evil (temper he has! ‘The villain in his childhood killed:à woman: 
and slaughter of such a woman implicates tho murderer in five kinds of 
great sins. How cruel! He committed sexual intercourse with Kubja 
and then killed her. Hə beheaded the washerman for the sake of his 
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elothes. The authors of the scriptures hold that a wicked man who 
kills a king practically commits the sin of the murder, of a Brahmin, 
He kilied the most pious king Kamsa at Mathura.” Salwa said, * O 
gods, whit part of the statement of Rukmi is untrue? Being the 
keeper of the beasts of Nanda, he desires to oppress the hands of Ruk- 
mini (f. e., through marriage). Sisupála said, ‘* For a wonder ! Brahma. 
the principal gods, and saints (the sons of Brahma) have descended to 
the earth at the bidding ofa man!"  Danta-vakra said, “ The Brah- 
mins actuated by avarice may do anything ; and the gods favour their 
own adherents. Let them come, here, if they please. But why should 
the sons of Brahm’ who are free from avarice come here at the request 
of the son of Nanda ?" At these remarks the gods, the Munis, the king, 
and the Yádavas with Baladeva were highly incensed. 


NC 


CHAPTER CVII. 


1-10. “O Narada,"the best of saints, the most powerful Baladeva, 
later on, was excited with anger and broke the chariot of Rukmi with 
his plough. Baladeva, the lord of the world, after having killed his 
horse and charioteer rushed to kill the wicked Rukmi deprived of his 
chariot. Rukmi spread a lattice or net-work of arrows, easily resisted 
Baladeva and with a view to bind the great god, the wielder of the plough, 
discharged the weapon of snakes which Baladeva destroyed with the 
weapon of Garuda. Rukmi, too, angrily held in his hand the supreme 
and irresistible weapon called Pàs'upata effulgent like a hundred suns 
and calculated to kill his enemies. Baladeva, before discharging his 
own weapon, bewildered Rukmi with the weapon of gaping (Jrimbhana) 
and discharged the weapon of sleep. Thereby Rukmi dropped down 
asleep on the earth like a dry tree. Sálwa seeing that Rukmi was 
asleep, began to rain incessantly mountains, hail, water, flaming sparks 
of fire and arrows. The wielder of the plough, by the strength of his 
arms and weapons, resisted the arrows discharged by Sálwa& and reduced 
to dust his chariot with his weapon, 7. ¢., the plough. He easily killed 
his horse and chariot. Then there was a voice from the sky addressed 
to the incensed Baladeva, who was about to kill Sálwa to the follow- 
ing effect: “Leave Sálwa who deserves to die at the hands of Krigga. 
What military glory will accrue to you by this unequal fight with 
a man inferior to you? The whole universe rests on your head as a 
mustard on a winnowmy basket : Upon this Paladeva struck the head of his 
foe with his plough. Sálwa was pained and dropped on the battle-field. 

11-22. As the clouds rain water on the earth, so the most power- 
ful S'is'apála witnessing the fall of Sálwa, began to rain weapons. 
With his, plough, the wielder of the plough reduced to dust the cha- 
riot of Sis'upala and resisted the shower of his weapons with, his own 
weapon called the Half-moon. The primeval and great gcd Siva having 
seon that Baladeva was about tok ill Sis'upála prevented him from the 
act saying, * Leave Sis'upál, the best of my myrmidons, who is destined 
to die at the hands of Krisna." Baladeva, thereupon, broke the rows 
of the teeth of Danta-vakra with his plough. The party of Krisna, 
seeing that Danta-vakra with broken teeth was going to fight, indulged 
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in a heaaty laugh. The other keepers of the gate observing the valour 
of Baladeva ran away. The party of the bridegroom | fearlessly 
entere] Kundinapura. At this time, the great Muni Satánanda 
with acrore of Munis arrived at that place and appeared before Hari. 
They caused Lord  Krigna (dressed as a bridegroom) to enter 
the hundred gates inaccessible to the enemies and delightful to the 
friends. The goddesses, princesses, snake-nymphs and the daughters 
of the Munis arrived there with a gentle smile to see the bridegroom. 
Women, with eyes wide-open beheld Lord Krisna. The moon-crested 
great god (Siva) gently smiled and caused Krigna to relent towards 
the damsels. They (the girls) saw that the great god, mounted on a 
chariot constructed with valuable gems, in spite of the fact that he 
was the Supreme Being, was wielding an image only out<of compassion 
for his worshippers. His body, blue-black like a new cloud, was beauti- 
fully graced with yellow garments. A wild wreath was hanging on his 
Person basmeared with sandal. His shoulders associated with arms that 
were decorated with armlets and bracelets were rendered bright by a 
wreath of gems. llis face was graced with ear-rings of gem. 

23-32. Valuable anklets constructed with gems were merrily ringing 
round his feet. The wielder of the flute was gently smiling and consulting 
the looking glass of gem. Seven of the attendant cowherds were dis- 
pelling his fatigue with the breeze raised by the flourish of white ehowries. 
Having attained the prime of his youth, he had a pair of eyes as euchant- 
ing as autumnal lotuses. His lotus-faee beautiful as a hundred Cupids 
was slandering the autumnal full moon. The celebrated deeds performed 
by Lord Krisna, truthful, constant and eternal, who is adored by Brahma, 
Visnu and Mahes'a, have consecrated the holy places of the earth. His 
achievements are famous and held sacred: and his grace is bright like 
millions of moons and very delightful. He is beyond the range of medi- 
tation and ean be adored with diffieulty. He is the Supreme Being, 
separate from Nature : and yet he holds in his hands silken thread with 
bent grass, a looking-glass construeted with valuable gems, leaves of 
plantain not in full bloom and a small sword. He likewise sustains 
flowers offered by women on his erest crooked in three places and 
adorned with jasmine wreaths anda bright diadem. At the sight of 
the adorable great god, the women fainted for a while and giving expression 
to their feelings said, ** Blessed and praiseworthy is the life of Rukmini 
alone!” The great queens, the wives of king Bhigsmaka observed their 
son-in-law with eyes wide-open, assumed a cheerful mien and obtained a 
great gratification at the sight. King Bhismaka arrived there with 
pleasure with his ministers and family priests, bowed before the feet of the 
gods, Munis and kings and provided them with dwellinz houses fall of 
articles of food delicious like honey. Day and night, this voice was 
heard, “ Freely distribute articles that are desired.” 


33-45. Krisna passed the night there with the gods and Brahmins 
with pleasure : and the next day ho performed morning rites. After the 
hours of the morning, he performed the Sandhy& (ode to the Sun) and 
other neesssiry rites, put on a pir of washed clothes and was initiated 
in the ceremony of the auspieiois Adhi-vàsa (the ceremony previous to a 
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great festival), King Bhismaka having worshipped the sixteen mothers 
who are just lixe personal go.ldesses offered currents of water to the earth 
and pure, in body and spirit, performed the Adhi-vasa of Hari. He then 
performed the ceremony of oblation to the Manes and the Vriddhi-S’raddha 
(an offering made to deceased ancestors for prosperity on the occasion of a 
sacred ceremony), feasted the Brahmins, gods and kinsmen with 
delicacies, ordered the drummers’ to beat the drum and, with 
a view to do good to the Lord, the fountain of all good, he directed 
the performance of auspicious rites. Bhismaka splendidly apparelled 
the adorable Lord and dressed him as a bridegroom. The king 
Bhismaka, having thus performed all sorts of auspicious rites suited 
to the occasion and pronounced the Mantras of the Vedas, a pplied 
himself diligently to the celebration of other acts. He gladly gave alms 
to the bards, Bgáhmins aud mendicants in the shape of precious stones, 
gems, diamonds, pearls, articles for food aud other presents. All the 
four quarters of the globe were filled with the sound of musical in- 
struments at his instance. Auspicious acts demonstrated themselves in 
several places. "The queen of Bhismaka got ready a beautiful apparel 
for Rukmini in a suitable manner. At last the auspicious moment 
associated with Lagna, 7.¢. the period suited to the marriage during 
the Mahendra-Yova (conjunction of all propitiatory stirs) arrived. At 
atime ealeulated to do gool to the married couple and secure their 
"happiness, at the period associated with favourable stars void of the 
defects of Vedha and Salàkà combined with the pure moon and the 
planets, unobserved by evil stars, sanctified by the glances of auspicious 
planets and presided over by the Lord of the Ligna, Lord Krisna 
attended by the gods, Manis, Brihmins and family priests orrived in 
the courtyard of king Bhigma. x 

46-61. Lord Krigna was attended by his relations, kinsmen, friends, 
his parents, kings, attendants, graceful cowherds, bards, prophets, as- 
trologers, musicians, dancers, singers, architects, gardeners, and lotuses. 
Vidyádharis, celestial whores and Kinnars and nymphs likewise waited on 
him. ‘he gods, Munis, kings and other persons who arrived to witness 
the marriage saw the placo well-decorated. The place was decked with 
a thousand columns of plantain polished with the thread of silk, and 
decked with leaves of Champak, sandal and jack. That place, 
teeming with wreaths of flowers of various colours, viz, yellow, red and 
black, associated with fruits and foliage, combined with musk, sandal 
and saftron and graced with leaves, fried rice, fruits, flowers, bent grass 
and other auspicious articles, afforded a beautiful scenery. That place 
decorated with altars, lovely and made of precious gems, was oceupied by 
Munis, Bráhmins and kings. The gentle, cool and refreshing wind was 
redolent of the sandal, musk and saffron. At that place, a thousand bright 
and burning lamps constructed with gems were perfumed with the vapour of 
frankincense. That council was adorned with statues of various kinds fixed 
in all directions and set up by engineers and gardeners. There lovely 
Gandharvas were singing sweetly in various ways. People were sitting 
there with rapt attention to witness the clever performances of 
the Vidyd-dharis, dancers and architects. Youthful women were observing 
the grace of the assembly through secret doors and windows, Aus- 
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picious jars, the most learned family priest, articles of gift and the king 
Bhigmaka with holy grass in his hand greatly contributed to the bright- 
ness or grandeur of the assembly with their presence. The gods in- 
eluding Brahma and the kings, seeing the place, descended from the ear 
and,sat down in the courtyard. The kings, the Yádavas, Sanaka and the 
other Munis and Krisna with his attendants also took their respective 
seats. 


62-74. Kiug Bhigmaka, as soon as he saw them, quickly stood up, 
adored the gods, the Munis and kings, bowed low and after having wore 
shipped them in a suitable manner deferentially seated them each on a 
lovely throne of gem. King Bhigmaka reverentially eulogised them and 
with streaming eyes and folded palms respectfully said to Krigna, the son 
of Vasudeva, “ To-day my life has been rendered worthy and my birth 
has been glorified. My Karma accumulated in a crore of births has been 
radically destroyed, $.e, I have got rid of my Karma. That supreme 
Being who is the creator of the world and the source of all prosperity, whose 
lotus feet could not have been observed by a man like me even in dreams, 
who rewards the devotions of people, is present to-day in my courtyard 
in person. That perfect Being, who is self-contented, is uot fit to be 
questioucd like ordinary people thus: “Welcome! or are you well?" The best 
of adepts, gods, devotees, and ascetics do not observe even in meditation 
that Boing, the auspicious Lord, the harbour of Siva: and yet he has graced 
my courtyard to-day. That Being who is the time, (end) of time the death 
of death, the universal Lord of all who has conquered death is perceptible 
to-day before my eyes like an ordinary mortal. The god Ananta who on 
one of his thousand heads sustains the whole world with the animate and: 
inanimate objects and who has no end has to-day arrived at my courtyard 
with the gods. The sons, grandsons, great-grandsons and descendants of 
Brahma, radiant with the lustre of Brahma have to-day come to my 
house. Ganes’a who gives all success, whose worship has been preseribed 
as the foremost, who isthe best of the gods is in my courtyard. The 
Vaisnava Sanat-kumara, tho chref of the Munis, the spiritual guide of the : 
wise has to-day manifested himself before my eyes in my courtyard. 


19-80. Ah ! my house will bo rendered sacred like a place frequented 

by pilgrims till the day of final dissolution. The pure water of the 
feet which consecrates such a placo is to-day available in my house. All 
the holy places designed for pilgrims in the world subsist in the ocean alone: 
«end all the holy places which (as described above) subsist in the ocean 
exist in the water of the feet of a Brahmin. So long as a man who 
drinks the water of the feet of a Brahmin dwells on earth, his ancestors 
drink water from the sacred lake of Puskara. A person, who after drinking 
the water which washes the feet of a Brahmin, gives him his priestly 
fee, assuredly reaps the fruits secured by ablutions in all holy streams, 
Brahmá, the offspring of the lotus, hath said, that a man respectfully 
drinking the blessed and excellent water of a Brühmin's feet is released 
from danger and disease and secures great happiness. There is no holy 
place like the Ganges, no god superior to Krisna, no believer better 
than Sanat-Kuméra, no treo superior to the Kalpa, no flower better than 
Párpàta, no vow more sacred than Ekadas'i, ne leaf more holy than the 
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basil, no goddess superior to Nature, nothing more expansive than the 
container Wind, nothing more dense than Mah&-Visnu and nothing more 
subtle than the atom. There is no hermitage or holy land more sacred 
than a Brahmin; there is no god more adorable than Kes'ava. The 
primeval gol, the origin of other gods, t. e., Lord Krisna who is superior 
to Brahma, Visnu, S'iva and even Nature, who certainly cannot be 
attained even by devotees through meditation, who can be adored with 
difficulty, who, though void of attributes and form, wields a form ont 
of compassion for his believers has to-day heen perceptible before the eyes 
of ordinary men in my house.” 

87-99. So saying, -king Bhismaka eyed Lord Krişna standing 
before him and eulogised him according to the hymn as stated in the 
Sama Veda thus: * O soul of all persons, you are not associated with 
anything; and yet you are the witness of every act. You are the Lord 
controlling the actions of all people and you are the original cause or the 
cause of causes. Some say that you are full of light Eternal and only 
one. Other theorists maintain that you are the supreme soul reflected 
in the bodies of living beings. Some deluded persons maintain that you 
are vested with attributes, born of nature and a created being. Alas! 
What a popular fallaey! For, from the body of the permanent Eternal 
Reine alone zan eternal light emanate. It cannot emanate from the 
body of anyone else," O Narada, Bhismaka, the best ot. kings, having 
thus adore ! the Lord, offered oblations of water to the lotus feet of Krigna 
(adored by the goddess Kamala) and subsequently offered to the 
said feet oblations of water mixed with flowers, bent grass, barley, ete, 
He then delivered to him the perfumed oblation of honey and milk, 
and afinointed all his body with sandal paste. King Bhismaka, on this 
auspicious occasion, adorned the neck of his son-in-law with a wreath of 
Parijit which he received from Indra by way of dowry; and on 
ihe occasion of the ceremony of the very auspicious marriage, the king 
gave him as dowry invaluable ornaments of gem which he had formerly 
received from Kuvera. The king also gave the perfect Lord Krigna a pair 
of clothes consecrated by fire which the fire-god had given to him (the 
king) before. The king likewise gave him a diamond radiant with light 
which he had first obtained from Vis’wa-Karm4, He then greeted the 
lord with frankincense, lamps of gem, graceful sacrificial offerings, various 
kinds of flowers, thrones of diamond, water brought from seven holy streams 
to riuse the mouth, delightful bedsteads and perfumed water for drinking. 
Lastly, he humbly besought his forgiveness or condonement for his faults 
and with folded palms offered to him a handful of flowers. 


CHAPTER CVIII. 


1-14. Náráyana said, “At the time, Rukmini, the great goddess of 
fortune, attended by the gods and the Munis arrived at the council. The 
goddess Rukmini seated on a throne of gem put ona piece of cloth con- 
seerated by fire and was decked with jewels construcied with gems of 
great value. Her head was adorned with the load of chignon., The 
body of the goddess Rukmini was annointed with refreshing sandal 
combined with drops of musk. Her forehead was decked with bright 
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marks of vermilion : and the chaste goddess with a smile was consulting 
her face in a precious glass. Her bright body, graceful like a hundred 
moons or the heated gold, was covered with sandal paste and wreaths of 
jasmine. Seven princes ushered her into the council. The best of adepts, 
Munis, gods and kings beheld Rukmini who was the emblem of the great 
goddess of fortune. The chaste Rukmini eireumambulated round her 
husband seven times, bowed before his feet and sprinkled cool water oa him 
with refreshing sandalleaves. The consort of Laksmi, the Lord of the world 
likewise moistened his sweet and smiling spouse with water. Rukmini, the 
emblem of Laksumi, beheld her consort at an auspicious moment, who did 
the same in return. The beautiful Rukmini shining with the radiance of 
her own beauty then hnng down her head with shame and sat dawn on the 
lap of her father. O Narada, king Bhismaka, after having pronounced 
the Mantras of the Vedas, bestowed the hands of his daughter, 
the great goddess, on the perfect and Supreme Lord Krisna along 
with dowry. At the command of Vasudeva, Krisna uttered the 
particle of benediction and gladly sat down. He accepted Rukmini in 
the same manner as Siva had accepted Parvati. King Bhígmaka 
presente’ 5 lakhs of gold coins as priest’s feo for the gift of his daughter 
to the Supreme Being and eternal spirit, Lord Krisna. When the 
@uspicions rite was over, king Bhismaka held his daughter in his lap 
before the assembly of the gods and saints and eried like one who lost his 
senses. Later on, with modest words expressive of apologies for his faults, 
he delivered his daughter to Lord Krigna and moistened the girl (blessed 
in the world) with his tears. 
CHAPTER CIX. | : 

1-12. Narayana said, “ At that time, the blessed queen, the mother of 
Rukminí attended by chaste women who were blessed with husbands and 
sons gladly arrived there, performed the ceremony of greetings or reception 
and other sacred rites and seated the nuptial pair in the house which was 
rendered bright with pearls, gems, looking glasses, ete., and graced with the 
strings of pearls of various sorts and of a wonderful deseription. Lord Krisna 
also observed at that place Durga, the remover of calamities, seated on a 
throne cf gem decked with ornaments of gem. and attended Saraswati, 
Savitri, Rati and the chaste Rohini. They, too, seeing the lord of the world 
gladly seated him on a throne of gem. The wives of the gods aud the Mounis, 
with folded palms, adored each of them by turns. The queen feasted the 
bridegroom and the bride and gave them betels and fragrant. water. Durga 
handed over to Krigna an auspicious letter and at the command of all 
directed Krisna to read it. Lord Krişna, according to the desire of the 
goddesses, read the epistle thus, ‘ May Laksmi, Saraswati, Durga, 
Savitri, the chaste Radha, Tulsi, the Earth, the Ganges, Arundhati 
Yamuna, Diti, S'atarupá, Deva-puti, Sita, Menaká and other goddesses 
bless the married eouple.^, When Krisna read the letter, the 
audience began to laugh. 

13.22. Parvati said,“ O Lord of Rukmlni, Rukmini is observing 
you with a sweet smile, You should also look at your beautiful spouse 
who has attained her baauty and is in tha. prima of her youth."  S'achi 
said, * Rakmini, who is your match in every respect, who is decked with 
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jewels of gem and vested with youth in its prime prefers you to others 
and has been solicitng your society for a long time.” ‘Savitri said, ** Pro- 
vidence has united an accomplished bride with an equally accomplished 
bridegroom. The union of a clever pairis always fraught with good 
results." Rati said, * O Lord of the universe, who can cut jokes with 
the Supreme Being particularly when he is not perceptible to the eyes of 
a person even by meditation, when he ean hardly be adored and is 
superior to other gols? O Lord of the universe, I put to you one question. 
Return a correct answer before the assembly of the ladies. How lovely 
is Radha and how enchanting is Rukmin? ?” Saraswati said,“ you 
do not love Rukmini so wellas you love Râdhå ; for RAdh&, clever in 
amusements, is your former associate and represents your five vital airs, 
Rádhà who is dearer to you than your life presides over your life; 
whereas Rukmini who represents the energy of Krisna is the presiding 
goddess of a'l prosperity, nay, Kamal4, the goddess of fortune herself. 
The great goddess Durgi (Náràyani) presides over intellect; and 
Savitri, the mother of the Vedas, presides over the Vedas. I am alsoa 
digit of Nature presiding over knowledge. There are other digits besides 
myself, The Supreme Being is not so much attached to Siva, Ananta, 
Ganesa, the Sun-god, Laksmi, Parvati or myself or any of his believers 
as to Radha. 


23-34. The earth is truly blessed in the three worlds: for it contains the 
holy land of India. Vrind&vana is the most blessed land on earth, for it is 
constantly trodden by the footsteps of Radha. Râdhâ is the most honoured 
and sacred of all goddesses ; for her lotus feet were painted with the liquid 
of lac-dye by Lord Krigna, the god of gods himself. The goddesses 
laughed, as Saraswati continued thus: “RAdha dwells in the heart of Krişna 
who is worshipped by other women froma respectable distance. Hence 
Rukminí, only by bowing low to Radha, ean attain her likeness to a 
certain extent." Savitri, Parvati, Rati and other women congratulated 
Saraswati on the artful words which she used. Lopá-Mudlcà, Anusüyá, 
Ahalyá, Arundhati and other celebrated women of the Munis amused 
themselves at the expense of Lord Krisna. Later on, king Bhismaka 
ador»d with due esteem the best of gods, Munis and kings and feasted 
them all with various kinds of ingredients. Bhigmaka’s party continually 
eried thus: Freely distribute things to the guests according to their 
. desire: eat to your fill, ete., ete. This demonstration of hospitality combined 

with the melody of the drums and the sound of music caused a 
great commotion throughont the city. Afterwards, on the next day, 
in the morning, Brahma, Siva, Ananta and other gods, and the kings, 
hurriedly rode on their respective chariots. King Ugrasen and Vasudeva 
promptly issued orders for the necessary preparation to be made for the 
suspicious departure of Krigna and the chaste Rukmini. Subhadrá, the 
mother of ,Rukmini, held her daughter to her breast. With her attendant 
maids she wept a good deal saying, “O child, or, O goddess, where ‘are 
you going ? Why ara you leaving your mother? How shall we live with- 
out you? And how will you live without us? The chaste and beloved 
spouse of Krisna, the great goddess of fortuna who was born through 
Visnu's illusion as my daughter, is now going from my house to the house 
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of Vasudeva.” So saying she moistened all her body with tears which 
flowed copiously from her eyes through grief. 


35-47. King Bhismaka with streaming eyes, having delivered 
to Krisna his daughter, humbly besought his forgiveness for his faults 
and wept loudly. Tue goddess Rukmini also wept. Krisna who has 
assumed the imige of a man through his illusions slightly wept. Vasu- 
deva placzd the nuptial pair iu. the chariot. In this interval, the king 
gave to his son-in-law 1,000-clephants, 60,00) horses,one thousand maid- 
servants, hundreds of mail servants, a thousand gems, invaluable jewels 
of gem, 5 lakhs of gold coins eouseerated by fire, refreshing water-glasses 
or cups of gold constructed by Vis'wa-Karmá with great care. He also 
gladly gave him as dowry the cowealled Surabhi, anda thousand mileh-cows 
with calves. Vasudeva and Ugrasen, with the gods and Munis, cheerfully 
proceeded to Mathura soon. After entering into the beautiful city, they 
caused auspicious deeds to be performed and delightful musical instruments 
to be played upon. Devaki, Rohini, Yás'odá, (the wife of Nanda, and an 
excellent damsel), Aditi, Diti and the wives of Uddhava repeatedly looked at 
Lord Krisua and his consort Rukmini, conducted the pair to the house and 
supervised the performance of all sorts of auspicious deeds, Vasudeva, 
having feasted the gods, Munis kings and the Brahmins with four kinds 
of delicacies which could be chewed, sucked, licked or drunk, 
modestly apologised to them for any fault committed by him and having 
distributed gems, ete., to the celebrated bards and Brahmins and thus 
gratified them, he treated them to a feast. Everyone having thus 
enjoyed a hearty meal and received wealth aceording to his desire went 
home, The wife of Vasudeva also caused auspieous deeds to be performed. 


CHAPTER CX. 


1-14. The gods, ete., who had arrived there, after the auspicious rites 
were over, went back to their places. Nanda and Yas'odà approached 
both of their sons,  Yas'odá said,“ O Krigna, I am told that you kindly 
gave counsel to your father Nanda with regard to pure metaphysical 
knowledge. Child, I am your mother: therefore, O gracious Being, relent 
to me as well. You are the sublime Being, who once assumed the form of 
a boar and thereby released the world. Release me also fur I am not pro- 
ficient in swimming. Look! I am sinking beneath the dreadful ocean of the 
world. That primordal goddess Nature, the emblem of illusion serves as 
a boat to enable a person to cross the sea of the world. O gracious 
Being, in order to enable your believers to cross the sea of the world, you 
are the pilot of the said boat.” The excellent Being, Lord Krisna, laughed 
at her words. The great spiritual leader of sages respectfully said to 
his mother thus :  O mother, there are five kinds of knowledge relating to 
the concentration of mind—viz., mental abstraction, worldly enjoyments, 
attainment of perfection, my bondage (7.e., the bondage of Hari), and belief 
in Hari, These are sanctioned by the Vedas. but the knowledge relating 
to the belief in Hari is decided by superior to the rest. I describe to 
you the features of each kind of knowledge. Listen. A person should subdue 
hunger, thirst and other propensities of the body, chasten his mind, purify 
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the arteries or veins including Ida, etc., and having penetrated the six 
Chakras or esoterie divisions of the human body, he should meditate with 
a pure heart the Supreme Being vested with the faculty of nature 
(Kundalini). Ife should subdue his passions and carefully control 


the avarice and other desires. Muládhàr, Swádhisthàn, Manipur, Ana- 
hata, Vi'sudhha and Ajiia are celebrated as the six Chakras or wheele. O 
chaste one, the knowledge relating to Yoga (concentration of mind) hardly 
to be secured by women and particularly by ignorant people is attainable 
and desirable only by adepts. The knowledge with regard to self or 
ego which men acquire ab my instance relates to worldly enjoyments. 
Thirty-four kinds of knowledge which enable the adepts to perform every 
act and impel them to perfection constitute the knowledge relating to 
attainment of perfection. The knowledge relating to redemption, the 
cause of Kaivalaya (absotute identity with divine essence), is very pure. A 
believer does not desire the knowledge which points out the path leading to 
the final emancipation of the soul. 

15-26. Radha will give you knowledge relating to religious belief, which 
ean be acquired only by believers. You should cease to regard her asa 
human being and must consider her asa goddess. Rádhá will give you 
the same knowledge that I have imparted to my father Nanda.” Krisna 
having modestly consoled his mother with these words went to the seraglio. 
Nanda and Ya'sodà went to the forest of plantains. As they reached 
that place, they saw Radha, They saw that she was emaciated for want of 
nourishment. Clad ina white garment she was lying down on a bed 
composed of lotuses and soft clay. She was annointed with sandalpaste and 
drenched in water. Tears were flowing from her eyes. She was fainting 
every moment. Dead to all sense of external world, she was meditating 
attentivaly the lotus feet of the Supreme Being, Krisna. Radha 
having seen her smiling consort Krisna in dream was observing 
his lotus face with eyes wide open. At times she was smiling and 
at times she was weeping. Her female companions were fanning 
her on all sides with fly-fans. A hundred crores of cow-herd girls armed 
with sticks were carefully watching her. Mounting guards over the se ven 
gates and the courtyard, they were ministering to Radha. Nanda and his 
wife were astonished to see Radha in this condition. With great reverence, 
Nanda bowed low and threw himself prostrate at her feet. Radha, 
as Providence would have it, was suddenly roused from slumber. In a 
moment she attained consciousness ; but still she had no idea of the 
world. The chaste Ràdhà when she say Nanda and Yasodá, accosted 
them thus with esteem, using gentle words in the presence of her female 
associates : ‘* Who are you ? Soon tell me the object of your visit. Listen 
likewise to my ease. leannot distinguish between a man and a beast, 
water and land, night and day, a man, a woman and a ennueh." Nanda 
was astonished at the words of ltàdhà, ani Ya'sodà was frightened. 
Being gently greeted by the cowherdexses, she approached Radha, 

27-40. Yas’od& seated by the side of Radha tried to console her 
with sweet words. King Nanda also occupied the seat furnished to hum 
by the eowherdesses. Yas’od& raid, “ O Radha, recover and carcfully 
preserve your life, As soon as the auspicious moment sete in, you will 
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see the Lord of your life. O supreme goddess, this world, the asylum 
of good, has been consecrated by your presence; and the cowherdesses 
have been rendered sacred by ministering to your lotus feet. People recite 
your ancient ballads which are beneficial and consecrate even places 
frequented by pilgrims. Virtuous sages, the four Vedas and the 
four Puranas recite your celebrities. O emblem of intellect, why has 
your intellect been perverted ? I am Yas'odá and he is Nanda, the great 
king. O performer of good vows, you are the daughter of Vrisa-bhánu ; 
do not forget yourself. O good and chaste damsel, deputed by Hari, I have 
come to you from Dwárká. O goddesses, please listen to the good mes- 
sage which I have brought for you. You will see Krişna soon. ‘Therefore 
gather your wits, At the command of your husband, I have come to you. 
Please lecture us on the knowledge relating to belief. O fair one, afterwards 
Krisna will come to you for a while and you will soon be released from the 
curse of Sridàmá. Ya'soda communicated to Radha the good news relat- 
ing to Krigna and the mere recollection of his name dispelled all thoughts 
of evil from her mind. Raédha was thus restored to consciousness. She 
then gently proceeded to deal with the subject relating to supernatural 
belief. 
CHAPTER OXI, 

1-11. Radha said, “The great and wise Lord adored by Brahma, 
Siva, Ananta and other gods has not imparted to you knowledge, though 
you went to him. "The import of that knowledge and its significance 
how shall I be able to explain to yon? The four Vedas and the sages of 
dignified rank cannot realise its significance. I am but a feeble and 
silly woman obscured by ignoranee. I have now particularly been rendered 
senseless by the absence of Krigna. The fever of his separation op- 
presses me, I have no patience. What shall I say more? You are 
the mother of Krigna devoted to your husband. What can you learn from 
me? Just, then, listen to the knowledge, excellent and supreme, which 
Hari, full of Brahma, had imparted to Nanda. Among the five kinds 
of knowledge which shall I describe to you ? Then listen to the excellent 
knowledge which relates to faith. O virtuous Being, do not be fearless 
even after having obtained a boon from Krigna A bad ascetic, even 
after attaining the Cow-world with great difliculty, is liable to fall 
again from that place. ‘Therefore sacrifice everything and worship 
the Supreme Being. Cease to regard Krisna as your son and regard 
him as Brahm’. O Yas'odá, lay aside your religious rites which are 
transcient in their nature and go to the sacred Vrindávana in the heart 
of the holy land of India. There bathe in the pure water of the Yamuná, 
in the morning, noon and evening and annoint a lotus of eight leaves 
with moist s»ndal paste. With that lotus, mutter the pure and great 
mantra given by Garga, worship that Being full of Eternal happiness 
and proceed to his lanl. O chaste one, if you are able to root out 
your Karma, you will be able to conduct to that place your ancestors 
connected with hundreds of your births. Always converse with the 
Vaisnavas. | ; 

12.37. The adherents of tlio supreme Lord do not hesitate 
even to eucountcr bhe torture of fire or to dwell in a place beset with 
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skeleton or thorns, Nay, they may even choose to take poison, rather thau 
associate with men void of belief in Hari; for such wicked men bring 
about destruction to others and are able to pervert even tho mind of 
the pious. The tree of life grows in the society of saints and, irrigated 
with the nectar of Haris name, acquires excellence. Communication in 
the slightest degree with the impious consumes the tree like a fire-brand. 
But sprinkled again with the said nectar itis rejuvenated. As a man 
runs away at the sight of a deadly snake, so you should also carefully 
avoid the company of unbelievers. O Yas' odà, worship with concentration 
of mind, reverence your son and regard him as the Supreme Being, 
the great god and the Lord of the universe. Whoever takes these names 
or the synomymus of the following eleven names: Rama, Nardyana, 
Ananta, Mukunda, Madhusüdan, Krigna, Kes'ava, Kamsári, Hari, Vaikun- 
tha, Vamana out of deference to Hari or causes others to take them is releas- 
ed from the sins committed in the course of ten thousand millions of births, 
The word “ Rå ” indicates the universe ; and “Ma” indicates god. There- 
fore the beautiful word Rama is used with reference tothe Lord of the 
world. He who cohabits with Ram&, the goddess of fortune, is also called 
Rama by savants. He isalso styled Rama by them, as heis the fit 
subject for sexual intercourse with Ram’ who is the emblem of the entire 
year. Some pandits hold that “Rå” means the goddess of fortune ; and 
* Ma" means the Lord ; therefore Rama is so called, as he is the consort of 
the said goddess. ‘The utterance of the name of Rama for one time, 
certainly secures the same fruits as the recollection of the names of a 
thousand gods. The Pandits hold that Nara means the attainment of 
the form of the Lord as well as redemption. He who therefore points 
out the path leading to redemption and attainment of his form ie 
celebrated as Narayana, Nara also means sinners ; and Ayan means going. 
Therefore Náráyana is he by the mere utterance of whose names sinners 
go to the supreme land. Men, by the mere utterance of the word Nara- 
yana for one time, assuredly secure the benefits of ablutions in all holy 
streams including the Ganges for three hundred Kalpas. Or, Nara means 
redemption and Ayan conveys the idea of desired sanctity. He is, 
therefore, called Lord Narayana through whom we gain the idea or 
knowledge of both, č. e. redemption and sanctity. He whose limits 
cannot be traced by the four Vedas, Puránas and other esoteric or 
mystic sciences is called Ananta by the Saints. Mukum, the word begin- 
ning with M, means a thing inexhaustible and also final emancipation and 
redemption. The giver of all these is called Mukunda. Mukum, ip the 
Vedas, implies also love and faith; so he who gives to his believers love and 
faith is Mukunda. He who killed the demon Madhu isalone Madhu- 
Südana. Pious men put also a meaning upon the word different from that 
given in the Vedas, The word Madhu after neuter gender means the juice 
of flowers and also good and bad deeds. He who destroys the Karma of 
his believers, good or bad, is called Madhu-Südana. The word Madhu 
means, sweet to the deluded persons for the time being, but ultimately 
bringing about remorse.” Ile who destroys such an aet is called Madhu- 
Südana. Krisi means excellent; Na means holy belief and A means donor. 
So he who gives excellent belief is called Krisna. Krisi also implies great 
happiness and na implies bendage; and A means donor, He who ives 
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supreme happiness and bondage to his believers is also called Krisua. The 
word Krisi also implies the sins accumulated by a person in his previous 
births and also pain: Na means annibilation; therefore he who annihilates 
the above sins iscalled Krisna. The mere utterance by men of the name 
of Krisna for one time bringe the same fruits as the mention of three 
thousand names of gods. 


33.49. Learned men conversant with the Vedas hold that there is no 
name, or there can be no name superior to the name of Krigna, This 
name alone is more glorious than any other name. O eowherdess, whoever 
having pronounced the name of Krigna, Krisna, remembers the supreme 
Being or any name synonymous with that name is released by me from 
hell, as a lotus appears on the surface after having surmounted heaps of 
water in which it was merged. Whoever pronounces the auspicious 
name of Krisna, the source ofall good, immediately succeeds in consuming 
millions and millions of great sins subsisting in his body. The recitation 
ef the name of Krisna brings forth fruits which could be secured by a 
thousand ceremonies of horse-sacrifice. Rather, a man is liable to be born 
again, in spite of his thousand sacrifices; but a believer after pronouncing 
Krisna's name is at once relieved from the agonies of re-birth. A hundred 
thousand sacrifices, vows, ablutions in all holy streams, fastings. austere 
meditations, the perusal of the Vedas a thousand times, eireumambulation 
round the world hundreds of times and other holy acts sre not equal 
in point of religious efficacy to a sixteenth part of the act of 
reciting the name of Krigna. A man, by virtue of those pious deeds, 
may attain a place in heaven for a very long time: and yet he must fall 
from heaven one day. But he who utters the name of Hari knows no 
fall and ultimately attains the feet of Hari. That supreme Being who 
sleeps in Ke, ¢.e., water and in the bodies of animals hasbeen named Kes'ava 
by sages conversant with the Vedas. "The word Kamsa means fallen or 
calamity, or disease, grief and a demon. The enemy and the slayer of these 
is Kamsári, He is called Hari, because he destroys the world in the form 
of Rudra and daily removes the sins of his believers. Kuntha means the 
material world. The being who qualifies the world or endows it with 
property is called Vikuntha Prakriti by the four Vedas. The Lord, 
though void of virtues, endows himself with virtues for the genesis 
of creation and is himself produced by the above Prakriti or Nature. 
Hence savants call the supreme Being Vaikuntha. 


50 54. The Vedas personally hold that Váma means danger; and na 
means cutting. That originator of all the gods, therefore, who cuts off 
(or removes) the dangers of other gods is celebrated by the name of Vâ- 
mana. I have thus recited to you the etymology of the names, as I 
heard from the Vedas and acccording to the Agama or the esoteric 
scriptures. Krisna knows all this." Yas’od4 said, “O Radha, I heard 
most wonderful accounts from your mouth. You are the eternal mother 
of the four Vedas. “She is not Rádhá but my equal’: with this idea 
predominant in his mind, Hari has leetured vou on metaphysies. By 
virtue of this good luck on your part, you have acquired excellence and 
are adored by all the gods. You alone are blessed in the world. Now 
tell me by turns the etymology of the following four names, viz., Vasudeva, 
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Govinda, Murari and Madhava, Ido not now want to know the etymo- 
logy of other names.” s i 


55-64. Rádhà said, “That Being, the refuge of the world in the pores of 
whose skin the whole world exists is called Vâsu; Deva is the name of the 
supreme Being. Hence he is called Vasudeva. He easily sustains the 
burden of Go = the earth and all other worlds, and is the sea of endless 
knowledge. Hence he is called Govinda. He has been recited as Murári, 
as he is the enemy of Mara which means pain, affliction, the consequences 
of one's evil acts anda certain demon. Mê means Náráyani, (the ~ 
spouse of Hari); and Sri.Krisna is called Madhava because he is the 
husband of the radical Nature (the emblem of Brahma, the eternal Maya 
of Viguu), also of the great goddess of fortune, of Saraswati, the mother 
of the Vedas of Rádhá, the earth and the Ganges. Carefully adore that 
thiefof butter who is revered by Brahm‘, Visnu, Siva and thegod Ananta : 
whose limit could not be determined by Sanaka and other saints in spite 
of their meditations : whose real essence could not be diseoverel even by 
the Vedas and the Puranas. Where is that milk, curd, ghee or the desired 
fresh whey and where is the thief of all those articles ? And where are you 
and where is that confinement of Hari at the root of the tree ? How will 
you be able to bind at the root of a tree a Being whom ascetics, adepts, 
the best of of Munis, the believers, Mahesa, Brahma and god Ananta 
eould neither preserve in the temple of their heart nor attain by means of 
meditation ? Chaste one, always adore carefully the most holy Being 
seated in the lotus of your heart with love, faith, eulogies, devotion and 
meditation, O good matron ? may you be blessed. Demand from me the 
same boon that you fervently desire. I shall give you things which can 


hardly be secured by sages.” 


65-75. Yas'odà said, “I desire, O mother, toshave firm (unshaken) faith 
in Hari and his bondage. But I ask, what is the etymology of your 
name ? Reveal tome who you are.” Radha said, “By my boon, vou 
will have unshaken faith in Hari and secure his bondage. Now I am 
going to reveal to you my nature or essence. Once upona time, I was 
seated at the root of the fig tree when I observed Nanda, the wise king of 
the Vraja. I told him that I was but the wife of Rayna and hence the 
mere shadow ofthe real Rádhá. Rayana is the digit of Lord Hari and 
is the best of his adherents. Mah4-Visnu is he who sustains the whole 
univcree on each of the pores of his skin. That Mah4-Visnu including the 
universe and all its inhabitants is implied by the term RA. And Dhà 
implies sustainer and the mother. I am the sustainer and the mother of 
Mahá.Visuu including countless worlds and the inhabitants of the 
worlds. I am the supreme goddess and the primordial Nature. This 
is why, in days of yore, savants and Lord, Krisna have assigned to me 
the name of Rádhà. At present through Sridáma's curse I have been 
born as the daughter of Vrisa-bhini. I shall be sepafated from 
Hari for a hundred years. And Vrisa-bhánü is also the foremost of the 
chief attendents of Lord Krisna. My mother Kalávati is the intellectual 
daughter ofthe manes. Both land my mother, have been born in India 
without the medium of wombe and will merge again in tho feet of Hari 
along with yourself. O mistress of the Vraja, Ihave thus reloted every- 
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thing to you. Now go back to the Vraja with your husband, the wise 
king of the Vraja. You have at this time disturbed me in my meditation, 
Fair one, it is also most sinful to disturb people in their meditation,” 


CHAPTER CXII. 


1-10. Nárayána said, “O Muni, Krisna, at the command of Vasudeva 
arrived at Dwirk’ and went to the excellent palace of Rukmini eonstruete] 
with gems. That mansion was constructed with invaluable gems and could 
vie in colour with pure crystal. The front of the house was decorated with 
various pictures It was graced, here and there, with invaluable jars of gem. 
The house was decorated on all sides with white chowries, looking-glasseg 
and fine clothes consecrated by fire. Lord Krigna beheld the smiling 
Rukminí in the prime of her youth lying down with great pleasure*en a 
bed adorned with gems. She was not yet fully developed and had just 
attained puberty. She had just ceased to be a newly married bride. 
So she ,was abashed. at the idea of the ‘sexual intercourse just 
begun or about to be commenced. Her body was decked with ornameats 
constructed with invaluable gems. Her hand held a looking-glass of gem. 
Her forehead was adorned with marks of vermilion : and the lovely chignon 
of her heal, with wreaths of jasmine. Rakmini, the daughter of Bhismaka, 
as soon as she saw Krisna bowed before his feet. Later on, Lord Krigna 
committed sexual intercourse with her at an auspicious moment. The 
goddess Rukmini was filled with raptures at the act and fainted. 
The god Kama reduced to ashes by Siva again manifested himself on the 
occasion, This god Kama after having slain Sambara had got back Rati 
devoted to her husband. At the instigation of the gods Rati had taken 
the name of Máyávati and became the wife of Sambara. She lived in his 
house and used to give him only her shadow at the time of sexual inter- 
course, Narada eaid, * how dil Kama slay the demon Sambara? O most 
blessed being, recite to me in detuil that sacred story.” i 


11-18. Nadrdyana said, “The love-god. whose standard is fish, having 
been born only seven days ago, the demon Sambara took the newborn ehild 
from Rukmini's eonfinement.room and returned home. The king of 
demons had no isiue. So pleased with his achievement he delivered the 
child to his wife and reared him as his son. The chaste Máyávati 
nourished the child with care and affection. Ouce upon a time vhe 
goddess Saraswati sail thus to her in private: ‘Your husband, in days 
of yore, was burnt to ashes by the flame of Siva's wrath. This child is 
the same ; he is now the son of Rukminf stolen by your husband. The 
artful Sambara eraftily fetehed the child from the confinement-room of 
Rukmini and delivered him to you. He is your husband, and not your son." 
After having spokento her, the chaste Saraswati, the mother of the world, 
thus addressed Kama,“ O Kama, she is Rati, your wife. Flirt with her. 
O Cupid, you are the son of Rukmiņî and not the son of this dem. n. 
This chaste woman (Rati) daily used to lament your loss, as an ewe 
laments the loss of her young one." After having said so, the wife of 
Brahma (Saraswati) went to the land of Brahmá: and, later on, the beauti- 
ful Kámadeva everyday in solitude enjoyed the soeietv of his wife Máàyá vati, 
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19-33. Once upon a time, the king of demons was surprised to see 
Kama mounted on the breast of his wife and engaged in solitude in the 
act of sexual intercourse with the smiling Mayavati. He also saw his 
wife fainting through lust. Thereupon he was excited and held up a 
scimitar, Armed with the weapon he approached Rati devoted to her 
husband, the god Kima. Addressing the latter, he said, *O fool, mean- 
minded and most licentious, fie upon thee! Dost thou aspire to the 
position of a learned man ? ‘There is no sinner more abominable than 
thyself in the world. Thou art so mad as to ravish thy own mother.'! 
Then addressing Rati he said, “O prostitute, fie upon thee too. 
Thou hast be2n so much infatuated with lust that thou art committing 
Sexual intercourse with thy son in private.” So saying, the king of 
demons at onee hurled his keen-edged sword at, Madana: but it was 
broken immediately by the mere touch of his body. Sambara, with his eyes 
flushed with rage, caught hold of the hair of Rati and attempted to kill 
her. O saint, the wielder of the weapon of flowers (Cupid) struck the demon 
who was desirous to kill Rati with so much violence that Sambara lost his 
' senses anil, smarting under the injury, he fell at a distance. When he 
revived, the king of demons burnt with rage and angrily held the spear 
given him by Siva. O Muni, how ean I describe that spear? Seeing 
that spear which was bright like the fire of the time of the entire dissolu- 
tion of the world and had the effulgence of a hundred suns, Brahma, 
Vignu, Mahes'a, the god Ananta and other gods arrived at that place. The 
god of wind carefuliy whispered in the ears of Kiama thus: “O 
Kama, recollect Durga, the great principle of illusion, who destroys all 
calamities.” MK4ma, hearing this, remembered Durgáà. The mere recollec- 
tion of her converted the spear of Siva into a lovely and charming wreath. 
The husband of Rati,in the, gladness of his heart, killed the demon 
sambara, took Rati, ascended a chariot and went to the city of Dwárkàá, 
The gods also having adored Siva and Parvati went to their respective 
places. On the other hand Rukmini, with due performance of rites, 
raceived back her son with her daughter-in-law Rati. Lord Krigna 
directed the performance of desirable rites to secure welfare or avert 
calamities, feasted the Bráhmins and also worshipped Parvati. 

34-46. O Narada, later on, Lord Krisna in due order by turns com- 
mitted sexual intercourse on the auspicious day prescribed by the Vedas 
with seven women, viz., Kálindi, Satya-bhámá, Satya, Nágna-Jiti, Sati, 
Jámbavati and Laksmaná. In course of time, each of these seven 
women bore ten sons and one daughter. On a subsequent occa- 
sion, the husband of Rukminíi with his son killed the demon king Naraka 
and likewise slew the powerful demon Mura in the battle-field. Thero 
he beheld sixteen thousand girls and a hundred more of their attendant- 
maids, Their beauty was everlasting. Lord Krisna, having observed 
that all the girls wore well-decked with ornaments and cheerful in 
appearance, married them all on an auspicious occasion. And having in 
due order committed sexual intercourse with them on auspicious occasions, 
he begat on each of these youthful women in due order one daughter 
and ten sons. Each of these children of Hari was separately born, Once 
upon a time Durvásá, tho greatest saint, with 3 crores of his diseiples, 
arrived with great facility at Dwirk’, King Ugra-Sen with his minis- 
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ters and family priests, Vasudeva, Akrüra and Ud-dhava holding sixteen 
ingredients in their hands, bowed before Durvåså, the best of Munis. 
O saint, he also blessed them one by one in an auspicious manner. At 
a favourable moment, Krisna bestowed in marriage on Durvâså the girl 
called Ekánam'sá, Durvásà enjoyed the society of the girl in. a temple of 
gem which resembled the palace of Indra. Lord Krisna gave him a 
blessed hermitage construeted with excellent gems. 

47-62. Once upon a time Durvàsá, the best of Munis, deliberately 
went to each of the houses of the Lord Krigna. He saw that the perfect 
Lord Krisna was present everywhere. Lord Hari was playing in a 
certain house. He was lying down on a lovely bedstead of gem in another 
house. He was respectfully listening to the Puránas in a different house. 
In some house he was taking part in a grand festival in the auspicious 
courtyard. In some house he was eating the betel respectfully presented 
to him by his wife named Satya’. In some house, Rukmint, with the 
fly-fan in her hand, was ministering to the feet of Krisna lying down 
on the bed. In some house, Kilinli was gladly miaistering to his feat. 
Lord Hari was speaking to her. At this most wonderful phenome- 
non, Durvásá was astonished anl eulogised the most enchanting Krisna, 
the Lord of the universe, who was seated in tha palace of Rukmint as well 
us in the council of the saints calle] Sidharmá thus:  O Lord of the 
world, O Janardana, saseess in every undertaking is dae to you alone :and 
it is exclusively your share: for you have conquered the world. O Lord 
of all, vou alone are -indispensable to all people and the cause of the 
universe. O most ancient king, you are void of attributes, wishes and form: 
you are not in touch with anything. You are incorruptible, and you 
wield a form only out of compassion for your believers. You are the 
image of truth. O Eternal Being, you are constant and always new. 
Brahmá, Siva and the god Ananta adore your lotus feet. You are the 
light of the Brahma (indeseribable) «nd transeend the Vedas. O supreme 
Being, I bow to you.” Muni Darvásá, the best of the Bráhmins, 
having alored anil saluted him, stood there before him at his command. 
Then Hari, the Lord of the world, addressed Durvásá the best of saints, 
using words that were beneficial, truthful, time-honoured, sagacious, 
sanctioned by the Vedas and approved of by the virtuous. He said, 
“ O learned sage, you need not fear anything in the world. You are a 
digit of Siva. Can you not yourself judge that I am the author of the 
whole ereation ? Everything has been originated or started by me. I 
am the soul of the «universe. Without me, all animate beings are 
corpses. When the soul leaves the body of a person, all energy vanishes. 
So far as the whole is concerned or taking into consideration the whole 
class or species (for instance, the Brahmin or the cow), I am only 
one in the form of the soul (č. e., collectively I am one). But individually, 
lam different and thus assume a distinet entity. Fora man who eats 
is alone satisfied ; others are not satisfied by his eating. When I 
preside over animals or over the gods that subsist in an image, then I 
become separate. But when [ remain in the sphere of the Risa in the 
cow-world, Iam perfect. The beloved Rádhá is unable to see me at 
present through the curse of Sridáma. I exist through my digits in 
all places. In some places I exist as a part: and in others, as a digit 
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of the part of my parts. In the houses of my wives leaving out Rukmini, 
I exist only as a digit ; but in the house of Rukmini I exist as a part. 
Thus only a part of mine exists in some places anda part of my parts 
in other places ; only a digit of a part of my parts exists in some idols 
or living beings.” The Lord of the world, having said so, entered into 
his house ; and Durvásá, also forsaking his wife, departed to pray Hari. 


— 


CHAPTER CXIII. 


1-19. Durvásá, surrounded by three crores of his disciples, left - 
Dwárká, and respectfully went to the Kailás'a to see the great god Siva. 
On his arrival there, he bowed before the feet of Siva and Durgá and 
with great reverence he threw himself prostrate at their feet. 
Having purified himself, he eulogised them along with his disciples. He 
then related to them the whole history including the circumstances which 
led him to asceticism. The chaste Parvati smiled at the words of the 
Muni and, in the presence of Siva, addressed Durvásá thus, using words 
that were obviously true and beneficial : ** O saint, you do not know the 
nature of virtue and still you regard yourself as virtuous. Leaving your 
wife who has got no issue, how could you possibly go out for asceticism? A 
person who leaves his young and virtuous wife of noble rank before a son 
is born to him and adopts the life of a hermit (Sannyási, Yati or Brahma- 
ehari) or a person who leaves his house for good and goes to a foreign land 
or to a distant place for trade or onsome other business does not attain 
redemption. Rather, he deviates from the path of virtue. By his wife's curse 
he forfeits renown in this world and goes to hell in the next. Lord 
Brahma, the offspring of the lotus, hath said so. Therefore, O saint, to 
preserve the integrity of your character, go to Dwárká at once 
and maintain Ekánam'sá (who is my digit) according to the tenets of 
virtue. For a wonder, you are going out to practise asceticism, leaving the 
lotus feet of the spiritual guide of the gods, the supreme Being, which 
are adored constantly by Brahmá and Lakami, which can hardly be secured 
by anyone and which are contemplated by Sanaka and other Munis ! 
O son, you are determined, I see, to give preference to poison above 
honey. Anyone who even in dream beholds the lotus feet of Lord Krigna 
is undoubtedly released from sins committed by him ina hundred births. 
A sin committed consciously or unconsciously by any person in infancy, 
childhood, youth or old age is thereby at once consumed to dust. Anyone 
who has witnessed with his own eyes the lotus feet of Krigna in India is at 
once purified and assuredly redeemed in his life time. He is instantly 
released from sins committed by him in crores of births, The sight of 
those lotus feet alone which consecrate a land designed for pilgrims consti- 
tutes, indeed, the vow, the meditation, the trutb, the piety and the 
worship of Hari. The recitation of the virtues of Krisna destroys the 
elements of birth. A Brahmin void of belief in Hari is worse than a 
Chandal. For by association and conversation with him, the faith of the 
believers also is destroyed. A Brahmin who eats the remnants of the 
food offered to Krisna and is the believer of Krisna is rendered more 
sacred than water, fire and wind and can consecrate the world. O twice- 
born saint, where are you going after having left Lord Krişna? 
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Mankind reap the fruits of meditation only by the recollection of Lord 
Krisna. That spiritual guide who does not inspire faith in the mind of 
his disciple for the supreme Being, Lord Krisna, is his great enemy and 
renders his life absolutely useless. 


90-98. There was a thrill of raptures in the body of Siva at 
the words of Parvati. He was subdued by the emotion of love. 
Saint Durvásá having bowed low to the lotus feet of Siva and Durgá 
went back to Dwarka, all along remembering the lotus feet of 
Krişna. Having gone there he saw Hari and eulogised him. He 
then went to the house of his wife Ekánams'á and began to flirt with 
her. On the other hand, Krisna went to Hastinapur in response to the 
call of Yudhisthira, the son of Dharma, where with pleasure he first 
accosted Kunti, then her sons and lastly the other kings. Later on by 
degrees he killed Jarásandha and Sá lwa, offered priest's fee as prescribed 
by the Sástras and performed the grand royal sacrifice as desired by 
the best of kings and Munis. At that sacrifice, Krisna in council 
assisted by gods and kings killed the scandal-mongers, Sis'upála and 
Danta-vakra. Their bodies fell on the ground, no doubt; but their 
sentient souls on departure could not see the feet of Hari and therefore 
they returned and eulogised Krisna, the Lord of all thus: “O Krigna, you are 
the father of the four Vedas, viz., Rik, Yaju, Sáma and Atharva and their 
auxiliary branches. You are also the father of the gods and the demons. 
You are also the author of the natural beings (beings produced by 
Nature) who wield bodies. In different Kalpas you create the subtle 
elements and having adopted Máyá or illusion you undertake the 
task of creation in the forms of Brahma himself, Siva and Ananta. 


99.38, The fourteen Manus, the seven Risis, the four Vedas, the lords 
of creation, the regents of the quarters, the planets: all these are either 
your parts or the parts of your parts. You are yourself the male, the 
female and the neuter. You are yourself the cause and the effect: 
You are yourself the father and the offspring. We have heard in the 
Vedas the qualities and the defects of the engineer or mechanist (f. e. 
yourself) as well as the engine, 7.e, the system of the universe or its 
manifestation. I am just going to describe the subject to you. O Krisna : 
you are the engineer: and this worldly system is your machine. 
The whole world has been set in order by you O Krisna, we are fools. 
Therefore excuse our faults.’ People were astonished at the eulogies of 

is'upála : and everyone realized at the moment that Krişna was the 
supreme being. After having got the royal sacrifice performed, 
feasted the  Bráhmins and observed the necessary ethical maxims, 
he created a dissension between the Kurus and the Pandavas. The 
merciful Krisna thereby relieved the earth of her burden, and having 
remained in Hastinüpur fora long time, at last returned to Dwarka 
with the permission of Yudhisthira. At this time he brought back the 
dead sons of a Brahmin woman from the funeral pile and restored them to 
life. Hethen returned them to their mother who invariably used to 
lose all her sons. At this sight Devaki was pleased and sail to Krisna: 
*() gon, then restore my dead sons also to life. Aczordingly Krisna 
brought his dead brothers from the erematorium and restored them to 
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his mother. He promptly relieved the poverty of Sudima Brahmin who 
had arrived from his house at Dwárkà and sought his protection. The 
Lord, kind to his believers, ate the particles of rice offered to him by 
the faithful Sudáma Brahmin and endowed him and seven of his 
descendants with royal grace and everlasting prosperity. 


39-54. His kingdom resembled the immortal city of Indra. The 
Brahmin became as rich as Kuvera. Hari, mereiful to his believers, 
gave him unshaken faith in Hari, Hari’s bondage which could hardly bo 
secured and ample good space in the immortal land of the Cow-world. The 
Lord stole Párijáta from Heaven, subdued the pride of Indra who was 
puffed up with the perfume of his kingdom. He caused Satyà to perform 
the desired ceremony of Punyaka. O Muni, through Krisna the casual and 
usual rites were multiplied in the world. In the vow of Punyaka, he 
oftered himself as priest’s fee to Sanat-Kumára. In connexion with that 
vow, he gladly feasted the Brahmins and gave them gems. In this way, 
having added to the prestige and glory of Satya-bhama, Rukminf and his 
other wives, he even contributed to their good luck. O Muni, the casual 
and usual forms of worship sacred to the Vaisnavas, Brahmins and gods 
likewise increased in number everywhere. The Lord instructed Uddha- 
va alone the subject of super-human, transcendental knowledge and 
likewise lectured Arjuna on the subject of auspicious rites associated with 
ten millions of Homás (oblations of ghee of the fire). For the satisfaction of 
Parvati he caused Brahmins to be feasted and rites to be performed with 
various kinds of lovely ingredients, frankincense, lamp, ete. He worshipped 
the Supreme Being Ganesa, the god of gods, in the temple constructed with 
invaluable gems situate on the lovely mountain of Raivata and gladly 
offered to him delicious, delightful, nourishing five lakhs of balls of 
S'esamum and other sacrificial ingredients. He also offered to him seven 
lakhs of sugared balls of Swastika which were like nectar, ten lakhs of 
wonderful ripe fruits of plantain, delicious cakes of Swastika, tasteful 
milk boiled with’ sugar and rice, sweetmeat, ghee, butter, curd, of 
ingredients for food, honey, nectar, frankincenee, lamp, flowers of Párijáta, 
adorable garlands, perfumed sindal, incense and cloth consecrated by fire. 
The Lord caused the performance of sacrifices with crores of Homas 
(oblations of ghee to the fire), feasted countless Brahmins and eulogised 
Ganesa. At that place ten kinds of musical instruments were also sounded, 
Lord Hari, in order to cure the leprosy of S'àmba worshipped the 
sun for one complete year with excellent ingredients and caused Samba 
and his raother to subsist upon boiled rice and æhee alone, The sun 
was propitiated and presented an ode and a boon to Samba. . 


CHAPTER CXIV. 


1-9. Narayana said, * The most powerful Pradyumna was the son 
of Krigna. Aniruddha, a digit of Brahma, was the son of Pradyumna. 
Once upon a time this Aniruddha, in the prime of his youth while lying 
down in solitude on a bed annointed with flowers and sandal, saw in & 
dream a beautiful woman gently smiling, vested with the prime of youth 
aud lying down ona fragrant bed of flowers annointed with refreshing 
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sandal paste in a garden full of blooming flowers. The whole of her body 
was decked with jewels of invaluable diamonds. Her hands were decked 
with charming anklets, bracelets, ornaments for arms made with conch- 
shells and ornaments for the wrist: her ears were graced with rings 
extended up to her cheek. Hoer lips were red like bimbas, her eyes were 
like autumnal lotuses, her forehead was covered with marks of vermilion, 
her breast resembled pomegranate. Her thighs slandered even Ram- 
bhà (wild large plantains). Her breast was very much elevated and 
hard. Her waist inclined with the weight of her heavy buttocks. Her 
body was pierced with the floral darts of Cupid. The soft, arch 
glances which animated her face demonstrated her lust. Her lotus feet 
were decked with saffron and lac-dye. The clothes which she put on were 
agitated by the wind and displayed her private parts. 


10-20. Aniruddha, the sonjof Kama, being oppressed by lust and infa- 
tuated with passion beheld the damsel who was desirous of sexual intercourse, 
who was well developed in spite of her poverty, who was filled with raptures 
oceasioned by lust, who was soft in her complexion and resembled the fair 
Champaka in the grace of her hue and addressed her gently thus: ** Fair 
one, are you the daughter of a god or a Gandarbha ? O damsel, who 
are you? Whose wife or whose daughter are you? Whom do you 
desire in this garden ? You enchant the heart of the Munis with your 
beauty, so rarein the three worlds. You are alone : and still you are fear- 
less. Please tell me why. Iam the grandson of Krisna, the Lord of the 
three worlds, the son of Káma and my name is Aniruddha. My dear, 
now I have attained a dignified position through my youth. I am 
also not ugly-looking. Iam lustful and versed in sexual matters. I am 
particularly able to gratify the lust of passionate women. O good-natured 
lady, I nm well dressed, good-natured, expert in sexual intercourse, 
conversant with the pleasures of the said intercourse and addicted to them. 
lam the son of Rati, devoted to an amorous act with my whole head 
and heart, and naturally witty. Therefore cours me as your husband. 
A lieentious woman courts the society of a licentious young man who is 
free from diseases : and a clever woman versed in sexual matters wooes a 
husband who can gratify her desire. For the union of a woman clever 
in sexual matters with a witty man is delightful" That lady, 
abashed at the idea of a sexual intercourse with regard to which she had 
no previous experience, hid her face with the hem of her garments 
and observing him with half-shut eyes said thus: “Ifyou are the son 
of Kama excited with lust and if you are fit for the society of a passionate 
womans then why do you not remember Kama? And if you are the 
grandson of Hari, the lord of the three worlds and the son of the honoured 
Pradyumna and if you are the worthy son of a worthy father, why do you 
nob marry a worthy woman ? 


21-80. A woman who is the legally married wife of a person, t.e., who 
is wedded according to the holy rites before the Fire-god as a witness to 
the marriage is alone chaste and virtuous. Such a woman is always 
constant, attached to her husband, ever his companion and may be con- 
trolled by him. A secret wife or a wife married according to the 
Crandarbha rite is cver faithful and eapable of causing pleasure or inspiring 
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awe. Buta casual wife or one meant only to gratify the lust of a person 
ean never be a constant companion for life, Besides, such a wife is 
condemned by the Vedas. Such a wife, being a stepping stone to hell, 
brings infamy in this world as well as in the next. A virtuous man, if he 
belongs to a noble rank and is devoted to Visnu, will never be attached to 
a causal wife who is condzmned by the Vedas. At first it is natural to a 
person to avoid good company through perversion of intellect. But to 
desist from the evil tendency of one's nature is fraught with excellent 
results. A man who after atonement for his sins is again implicated in 
sins is held up t» ridicule. He is as pure as an elephant ; for an elephant 
is not purifiel in spite of ablutions. A legally wedded wite, fair, of a good 
and tranquil disposition is praised ; for she is chaste and obedient and has 
a melodious voice. Anla S ‘yama woman fone who is bright like heated 
gold, who is delightfully cool in summer and warm in winter) of soft com- 
plexion, versed in sexual arts also gives pleasure at the time of sexual in- 
tereourse. If the woman be well. developed, chaste, and ever of a tranquil 
disposition, a person who is devoted to Vignu may yet leave her and turn an 
ascetic provided that she has given birth to a son. If the ease is otherwise, 
his asceticism is misdirected and useless, A very crooked and wicked man 
committing adultery with the wife of another person is consigned to 
hell along with seven of his ancestors, [am Usa, the daughter of 
king Bina who is the servant of Siva. Siva is the Lord of the world: 
my father Bana has also subdued the three worlds,. A good woman ean 
never be independent in the three worlds: rather, she is dependent in 
every way. Women of ignoble birth alone are unchaste and independent. 
31-41 A woman, in her virginity, is protected by the father; in her 
youth, by the husband ; and in her old age, by her son. A chaste woman, 
in fact,is never free. A father gives his daughter to a suitable bride- 
groom. A girl should never of her own accord solicit a husband : this is 
the eternal Dharma. You are a suitable match for me. I am fit for 
marriage. O Lord, if you desire to marry me, please solicit my hands from 
my father Bana, or Sambhu or the chaste Sati.” O Muni, the chaste and 
fair one, so saying, disappeared ; and the son of Kama, deeply enamoured 
of Usa, was suddenly roused from slumber. Aniruddha, of a tranquil dis- 
position, when he got up, realised the fact that the previous incident was 
a dream ; but not being able to see the darling of his heart was oppressed 
in his mind and azitated with lust, He ceased to take his food and was 
infatuated with passion with the result that he became always absent- 
minded, emaciated and exhausted. He at times slept and at times wept in 
solitude. Devaki, Rukmini, Rati and other wives of Krisna seeing that 
their son was weeping inthis way related the matter to Lord Krişna. 
Krişņa, -the slayer of Madhû, who, is conversant with the mysteries of 
every affair was gratified to hear the news and said, * Usa, the daughter 
of Bána, observing the mutual love of Siva and Parvati, was herself 
oppressed with lust. She has obtained a boon from Durgá ; and now she is 
a prey to the floral darts of Cupid. The same Parvati has caused 
your grandson to dream:and out of fun has made him absent- 
minded. I shail also infatuate the daughter of Bana with lust in her 


dream. I am not anxious for Anina diia at all ; let him remain 1n 
. peace." 
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42-58, Krisna, who knows the heart of all and who is in faet omni- 
scient, having thus the consoled ladies eaused on his part the daughter 
of Bana to dream. That girl in the prime of her youth and decked with 
ornaments of gem lying down on a bed graced with gems and annointed 
with flowers and sandal fell asleep and dreamt ja pleasant dream to the 
following effect. The chaste Os. saw a man lying down on a bedstead 
of gem which was annointed with flowers and sandal, in a very solitary 
place in a palace constructed with gems. He was in the prime of his 
youth and dark-blue in appearance : he was smiling gently and his body 
vied with ten millions of Cupids in point of grace ; he was enchanting to 
everybody ; he wielded diamond armlets and bracelets. The grace of 
his cheeks was brought into prominent relief by the lustre of his ear-rings, 
the whole of his constitution was annointed with sandal; his breast 
was adorned with yellow cloth and lovely wreaths of jasmine. Usa there- 
upon went to him with very great pleasure. The future wife of the son of 
Kama, of a delicate frame, being oppressed by floral darts gently spoke 
to him with an aggrieved heart thus : *‘ O licentious being, who are you ? 
May you be blessed ! I am afflicted with passion. ‘Therefore court me as 
your bride. I have attained the state of puberty and am well-developed. 
I desire with all my heart the pleasures of sexual intercourse which I never 
expsrieneed before. I am attached to you and have respect for you. 
Marry me according to the Gandharbha rites. Of the eight forms of: 
marriage. Gandharbha marriage can most cheaply be secured by men. A 
hypocrite who after having attained a wife devoted to him rejects her is 
liable to a dreadful curse in the first place and subsequently abandoned 
by the great goddess of fortune.” The man said, ** I am the grandson of 
Krisna and the son of Kama himself. Without the permission of these 
two, how can I accept you ?" So saying the Being disappeared. ‘he 
future wife of Kima, not being able to see her desired consort, got excited 
with lust. 9s i 

54-63. Osa got up from her lovely bed, wept loudly, became absent- 
minded and appeared extremely dejected before her female associates. 
The most competent of them, Chitra-lekhá, consoled her and enquired into 
the state of her feelings saying ' What has happened? O auspicious 
nymph, gather your wits. Of whom are you so much afraid? 
Chaste one, over this insurmountable city, Siva and his spouse both 
preside. The place supervised by these deities is everywhere attended 
with prosperity. Whoever contemplates the goddess Durgd gets 
rid of calamities. The auspicious Durgá, mother of all good, confers on 
her worshippers all sorts of benefits.” The beautiful Usd, having heard 
the words of Chitra-lekhá did not vouchsafe a reply. She left her food 
and desisted from sleep. She constantly adored her lover in her mind. 
Her friend Chitra-lekhà went to Bana, the king of the demons, and his 
wife and related to them the whole incident. She likewise went to 
Durg&, Siva, Kártika, Ganega, the spiritual guide of the Yogis and likewise 
related to them the case of Üsà. The queen wept loudly at her words. 
Bana, the servant of Siva, was grieved to hear the news and swooned in 

lva's presence, Siva, Durgá, Kirtika and Ganesa indulged in a hearty 
laugh. Ganega said, ‘ Whoever, deluded with pride, afflicts another, 
is allicted four times as muoh according to the impartial judgment of 
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Dharma, Your daughter Osa was excited with passion while she wit- 
nessed the amorous pastimes of Siva and Durgá. Durga therefore 
granted her a boon hardly to be secured by the gods. 


64-71. The goddess herself having infatuated the son of Kiama with 
lust in his dream is now mutely sitting on the left side of Sambhu and 
affecting perfect indifference inthe matter. The omniscient all-power- 
ful Lord Hari having realised the actual state of things has in his turn 
shown to your daughter in her dream a young man, handsomely dressed. 
If a chaste young woman sees a well-dressed young man, she gets ena- 
moured of him with all her heart, it is true: but that chaste woman 
afraid of forfeiting her virtue resists the  tendeneies of her heart. 
An unehaste woman of vile orgin, ifshe perceives a well-dressed man, gets 
enamoured of him, leaves her food, bed, husband, son, wealth for the sake 
of her lover and takes leave of her senses, house-hold affairs, the honour 
of her family and even her maternal and paternal relations. Buta 
heroic and youthful gallant, however mean, cannot leave her. Nay, he 
can sacrifice for her his caste, virtue and ultimately his life. This is 
why a wise man preserves his youthful wife more carefully than his life. 
It is not proper to trust that phantom of delusion (woman). The heart of 
women is like the keen edge of a sword; but their words are sweet. Saints, 
gods and people expert in the Vedas cannot fathom the heart of a woman. 
Let the most clever Chitra-lekhà at orce go to Dwárk& and drag by all 
means that mad Aniruddha to this place by force. 


72-86. Siva, dear to Bana, hearing this, said to Ganesa ‘Manage 
things in such a manner that king Bana may not get wind 
of this auspicious matter.” ^ Chitra-lekhà soon went to Dwarka 
and, imperceptible to all, easily entered the palace at Dwáiká. 
There on the strength of her Yoga the celestial whore Chitra-lekhá stole 
the sleeping boy Aniruddha and laid him in her chariot with great plea- 
sure. Flying with the speed of wind, the auspicious  Chitra-lekhá 
with the precious booty in her possession sounded the conch and arrived 
at Sonitpur ina moment. Later on, at Dwirk4 all the women cried 
out bitterly saying, “ Alas! my child Aniruddha, where are you gone ?" 
The omniscient Krigna, conversant with the mysteries of all affairs, 
consoled the women, armed himself with the wheel called Sudarsana, the 
conch called Páneba-janya and the club called Kaumodaki and accom- 
panied by Samva, Kama, Bala, Sátyaki and the most heroic Garuda 
quickly mounted his chariot and arrived at Sonitpur guarded by Sankara 
and Párdati. ‘They were followed later on by their myrmidons. 
Chitra-lekh4 ou her arrival saw the fasting, emaciated, sleeping Usa 
guarded by her female associates and roused her at onee from slumber. 
She bathed with water the virgin Usá who was decked with lovely gar- 
lands, sandal-paste, marks or dots of auspicious vermilion and ornaments 
of gem and with the consent of her female friends at an auspicious mo- 
ment : she caused Usá and Aniruddha to converse with one another in 
that place in private. The ‘chaste Cs suffering from the pangs of 
separation from her husband now indulged in sexual intercourse, Anir- 
uddha, the son of Kama, wedded her according to the Gandharbha form of 
marriage, The delightful sexual intercourse lasted for a long time, The 
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passionate son of Kima had during that period no idea of day or night; 
The lustful Usd in the prime of her youth, excited with the pleasures of 
the intercourse just tasted by her, fainted. O Brahmin, this sexual inter- 
course continued from day to day in private. Later on, king Bana gathered 
all the above news from his guard. 


CHAPTER CXV. 


18. Náráyana said,“ Later on, the guards were frightened, threw 
themselves prostrate before Kártika, Ganesa and Durgá and related every- 
thing to their master Bana thus: “ Alas! What a pity! The times are 
insurmountable. Your shameless daughter Usd has now become indepen- 
dent and desires a husband. O lord, undesirable company is the causa 
of sorrow to the virtuous ; for merits and faults are constantly brought 
about by the society which a person keeps, Chitra-lekh& herself plays 
the role of a go-between in the matter, for she has seeured the attendance 
of a hero versed in war. He is the best of princes and can fight well on 
chariots. This nymph has effected sexual intercourse between him and 
the girl. The bridegroom, I am told, is fairer than Cupid, and free from 
disease and young. Excited with lust he has no idea of day and night. I 
think, by this time your daughter has become pregnant. Though she 
belongs to a noble family, yet practically she is a fire- brand calculated 
to consume both of her houses, maternal and paternal. Your very shame- 
less voluptuous daughter is now united with her gallant. Look to it 
therefore. The whole of her body has been lacerated with nails. I am 
sure, you will soon witness the birth of your daughter's son or daughter's 
daughter. She is now entirely under the control of her bridegroom. Her 
levity knows no bounds. She is constantly the associate of a male ; 
she merrily relishes the act of sexual intercourse. A gentle smile always 
plays upon her lips. Her eyes are full of glanees. She constantly;looks at 
things with restless eyes." 


9.22, Bana, the diadem of the race of demons, was incensed 
and abashed at the words of the guard. Though, dissuaded by Siva, 
he gave his consent to war. As a mother, to do good to 
his son, prevents him from an evil act, so  Ganesa, Kârtika, 
Durgá, Bhairavi, DBhadrakáli, the Yoginis, the eight Bhairavas, the 
eleven Rudras, the guests, the spectres, the Kugmandas (false conceptions), 
the Vetálas, the Brihma,-Raksasas, the best of Yogís and adepts, the 
Kottaris (naked women) including Ugra-Chandá, etc., and the village 
deities tried to prevent Bana from the war but to no purpose. Siva 
said to Bina (who was puffed up with the conceit of his learning), 
using words delightful in the end, useful, truthful and instructive thus: 
© O Bana, I tell you an ancient history, listen. The Supreme Being 
himself has descended to Indra to relieve the earth of her burden. He 
is celebrated by the name of Vasudeva. ‘Therefore savants call him 
e Vasudeva. That Lord, the wielder of the wheel, is the god and the 
dispenser, or the ruler even of Brahmá. He is the god of Brahma, 
Visnu, Siva, and other gods and transcends Nature. He is void of 
attributes and will-power. He takes a form only out of compassion 
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for his believers. He is the great Brahma, the sublime abode, the 
supreme spirit of all creatures. If he departs, his creatures are sure 
to follow suit. Itis not possible for you to fight with him. O fool, 
as the great sky and the quarters ‘cannot be penetrated by weapons, he 
is also similarly impenetrable. He is formless, only he takes a form 
to help the meditation of the people. The most powerful Aniruddha is his 
grandson. He is capable of destroying the three worlds in a moment. The 
gods, demons and most powerful heroes who fight on chariots are not 
equal to a sixteenth digit of Aniruddha. If the resources or the might 
on both sides be equal, the parties may either come to terms or fight 
with one another. Buta rupture or friendship between the weak and 
the strong is improper. Your father Bali, the diadem of the demons and 
a great hero (who warred on chariots), was yet hurled to the Pátála or the 
nether region: ina moment by Bamana, the incarnation of the supreme 
Being and only a digit of Lord Hari. 17 

23-34. Everyone isa digit ofthe digits of the supreme and perfect 
Being Lord Krisna, the master of Mathurá." Párvati said, *Brahmá, 
Mahesa and Ananta, absorbed in meditation day and night, contemplate 
the eternal Being in the lotus of their heart. The lord of day and Ganesa 
the spiritual guide of the Yogis (devotees), meditate that supreme Beings, 
the Eternal Lord who transcends even the powers of meditation. All 
the sages meditate that Eternal Being who is the origin and the cause 
of all who excels everything in the world.”  Ganesa said, “ The great- 
minded, Vaisnava Bali is surely unfortunate ; for his son is so foolish. 
Bali is not alone unfortunate, but also his father, the supremely wise 
Prahlada.” Kartika said, ** Brother, have you not heard of the most 
powerful and valiant Titans, viz, Hiranyak-Sipu, Hiranyaksa and 
Madhu Kaitabha? Visnu easily sent those demons, your most powerful 
ancestors, to the land of the shades. Brother, if the Lord himself wants 
to destroy anyone, he can be preserved by none. Therefore desist from 
the evil path, if you seek your welfare." Bána the king of demons having 
heard their words flushed red with anger and, armed with bow spoke 
thus like Yama: ** O mother Durga, O father Siva, O brothers Kartika 
and Ganega, listen to what I say. 

35-48. Living beings subject to the law of Karma reap good and 
evil fruits according to their acts. No one reaps fruits beyond those that 
could be secured by one’s acts. No one dies except at the time fixed for 
his death ; but when the appointed time arrives, he may die even by the 
bare touch of the blade of grass. It is inevitable and true that a person 
will die at the hands of one who has been already appointed by providence 
to kil him. Who can surmount destiny ? But vain is the life of a man 
who is afraid to fight. Look, victory in the war secures heaven, death in the 
war brings fame. The wretch had the audacity to enter into the city 
guarded by Siva, Durga, Ganesa and the most powerful Kártika and 
ravish my daughter. Therefore, fie upon me, my prosperity, my heroism 
and my life! Who has thus even entered into another person’s city so 
well protected and violated his daughter? The guard said before the 
council, * your daughter is pregnant." These unpleasant words are still 
adhering to my ears like the thunder. I shall kill Aniruddha in the battle. 
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field and then kill my daughter, or I will consign myself to the burning 
flame." Kottari eaid, “ O child, lawfully Iam your mother also. Listen 
to what Isay. Ifthe son ultimately comes to grief, evil attends the ' 
parents at every step. Ifa person aecepts the daughter of another person 
as his-bride, she cannot be given to anybody else. So, if the suitor is 
unfit, the matter should be regretted and re:ented. But in the present 
case, the son of Pradyumna, the grandson of Krisna himself, has accepted 
the hands of your daughter. Aniruddha is worthy of praise. Bestow 
on him in marriage your daughter voluntarily. If you do this pious act 
in India, you will be for ever redeemed along with your seven ancestors. 
Give everything that you have as dowry to your son-in-law to secure 
favour and fame throughout the world. If you fail to do so, Krisna will 
kill you in the battle-field with his wheel called Sudargana and then no- 
body will be able to rescue you.” Narayan said, * Bana, O great 
Muni, was incensed at the words of the Kottari, angrily ascended bis 
chariot and went to the grandson of Lord Krisna. Then, as directed 
by Siva, Kártika took the chief command. Siva and Ganesa themselves 
performed Swastayana (a ceremony to seeure welfare and avert calamity 
in the interests of Bána.) 

49.57. Parvati, Kottari, the eight Bhairavas and the eleven Rudras 
auspiciously blessed him. All armed with weapons soon went in the 
direction of the battle-field. In the meantime a messenger deputed by 
Parvati and the wife of Bana started quickly and said to Aniruddha, 
*O Aniruddha, get up. May all be well with you. Listen to the words 
of Parvati. O son, dress yourself in military array and come out ; you 
shall have to fight.” Usa was frightened, wept and recollected the 
chaste Parvati saying, “O great goddess of illusion, preserve the lord of 
my life whom I desire. O goddess that guarantees safety, render immune 
from fear the lord of my life in the dreadful battle-field, for you are the 
mother of the world and your affection to every one is equal.” Later on, 
Aniruddha armed with shield and weapon gladly mounted the chariot’ 
given him by (ga. As he came out of the pavilion, he saw the great hero 
the king Bana armed with a shield and weapon and with his eyes and 
face flushed with anger. Bana also, as soon as he saw Aniruddha, burnt as 
it were, with anger and used hard words to him even in that hideous 
battle-field thus: Thou wile wretch, void of ethical principles, callest 
thou thyself a hero ? Thou art a blot on the lunar race anda disgrace in 
the holy land of India. 


58-08. Thy father killed Sambara and stole his wife who had given 
birth to thee. Hast thou now heard of the malpractices of my house 
hold? Thy grandfather, the keeper of the beasts, and the most licentious 
and wicked preserver of cows is the gallant of the cowherdesses at 
Vrindavana, That impious being having actually killed Pûtanâ, has been 
implicated.in the sin of woman-slaughter. Then he went to Mathura and 
during the course of sexual intercourse he killed Kubjá. The most cruel 
and lusty Krisna having killed the demon Naraka with his son stole all 
his wives. Having subdued Bhígmaka and his feeble son, he stole bis 
daughter Rukmini suited even to the gods. Satrdjita, tho servant of the 
Bun-god obtained from the sun an excellent gem. Thy grandfather 
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conspired to kill him and took away his daughter and gem. He managed 
to create a dreadful war between the Kauravas and the Pandavas and 
brought about the destruction of many kings of the: world. Krigna, of a 
hideous nature, killed Sisupála at the place of sacrifice and slew 
Danta-bakra and Salwa. Jar&-Sandha has also been killed by his 
stratagem. Krisna, by devices killed Kála-Yavana and robbed him of 
everything. What shall I say more? ‘This weak wroteh, for fear of Jará. 
Sindha, sought shelter in the bosom of the sea. At the request of his 
wife he subdued his brother Indra and stole the Parijita flower 
which can hardly be secured even in heaven. 

69-81. The impious wretch killed his maternal uncle Kamsa and 
seized everything that he had. What shall I say more to thee? He 
conquered Bhalluka and took away his daughter. It is known throughout 
the world that Kunti, the sister of the father of thy paternal grandfather, 
had four gallants. And Draupadi, the wife of the son of the sister of the 
father of thy paternal grandfather, had five gallants. Balarama ; the elder 
brother of why paternal grandfather, always drinks spiritual liquor ; he 
intentionally made amorous advances to Yamuná, the wife of his brother. 
Thy kinsmen are similarly all most licentious aud treacherous. Arjun, the 
son of Indra, again, ravished Subhadrá, the daughter of his maternal 
uncle and the sister of Balarama. Hast thou now listened to the vicious 
practices of thy family ?" Narayana said, “O Muni, Aniruddha, the son 
of Kama, became angry at the words of Bina and gave an accurate and 
suitable reply thus: “ Listen, my father in his previous birth was the 
god Kama, the most sacred son of Brahmá. The three worlds were entirely 
under the control of his weapon. As the result of his own Karma, he 
was reduced to ashes by the fire of Siva’s wrath and has now become 
the son of the most supreme Being, Lord Krisna. My mother Rati, 
devoted to her husband, was forcibly taken away by the demon Sambara: 
and when the god Kama was reduced to ashes, she was sorely afflicted 
with grief for the loss of her husband and remained in the house of the 
demon. Mother Rati, by the powers of her illusion, created an imaginary 
woman called Máyávati out of her shadow who used to lie with 
Sambara: and in this way having cited Dharma as her witness, she 
maintained her integrity in the house of Sambara. My father having 
killed his enemy Sambara took back his wife and arrived ab Dwarkd, 
The sun and the moon are the witnesses of this act. How ean you know 
my grandfather Vasudeva who cannot be comprehended by the four 
Vedas and the virtuous men conversant with the Vedas? You area 
fool. Vasudeva means the refuge of the entire universe. Maha-Visuu 
is the cclossal Being who sustains hundreds of worlds on the pores of his 
skin. The great Brahma, the Lord who is the god of even that colossal 
Being, is celebrated by the name of Vasudeva. 


" 89-02. If you do not believe me, just refer tho matter to Siva whose 
servant you are. Alas! how could you bo so wicked, being the son of 
Bali, the servant of Krisna ? Your knowledge is very limited. Therefore 
you call Lord Krigna the son of a Vais'ya at Vrindavana, No fault is 
committed by a person if he eats the food of a Vais’ya. The inter- 
dining of the Ksatriyas and the Vais'yas is enjoined by the Vedas. 
Drona is one of the principal Lords of creation ; the chaste Dhara is his 
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spouse. Both ofthem, by virtue of their meditations, have been able to 
obtain Lord Krisna as their son. Nanda, the king of the Vais'yas, is the same 
Drona and Yas'odá is the same Dhará, Radha is the daughter of Vriga- 
Bhanu, a victim to the dreadful curse of Sridáma. She has at the 
command of her husband descended from the Cow-world to the holy land 
of India with three hundred millions of cowherdesses as her attendants. 
Lord Krisna gladly revels at Vrindávana only with those of his wives 
who were the residents of the Cow-world. He also wedded Radha at 
Vrindávana; Brahm& was the priest who officiated at this marriage. 
Millions and millions of eowherds have gladly descended from the Cow- 
world into Vrindávana. They are the principal adherents of Lord Krisna 
and possess equal valour. Hari, the supreme Lord, kept or guarded the 
cows in the shape of a cowherd, it is true : but this he did with a view 
to impart instruction to the cowherd boys bewildered by the illusions 
of the Lord of illusions. O demon, your sister Pütaná, the daughter of 
Bali, haying beheld the warfish appearance of  Vámana, respectfully 
thought thus in her mind, “If I get a son as fair as Vámana, I shall suckle 
him in my breast. Lord Krisna gratified her wish. ^ Pütaná after 
having suckled the Lord, mounted a chariot of gem and went to the 
Cow-world. 


93-102. Kubja, in her previous birth, was the sister of the wicked 
Ravana. Her name was Sürpanakhá. Actuated by lust, she desired 
the society of Rama. Laksmana, the chief of the pious men, eut off her 
nose. Then this Sürpanakhá, by dint of her meditations, obtained a boon 
from Brahma to the effect that God himself will be her husband. By 
virtue of her religious merits, she in the form of Kubjá secured the 
society of Lord Krisna and went to the Cow-world. By virtue -ofethe 
embraces of Lord Krisna she attained the eow-world and has turned into a 
cowherdess. Naraka, the demon, as pre ordained by fate, was liable to be 
killed by Lord Krisna alone. Krigna lawfully married the girls residing, in 
the seraglio of Naraka, the demon—a fact to which the sun and the moon 
ean bear testimony. The chaste Rukmini, the daughter of Bhigmaka, is’ 
the spouse of Lord Krigna and the great goddess ef fortune. This chaste 
nymph, with the consent of Brahmá, -deseended from Vaikuntha 
to the terrestrial world. King Satr&jita presented the gem called 
S'yamantaka to Lord Krişņa as dowry. Lord Krigna descended to 
the carth only to relieve her of her burden. In the war between the 
Kurus and the Pandavas be has incidentally relieved the earth of 
her burden. > Sis'upála and Danta-bakra were formerly Jaya and 
Vijaya at the Vaikuntha posted as sentinels at the six gates of that sup- 
reme land. By the curse of Sanat-Kumára they fell from their posi- 
tion. They have acquired three consecutive births in this terrestrial world. 
Your ancestors Hiranyakas'ipu and his brother HiranyAksa were the two 
forms in which Jaya and Vijaya had been born at first. Lord Hari 
very easily killed Hirany&kas’ipu in the shape of a lion and Hiranyákga in 
the shape of a boar. Now have you heard of their first birth ? 

108-118. At the seconed birth they took the forms of Ravana and 

.Kumbha.Karna. Both of them were killed by Rama. The present one 
is their last birth in the iron age. Lord Krigna killed them at the 
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sacrifice performed by King Yudhisthira. Jará.Sandha, Salwa and the 
wicked Kamsa were liable to be killed as a result of their Karma in 
their previous birth by Lord Hari who was desirous to relieve the earth 
of her burden. Kála-Yavana was also liable to be killed as a result of 
his Karma by Mucha-Kundu, the son of Mandhata. Lord Krisna, the 
Lord of the goddess of wealth, requires no wealth himself, therefore avarice 
could not have led him to an aet of murder, And out of deference to 
his promise to Satya.bhámá he brought Párijáta sacred to the vow of 
Punyaka and fulfilled his own vow.  Jàmba-vati the daughter of 
Bhalluka, is the digit of Durga herself. Lord Hari wedded her in India 
being impressed with the faculty of meditations which she possessed. 
Wich the consent of her husband, Kunti got Ksetraja sons, offsprings 
of a wife hy a kinsman begotten upon herself. The  bezetting of 
such sons was valid in the three Yugas including the Satya- 
Yuga. It has only been prohibited in the iron age (Kali Yuga), Yudhisthira 
is the son of Dharma; Bhisma is the son of the Wind; the pious 
Arjuna, the conqueror of the world, is the son of Indra to whom Siva 
himself presented the weapon called Pis’upata. The horse-saerifice, the 
legitimate sacrifice of cows, Sannyása (renunciation of the world), the 
begetting. of Ksetraj« sons anl bevetting a son through the husband's 
brother : these five acts are forbidden in the iron age. By the boon of 
iva, Draupadi has five husbands. Baladeva always drinks the sacred 
honey extracted from flowers. The holy anl pious Balaràma had ~ 
called Yamuná, only that he may bathe therein. Krigna himself bestowed 
Subhadrá in marriage on the great-minded Arjuna, The people of the 
Southera Provinces may, according to the enstom of these places, marry 
the daughter of their maternal unelo, Brahm’ hath said, This acs is 
sinful in other places." 


—— 


. CHAPTER CXVI. 


1-11, Bana said,“ O Aniruddha, you are undoubtedly learned 
ani your words are true. Siva also told me tho very thing; I under- 
stand everything in my mind. You just said that the blessed Draupadi, 
by virtue of the boon of Siva, had become the spouse of five husbands. 
Please recite to me the mattér in detail. How did the demon Sambara 
steal your mother Rati? And how could the gods let her go? The 
probability is, they were a!l defeated by Sambara. But how could all of 
them have been possibly defeated." Aniruddha said, ** Once upon a time, 
Rama with Sité and Laksmana bathed in a pond situate in the wood 
called Paneha-vati and while lingering there he said to Sit&, “In the 
eold season water is pure and delicious ; food and vegetables are pleasant 
to the taste and everything is delightfully cool.” So saying, the Lord 
tasted the fruits, 4.e., he first offered them to Sita and then to: Laksmana 
and afterwards atethem himself. Laksmana accepted the fruits, it is true ; 
but in view of the fact that he had taken a vow to kill Megh-náda in 
connexion with the recovery of Sit’, he ate nothing himself. Thet 
meditative being who abstained from sleep and food for fourteen years 
was by virtue of that vow eventually able to kill the son of Ravana and 
the conqueror of Indra, In the meantime, the fire-god came there to 
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see the lotus-eyed Rama and foretold to him events unpleasant to the 
ear thus: “ O blessed Raima, listen. Conceal Sité. The wieked 
Rayana will abduct the daughter of Janaka ina week. This abduction 
cannot be resisted as  pre-ordained by destiny. Who is able to 
resist Karma or withstand destiny ? The four Vedas maintain *' There 
is no power greater than Providence or Fate.” 


12-23. Lord Rima said, “ You had better take Sit’ along with you and 
away from this place. Letthe shadow of Sità remain with me. For to aban- 
don one's wife is reprenensible.” The fire-g od took away the weeping Sita. 
The shadow which was the likeness of Sita remained with Rama, Ravana 
was only able to seize her at the time, as she was the mere shadow of the 
real Sita. Rama having killed Ravana with all his descendants recovered 
the shadow of Sité. At the time of the trial or ordeal of Sita by fire, 
the said shadow entered into the fire. The fire-god preserved the shadow 
and restored the real Siti to Rama. Ier shalow, with a heavy heart, 
remained «with the fire-gol. Later on, the shadowy Sit& engaged 
herself in the meditation of Siva in the lake dedicated to Narayana for 
a hundred celestial years, Whereupon Siva came to her and said, 
* Bless you! Solicit from me the boon desired. The shadowiy Sita, 
afllicted with the grief of separation from her husband, eagerly solicited 
from the three-eyed Lord Siva a husband five times. ‘Then Sankara, the 
donor of all prosperity, was pleased and gave her the boon desired. 

iva said, *O chaste one, in the perplexity of your heart you have said 
five times thus, “Give me a husband." Therefore five Indras, the digits 
of Visnu, will be your husbands. The five Pandavas of the present age 
are the five Indras. And the shalowy Sit& is the present Draupadi 
who came out of the sacrificial pit. She is the Veda-vati of the Satya age, 
the shadowy Sita of the Treté age and Draupadi of the Dwapara age. 
This is why Krigna is called Triháyani, 7. e., pertaining to three ages. She 
is galled Krisná, as sheisan adherent of Visnu and a believer in the 
tenets of Lord Hari, This Krisnáà in future will be the celestial goddess 
of fortune presiding over the Indras. 


24-30. Atthe time of the wedding (Gan larbha form of marriage), 
king Drupada handed her over to Arjuna. Later on, when the 
heroic Arjuna eame to the colony or new settlement he asked his mother 
thus: “What shall I do with the object that I have gained to day ?” Her 
mother said, “Take that thing yourself along with your brothers.” In 
view of Siva’s boon in the first place and the command of the mother 
of Arjuna in the second place, Draupadi has the five Pandavas for her 
husbands, The five Pandavas are none else but the five Indras out of 
the fourteen Indras. When my father was reduced to ashes by 
the fire ofthe anger of Rudra, my mother rebuked Siva who there- 
upon cursed her saying, “You will very soon fall into the hands 
of the enemy. The demon Sambara will conquer Indra and other 
gods and carry you away." Later on, the god was appeased threugh the 
entreaties of my mother and ended her curse saying, “ you will get back 
your husband. But so long as your husband is not restored to life, you 
shall remain in the house of a demon in the form of a shadow." O King of 
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the demons, I have thus recited to you the old history relating to the 
mysterious ways of the gods. Now have you heard it ?” 

31-52. At this time, the commander-in-ohief of king Bana, the most 
powerful and heroic Subhadra, the brother of Kumbhánda armed with 
weapons arrived at the battle-field and having removed Bana from that 
place rudely hurled a spear at Aniruddha which in fury resembled the fire of 
the time of the eternal dissolution of the world. Aniruddha eut off the spear 
with the weapon ealled the half-moon. Thereupon Subhadra east at him the 
Won-spear effulgent like a hundred suns, The son of Pradyumna eut it off 
with the weapon called Vaisnava. Later on, Subhdra discharged in the 
battlefield the weapen called Narayana. The most powerful Aniruddha, 
with a fearless mind swallowed the weapon and lay down. Upon this, the 
weapon capable of destroying the world and effulgent like a hundred suns 
went up and disappeared in the sky. When the weapon Nárüyana was 
resisted, Aniruddha held a big club in his hand in the battle-field where- 
with he destroyed the chariot, horse and charicteer of Subhadra and 
easily slew Subhadra also. When Subhadra was killed, the most 
powerful king Bana discharged in the battle-field a hundred arrows 
at Aniruddha, The son of Pradyumna burnt all those arrows with the 
weapon of fire. Later on, Bana discharged the Brahma weapon calculated 
to destroy the world, at the sight of which Aniruddha quickly pronounced 
the mystic syllable whispered in the ear by the spiritual guide and discharged 
the Brahmástra whereby he easily resisted the weapon of Brahma discharg- 
ed by Bana. Then, inspite of the remonstrance of Siva, Ganes'a and Kâr- 
tika Bana in an anger attempted to discharge the weapon called Pàs'upatu, 
Seeing this, Aniruddha discharged the gaping (or benumbing) weapon 
at king Bana who was lizht of hand, most-heroic and armed with bow 
and arrows. Bina thereby lost his will power in the battle-field. Aniruddha 
again discharged the weapon ofsleep at King Bana and thus broaght about 
his sleep. The valiant lucky Aniruddha armed with a bow seeing that Bana 
was asleep attempted to kill him with an excellent scimitar which he held 
in his hand, whereupon Kártika by the discharge of a hundred arrows 
easily prevented him from his design. Aniruddha, later on by a stroke 
of his irresistible, celebrated iron spear, suddenly broke the excellent 
chariot of Kartika constructed with most precious gems.  Kürtika 
retaliated by breaking the chariot of Aniruddha with ease with an angry 
stroke of his club and was delighted at the act. Aniruddha, then, with 
the thin-edged weapon called Ardhastra, easily cut off the bow of Kartika 
and discharged at him the weapon called Bhalla. It was destroyed by 
the stroke of the irresistible club of Kártika. This club was forcibly 
taken away,from his hands by the son of Kama. Later on, Kártika 
holding a spear in his hand suddenly rushed towards Aniruddha to kill 
him, whereupon the son of Pradyumna pushed him back in anger. 
Kártika again came and dragging Aniruddha repeatedly with his hands 
threw him on the ground. The most powerful Aniruddha forcibly seized 
him and got up from the ground, Ganes'a ultimately came and effected 
a reconciliation between the parties, whereupon Kártika went home and 
Aniruddha made for the house of Usi.  Ganes'a, too, went to Siva to 
represent to him the whole affair. 
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CHAPTER CXVII. 

1-10. Nüráyana said, “.Ganes’a went to Siva, bowed low to him and 
related to him, one by one, the death of Subhadra, the battle betwean 
Bána and Aniruddha, the battle batween Kartika and Aniraddha and 
the valour of Aniruddha. Lord Siva laughed at the words of Ganes'a and 
gently spoke to him about mysterious matters sanctioned by the Vedas: *O 
most blessed Ganes'a, I tell you beneficial and truthful words full of ethical 
maxims and delightful in the end. Listen; O son, the endless worlds 
are full of Krisna. Lord Krigna is the effect and also the cause of all” 
causes and you should know him accordingly. O Ganega, everything 
from Brahma down to a grass, you should know as unreal. But know 
it for certain that the Lord Krisna is eternal and the emblem of truth. 
This eternal Lord Krisna, as he manifests himself in the Cow-world, is the 
husband of Ràdhá, lovely, vested with two hands, perfect and clad as a 
cowherd boy. ‘This Krisna, adored by Ananta, Brahm’ and Mahes'a 
roams in the lovely Vrindávana, in the beautiful sphere of the Rasa on 
the beautiful mountain of a handred summits at the solitary root of the 
holy fig tree, at the enclosure, drove or pasture of cows in the forest of 
the holy fig trees and on the coast of the lucid stream of Virajà encircled 
by the eow-herds and cowherdesses. He is accompanied by the cows of 
plenty and holds the flute in his hand. Ah! Whata blue black grace of 
complexion he has got resembling a new cloud! Over and above this, he 
is clad in yellow dress and looks like a wreath of new clouds lighted up 
with flashes of lightning. 


11-19. His manifestation is not so much in evidence in the beautiful 
Gokul or in the holy forest of Vrindávana as in the sphere of the Rasa 
iu the Cow-world. Every incarnation is a digit of the god or a digit of 
his digits. Only Lord Krigna himself is perfect. Lord Rima is also 
perfect, but cursed by Brahma, he forgot himself. Aniruddha is the 
most powerful and valiant grandson of the same Lord Krigna. Even 
had deputed Kártika to that dreadful Armageddon. Bina almost lost 
his life in the battle, but Kartika saved him. O Ganes'a, you effected a 
compromise in the battle besween Kártika and Aniraddha, The eight 
Bhairavas, the eleven Rudras, the eight Vasus, the gods including Indra, 
the twelve Adityas, all the demons, Kártika the commander of the gods, 
Bina with all his attendants, nay, even all people combined cannot eon- 
quer Aniruddha. Aniruddha is Brahma himself. Pradyumna, the god Kama, 
Baladeva, Ananta and Lord Krişna constitute the supreme Brahma 
transcending nature. O Ganes'a, now I told you everything. You should 
now preserve Bana, You are the emblem of welfare and the destroyer of 
all calamities. Lord Krisna, armed with the irresistible and excellent 
weapon called Sudars'ana, effulgent like ten millions of suns,’ will soon 
arrive. 


CHAPTER CXVIII. 


1-15. When Siva, after having consoled Ganes'a, went inside the 
house, Durgd who destroys calamities, Bhairavi, Bhadrakáli, Ugra-Chand&, 
and Kottari at once got up from their lovely thrones of gem and bowed 
prostrate before the feet of the Lord of the world. Then subsequently 
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Ganes'a, the most powerful Kartika, Bana, Vira-Bhadra, Nandi himself, 
Nandaka, Maha-KaAla, the great minister, and the eight Bhairavas also 
errived there. In the meantime, Mani-bhadra, the guard at the Lion 
gate, arrived there and said to Siva, “ O great god, countless hordes of 
Yádavas headed by  Baladeva, Pradyumna, SAmba, Sátyaki, king 
Ugra-Sena, Bhima, Arjuna in person, Akrüra, Uddhava and Jayanta 
are coming. The Supreme Being Lord Krigna, served by seven cowherd 
attendants with white chowries, vested with the sportive charms of ten 
millions of Cupids and adorned with wild wreaths :—this supreme Lord 
who is the dispenser even of Brahma, armed with the matchless discus, 
the club called Kaumodaki, the irresistible spear and the great scimitar 
eapable of destroying the whole world and mounted ona lovely, excellent 
chariot constructed with precious gems and accompanied by a hundred 
thousand heroes who fight on chariots, thirty millions of chariots, thirty 
millions of wrestlers, a thousand millions of horses, 4,000 millions of 
soldiers wielding shields, two hundred and eighty millions of soldiers 
armed with scimitars and 580 millions of archers has already arrived. 
As Rama, the son of Das'aratha, had besieged Ceylon on all sides, so has 
he besieged Sonitpur. Garuda, the king of birds, has extinguished by 
the rain of the water of the celestial Ganges the bright and burning 
moat encircling the city measuring a thousand palm-trees in height 
insurmountable to the gods and the demons. Baladeva with the plough 
and through the help of a hundred thousand wrestlers broke the ramparts 
constructed with excellent gems, 


16-25. Lord Baladeva has levelled to the ground three lakhs of gar. 
dens, killed the door-keepers and easily crossed the huge threshold, 
Mahadeva when he heard this, said to Parvati and Bhadrakáli in the 
council of the gods :—‘ Let Kártika, Ganes'a, the eight Bhairavas, the 
eleven Rudras, Virabhadra, Mahâkâlî and Nandi protect those who are 
in command of my armies. Krisna, the Lord of the Cow-world, armed 
with the wheel has arrived. In a moment he can destroy the whole 
universe. What to talk of an ordinary despicable city ? Therefore let 
them jointly devise expedients to presrrve Bana, Let Bana meditate in 
his mind the figure of the excellent Ganes’a and then go to the battle- 
field. The eight sides of Bana will be protected by Kártika, his front by 
Ganes‘a, his left side by the Bhairavas, Rudras, and the great hero Nandi, 
his back by Maha-Kala, Vira-bhadra and other soldiers, his top or 
upper part by Durg4, Bhadra-Kali, Ugra-Chanda and Kottari (a naked 
nymph). O most blessed Durga, destroyer of calamities, you had better 
preserve Bana, You are the energy of Lord Krisua and hence called 

: Nár&áyani. O mother of the world, O principle of Vignu’s illusion favour- 
ing everything that is good, you should protect Bana from the irresist- 
ible or infallible Sudars’ana wheel which is the best of all wheels. Bana 
is my greatest favourite, nay, dearer to me than even Kártika and Ganes’a, 
O Darga, apply your hand and the dust of your lotus feet to the head of 
Bana. 


26-58, Durgáà who destroys calamities laughed at the words of Siva 
and addressed him with gentle and truthful words suited to the 
occasion, thus: “ O Bana, decorate your son-in-law Aniruádha with orna- 
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ments of gem, place him before yourself and deliver pearls, diamonds, gems, 
excellent stones and everything else as well as your daughter Usa orna- 
mented with jewels of gem to the supreme being Krigna. Thus you will 
be able to rule your kingdom without a hitch. What means a war with the 
soul? What means the fightagain with Krişna, the supreme spirit along 
with whom life vanishes for ever, without whose support the sentient soul 
cannot exist in the body ruled by passions without whom even I the emblem 
of energy cannot exist and with whom Brahmá who represents the 
mind and, Siva, the symbol of knowledge, also disppear, thus causing the 
downfall of the body and reducing it to a mere corpse ? O Siva, who will 
be able to withstand in the battle-field the valour of the wheel of 
Sudars'ana ? The soul orthe sky cannot be penetrated by any weapon. 
Then how is it possible to fight with a soul? The perfect Lord Krisna 
who wields a body only out of compassion for his believers is eternal 
and real and constitutes:the supreme spirit of everyone. Ganes'a and Kártika 
are dear to me, it is true; but you are dearer to me than these; Bana is 
dearest to me of all my myrmidons, but none is dearer to me than Lord 
Krisna. Iam the great goddess of fortune in the Vaikantha. Iam 
Radha herself in the Cow-world; Iam Durga in the land of Siva and 
Saraswati in the land of Brahm’. In days of yore, I killed the demons 
and manifested myself as Sati, the daughter of Daksi. And even the 
self-same I, hearing your slander, in disgust quitted my frame as Sati and 
was born as the daughter of the mountain. The other form which I wield- 
ed in my fight with Rakta-Vija is Kali. Even I am Savitri, the mother 
of the Vedas, Sita, the daughter of Janaka and liukmini, the daughter 
of Bhísmaka residing in the city of Dyarka in India. Ever I again 
accidentally a victim to the curse of d idims, appear on earth as 
Radha, the lawful wife of Krisna and the daughter of Vrisa-bhànu. 
You are the Lord eternal : the omniscient Siva. What shall I say more to 
you? ‘Now do the thing suited to the occasion. 


CHAPTER CXIX. 


1-10. Náráyana said, “Kartika, Ganes’a, Kali and Siva himself 
praised Parvati when they heard her words. Lord Siva said to the 
excellent, resplendent, superb goddess of primeval Nature, the mother of 
the world thus: “O excellent goddess whatever you said is true, beneficial 
and approved of by the Vedas. It is highly improper and ridiculous to fight 
with the supreme spirit. Let Bana deliver his daughter Usa after having 
decked her with several kinds of ornaments to Krigsnain which case 
everything will be systematic. Bana will acquire fame and celebrity and 
all will be well. If he does not give his daughter, this descendant of 
Hiranyakas’ipu will assuredly turn tail in the battle-field through fear 
and thus secure infamy. If, however, he is determined to go to war, 
let him  dexterously cover himself with ashield and take the van. 
We shall thereupon follow suit. Siva then entreated Bina to give his 
daughter to Krisna : but he refused. Durga also persuaded him in vain to 
yield to her wishes. In the meantime, the most powerful Bali, supremely 
pious, the foremost of the Vaisnavas, expert in the use of great weapons 
and attended br seven lakhs of excellent demons mounted an exoellent 
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chariot of gem and inhaling the wind caused by the flourish of the white 
chowrie arrived at that lovely assembly. 


11-20. Perceiving his approach, everyone stood up except Siva. Lord 
iva. the donor of all prosperity, gently accosted him, using delightful and 
beneficial words thus: “Communication with the Vaisnavas in itself is 
a great gain ; oven the touch of the Vaignavas consecrates all holy places 
frequented by pilgrims. A sacrea Bráhmin is worthy of adoration by 
all householders : but a Vaisnava Brahman is more adorable than a sacred 
B:áhmin. Ido not see anything more sacred than a Vaignava Brahmin 
who in fact is more sacred than the fire, the wind or any holy places 
resorted to by pilgrims. Even the gods fear him. All the sins coming in 
contact with his body are consumed like dry heaps of grass consigned to 
the flame" Bali said, “O Lord of the world, I do not deserve these 
eulogies. Iam but a servant of yours. O Lord, why do you adore me ? 
O Lord, you have given me the supreme divine glory which oan be se- 
cured with the greatest difficulty by others. Now, by the dispensation of 
Providence you have consigned me to the bottom of the nether world 
(Patal). O Lord of the gods, you took away prosperity from me your 
servant in the guise of a dwarf and transferred it to Indra. You are 
omnipresent and may take any form. Now explain matters useful to my 
son Bana who is dearer to me than my life : for fighting with the spirit 
ia opposed to the Vedas.” Bali having said so bowed low before the 
feet of Siva, blessed his son and subsequently went to the place where 
the Lord, the supreme Being, was dwelling in the guise of a man. As soon 
as Bali saw Krisna wielding the Chakra (wheel) in his hand and 
bright like ten millions of suns he respectfully cireamambulated round 
him and with the inclination of his head bowed to him. 


91-30. Later on, with a thrill of raptures in his body and with stream. 
ing eyes and with great reverence swaying his heavy heart, he recited the 
Mantra of 11 letters given to him by Sukra and adored the supreme 
and most fascinating Lord fit to be constantly meditated in the lotus 
of one’s heard with’the hymn mentioned in the Sima-Veda thus: “O Lord, 
in days of yore out of deference to the prayers of my mother Aditi and 
the vow which she had undertaken, you once appeared in the guise of 
& dwarf imposed upon me. With very great esteem you transferred 
the celestial goddess of fortune represented by my prosperity to my 
virtuous brother Indra who was by far a greater worshipper of yours 
than my humble self, one of your devoted servants. This Bana is my 
son, the myrmidon of Siva. That Being, compassionate to his believers 
and residing close by, is preserving him at this time. Parvati supports 
him like his mother. Your grandson has abducted his youthful 
and chaste daughter. He was also about to kill him in the battle-field, 
but he was prevented by Kártikà from this design. Not being able to 
chastise your offending grandson, for a wonder, you have appeared at this 
place to kill my son! The supreme Being is everywhere strictly 
impartial; this is what I have readin the Vedas. Then why do you 
act contrary to the doctrines of the Vedas? In the world, none ean 
preserve him whom you wish to kill. Your Sudars'ana alone is bright like 
ten millions of suns, It ean be resisted by the weapon of no god. As the 

66 
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wheel of Sudars’ana is the best of all weapons, so you are supreme 
among gods. As you are the dispenser even of Brahma, so your weapon 
is also suited to your design. a XE 


31-40. Visnu and Siva are vested with the attributes of truth and 
virtue; Brahmá himself, the paternal grandfather and the creator of 
the world, is vested with the principle of activity. And Lord Kal&gni- 
Rudra, the destroyer of the world is vested with the principle of 
ignorance. He is foremost of the Rudras and is a digit of Siva. The 
other Rudras are the digits ofhis digits. You are void of attributes, the 
director of the above-mentioned agencies and of the goddess Nature. You 
are the spirit of all : Visnu is the life; Brahma is the mind; Siva is 
knowledge; the goddess Nature, the best of all faculties, is the 
intellect, The Jiva (sentient soul) that presides over all bodies is the 
reflection of yourself, 4. e, the supreme spirit; the Jiva (sentient soul) 
that acts reaps the fruits of his actions: and you are a mere witness to 
those actions. As the attendants of a king follow in his wake, so all the 
above-mentioned beings (Siva, efe.) follow suit, as soon as you quit the 
body and depart. People collapse as soon as you leave and are converted 
into untouchable corpses. Savants, deluded by your spell, fail to eompre- 
hend you. Virtuous men who adore you are alone capable of surmounting 
your illusion. Nature vested with threeattributes, fs'áni, the great female 
Vaisnava, Náráyani and Durg4 are the symbols of yourillusion. This 
is why itis so difficult to transcend these agencies. In every world, 
Brahmá, Visnu and Siva exist as your digits. The huge Being, Maha- 
Vignu, who shelters all the world, absorbed in his sleep of meditation is 
lying in the water which covers the sphere of the universe of Brahma. 
The Lord is therefore called Vasu. You are also his supreme god. 
fumo people conversant with ancient chronicles call you Vásu- 

eva. 


41-56, Through your digits, 4. e., the parts of your parts, you are the 
Sun, the Moon, the Fire, the Wind, Varuna, Kuvera, Yama, Indra, Dhar- 
ma, Ananta, fe'ána, Nir-riti, the Munis, Manus and the nine planets 
yielding fruits of actions. Through the digits of your digits, again, 
you are all creation, animate and inanimate. You are the emblem of 
light, the supreme Brahman. The Yogis constantly meditate you. Your 
believers reverentially contemplate within that light the form of Krigna, 
the Lord of believers, as fixed in the heart of Radha, having two arms, 
holding a flute in his hands, friendly to his believers, vested witha 
cheerful and smiling aspect,clad in yellow and red dress, and dark-blue 
in complexion like a new cloud. The whole of your constitution is 
besmeared with Sandal; your crest is graced witha peacock’s plumage, 
your neck with a wreath of jasmine, your hands with armlets constructed 
with invaluable gems, and bracelets, your ears with rings reliev- 
ing your cheeks, your fingers with excellent diamond rings, your feet 
with ringing anklets. In your charms you vie with millions of 
Cupids: your eyes resemble a pair of autumnal lotuses, Millions aud 
millions of eowherdesses are glancing at you with smiling faces. Your 
friends, the attendant cowherds, are fanning you with chowries. You dress 
yourself like a cowherd boy. You aretoo difficult for adoration and 
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cannot be secured by meditation. You are constantly adored by Brahm, 
iva and Ananta. The best of adepts, Yogís and devotees humbly 
ealogise you. You are indescribable by the Vedas. You are the Lord ; 
self-determining and supreme, Your form is denser than the densest object 
and subtler than the subtlest object. You are the emblem of truth. You 
have no destruction, no origin. You are the best of all objects in the 
world. You transcend Nature. You are the supreme Lord and not 
associated with any object. You are void of will-power and the lord 
residing in the endless time. Your believers, consecrated by meditations like 
these, attempt to offer to your lotus feet served by Brahma and Laksmi 
bent grass and barley or sunned rice. How can foolish people adore you, 
when you cannot be adored by the four Vedas, Saraswati, Ananta, Brahma 
.va, Ganeg'a, the sun, the moon and Indra ? 


57-67. You transcend the three attributes, the principles of virtue, 
activity and ignorance. Noone can determine your nature by vesting you 
with attributes. Your are void of three uttributes, and superior to anything 
in the world. How cın I adore you? Iam neither a savant nor a god, 
but an ordinary demon. Therefore forgive me."  Krigna, the Lord of the 
world, the perteet deity, kind to his believers, having heard the eulogies of 
Bali, said, “Child, you need not fear. Go home. I am guarding your 
Pàiála. By my boon and grace, your son will be rendered immertil and 
free tro deerepitude. I shall only crush the pride of that ignorant, 
conceited fellow. I have given a boon to my great believer, the ascetic 
Prahlada, saying. “I shall not kill any of your descendants.” With a 
cheerful mien, I shall impart the great knowledge likely to conquer death 
to your son. In days of yore, Brahmá had given to Sanat Kumara the 
ode as stated in the Sáma-Veda, the ode with which you just adored me, 
the ode which I desire. The merciful Sinkara, on the occasion of 
the solar eclipse gave this ode to his pupil Gautama, one of his great 
believers, in the hermittage of adepts in the excellent and sacred place 
on the coast of the celestial Ganges frequented by pilgrims. I had given the 
same ode to Brahma and Siva on the coast of the river Virajà. In days 
of yore, the wise Sanat-Kumara had given it to Bhrigu. I shall give it to 
king Bana who will adore me with this hymn. Whoever, after bathing 
and afver having worshipped his spiritual guide (disposed to religious acts) 
with cloths, ornaments and sandal, listens to this hymn emanating from 
the mouth of the said guide is undoubtedly released from the sins of 
millions of births. 

68-73. The perusal of this ode destroys calamities and is the source 
of all prosperity. Its perusal destroys grief and sorrow, enables a man to 
eross the insurmountable sea of the world and wholly exempts him from 
his liability to suffer the pangs of conception in the womb, as well as 
from death, decrepitude, confinement and disease. This ode, in fact 
constitutes the ornament or paraphernalia ofa believer. Whoever reads 
it undoubtedly reaps the benefits that could be secured by ablutions 
in all holy streams resorted to by pilgrims or benefits that could be secured 
by all sorts of sacrifices, vows, devotions, truthfulness or gift of articles. By 
reading it a hundred thousand times, a man attains perfection, A man 
rendered perfect by this ode achieves all kinds of suecess and, having 
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attained the dignity of a god in this world, secures the feet of Lord Hari 
in the next world.’ So saying, Krisna, the Lord-of the world, paused. 
King Bali with a cheerful disposition bowed low before the feet of the 
supreme Being and went home. 


CHAPTER CXX, 

15-25, Narayana said, “Later on, Lord Krigna, after having duly 
consulted Uddhava and Baladeva sent a messenger to that place where 
Siva, Ganes'a, Durgá (the destroyer of calamities), Kávtika, Bhadra-Kalf, 
Ugra-Chanda and Kottari were abiding. The messenger arrived, bowed 
low before Ganes’ a, Siva and other adorable deities and inspite of the fact 
that_he wis only a man was not wanting in moral courage to use suitable 
language on the occasion. The messenger said, “O great god (Siva), Lord 
Krişna is challenging king Bana to fight. Therefore let the ki: g of the 
demons bring Aniruddha and  Üsà and seek his protection. Whoever 
runs away from the battle-field wounded behaves like a poltroon and is 
consigned to hell with seven of his ancestors.” The goddess Párvati in 
council, as she heard the words of the herald, used suitable language in the 
presence of Siva and addressed Bana thus,“ O most blessed Bana, go 
to Lord Krişna, deliver to him your daughter and everything that 
you have by way of dowry and seek his protection. That Krigna is the 
God of all the cause of everything, the donor of all prosperity, the foremost 
of beings, the preserver, merciful and favourable to his believers." Tte 
gods, hearing the words of Parvati, eulogised her saying ‘you are the most 
blessed of all goddesses present in the assembly. Bana, the king of the 
demons. however, angrily held a shield and a bow, bowel low before the 
feet of Sankara and went away. At that time, everyone remonstrated 
with him with the result that his body quivered with anger and his eyes 
became red. Three crores of most powerful demons, four commanders-in- 
chief, viz., Kümbhanda, Küpa-Karna, Nikumbha and Kumbha armed with 
shields accompained him. The mad Bhairava, the Bhairava of destruction, 
the Bhairava of black colour, the Ruru-Bhairava, the Mahá-Bhairava, the. 
Kála-Bhairava, the Prachanda-Bhairava and the  Dhairava of anger 
followed him with their respective forces. Lord  Kálagni. Bhairava 
with other Rudras, armed with shields, likewise advanced. Ugra-Chanda, 
Prachandá, Chandiká, Chanda-Nayika, Chandes wari, Chamunda, Chandi 
and Chanda-Páliká (the eight Náyikás) advanced with human skulls in 
their hands. The presiding deity of Sonitpura, and ths Kottarí held a 
sword and a scimitar, cheerfully ascended a car of gem and likewise 
advanced. Indrani (a Vaisnavi of tranguil nature), PBrahmáni who 
discourses on Brahma, Kaumári, Nára-Simhi of a hideous appearance, 
Varihi, Mahdmaya,§M4hes’ wari and the hideous Bhairavi (representing 
eight faculties or energies) gladly ascended their chariots and advanced. 
The three-eyed Bhadra-Kali whose body was red, whose tongue’ was 
rolling and fearful, who wielded in her hands the axe, the iron 
spear, the mace, the scimitar and the skull mounted a chariot of 
gems and proceeded. Siva armed with bow and weapons also advanced. 
All went excopt Ganes’a and Parvati. Krişna, the wielder of the wheel, 
seeing Siva and Bhadra-KAli encircled by army greeted them in a 
suitable manner. Later on, Bana, the king of physicians bowed low 
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beforo the the feet of Parvati’s husband, sounded the conches and attached 
celestial weapons to the bow with strings, which he held in his hand. 
Satyaki, seeing that Bana was ready for the battle, gladly advanced to 
the battle-field in military array inspite of the remonstsranoes 
of all. 

26.37. O Narada, the great king Bana discharged the celestial weapon 
called Manchhana that was keen-edged, irresistible and effulgent like the 
noontide sun of summer. Satyaki, having observed before him the 
celestial weapon, bowed a little bit, whereupon the dreadful weapoa 
consumed only a portion of his hair and passed into the sky. 
Bana then discharged the weapon of fire, bright and huge like a 
palm tree, which was extinguished by Sityaki with the weapon 
called Varuna. Then Bana, whose exterior was rough, discharged 
the bright and hideous weapon called Varuna which Sityaki 
easily cut off with the weapon called Párjanya. Whereupon Bana, 
the king of physicians, discharged the arrow called Narayana. By 
virtue of the instruction which he had received from Arjuna, Sityaki 
threw himself prostrate on the ground. Then Bina, the best of those 
conversant with the use of weapons, discharged the weapon called 
Mahes'wara which was easily eit off by Sátyaki with the weapon 
called Vaisnava. ‘Thereupon king Bana discharged the weapon 
Brahmá in the battle field which was averted ina mo:nent by the weapon 
Brahma used by Sàtyaki. Bana, clever in the use of weapons, later on 
discharged the weapon of snakes which was destroyed in a moment by 
the weapon of Garada used by Sátyaki. Whereupon the demon Bana 
hurled at his foe the most hideous aud irresistible spear of Siva; but as 
soon as Sátyaki eulogised Durga, it turned, as it were, into a garland 
round his neck. Bana attached the arrow of Pds'upata to his bow, 
Satyaki, by the use of the arrow called Jrimbhana, spell-bound Bana 
armed with bow. The most powerful Kártika, seeing that Bana was 
bewildered, discharged the arrow of half-moon which was easily cut off 
by the god Kama. Kartika hurled at Kama a club valorous like hundreds 
of suns; but Kama divided it into seven parts with the weapon called 
Vaisnava. 

38.48. Kartika hurled at Kama the iron spear (bright like the fire 
used on the occasion of the eternal dissolution of the world) which was put 
out by Kama with the weapon called Narayana. Kártika hurled at hisenemy 
the missile called the Brahmá weapon in the battle-field ; whereupon Kama 
at once used his own Brahma weapon and defeated the Brahma weapon aimed 
at by Kártika. Kártika "hereupon quickly discharged at his opponent the 
weapon called Narayana: whereupon Prádyumna, in pursuance to the ins- 
truction which he had received from Krisna, lay prostrate on the ground 
like a staff. Kártika with a feeling of anger combined with savage joy 
aimed at his enemy the arrow called Pás'upata. But Kama promptly 
used the weapon of sleep and benumbed his foe with sleep. Bhadra- 
Kali seeing that Kártika was asleep and Bana was spell-bouad angrily 
swallowed Kama with his chariot and taking Bana and Kártika in ber 
lap went from the battle-field to the place where the chaste Parvati, the 
mother of the universe, was abiding. Bhadra-KaAli, having arrived there, 
restored Kártika to consciousness and Bana to health; and immediately 
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the god Kama with his chariot came out of her nostrils and returned to 
the battle-field. At that time the Yádavas observing Káma with his 
chariot indulged in a hearty laugh. On the other hand, the attendants 
of Siva with parched lips were very much frightened. Later on, Bana 
and Lord Kártika having respectively mounted their chariots rushed 
back to ficht at a white heat. Bana, having returned to the battle-field 
aimed five arrows at Baladeva who cut them off with the arrow called 
the half-moon. Later on, Baladeva armed with plough broke the chariot 
of Bana and with the stroke of the pestle for husking rice killed his 
charioteer and horse. 

49 6). Later on, Lord Kálágnui-Rudra seeing that the most 
powerful Baladeva armed with plough was about to kill Bana easily 
prevented him from his design. Baladeva armed with plough angrily 
broke the chariot of Kálágni-Rudra and with the stroke of the pestle 
killed his horse and charioteer. Whereupon Kalagni-Rudra in anger 
inflicted upon Krisna's party a plague called the dreadful fever. All the 
Yádavas except Hari were attacked by fever. Lord Krigna, having 
perceived all this, created a fever called the Vaisnava fever and hurled 
it at his opponents in the battle-field particularly to checkmate Siva. 
For & moment there was a dreadful fight between the Siva fever and the 
Vaisnava fever. The latter attacked the former and laid it prostrate, on 
the ground in the battle-field. Rendered entirely helpless, the Siva 
fever eulogised Lord Krisna thus : ** O Lord of the world, preserve my life. 
You wielded a tody only out of compassion for your believers. As a supreme 
spirit, you dwell in the bodies of all people which constitute, as it were, & 
city for your residence. You are the perfect Brahma. You regard all ob- 
jects with strict impartiality.” Lord Hari having heard the words of Siva 
fever called back his own fever, whereupon the former fever, being much 
frightened, beat a hasty retreat. King Bana promptly returned and discharg- 
ed a thousand arrows (consecrated by Mantras) which were as bright as the 
flame of fire used at the time of the absolute dissolution of the world. - 
Phalgun Arjun having easily resisted them with a rain of arrows, 
the great king Bana aimcd at Arjuna an iron spear bright like the acute 
sun. The most powerful ambidexter Arjuna using the left hand with 
as much facility as the right, having easily out off the spear, the demon 
Bana grasped the arrow called Pás'upata effulgent like a hundred suns. 
Krişna, armed with the wheel, having observe] that irresistable 
dreadful weapon called Pás'upata calculated to destroy the whole world 
hurled at Bana the hideous Chakra. 

61-72. That wheel cut off the thousand bright arms of Bana with 
which he had wielded the Pàs' upata weapon. The said arms dro, ped on 
the ground like so many mountains, The irresistible Pas’upata weapon 
which was dreadful like the flame of fire used at the tims of absolute 
destruction , of the world, so long held by king Bana returned to 
Pas'upati (Siva). A profuse quantity of blood having gushed out from 
the arms of king Bana, a very huge lake was created out of the said 
blood. Bana, unconscious and motionless through pain, fell on the ground. 
Lord Siva the spiritual guide of the world, arrived at that place and elasp- 
ing Bana to his bosom wept loudly through affection. A huge lake was 
likewise created out of Siva's tears. Lord Siva, the ocean of mercy, 


KRISNA JANMA RHANDA 527 


restoring Bana to consciousness took him to the place where Lord 
Krigna was seated. Siva with the moon on his head delivered Bana 
to the lotus feet of Lord Krisna served by Brahmá and Laksmi and 
eulogised Krigni, the master of the world, and the Lord of his 
believers with the same ode with which Bali had adored him. Then 
at that time Hari gave to Bana the knowledge relating to the conquest 
of death, applied his lotus hand to the body of the demon and exempted 
him from death and decrepitude. Bana, the king of the demons having 
respectfully adored bim with the hymn composed by Bali fetched his 
daughter decorated with ornaments of gem and, before the assembly of 
the gods reverentially handed her over to Hari. King Bana, at the 
command of fjiva, reverentially inclined his shoulders and gave to the 
Lord of the world five lakhs of elephants, horses four times the number 
of elephants, a thousand maidservants decked with ornaments of gem, 
a thousand cows of plenty with calves capable of fulfilling all desire; 
7 lakhs of gems, pearls, diamonds, 7 lakhs of beautiful and precious 
stones, rubies, thousands of golden water-cups and dishes. 


73-78. O Narada, king Bana having delivered to the lotus feet 
of Hari exquisite and fine clothes, clothes consecrated by fire, vessels 
containing betel-leaves, cups full of honey, thousands of cups of various 
kinds as well as his daughter wept very loudly and mist respectfully 
begged Hari’s pardon. Lord Krigna granted a boon to Bana according 
to the method prescribed by the Vedas, blessed him in an auspicious 
manner and went to Dwárkápur. Lord Krispa himself went and 
delivered the newly-married daughter of Bana to Rukmint and Duivaki. 
Later on, Lord Hari carefully caused grand festivals and celebrated 
deeds to be performed, distributed wealth to the Bráhmins likewise and 
feasted many a Brahmin. ’ 


. CHAPTER CXXI. 

1-12. Lord Narayana said, “Later on, Krisna with his friends and 
relations arrived at the council called Sudharma, when a Bráhmin 
effulgent with the lustre of Brahma arrived there, beheld the excellent 
Being, reverentially eulogised him and assuming a modest, gentle. timid 
tone accosted him thus :—“Srigâla, alias Vasudeva, the king of kings, 
and the Lord of the sphere, has delivered a mes:age which I am 
going to communicate to you. Listen attentively. Srigála hath said, 
“Tam Vasudeva présiding over the region of Vaikurtha. I am the 
chief of the gods, the husband of Laksmi and possess four arms. Iam 
the preserver of the world and even of Brahma. I have come to India 
at the entreaties of Brahma to relieve the earth of her burden. Krişna, 
the son of Vasudeva, is an crdinary Ksatriya, very haughty, dissembling 
and fraudulent. He poses as Vienu. The most cunning Krigna 
ereates a rupture between strong and weak kings and then subdues 
and destroys the weaker party. Krigna brought about the death 
of Dur-yodhana, Jará-sandha and other weak kings through the 
powerful Bhima. That Krişna likewise by fraudalent means effected the 
destruction of Drona, Bhigma, Karna and other kings of the world 
through the powerful Arjuna, Besides this, he fraudulently caused the 
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destruction of weak, famous and infamous men through the aid of powerful 
men, Krisna killed Sis'upala, my son Neraka, the weak Narakásura and 
the demon ealled Mura through treachery and insinuations. The 
treacherous Krisna never took part in a lawful fight:—he has been unjust 
even since his childhood. 


13-23. That vile impostor, the deceitful Krisna, killed Pütaná and 
Kubjá ; and hence it follows he is the slaughterer of women. For the 
sake of mere trifling clothes, he killed a washerman of good character. 
Having killed the most powerful and valiant demons Hiranyaka-Sipu, 
Madhu and Kaitava, I myself am preserving the creation. I myself am 
Brahma as wellas Siva. Í am the preserver of the world and the chastiser 
of the wicked. All the Manus and Munis are either my digits or the digits 
of my digits. I myself am Náráyana and void of attributes, I 
transcend Nature. Through forbearanoe and out of compassion, I 
excused all his faults up to this time, regarding him all the while in the 
light of a friend. But the inevitable has happened. Now let him come 
and fight with me. My messenger tells me that Krisna is very proud. 
I ought, therefore, to curb his pride. The first and foremost duty of a 
king consists in subduing haughty people. Now I must chastise him, 
Vested with four arms and wielding the conch, wheel, mace and lotus, 
I shall personally go over to Dwárkà with my attendants and fight 
with him. If he means to fight, let him fight. He need not seek my 
protection. Ifhe does not yield to me, I shall in a moment reduce 
Dwárkà to ashes. I seek the assistance of no one; but single handed, easily 
and ina moment I shall destroy Krisna, his brother Baladeva aud all his 
sons, relations and attendants. Having conquered the devotee Sankara, old 
and submissive to the will of his wife, and for the sake of Páriját and 
without any useful purpose in view having subdued Indra whose body is 
full of female organs, who is ever subject to disease through the 
curse of a Brahman, Krigna considers himself as a hero and god in the 
infatuations of his heart. 


24-93. Krisna is treacherous, adulterous, subservient to Radha, hen- 
pecked and servile to all his wives including Satyabhámá." O Muni, 
the Bráhmin, so saying, kept quiet: and at his words, Krisna laughed 
very loudly with all his attendants, Later on, he feasted the Brahmins 
with four kinds of food (riz, food which can be chewed, sucked, licked 
and drunk) and being laeerated with the shafts of words likely to burst 
his heart (v. e , cut to the quick by the remarks) he passed the whole 
night in agony. Next morning, Krisna with his attendants gladly 
rode on a chariot and in a merry mood went to the place where Srigüla 
was. King Srigâla, being apprised of the arrival of Krigna, put 
on four artificial hands and went with his arms to Lord kKrisna. 
Krisna, as he beheld him with a smiling face and moistened eyes, accosted 
ÉSrigála, regarded him in the light of a friend and used gentle words 
conformably to social custom. King Srigála, held out an invitation of 
dinner to Lord Krisna who, however, did not accept his offer. Srigála 
was humbled and frightened at the sight of Krigna and addressed him thus: — 
“O Lord of the entire universe, eut off my head with your discus and soon 
go to Dwárká and let my sinful body perish, Like your Jaya and Vijaya, 
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I was also your doorkeeper named Subhadra. O omniscient Lord, you 
Know everything: so please do not make any delay. 


94-47. I have attained this degraded condition through the curse of 
Laksmí: my time is now full (i. e, my days are numbered). After the 
lapse of a hundred years, my curse will be ended; and I shall, then, return’ 
to your land. Lord Krigna said, “O friend, give the first blow yourself 
and I shall fight with you afterwards. Son, I know all. You had better 
Zo to the Vaikuntha with pleasure." When Krigna said so, the king 

rigála discharged ten arrows at Krigna. Those arrows, the symbol 
of death, bowed before the feet of Krisna and quickly entered into the 
sky. The king thereupon promptly hurled at Lord Krigna the mace 
bright like the flame of fire used at the time of the eternal dissolution 
of the world. But it was broken as soon as it came in contact with 
the body of Krigna. Afterwards king Srigála aimed at the Lord the 
spear, pestle, iron-spear and axe which were broken in a moment by the 
mere touch of Krisna's body. Later on, he discharged the arrow and 
the hideous scimitar fatal like death which were likewise broken by 
the touch of Krigna’s body. The most gracious Lord Krisna, seeing 
that the king was without weapons said, “Friend, go home and fetch 
keen-edged swords.” Thereupon Srig&la said, “Can the supreme spirit 
be penetrated by a weapon ? So how is it possible for me to fight with 
the supreme spirit? Kindly rescue me, O Lord, from the sea of the 
world. You alone can effect a rescue. O Lord, the sea of the world is 
more dreadful than poison. Kindly therefore cut asunder the chain of 
illusion and remove all the delusions or bewilderments of the mind 
caused by my Karmaor fate. You are the Lord of all actions, the ruler or 
dispenser of events, the ruler even of Brahma, the donor of auspicious 
fruits and the source of all prosperity. You are the canse of the destiny 
brought about by one's previous birth and you ean set aside the said 
destiny. Let me quit this mortal frame pertaining to nature and 
eomposed of five elements. Let me proceed to the Vaikantha even up to 
its seventh gate. Krişna, the ocean of merey, hearing in the thick of 
the fight the eulogies of his friend and his words sweet like ;neetar, wept 
with compassion. In that battle-field, a charming lake named Vindu 
lake ranking pre-eminently the foremost among celestial lakes frequented by 
pilgrims, was created out of his tears. The mere touch of the water of this 
lake redeems a man in his life-time and relieves him of the sins committed 
by him in his previous seven births, no doubt. 


48-54, The Lord said, “My friend, if your heart is so pure, how is 
it that that you were inclined to fight? And how is it that you 
addressed to me such dreadful and cruel words through your messenger ?” 
Srigála said, “O Lord, I have used such language to you: therefore 
you have come here in anger ; otherwise your sight would have been rare 
even in dreams.” So saying, Srigála, by dint of his meditations, quitted 
his body of nature or physical body which was composed of five elements, 
rode on a chariot and observing Krisna all the while went with pleasure 
to the Vaikuntha. At that time, a hideous light, huge like Sapta-'ála 
or seven palmyra trees, (Tal is a particular kind of measure) 
emanated from the body of Srigála, bowed before tho;lotus feet of 
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Krisna served by the goddess of fortune and disappeared. Krigna with 
his attendants having witnessed this wonderful phenomenon proceeded 
with a cheerful mien to Dwárká, Having reached there, he first of all 
bowed before the feet of his parents: then he went to the house of 
Rukmini which was incensed with flowers and sandal, lay with her on 
the floral bed and thus passed the night. Rukmini, the daughter of 
king Bhismaka, pressed Krisna to her bosom and fainted. 


CHAPTER CXXII. 


1-11. Narada said, O most blessed saint you, have recited to me 
with pleasure the subject relating to the marriage of certain women 
with the supreme spirit Krisna; but 1 am desirous to listen to the 
narrative of the gem called Syamantaka : therefore give me an account of 
the same.” Narayana said, “ In days of yore, the moon god, on the fourth 
day of the bright half of the lunar month of Bhádra, abducted Tar: and 
later on, on the fourth day ofthe dark half of the month, he let her go. 
Afterwards, the spiritual guide incensed at the scandal, rebuked the preg- 
nant Tard who was abashed and angrily cursed the moon-god thus: “May 
you be blotted by my curse ; and may any corporeal being who beholds you 
likewise be blotted and affected with sins,” ‘The moon-god, hearing these 
words, went to the lake dedicated to Narayana, prayed Lord Narayana and 
was thus relieved from the sins committed by himself. The excellent Being 
(Purugottama) the ocean of mercy, seeing that the moon-god was very much 
frightened and emaciated by meditations said, “O moon (whose glory 
consists in digits), you have been polluted for all times; therefore obtain 
from me the boon of redemption. Whoever will observe you only on the 
fourth day of the bright or dark half of the lunar month of Bhádra will 
alone be polluted.” Lord Hari said, “ A person should by no means see 
the moon on the above days," and so saying he clapped his hands. But . 


the Lord was himself polluted, as he beheld the moon on the fourth day of 
Bhadra : and thus his words were verified. 


12-21. For the edification of the people, I am going to tell you 
everything as to how Lord Krisna was in the first place polluted and 
subsequently how he was relieved from the blot or stigma on his character. 
One Satrájit,a believer of the sun gave himself up to meditation in 
the holy shrine of Pugkara and obtained from the sun an excellent gem 
called Syamantaka. The most pious Satrájita, after having respeetfully 
bestowed Satyabhámá on Krisna, was about to give him the gem called 

syamantaka [that gem everyday gave birth to eight Bhárs (loads) of gold ; 
and Lord Visnu himself presided over that most holy and consecrating gem] 
by way of dowry, when the evil-minded Prasena whose end was inevitable 
forbade him from the act and appropriated the gem himself and went to the 
holy eity of Benares In the way, a lion passing through the jungles, killed 
Prasena, forcibly seized the lovely gem and tying it with apiece of thread, 
suspended it on his neck, At first, this lion was the son of Kalinga, but as 
he did not stand up to greet a Brahmin who was approaching him, he was 
eursed by the latter most fearfully and thus obtained the condition of & 
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beast. The powerful Jámbha-Vána, the king of the bears, killed the lion 
before his time, seized the gem and arrived at his city constructed with 
gems. Everyone was speaking thus in Dwárká, “Krigna has stolen the gem. 
What sort of intellect he has and by what expedient did he manage to 
steal it, we are at a loss to make out.” Lord Krigna, when he heard this, 
went to the forest and followed the track of the thief with a view to 
remove the stigma from his name. 


22-82. The sorrowful Krisna saw Prasena and the lion both lying 
dead in the midst of a jungle. But he was very much afflicted to find 
that none of them had the gem on his body. ‘The omniscient Kriana 
thereupon happened to know the whole affair, went to the house of the 
bear-king and at his place saw a boy weeping in the lap of his nurse. 
At that time, the nurse was consoling the boy thus, “O child, take this 
gem Syamantaka : for it is yours. The lion killed Prasena ; and Jámbhaván 
killed the lion. O boy, do nob weep. This Syamantaka gem is now yours.” 
Whoever after recolleeting this verse recited by the nurse drinks water is 
relieved from the sin caused by the accidental sight of the polluted moon. 
Brahma, the offspring of the lotus, hath said that haughty people who 
slander the Vedas, if they voluntarily see the moon on those days, are 
unquestionably stigmatised by the sight. Krigna, as he heard the words of 
the nurse, took the gem from that boy ; and the nurse in anger went and 
informed the bear of Krisna’s proceedings. At that time, Jámbha.Váàna 
came to Krisna, bowed low and eulogised him. He then gave his own 
daughter Jambha-Vati to Krigna in marriage and presented to him the 
gem Syamantaka by way of dowry. Krisna thereupon took the above 
gem to Dwárká and showed it to the Yadavas. He was thus purified and 
absolved from the stain. O son, [ have thus recited to you the excellent 
narration of the gom Syaniantaka. Whoever listens to this chapter is 
released from all stigma on his character. I have now given you bhe 
account of the gem Syamantaka (hardly to be secured) as mentioned 
in the Vedas and as I heardfrom Dharma. Now tell me what 
more you want to hear.” 


CHAPTER CXXIII. 


1-7. Narada, the godly saint, said, “The narrative of the 
worship of Ganes'a is hardly to be secured in the sacred book of the 
Pur&nas. I heard it in brief only in part from the mouth of Brahma 
Now I want to hear in detail the glory of Ganes'a, the spiritual guide of 
the religious preceptors of the best of devotees, the Lord of all and 
worthy of the veneration of everybody. In days of yore, the inhabitants 
of the three world performed the grand worship of Ganes‘a in the 
hermitage of perfection (Siddhás'rama) wherein a complete union of Radha 
and Krigna was effected. For O saint, after the lapse of a hundred years 
the curse of Sridáma was over. Tell me the reason, pray, why Radha, at 
that time, first of ald worshipped Ganes'a, setting aside the claims of 
Brahma, Vignu, Siva and Ananta, and regardless of the presence of Yogis 
accomplished adepts, principal snakes, distinguished kings, all powerfu. 
—— Gandharvas and all the valiant Rákaas that inhabit the 
g 0 e," 


Ot 
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8.90. Náráyana answered, “ The'earth is truly blessed in the three : 
worlds. She is revered by all people and regarded as very holy. India, 
again, on earth is most blessed, as this country rewards all Karma, con- 
tributes to the enhancement of fame, breeds welfare anl is revered by all 
people. In this sacred land of India, again, the hermitage of perfection 
is a very blessed and auspicious place which is capable of giving r:dsmp- 
tion. Lord Sanat-Kumára, the best of devotees, ascetics, and adepts 
including Kapila, nay, Brahma himself attained perfection by meditation 
in this hermitage. Indra, the king of gods, achievel perfeation there by 
the performance of a hundred sacrifices. Hence thit place is called the 
adept's temple or the hermitage of perfection, which ean hardly be 
secured by anybody. O saint, Ganes'a constantly lives in that hermitage. 
The gods here worship the most beautiful image of Ganes'a, constructed . 
with invaluable gems on the night of the full.moon of the month of 
Vais'ükha. Once upon a time, serpents, men, demons, Gandharvas, 
Rasaksas, the choicest of adepts aml asceties, the best of devotees including 
S'anaka, ete, and Parvati attended the benefactor Siva on his way to that 
place. Kartika with Ganes'a, Brahma himself, the Lord of creation, the 
gol Ananta with his attendants, the princely snakes soon arrived at that her- 
mitage of perfection. All the gods, Manus, Munis and kings gladly arrived 
at that place to worship the image of (ranes’a. Lord Krigna with the resi- 
sidents of Dwárká, Nanda with the residents of Gokul, arrived at that 
hermitage. After the lapse of a century, the fair Radha, the presiding 
deity of the heart of Krisna, with two "hundred millions of cowherdesses, 
two hundred millions of the inhabitants of the Cow-world, ten millions 
of female attendants, powerful like elephants, arrived at the hermitage 
of perfection to worship Ganes'a. Râdhâ, the merry lady of the sphere 
of the Risa, with a set of excellent teeth bathed, put on a pair of washed 
clothes and in a pure condition of body and mind and without eating any- 
thing proceeded to the temple of gem. 


21-31. The beautiful Radha, likely to consecrate the three worlds, 
washed her feet and having performed the avowal for the purpose of 
making a vow (Sankelpa) reverentially dipped Ganes'a in the water of 
the Ganges. Afterwards Radha, the mother of the four Vedas, eight 
Vasus and the three worlds—the goddess who is the symbol of. intellect, 
the mother of all knowledge who transeends the faculty of the meditative 
saints, held in her hand white flowers and contemplated the figure of her 
excellent son who is beyond the range of meditation according to the 
method of meditation (Dhyána) preseribed in the Sama-Veda thus : Dhyán 
is the mental representation of the figure and attributes of a deity, 
One should meditate Ganes'a who bafles the powers of meditation, 
who is affeetionately disposed towards his believers, who is the Lord of 
the faithful; whose body is dwarfish, whose belly is huge, whose consti- 
tution is thick, who is effulgent with the lustre of Brahmá, whose face 
is like that of an elephant, whose hue is like that of fire, who has got one 
tooth (husk), who has no end, who is the spiritual guide of the 
adepts, devotees and philosophers, who is eternal and contemplated b 
the best of Munis, gods and adepts and by Brahmá, Siva and the oa 
Ananta, who is pre-eminently superior, who is the symbol and harbour 
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of all good, who removes all impediments, who is very tranquil in nature, 
who is the donor of all prosperity; who is, as it were a pilot rowing the 
boat of illusion in the sea of the world for the benefit of people desiring 
to reap the fruits of their actions, who is constantly engaged in the 
preservation of the fugitives, the poor, the diseased or the oppressed. 
The chaste Radha, atter this sort of meditation, put flowers on the 
head and assigned various parts of the body to different deities with 
prayer and corresponding gesticulations likely to purify the whole body. 
Afterwards with that auspicious Dhydna, as stated above, she contemplated 
him again and offered flowers to the feet of the long, bellied god. 


82-45. Afterwards Radha herself, the resident of the Cow-world, offered 
lotus to the same lotus feet that are worshipped by Laksmií and other gods 
with the fragrant and eool waters procured from the seven sacred streams, 
and then presented to them (the feet) offeringsin the shape of bent grass, 
sunned rice, white flowers, fragrant paste and water. Radha herself 
the lady of the sphere of the Risa, placed round the neck of Ganes'aa 
wreath of fresh, moist and leautiful Pàriját flowers mixed with sandal- 
paste. Radha, who revels in Vrindàvana applied to the whole body of Ganes'a 
fragrant and cool sandal-paste mixed with musk and saffron. ‘The 
chaste Rádhà who dwells in the great lotus presented fragrant white 
flowers mixed with the perfume of sandal to the lotus feet of Ganes'a. 
Radha, the beloved spouse of [Krisáa, presented excellent and fr.grant 
frankincense extracted from holy articles to Ganes'a, the god of the 
three worlds. Out of deference to the same god, the goddess of primeval 
Nature, the eternal Rádhà presented to him a lamp of ghee calculated 
to dispel eternal darknnss. O Narada, later oo, Râdhâ, the presiding 
goddess of the life of Krisna, ont of deference to god Ganes’a presented 
to him very delightful, delicious and charming sacrificial ingredients, four 
kinds of food which taste like ambrosia, wiz., food that can be 
chewed, sucked, licked and drunk, very sweet, large, ripe country fruits 
and wild fruits hardly to be secured in the three worlds, countless balls 
of sesamum and other countless, delicious, well-baked balls of sweetmeat 
and pleasent cakes made of wheat and barley flour mixed with sugar, 
beautiful aud huge balls of Swastikas, several kinds of fried articles 
mixed with sugar, artificial rivers of ghee, milk, honey, and molasses and 
milk boiled with rice, sugar, etc., heaps of Swastika, piles of plantains, 
very sweet and fine (boiled) winter rice mixed with vegetables. 

46-53. Later on, Radha who dwells on the coast of the Virajá river pre. 
sented to Ganes'a a charming excellent throne constructed with excellent 
gems. Radha, the resident of the mount of a hundred summits, preseuted 
to Ganes'a, the son of Siva, a pair of invaluable, slender (fine or delicate) 
and. charming clothes consecrated by fire. Radh& who dwells in the Vrinda-- 
vana, out of deference to Ganes’a presented to him oblations of milk 
mixed with pure and sweet honey and unadulterated ghee. Radha, the 
mistress of the cowherdesses, presented to him with pleasure sacred, 
cool and fragrant water procured from the seven holy streams for his 
drink, ‘The daughter of Vrisa-blianu: presented to Ganes’a capehle 
of yielding all prosperity, very lovely aud excellent betel-leaves perfumed 
with camphor, The primordial goddess of Nature Pádhá, out of 
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deference to the great god Ganes‘a presented to him a pure, invaluable, 
white chowrie which can be secured with the greatest difficulty. The 
goddess who resides in the heart of Krigna offered to the son of Siva 
a bedstead furnished on all sides with white and delicate pieces of 
eloth, besmeared wich flowers and sandal, graced with pearls, diamonds 
and precious stones anl constructed with excellent gems. Afterwards 
Vrindà, having presentel to him a cov of plenty with her calf 
calculated to yield desired fruits, solicited his pardon by way of atonement 
and offered him a handful of flowers. 


54-59. Afterwards Râdhâ who resides on the coast of the river 
Kàálindi presented to him sixteen ingredients with the radical or basic 
mantra containing celestial and bright Vijas (mystic syllables pronouaced 
into the ear by the spiritual guide) or the mystical letters with which 
a Mantra begins or which form its essential part. Afterwards Om, Gam, 
Gaum,  Ganapatave, Vighoa-Vinds'ine Swáhá: this excellent Mantra 
consisting of sixteen letters and representing the Kalpa-tree the tree 
which fulfils all desire) she recited a thousand times. Later on, Radha 
with reverential inclination of her head, streaming eyes and with a 
thrill of raptures in her body respectfully eulogised Ganes'a with tne 
hymn mentioned in the Kauthuma branch of the Vedas thus: You are 
the supreme Brahma, the symbol of the supreme light. You direct 
nature (ŭe. you are the ruler of nature). You destroy all calamities : you 
are ofa tranquil disposition; you have the face ofan elephant. I bow to you. 
The gods, demons and the most accomplished adepts adore you : there 
is none superior to you. As the sun causes the lotus to bloom, so you 
cause the gods to manifest themselves: therefore I eulogise you. 
Whoever having risen from his bd at break of diy reads this exoellent 
hymn calculated to secure the greatest religious sanotity and destroy 
grief and impediments is released from all sorts of calamities, 


CHAPTER CXXIV. 


1.13. Narayana said, “Radha, devoted to her husband, having thua 
worshipped and adored Ganes'a, the big-bellied god in due form decorated 
all his body with ornaments. Ganes‘a of a tranquil disposition having 
heard the ode of Ràdhâ and having seen the method of her worship and 
all the objects presented by her gently thus spake to Rádhà of a serene 
nature and the mother of the three worlds: “O mother of the world, 
O auspicious goddess, you are symbol of Brahma. You always dwell in 
the heart of Lord Krisna. You just worshipped me, only to teach the 
people. ‘The gods, Brahma, Siva, Ananta, the best of Munis including 
Sanaka, etc., the people redeemed in their life-time, the believers, the best of 
adepts including Kapila and others contemplate the incomparable 
lotus feet of Lord Krisna hardly to be secured; and you are the presiding 
deity of the heart of the same Krisna, nay, dearer to him than his life. 
Radha is the left side of his body: and Krişna is the right side of his 
body. The great goddess of fortune the mother of the world, has come 
out of your left side. You are the mother of Mahá-Visnu, the mother 
of the world. You are the supreme goddess, the mother of the four 
Vedas and the three worlds: you are the goddess representing the 
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primordial Nature. O mother,}*the?whole Nature constituting the 
genesis of creation is your digit. The whole world is-the effect and you 
are the cause. At the time of the eternal dissolution of the world, 
when Brahma falls, you wink, 7. e, shut your eyes: and Hari shuts 
his eyes too at the same time. That person who first pronounces the 
name of Radha and next that of Hari is truly a savant and a Yogi and 
goes to the world in a playful mood. Whoever violates this rule is 
a great sinner and assuredly commits the sin of Brahmin-slaughter. 
You are the mother of the three worlds: and the supreme spirit Hari is 
their father. The mother is a spiritial guide superior to the father, more 
edogable and venerable than the father and passing excellent. Ifa person 
adores Lord Krigna or any other god in any sacred land but slanders 
Radha then the great fool loses a!l his descendants, attains grief and 
sorrow and is consigned to a hideous hell-pit wherein he dwells as long 
as the sun and the moon exist. 

14-25. A spiritual guide is so called because he sows the seed of know- 
ledge inthe mind of his pupils. The knowledge of mantra (mystic formula) 
and Tantra (a code of religions ceremonies for the worship of the deities) is, 
properly speaking, knowledge. And properly speaking, that is Mantra or 
Tantra which inspires reverence for Radha and Krisna. A person wielding 
& body and worshipping any other gods acquires at every birth reverence 
(hardly to be secured) for the lotus feet of Durgé. Whoever reverentially 
ministers to, the Durg4-Mantra at every birth attains the eternal 
Mantra of Siva which gives knowledge and hapniness. Whoever 
ministers to the Mantra of Siva, the cause of the universe, attains the 
lotus feet of you both hardly to be secured. A virtuous man who attains 

our precious lotus feet never, even casually, spends a sixteenth part of 
TA moment of his time in vain. Whoever takes from a believer of 
Vignu the Mantra of you both, eulogises you and reads your amulet never 
reaps the consequences of his actions. Whoever in the holy land of 
India very reverentially recites the Mantra or the mystic formula 
appropriate to Radha and Krisna redeems himself and a thousand of his 
ancestors. Whoever duly worships his spiritual guide with cloths, orna- 
ments and sandal and wields an amulet assuredly attains the rank of 
Visnu. O mother, bless (or render fruitful) all those objects which you 
have offered or tendered to me. For my satisfaction, tender them all 
to Brahmins, in which case I shall be able to appropriate or enjoy your 
gifts through the medium of the said Brahmins. Offer the articles in the 
first place to your god and respectfully give him also priest's fee. Then 
deliver them all to the Brahmins: in which case you will reap eternal 
fruits. For the god willeat with the mouth of a Brahmin. O Radha, 
the principal mouth of a god is the mouth ofa Brahmin. The gods get 
everything that a Brahmin puts into his own mouth, 

26-82. O Narada, the chaste Radha thereupon feasted the Brahmins 
with all those things : and at that, time Ganes'a also was very much 
satisfied. At that instant, Brahma, Siva, Ananta, etc., arrived at the root 
of the fig tree to worship Ganes'a. Later on, the guard, an attendant of 

iva, being frightened, went and said to the gods, goddesses and Lord 
Kriena with his throat parched : Radha, the powerful daughter of Vriga- 
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bhánu, attended by three hundred millions of cowherdesses has, at au aus- 
pieious moment, after pronouncing Swasti (particle of benediction) wor- 
shipped Ganes'a in the -first place. I was resisted by those strong 
cowherdesses. lam going totell you why. Whoever worships Ganes'a 
in the first place (or before worshipping any other god) reaps 
endless fruits. Whoever worships him in the middle secures moderate 
fruits : and one who accords him the last place in worship gets the least 
fruit, as stated in the Šâstras. Ganes a has first of all been worshipped by 
Radha associated witth cowherds and cowherdesses, in preference to the 
best of gods, Munis and the goddesses who are present here." All the 
gods, gollesses, Munis, Manus and kings laughed at the words of @he 
messenger ; the women of the race of Yadu were astonished at his words ; 
and Saraswati, Savitri, the great goddess Parvati, Rohini, Swadha, 
Samjfià, Swih and other goddesses and the chaste wives of the Munis 
advanced with very great pleasure. 


9-43. Ali the Munis, Manus, gods, kings, Lord Krişna himself and 
everybody else with his attendants likewise proceeded with immonse g'ee. 
Everyone, weak or strong, by turns, at an auspicious moment, worshipped 
Ganes'a separately with several ingredients. ‘Then a thousand millions of 
heaps ot balls of sweetmeat, heaps of sugar and Swastika (a kind of cake) 
measuring half the above quantity, heaps of boiled rice and fried articles 
and countless delicious and sweet fruits were deposited at that place. In 
connection with that worship performed by the residents of the three 
worlds, hundreds of pools of honey, milk and ghee were constructed, After 
worship, they sat down with pleasure and Parvati very gladly went to 
Radha, Radha, seeing Durga, got up and affectionately accosted her in a 
suitable manner, They embraced and kissed one another, Durga holding 
Râdhå to her breast gently said, “O Radha, you are the harbour of all good. 
How can I put to you any question ? The pang of your separation from 
Krigna disappeared, as soon as the eurse of Sri-Dama ended. I am devoted: 
to you, heart and soul ; and you are likewise devoted tome. As between 
the supreme Being and Natura, there is no difference between you and me. 
Anyone of my believers who slanders you and anyone of your believers 
who slanders me dwell in the hell called the Kumbhipáka, as long as the 
sun and the moon exist. 


44.55, The basest of men who think that Rádhà and Krisna are 
Separate lose their descendants, dwell in hell for a very long time aud 
attain the condition of boars with a hundred of their paternel ancestors, 
You alone have worshipped my son Ganes'a ; I have not done so. Never 
mind ; Ganes'a, inspite of this, will be worshipped first of all. For Ganes'a 
is the same to me as to you. O goddess, henceforth, there will be no 
separation between Radha and Krigna(as long as they live), as there is no 
differenee between milk and its whiteness. Worship Games'a, the Lord of 
impediments, in the hermitage of perfection and in places sacred to pil- 
grims in the holy land of India and thereby secure Govinda without any 
hindrance. You are the merry mistress of the Rasa ; Lord Krisua is the 
merry king of that Rasa: the combination of merry and witty pair is praises 
worthy. The curse of Sridáma has been over after a century. By my 
boon be united with Krispa this day. Fair one, make at my command w 
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graceful toilet on this auspicious occasion ; instances are exceptional 
when a woman is able to secure the society of a good man.” The dear 
female associates of Radha, at the command of Durga, seoured a good 
dress for Rádhá and seated the goddess on a lovely throne of gem. 
Her companion Ratna-málà, first, put & garland of gems round Radha’s 
neck, Padma gave her a diamond looking-glass wherein she might see 
the reflection of her face. Padma-Mukhi placed in her right hand a lotus 
used as a toy and painted her lotus feet with lackdye. The oowherdess 
named Sundart applied excellent and lovely vermilion annointed with 
sandal-paste to the part of her face just below the partings of ‘her hair. 

56-68, Málati adorned the beautiful clusters of her hair likely to 
enchant the heart of the Munis with wreaths of jasmine; and the chaste 
Chandaní attached to her hard breast delicate leaves of sandal annointed 
with musk and saffrou. Málávati gave her a wreath of fragrant and 
graceful Champaka and blooming and fresh Mallika flowers. The witty 
oowherdess Rati adorned the merry Radha desirous of sexual intercourse 
with ornaments of gem. Her companion, the. chaste Lalitá. by the 
applieation of collyrium to her eyes large like autumnal lotuses, lighted 
them up and gave her the fragrant flower of Párijáta which she obtained 
from Indra. The cowherdess Sus'ilà taught her ethics and the use of 
sweet and suitable language likely to improve manners. Her mother 
Kalávati reminded her of the eixteen digits of womanhood (or, perhaps, 
practical arts) which she had forgotten in her adversity. Her sister 
Sudhá-Mukhi reminded her of things relating to sexual intercourse and 
delightful like nectar. Her companion Kamal& prepared for her a soft 
bed likely to give facility to the act of sexual intercourse with leaves of 
lotus and Champak annointed with sandal-paste. The chaste Champé- 
vati deposited graceful flowers of Champaka annointed with sandal- 
paste in a cup of leaves for the sake of Krigna. She then prepared 
for his use a bunch or bouquet of the flowers of Kadamba and a wreath 
of Kadamba. - Krigna-Priyà perfumed excellant betel-leaves and seasoned 
them with camphor, etc., for the satisfaction of Krisna. 

69-78. At this time, all the gods and Munis beheld the whole 
hermitage including the ground on which it stood and its environments 
imbued with the colour of the yellow pigment prepared out of the urine of 
the cow and, being astonished at the phenomenon, enquired of Lord Krigna. 
about it, The omniscient Lord thus described the cause: “Radha, oursed by 

ridáma, lost her grace and (feeling my separation acutely) forfeited all her 
knowledge. After the lapse of a century, the curse of Sridáma being 
over, the same knowledge has now been restored to the ohaste goddess ; 
and through the lustre of the mistress of the Rasa, the hermitage has been 
lighted up and has assumed & yellow colour. That light of Radha is graoe- 
ful like ten millions of moons, very delightful, charming and tasteful to the 
spectator. The Munis, goddesses, Brahmf, Siva and other gods and the 
inhabitants of the three worlds having heard of this wonderful event 
quickly went to the place and observed Rádh& with a reverential 
inclination of thoir heads. Rádhá is fair like the Champak. She is very 
pretty, incomparable in beauty and likely to enchant the heart of even 
the Munis who subdued their passions. She is handsome and possesses 
graceful hair ; she is of golden colour, delightfully coool in summer and 
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warm in winter. She possesses hird: breasts, huge buttocka and a thin 
waist. She is bending with the weight of her buttocks, hard loins and 
elevated breasts. She is vested with good teeth and a sweet smile, 
79-100. She is the great goddess of fortune representing the germ of 
creation, supreme, primeval, eternal: she is the presiding 
deity of the life of the supreme Being and adored and worshipped by the 
supreme Being. She is excellent, the symbol of Brahma, unmixed with 
everything, constant, transcending all qualities. She is the goddess 
Nature pervading the whole universe. She wields a form only out of 
compassion for her believers. She is truthful, pure, chaste, calculated to 
consecrate the fallen and rendered sacred by holy acts of pilgrimage. 
She even contributes to the fame and glory of those who rule the world. 
Most beloved and sublime, she is the mother even of Mahá-Vignu. She is 
the mistress of the Lord of the Risa, lovely, witty and the princess of 
witty damsels. She is self-determining (i.e, may do anything that she 
leases) and is the asylum of good. Her garment consists of cloth, pure 
ike fire. She is being fanned constantly by seven cowherdesses with 
white chowries : and her lotus feet are ministered by four of her favourite 
female attendants. She is decked with ornaments constructed with in- 
valuable gems. Her ears and cheeks are rendered bright by beautiful 
earrings, Her lips are like ripe bimbas. She is graced with a wreath of 
wild flowers and sustains on her head the load of a chignon decked 
with lovely garlands of jasmine. The part of her forehead just below 
the partings of her hair is lighted up with marks of moist sandal-paste 
and musk combined with marks of vermilion. Her eyes are painted with 
collyrium. Her nose puts to shame the bill of the prinée of birds and 
is decked with the pearl springing from the head of the elephant. That 
lustful damsel of a soft complexion is possessed of cheeks refreshed 
by musk, rendered crimson by saffron and painted with. sandal-paste. 
Her gait is that of an elephant. She is an excellent and desirable 
damsel representing the bow of victory held by Cupid (Kama). This . 
nymph, the abode of millions of Cupids, holds in her hand lotus used as 
a toy, the flower of Párijáta and a bright looking-glass constructed with 
invaluable gems. She is contemplating in the lotus of her heart, mentally 
as wall as verbally, asleep or awake, the lotus feet of the supreme spirit, 
Lord Krigna (seated on a throne constructed with various species of 
auspicious and worderful gems) and cogitating in her mind about that 
love which is ever new and due to her own good luck. She is profoundly 
absorbed in the sentiments of Hari, pure in her belief and devoted to her 
husband. She is blessed, honoured, worthy of greatness and celebrated 
in the holy land of India as the daughter of Vrisa-bhánu. Her form 
ig mysterious. She is the source and symbol of all perfection and can 
be adored with a great difficulty. She cannot be attained even by. 
meditation. She is adored by virtuous believers, We adore that 
Radha, the best of the cowherdesses. People bent on meditation and 
contemplating her in the method above prescribed are redeemed in their 
life-time in this world and become the attendants of Krisna in the next 
world. Brahma, the ruler of the world, having seen his mother, the 
great goddess, in this form adored her first of all thus: “O great goddess, 
Y practised austere devotions on the holy coast of Pugkara in the sacred 
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land of India for sixty thousand years according to the Divine calculation. 
Chaste ane, the greedy bee of my mind had become impatient for the 
. sweet honey of your lotus feet, and yet I was unable to secure your 
desired lotus feet. . 


101-110. Idid not see those feet even in dream; but there was a 
voice from the sky to this effect : O most blessed being, desist, for you 
aro attached to the pleasures of the world. The bondage of Radha and 
Krigna is not possible for you. In the age of Var&ha (boar), you will be 
able to see the lotus feet of RAdh& and Krişna in Ganes'a's hermitage of 
perfection situated in the sacred wood of Vrindávana in India. I was 
disappointed when I heard that the boon could hardly be secured and 
desisted from my meditation, To-day I have fully reaped the desired fruits 
of my devotion. Lord Siva said, “You are residing in the heart of that 
Being whose lotus feet—hardly to be seeured—are constantly adored by 
the eager Brahma and other gods and cannot be observed by the Munis, 
Manus, adepts, virtuous men and devotees even in their dreams" Ananta 
said, “O goddess devoted to excellent vows, Lord Hari who cannot be 
sufficiently eulogised by all the Vedas, the mother of the Vedas, the 
‘Puranas, Saraswati and virtuous men, the twinkle of whose eyes can 
hardly be secured to our vision by our eulogies has been frightened by 
your admonitions and has become a mediator between us both.” In. 
this way, the gods and all other persons that arrived there including 
the Munis and Manus bowed down and adored Rádhà. The women 
including Rukmini bung down their heads in shame and polluted the 
looking-glass of gem with the vapour of their breath. O Narada, the 
emaciated and starving Satya-bhámá, now almost dead, with her wounded 
susceptibilities banished from her mind all conoeeit or vanity. 


CHAPTER CXXV. 


. 1-12. The gracious Nárada said, “O Lord, recite to me the 
other mysterious incidents subsequent to the worship of Ganes‘a and 
adoration of Rádhá." Lord Náráyana said, “The gods, Munis and the 
beat of Yogis who have arrived to celebrate the worship of Ganes‘a at 
that holy place sat down at the root of the fig tree when Vasudeva and 
Daivak! respectfully asked Brahma, Siva, (the god Ananta, the best of 
Munis) thus: “O best of saints, what method should we poor wretohes 
adopt to cross the sea of the world and thereby seoure for ourselves a 
happy destination ? O friends of the poor, O blessed beings, you are the 
sole pilots of the boat in the sea ofthe world. So please enlighten us soon 
on the point. A pit full of water does not, as a matter of course, 
constitute a holy stream: and an image of stone or olay does not necessarily 
constitute a god. The celebration of sacrifices, holy deeds, vows of 
fastings, etc., devotional austerities, gifts of various kinds, the service 
of the Brahmins and the gods and other sacred acts consecrate the wor- 
shipper. But the mere sight of a Vaignava consecrates a man at once. 
The mere touch of the holy dust of the lotus feet of the virtuous 
Vaignavas instantly consecrates the earth, the holy streams sacred 
to the pilgrims, the oceans and the mountain. The gods also desire to 
see the Vaipnavas who destroy sins, as fire consumos fuel, As 
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an ignorant man, though in the company of a learned man, fails to realise 
knowledge which is as agreeable as milk and curd, so I, the father of 
Krigna, and Daivaki, his mother, inspite of our company with 
Krisna failed to comprehend him ag the spiritual guide of the religious 
preceptors of the sages.” Lord Siva, the author of the four Vedas 
including the Sama laughed at the words of Vasudeva and said : 


13-20, Contact with sages is sometimes the basis of contempt 
for knowledge, as people inspite of their consecration by a dip in the, 
Ganges go to other holy streams also for purification. Pandit Vasudeva 
the father of Krigna, the supreme spirit and an offshoot of the digit of the 
wise Kas yapa, the father of VAsu, being obsessed with the idea that Krigna 
was hisson, could not comprehend him and refers to us for his edification the 
subject of knowledge. Ah! the goddess Nature, a charming and powerful 
divinity, can with difficulty be adored even by the bewildered wise people, 
The goddess that represents the illusion of Vignu cannot be brought under 
the control of the world. Even we, the progenitors of the gods, have been 
bewildered by the illusion of Visnu. The knowing Brahma, also, being 
bewildered by the charms of Krigna, contemplates his lotus feet throughout 
his life. The period covered by the fall of ten lakhs and eight hundred 
Indras and by the fall of one Brahma is equivalent to one Nimega (the. 
period covered by the twinkle of the eye) of Krisna. There was & 
contest between Indra and Krigna for the sake of Parijat, Then I 
turned into a tree of Parijatand thus saved Indra’s life. Only sages 
(wise men) may acquire temporal or transcendental knowledge with 
regard to the essence of the Supreme Being ; ignorant men fail to acquire 
that knowledge. Virtuous men, on the other hand, ever acquire that 
knowledge. Though we are ignorant of the essence of self, yet into 
other matters we have some insight which falls far short of the knowledge 
possessed by Krisna, Therefore, refer every point, good or bad, to 
Krişna. - "Ww | í 

21-29, Pandits conversant with the movements of time hold thab 
four Prahars of Brahm& make one Kalpa. The great Muni Markandeya 
lives for seven such Kalpas. That Muni falls after the downfail of 98 Indras 
and then obtains the bondage of Hari by virtue of his devotions. The 
Muni Lomasa falls wheu Brahmá falls ab the time of the eternal dissolution 
of the world. The longevity of the.saint Lomasa is co-extensive with the 
age allotted to the regents of the quarters, the planets, etc. That period 
is also co-extensive with the longevity of the Munis who had subdued 
their passions, the adepts and all gods except myself, the conqueror 
of death. Brahmá himself falls at the time of the eternal dissolutiou of the 
world: and I (Siva) dwell in the land of Siva. I have emanated from the 
forehead of Brahmá and thus I reveal the original creation. As Radh& 
has emanated from the left side of Krigna, so have the gods, Durg& 


Daksmi, Savitri, Saraswati, twelve Adityas (the sons of Aditi), fourteen 
Indras, eight Vasus and eleven Rudras, by virtue of the Küya- 
byuha of Krigna. (i. e, the faculty to take several forms at one and 
the same tim3) come out from the body of Krişna, Indra falls as soon as a 
Manu falls. Fall m3aus only loss of jurisdiction ; otherwise the longevity 
of Manu ani Indra is co-extansive, and their destruction takes place at 
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the time of the eternal dissolution of the world. At the time when tho 
whole universe is inundated with water, Krişna manifests to me and 
Brahma his eternal spirit together with the Cow-world and afl his faculties. 

30-39. The same Krisna is the lord and root of all. "Therefore 
perform the grand royal sacrifice and adore your own son who is the root 
and cause of the same sacrifice. O Yádavá, at the end of the sacrifice 
give the customary priest’s fee and thus crossthesea of the world. You are 
a form of Kas'yapa, addicted to the pleasures of the world: hence you 
cannot obtain the redemption of the final omancipation from the ties of the 
world. For you do not possess the resources or affluence of the believers, 
viz., the bondage of Lord Krisna. Devaki and Aditi are similar to you in 
this respect: so they too cannot secure the redemption which consists 
in the bondage of Krisna or final emancipation. You had therefore better 
go to the Swarga (heaven), the world of enjoyment, or the place of Kas'yapa 
or my dominion. Yas'odà and Nanda will surely attain the redemption of 
Sálokya and the bondage of Hari. Now I told you everything. Perform 
the sacrifice with pleasure, and we shall go home after you have accom- 
plished your task. Then Vasudeva, having heard the words of Siva collected 
all sorts of ingredients and, having restrained his passions, performed there 
the grand royal sacrifice at an auspicious moment. The gods personally 
accepted the ghee offered to the fire by Vasudeva. What wonder that 
this should take place when Hari (the master of the sacrifice), and Sacri- 
fice in person with his wife  Daksinà (priest's fee) were present ? O 
Nárada, later on, Lord Sanat-Kumára at Lord Krisna's command, 
said to Vasudeva who was offering oblations of ghecto the fire: “O 
father of the husband of the goddess of fortune, render this aet of sacrifice 
blessed or fruitful by payment of priest's fee in the shape of everything . 
that you possess. lam going to tell you what is stated in the Vedas, 
listen. If the priest's fee is not given out of deference to Visnu, as soon 
as the work is finished, it is doubled at the expiry of a moment; it is 
inereased four times after the expiry of a day and certainly inereased six 
times after the expiry of three nights. 

40-55. After the expiry of a fortnight, it is increased to an amount 
four times the last named amount: and if six months, more or less, expire 
from that day, it is increased a thousand times. O descendant of 
Yadu, if fullone year expires from that date, the priest's fee payable is 
increased a lakh of times. In the event of non-payment, both the author 
of the ceremony and the officiating priest must go to hell. Vasudeva, 
having heard the words of Sanat-Kumára, at once bestowed without the 
least hesitation on the priest all his property at the command of Krisna. 
Vasudeva, the father of Krişna, in the first place gave to the Muni 
Garga & hundred millions of invaluable and excellent diamonds, a thousand 
millions of excellent gems, gold four times the value of the gems, pearls, 
rubies, emeralds, precious stones, corals, all sorts of golden cups, invalu- 
able ornaments of gems belonging to his wife and daughters-in-law, a 
lakh white chowries, a lakh diamond looking-glasses, all the cows of 
plenty, horses four times the number of elephants and all the 
wealth he had obtained from demon-kings with the sanction 
and approval of all other kings. He gave him lakhs of villages full of 
crops, many heaps of wintef rice, milk boiled with rise, sugar, eto., cakes, 
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aweatmeat delicious like nectar, Swastika (a kind of cake) sesamum, 
lovely balls of esweetmeat, a hundred thousand heaps of sugar and 
candy and hundreds of pools of milk, honey, curd, ‘molasses and ghee 
and then solicited condonement for his offences. With a cheerful aspect 
he gave to the Brahmins betel-leaves mixed with camphor, cool and 
eweet-scented water, fragrant: sandal, the wreath of the flowers of Parijata, 
delightful seats, cloths consecrated by fire, bedsterds of diamond, flowers 
and fruits. He then feasted the gods and the Brahmins with delicacies. 
The rods and the Munis arrived there with pleasure and made merry with 
their wives in the night. In the morning, at Krigna’s command, all the 
Yádavas went to Dwürkà (the city full of invaluable diamonds and 
maintained by Lord Krisna) to see Rukmini. 


mě —— 


CHAPTER CXXVI. 


1.9 The gracious Nüráyana said, “O Narada, Lord Krişna after 
having worshipped Ganes'a, took in his company the gods, the Manis, 
Rukmint and other wives of his and went to the lovely Dwirk& through 
his digits, but personally he remained in the hermitage of perfection. 
After having exchanged sweet greetings with his friends, the cowherde, 
the inhabitants of Gokal, other eowherdesses and his mother, the Cow. 
herdess Yas oda he accosted his parents and his friends (the cowherds) 
using suitable language pregnant with ethical principles thus: “0 
father, O Nanda dear to my life, I entreat you to go to the enclosure 
of your cowherds. O most adorable being of distinguished birth, and O 
celebrated mother Yas'odà, you should go there likewise. Having 
spent the remaining portion of your life at that place, you will pr i 


to the cow-world. I shall grant you and all the residents of Gokul 
the redemption of Såyujya, f. e. the ultimate absorption of the soul into . 


the divine essence. Having said so, Lord Krisna, at the command of his 
parents, went to Rádhá; and Nanda went to Gokul. Lord Krigna then 
saw the smiling and beautiful Radh& decorated with pearls. She looked 
like a damsel aged twelve years and enjoyed a never-fading youth. She 
was seated on an elevated seat of gem and attended by three thousand 
millions of smiling eowherdesses armed with canes. 


10-21. Rádhá saw the smiling Lord of her life in the guise ofa 
very handsome boy from a distance. He was blue-black in sappearange 
like a new cloud, and was clad in a garment partly red and partly yellow. 
The whole of his body was annointed with sandal and decked with 
jewels of diamond. This diadem, graced with the peacock’s plumage, 
was adorned with wreaths of jasmine. Hie face was lighted up with 
a gentle smile. He ever wields a body out of compassion for his believers, 
He at that time held in his hands a beautiful sacred lotus meant for 
diversion, a flute and a large looking-glass. Seeing him, Radh& got up in 
haste and with eagerness bowed low before his feet with all her female 
attendants and respectfully eulogised the supreme God thus: “Blessed 
are my life (or being) and birth to-day. Dearest, the sight of your 
lunar face has cheered my eyes, my five vital airs and my eupreme 
spirit, Tha interview of a lover, the cause of mutual happiness, can 
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hardly be secured. Immersed in the sea of sorrow, I was consumed 
by the fire of separation. But your sight annointing me, as it were 
with nectar, has cooled my body. O root-cause of all good, associated 
with you I am gool and auspicious; without you, I am but a helpless 
and untouchable corpse. A person is gracious and holy, so long as you 
exist in his body, but he is reduced to a corpse when the omnipotent 
god quits him. O Lord, separation from a husband or wife is equally 
dreadful. Life is divoreed from all energy, when the body is separated 
from the supreme Being." Goddess Rádhà having thus adored the 
supreme Being, Krisna, the emblem of eternal spirit, gladly worshipped 
bis lotus feet and seated him on her throne. 


22-35. The gracious Lord Krisna sat with Radha on a gracious 
throne of gem. Seven cowherdesses served the pair with white chowries 
in their hands. Radha later on, annointed the body of Hari with fragrant 
sandal. The Cowherdess Ratna-málà put a wreath of diamonds round his 
neck with a smile. Padm4vatt offered to the lotus feet which are worshipped 
by Kamala the goddess of fortune) bent grass, flower and sandal combined 
with water constituting oblations for the feet, M&lati adorned the top 
of his head with jasmine wreaths: and Champ4vati puta cup of leaves con- 
taining Champak flowers on his head.  Párijátà, having gladly present- 
ed oblations of water with barley, bent grass, ete., to his feet gave him 
Parijata flowers, cool and fragrant water and betel seasoned with camphor, 
Kadamba-Máliká adorned his neck with a wreath of Kadamba and 

raced his hands with holy, gay lotuses and a looking-glass of diamond. 

amalà of a soft tomplexion gave to Hari a pair of beautiful clothes 
formerly awarded to her by god Varuna. The fair Madhu placed in 
his hands a cup of very sweet honey resembling the sweet yellow pigment 
prepared from the urine of cows. One of the companions of Rádhà named 
Sudha-mukhi having filled a cup of nectar respectfully handed it over 
to him. The other cowherdesses prepared for Hari a floral bed graced 
with jasmine wreaths and annointed with sandal-paste. The sleeping 
room of Hari was constructed with delightful diamonds. Some portions 
of the room were decked with excellent gems, diamonds and strings of 
pearls. The sleeping-room was redolent of the fragrant wind associated 
with musk, saffron, ete. It was perfumed on all sides by the smoke of 
the burning frankincense and filled with several kinds of articles. 
In spring, that house rang with the sweet sound of infatuated cuckoos 
and rendered delightful with the sweet hum of bees seated on 
blooming flowers. It was graced with various kinds of articles calculated 
to excite lust and decked with several sorts of pictures. The cow- 
herdesses, having prepared a bed of pleasure for Hari in that room, came 
out with a smile. Later on, Krisna and Radha having beheld in solitude 
acharming and lovely bed of flowers were excited with passion and 


~- - in jokes and smiles in various way calculated to excite 
ust. 


86.47. Rådhå offered wreath, Musk, sandal mixed with saffron to 
his breast and presented to him fragrant water. She also attached fair 


Champak flowers to his head and placed in his hand a lotus of thousand 
leaves, She removed the flute from his hands, substituted in its place a 
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looking-glass of diamond aud placad before him the pura flower of Prijátà. 
The smiling and beloved damsel Ridha with a smile addressed her sweet, 
tranquil-natured, smilinz and handsome consort gently thus: “You are the 
abode, the seed and the source of welfare: you are auspicious and full of good- 
ness. It is useless for me to enquire into your welfare. Yeb it is proper for 
mo to put to you a question regarding your welfare as suited to the ocea- 
aion. An act sanctioned by custom is more po verful than an act sanctioned 
by the Velas. O Lord of Rukminí and Satya-bhámá, at the bidding of the 
latter, you easily fought with Indra, conquered the gods of the immortal 
land (Heaven), rooted out the tree of Parijat and presented it to her. This 
Ihave heard. Satya-bhima performed the vow and other holy deeds 
with that Parijata and presented to the officiating priest her adorable 
husband (i.e, yourself) by way of priest's fee. You are beyond, the 
control of Brahma, Siva and even the god Ananta. For a wonder how 
could you be eontrollad by Satya-bhima ? You fear her more, it seems, 
than any other woman. Rukmint is, no doubt, great and lucky, for she 
enjoys the greater share of your love, but that blessed Satya-bhama is 
honoured and dreaded by you. This I have heard. 


48-58. O consort of Yámva-vati, tell me truly and. positively whioh 
of your spouses you love most—which of them is most expert in matters 
relating to sexual intercourse. Among them, the clever woman who 
loves you most is truly blessed and is rendered pious by the perform- 
ance of her vows. A woman who loves her husband is traly his wife ; 
and a man who loves his wifeis truly her husband. Mutual love between 
the husband and the wife is rare in the three worlds. A  ohaste, 
accomplished and clever woman appreciates her talented, heroio, good- 
natured and witty or tasteful husband at the time of sexual intercourse. 
A bee rushes to the lotus for the sake of its honey which tempts it; but a 
frog knows nothing about it and stretches in vain its legs towards the top 
of the lotus. A person who plays upon a musical instrament appreci- 
ates the music, but the musical instrument does not. A clever man realises 
the taste of the milk; but the cup and the ladle (or spoon) do not. A person 
who eats ripe fruits knows their taste; but the fruitful trees though 
they grow together, do not. A farmer knows the taste of cool water, but 
the lake and the jar, though placed side by side, do not. Those who con- 
sume the winter rice know its taste; but the field which produces it is not 
conversant with its taste. Those who smell the sandal understand its 
smell; but the container of the sandal-paste, viz., the cup, does not. 
How cau a woman know that Being who cannot be comprehended by 
Brahma, the gods, the Vedas, the ascetics and the devotees ? 


59.70. Prosperity, greatness, and the love, so rare and eternally 
new, were all subject to my control: but you have crushed them all in 
a moment. Those who attain the most exalted position must fall. In & 
word, interference with the vow of a Vaignava is the source of impending 
oalamities. O Lord compassionate to your believers, your believer Sridáma 
was cursed by me. By his curse I was beset with a calamity of this 
nature. By whom can the supreme Being be controlled? By those 
who are hateful to him or by those who are dear to him? Nay, he can 
be controlled by faith alone; and he ie the god of his believers alone. 
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"The four Vedas, virtuous men conversant with the Vedas 
and the Puranas, no doubt say that Lord Krisna is controlled by Radha. 
But this doctrine is idle. What did Rukmini say when you with all 
your attendants conquered Mahadeva, cut off the hands of the demon 
Bans and conducted Aairuddha, the grandson of Rukmini, along with his 
wife to Dwárkà ? Is your love to Rukmini the same as it was before 
or has it increased ? You (as the emblem of the eternal spirit) have 
killed the Kurus in the war between the Kurus and the PAndavas and 
preserved the kings who had taken the part of the Pandavas. In the 
orb of kings, you personally assumed the role of the charioteer of Arjuna 
(the son of Indra and Kunti). What did the pure hearted and great- 
minded Bhigma (abashed at your conduct) tell you in the midst of that 
council ? In what light did your celebrated believers, Brahma, Siva, 
Ananta and other gods observe this matter and what did they say ? 
How could the supremo Being (distinct from Nature) maintain the 
position of a eharioteerip the ear of Arjuna? Fora wonder, the Being 
who cannot be described by the four Vedas, the Puránas and all the 
chronicles : 

71-77. Who is void of attributes and desire, who is dissociated 
from all acts, who bears testimony to the act of holy persons, 
who wields a body - out of compassion. for his believers, 
who is the great and excellent Brahma and the symbol of the eternal 
light and who is the supreme, universal spirit: this Being, 1 say, assumed 
the role of a charioteer. You enjoyed the society of the bunch- 
backed woman, old, vested with an excess of limbs, without sons, a 
Ksatrya by caste and not worthy of the touch of young men, simply in 
consideration of the virtuous deeds performed by her in her previous 
birth. Why did you kill your maternal uncle Karasa? And after 
having promised to come here, why did you not come bask ?" So 
saying, the goddess Rádhá wept very loudly and fainted. Suddenly her 
breath was suspended. The cowherdesses who through the aperture 
of the window witnessed this incident, rushed in haste and exclaimed, 
“Radha is dead." Then taking her on their laps, they began to weep and 
said, *O Lord, Hari, Hari, O preserver of the world, to the rescue, to the 
rescue !" 

78-88. The cowherdesses said, "O Krisua, what have you done ? 
Hari, you have killed our Radha. Restore her to life, we pray, and all will 
be well with you. We are in a hurry to go to the forest. Ifyou do not 
revive her, all of us will charge you with the sin of woman-slaughter." 
O Narada, Lord Krisna, hearing the words of the cowherdesses, cast an 
immortal glance at Rádhá and restored her to life. The chaste goddess 
Radha got up and the cowherdesses took her in their lap and tried to 
eonsole her. Lord Krisna said, “O Radha, 1 am going to describe to you a 
subject relating to superb and transcendental knowledge, listen. By 
listening to this subject, an illiterate farmer also may turn into a savant. 
While wielding an image, I am the consort of the whole world, not to talk 
of Rukmini and other women. I am the cause and the effect an:! manifest 
myself in various ways. I am the sole spirit of the world, and, while 
wielding an image, I am full of light. I am separately associated with 
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all objects of the animate world from Brahma down toa grass. For 
instance, if one person eats, other persons cannot possibly be satisfied. 
If the soul passes away from the body of a person, he dies: but other 
persons live. lam the Lord himself, perfect and in the form of Krigna 
dwell in the Cow-wcrld at Gokul, or in the sacred land of 
Vrindá vana. Iam but a boy in the guise of a cowherd at Vrindávana 
vested with two hands. As the Lord of Rádhá and united with tha 
cowherds and cowherdesses as well as with the milch-cows of plenty 
I dwell with you at this place. In the Vaikuntha, I am always ofa 
tranquil mien, eternal, the Lord of Laksmi and Saraswati and am there 
vested with four hands. Thus I have two forms. I am wedded to the 
terrestrial goddess of fortune, the intellectual dáughter of the sea with 
whom 1 dwell in the sea of milk and White Islands where I have 
four arms. 


89-105. I am the eternal and pious Náráyana Risi, the son of Dharma 
who speaks on Dharma (virtue; and points out the way to Dharma. In 
the holy land of India, I am the husband of Sánti, who is pious, devoted 
to her consort and vested with the image of the goddess of fortune. Fair 
one, lam Kapila, the souree and god of perfection, the husband of Sati 
and wield different images according to the modification of my personali- 
ties, At Dwârkâ, I, as the digit of the four-handed Lord, am the 
husband of Rukmini : and in the house of the good Satyabhama, I am the 
same Lord who sleeps in the sea of milk. I preside over the 
Káya-byuba which enables me totake at the same time identical forms and 
live separately with other women. Iam the same Náráyana Risi and the 
ebarioteer of Arjuna. The same Arjuna, the human saint and 
the son of Dharma, is powerful on earth, as he is an offspring of my 
digits. He prayed at the Pugkara that I should be his charioteer. As 
you are Radha in the Cow-world and at Gokul, so you are Laksmi and 
Saraswati in the Vaikuntha. You are the favourite terrestrial goddess of: 
fortune, the spouse of the Being who sleeps in the sea of milk. You are 

Anti (the image of Laksmi), the wife of the son of Dharma, O my wife, 
you are Sati, the favourite spouse of Kapila in India and the great goddess 
of fortune at Dwarka. You are the chaste Rukmini, and Sitá at Mithila, 
Your shadow is Draupadi, the favourite spouse of the five Pandavas, and 
you yourself are Kamala. You were stolen by Ravana, you are the wife of 
Narayana. You take many forms through my parts and digits. I who 
am perfect, excellent and symbolical of the supreme spirit always dwell by 
your side day and night in the holy land of Vrindavana. O Radha, through 
the curse of Sridima, you were unable to see me, but darling of my 
life, you have all along been perceived by me. I dwell with Rukmini 
through my parts and with other wives through my digits. Other women 
are your parts. You are dearer to me than my life. Among the gods, Siva 
is pre-eminently my favourite, There is none dearer to me than he, O 
excellent nymph, you are pre-eminently my favourite among nymphs ; none 
is dearer to me than yourself. O chaste Radha, I thus related to you 
matters metaphysical. O great goddess, please to excuse my faults. Radha 
and other cowherdesses were pleased with the words of Lord Krisua and 
threw themselves prostrate at the feet of the supreme Being. 


€ 
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CHAPTER CXXVII. 


1-21. Náràyana said, “The cowherdesses were pleased at the 
words of the Supreme Being. bowed low to the Lord of Radh& and went 
home. Then the chaste Râdhå with a smile and with arch, restless 
glances displayed amorous feeling of her heart in sixteen differ- 
ent ways or Kalás. She again offered to her husband sandal and 
wreath and coquettishly abandoned him. Lord Krisna dragged her to his 
breast and kissed her lips (upper and lower), the chin an I both the sides of 
her cheek. Radha also kissed the handsome lunar face of Krişna and with 
both her hands pressed Krisna, the Lord of her life, to her bosom, Lord 
Krigna committed the desired aet of sexual intercourse in sixteen ways 
as prescribed by the sexual science and calculated to please both man 
and wife. He lacerated the whole constitution of Rádhà with marks of 
nail and bit her lips whereby there was a thrill of raptures in 
h's body and he experienced a feeling of lassitude. Excited with passion 
he fainted, was denuded of kis clothes and lost his consciousness. He 
shut his eyes in sleep and his breath alone remained. The supreme 
Radha, inclining with the burden of her lelightful buttocks, expert in 
matters relating to sexual intercourse, of a soft complexion, fixed in the 
heart of her husband, with a constitution delightfully warm in winter 
and cool in summer, with huge buttocks and rising breasts and caleulated 
to yield pleasure to all the parts of the body of her lover. again an] again, 
imprisoned the excellent and supreme deity with both her arms and 
buttocks and said, “O mo:t blessed Being, let us go to the sphere of the 
Rasa in the holy land of Vrindávana, where I shall play with you on land 
and water and afterwards go to the Malaya range and the beautiful 
temple of gem — I shall join you in your adventures to other mysterious 
places about which I never heard before in my life. This is my heartfelt 
desire. When the auspicions night was spent by mntual conversations 
of this nature, Râdhå did not leave Krişna even at sunrise. With the 
use of many affectionate words, Krigsna consoled her as-much-as he could. 
Later on, Hari possessing eyes of autumnal lotuses performed the morning 
rites and mountel the chariot with the gracious Ràdhá and cowherdesses, 
That chariot was one Yojana in breadth and was graced with three 
thousand millions of radiant chambers constructed with sapphire. It 
was associated with a thousand wheels, moved by a thousand horses and 
decorated with thirty millions of diamond pillars and strings of diamonds, 
It was likewise adorned with picturesque and _ variegated 
white ehowries, looking-glasses, cloths consecrated by fire and shining 
garlands. That chariot was covered with bedsteads constructed with 
gems and annointed with flowers and sandal. It was occupied bya 
hundred thousand cowherds, all similar in appearance The Lord mounted 
the car and went back to Vrindávana. After his arrival there, he enjoyed 
her society on land and sea inthe night. 


22-31. Having thus performed the aet of sexual intercourse in 
woods and bowers, he exhibited to Rádh& new curiosities. He 
committed sexual intercourse with Ridh4 at different times in the follow- 
ing places, wiz., Visyanadaka, the hilly region of Surasana, the wood 
of Nandana belonging to Indra, Sumeru, the mountain of Gandha- 
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Mádana, the lakes of Subhadra, Pugpabhadra and Nanlan, the summit 
of Malaya whieh is the abode of the wind, the immortil city of Indra, 
the Trikûta. Paneha-Küta, Su.Kukkáüta, the lovely land of Kánehuni, 
the holy pond of Chandra, Supárswa Manipáiswa and other plaees and 
continued the act from sea to sea, from island to island and in the most 
lovely land of Kharbara. Krigna immediately afterwards left those 
places, arrived at the holy Jambu Islands and showed to her D:wárkà and 
the mountain of Raivataka. Later on, he eame to Gokul teeming with 
cows and cowherds and having observed the forest of the holy fig trees 
he arrived at the sacred land of Vrindávana. Nandi, Yasod& and the 
old cowherds and cowherdesses, being apprised of the arrival of Lord 
Krişna, with streaming eyes and great eagerness started with the best 
elephants, prostitutes, theatrical daneers, pure Brahmins, anl women 
blessed with husbands and sons. — Krigna also, with a view to see his 
mother Yasoda and Nanda took the form of a boy and along with Radha 
appeared before them like gods summoned before the fire. 


32.41. Krisna with a smile climbed the lap of his mother, Both 
Nanda and Yas'oda kissel his lotus face and embraeinz him a good deal 
annonitel him with tears. Lord Krisua himself sucked the breast of 
Yas'odá. All people saw him decked with ornaments of gen, yellow 
dsass and jasmine wreaths, holling a flate in his hands and aged only 
coven years, that is, they saw hi.n in the same condition in which he had 
gone to Mathura, Yas'odá usherel Krigna with Radha into the house, 
performed auspicious deeds and feasted the Brahmins. She worshipped 
the cuwherdesses and the Munis and gladly distributed to the Br&hmins 
gems, precious stones, coral, goll, touchstones, excellent elephants, most 
beautiful horses, seats, cups, ornaments, crops, paddy, clothes, pearls, gems 
and diamonds. O Narada, Nanda exhibited to Krigna as well as Radha 
many wonderful oujects and offered sweetmeat to the cowherdesses with 
great esteem. He caused drums to be beaten and other auspicious rites to , 
be performed and very gladly worshipped the gods on the occasion of that 
grand festival. 


———— 


CHAPTER CXXVIII. 


1-10. Nár&yana said,“ Subsequently Lord Krisna called the cow- 
herds and himself sat down at the root of the fig tree in the forest of 
the fig trees. In days of yore, Brahmin women hal provided him with 
food in that place. The goddess Radha sat down on his left side; 
Yas'odá and Nanda, on his right side. On his right side, sat Vriga- 
bhánu ; and on his left, sat Kalavati, the other eowherds and cowherdesses 
and his intimate friends. Then Krigna accosted them in a language 
suited to the occasion thus : * O Nanda, at present Lam going to speak 
to you on a subject ealeulated to contribute to the happiness of the next 
world, embodying truth and the grand object of one’s life and suited to 
the occasion. Listen. As flashes of lightning, water-marks and 
bubbles of.water are transiont, so you ought to know that everything from 
Brahmá down to plant is a mere delusion, I told you everything at 
Mathura, nothing now remains to be said. What Ràdhà also explained 
to Yasodà in the forest of plantains is the supreme truth and just like 
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&lamp to dispel the darkness of delusion. "Therefore leave the vain 
illusions of the world and remember the supreme feet (of Hari) ealeulated 
to destroy birth, death, decrepitude, disease, sorrow and agony, cut 
asunder the root of Karma and produce supreme happiness. Now cease 
to regard me as your son. But with the conviction that I am the 
supreme Being, the eternal Lord, meditate me again and again and attain 
the supreme feet. Soon go to the Cow-world with the residents of Gokul. 


11.22, The approach of Kali, the destroyer of the germs of good deeds, 
is impending or near at hand. On the approach of Kali, there will be 
no distinction between persons of different castes. The worship of the 
Brahmins, the ode to the sun, will disappear in that age ; only the sacred 
thread will remain in name or merely as a symbol. At the end of 
Kali, the sacred thread andthe mark on the forehead with the Sandal. 
paste will certainly disappear. People will be absorbed in that age 
in sexual intercourse during the day and desist from acts of virtue. 
Vow, sacrifice and acts of austere meditations will certainly disappear, 
Dharma will maintain but one foot through the curse of the daughter 
of Kedára. Women will be lieentious and their husbands will always be 
addicted to sexual intercourse with the wives of other persons. O cow- 
herd, women will, day and night, admonish and chastise their husbands. 
In every house there will always be predominance of the wives and 
their relations, for instance, the brother-in-law. The husband, always 
subdued by his wife, will be devoted to her. In the Kali-Yuga, women 
will always minister to their gallants. A woman in that age will love 
her gallant with the same fondness which she may display toa hundred 
sons, She will look at him voluntarily with smiling, tender, nectareal 
glances. Whereas she will always look at her husband with poisonous 
glances (2. e., with an evil eye). She will always adore and love the 
relations (or friends) of her gallants. A woman will always strike her 
husband with cuffs and angrily give him food, asit were to her servant. 
She wil give sweetmeat to her gallant with reverence and esteem. 
She will be constantly engaged in arranging toilet for her gallant and 
rendering services to him. In the iron age, the gallant is the life, the friend, 
-the soul and the source of redemption to a woman Hospitality to 
guests, the service of Visnu, the worship of the gods and the manes will 
totally disappear. Men will always malign Visnu and his worshippers. 


23-84. All the four castes will stick to the mystic tenets of Rama! 
Behaving like infidels, cunning men will never touch the holy 
stone, the holy basil, the holy grass and the holy water of the Ganges, The 
Brahmins, bewildered by my illusions, will abandon me, the cause of cause, 
the Lord and germ of all, the donor of happiness and all prosperity and 
recite only the Mantras of the Velas and Rima that yield but slight 
prosperity. The goddess Vignu-Màyà (the principle of the illusion of 
Visnu) that can by no means be controlled by anyone will, at my 
command, defraud the world. My worship will subsist. on earth in, the 
iron age only for ten thousand years ; and Gangá, the consecrator of the 
world, will remain only for half of the above period. Very little of the 
Puranas will remain on earth ; and that will remain only so long as the 
holy basil and the Vaignavas remain and so long as the eulogies of the 
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Ganges, ete., are recited. O Nanda, after the lapse of the said period, 
my worship and recitations will cease and all the four castes will be re- 
duced to one caste Men and women will measure only a thumb in height ; 
boys aged 16 years will become old, sunken, grey-haired and subject to 
decrepitude. People, oppressed by famine and the demand of revenue 
payable to the king, will run away to the forest. There, too, they will 
be oppressed by powerful and cunning savages or hunters. All people 
will turn away from the serviee of their fathers, spiritual guides, gods, 
Brahmins, and guests (or pilgrims), For want of rain, the earth will also 
be barren of erops, the trees barren of fruits, and the rivers and rivulets 
devoid of water. The Brihmins will be without the Vedas, the kings 
without might and people withont castes (z.e., there will be no distinction 
of castes). Only infidels will rule as kings. 


35-45. The son will chastise his father; the pupil, his religious preeep- 
tor; and the wife, her husband, treating them like slaves. For this 
reason a householder will be reduced to the condition of a hungry dog. 
At the end of Kali, all people, addicted to a sinful course of life, 
will perish, some through the heat of the. sun . and others 
through the deluge. O king of the Vais' yas, the earth will be destroyed 
in every Kali Yuga: but at the time of the subsequent creation evaryone 
will be rejoiced, for truth alone is ever the germ of creation.” 
O Narada, at this time the residents of the Vraja (enclosure of the 
eowherds) soon beheld a beautiful chariot, four Yojans in breadth and 
five Yojans in height, entirely covered with fine (delicate, cloths and 
occupied by millions of eowherds who descended from the Cow-world. 
That chariot was constructed with emerald and decked with blotless 
(pure) flowers of Parijata and ornaments of the gem called Kausthubha. 
It was white like pure crystal. It contained invaluable jars of gems, 
overhanging strings of diamonds and ten thousand millions of beautiful 
temples. lt revolved on two thousand wheels and was moved by two 
thousand horses. O Narada, thereupon Kaláàvati, the blessed Radha 
who was the offspring of no womb, other cowherdesses likewise, 
offsprings of no womb who had formerly descended from the Cow-world, 
and all other wives of the cowherds, at Krisna’s command, mounted the 
chariot and went physically to the beautiful Cow-world. They quitted 
their mortal bodies and went to the undoubted Cow-world. Radha, too, 
with all the residents of Gokul, went back to the Cow-world. There they 
beheld the coast of the river Viraj& decked with several kinds of ornaments. 


46-53. O Bráhmin, kaving passed through the coast ofthe river 
Virajà, they went to the mountain of a hundred summits teaming with 
many kinds of gems and graced with the sphere of the Rasa. After 
having gone up to a short distance, they arrived at the sacred Vrindas 
vana where they saw the inexhaustible (immortal) fig tree. It was 
300 Yojans in length and 100 Yojans in breidth. It was encireled by 
countless branches of trees and their offshoots and beautifully graced 
with thick and red flowers. —Vrindà of a delightful appearance along with 
ten thousand millions of cowherdesses approached the Vraja with a 
smile, eagerly dismounted Radha from the chariot, bowed before her feet, 
conversed with the mistress of the Rasa and conducted her to her mansion, 
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Vrindé seated Radha ona throne of gem decorated with a spring of 
diamonds and ministered to her lotus feet. Seven of her female associates 
fanned her with white chowris. All the cowherdesses came to observe 
the great goddess. Vrind& coustructed separate dwelling houses for 
Radha, Nanda and others: whereupon Radha, the emblem of supreme 


happiness, very gladly went with the cowherdesses to her own charming 
abode. 


CHAPTER OXXIX. 


1-18. Náráyana said, * Later on, that perfect Lord, gracious 
Krigna after having witnessed the immediate redemption of the residents 
of the Cow-world as well as their emancipation in the shape of Sálokya 
(residence in the same world with the supreme Being,) arrived with 
five cowherds at the root of the fig tree in the forest of the said fig 
trees and saw that Gokul with its entire population of cowherds was very 
much excited and the whole Vrindávana was about to perish and very much 
perturbed. Whereupon Krisna, the ocean of mercy, through the influence 
of his Yoga (concentration of mind by meditation) cast on all sides glances 
of nectar whereby he filled  Vrindávana again with cowherds and 
cowherdesses and addressed them thus, using words that were sweet, 
beneficial and full of ethical maxims : "O cowherds, my friends, you had 
better pass your days in peace and with pleasure in this wood of 
Vrindávana. Better attain, all of you, a never-fading youth and longevity 
of a hundred years, sport with pleasure with your wives and transmit 
the household goddess of fortune, from genera: ion to generation, to your 
sons, grandsons, ete. At these words, all of them bowed low before the 
feet of Lord Krisna aud went to the lovely sphere of the Rasain the 
sacred Vrindávana with other youthfuldamsels. Since that time Lord 
Krigna has always presided over that place (holy Vrindávana) 
and will preside over it as long as the sun and the moon exist, 
the ruler of the world, Brahma, Ananta, Dharma, Siva himself with 
Durga arrived at the forest of the fig tree. The sun, Indra, the moon, 
the fire, Kuvera, Varuna, the god of wind, Yama, Isina, the gods, the 
eight Vasus, the planets, the Rudras, the Manus and Munis all went 
there quickly. Brahma threw himself prostrate before Krigna on the 
ground like a staff and said, “O perfect Brahma, immortal Being, 
transcending Nature, O supreme object. I bow to you. O formless Being 
unassociated with any object and taking a form only to help the medi- 
tation of your believers, O self-determining Being (i. e., one who can do 
anything at his will}, O supreme object, excellent spirit, I bow to you. 
O Lord of Brahma, O god of Visnu and Siva, O Lord of the sun, you 
are the effect and the cause of all causes, I bow to you. O Lord of 
Saraswati, La«smí, Parvati, Savitri and Radha, O god of Rama, 
supremely excellent, [ bow to you. 


14-25. You are the origin of everything, the universal Lord of the 
world, the preserver and destroyer of the world, I bow to you. The earth 
is consecrated and blessed with the dust of your lotus feet: and when 
you go back to your destination at the Goloka, the earth becomes void. A 
bundred and twenty-five years have elapsed since your arrival and you are 
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going to leave the earth now weeping with sorrow at your departure.” 
The gracious Siva said, “O Lord, deputed by Brahmâ, you relieved 
the earth of her burden and now you are going home. The earth alone 
in the three worlds, marked by your feet, has been blessed and consecrated 
atonee, We and the Munis, having observed your lotus feet personally, 
have likewise been blessed. The same Lord who can be adored with 
very great difficulty and who is beyond the range of meditation of even 
the contemplative ascetics that have subdued their passions has been 
perceptible even to our eyes. Vâsudeva, the god even of Mahá-Visnu, 
who is the abode of Vásu and all objects and who harbours all the worlds 
in the pores of his skin exists on earth in your person. "Those incom- 
parabie lotus feet that ean be secured with very great diffieluty by a long 
eourse of austare devotions and that can hardly be-secured even by the 
best of adepts have been perceptible to-day to all persons.”  Ananta 
said, '*You are the Lord infinite : I am not even a part of your parts, I 
reside on the back of small tortoise in one part of the world, as a gnat 
rests on an elephant. a 


26-85. Ananta, Kurma, Brahma, Visnu, Siva and the endless worlds 
are all lorded over by you. O Lord, when will that auspicious day 
arrive when God, imperceptible eyen in dreams, will be perceptible to 
all living beings ? O Lord, after having even consecrated the earth, you 
are going to reduce the earth (weeping and immersed in the ocean of 
grief) to the condition of an orphan and departing for the Cow- world. 
The gods said, **How can we adore that Being who cannot be eulogised 
by Brahma, Siva and other gods and by the four Vedas? We bow to 
you." So saying, the gods quickly went to Dwárk& with pleasure to see 
the Lord loitering at Dwárká. Later on, the five Gopálas (keepers of the 
Cow) went to the most excellent region of the Cow-world. The earth 
shook and was frightened and tha seven seas were agitated. "The husband 
of Radha, also, left Dwárká (now denuded of all its charms by the curse 
of Brahma) and passed into his image consecrated at the root of the 
Kadamba tree. Afterwards all the Yádavas also fell in the battle -field. 
The goddesses likewise mounted the funeral pile and went to heaven 
along with their husbands. Arjuna also went home and related the 
whole affair to king Yudisthira who, thereupon, went to heaven with 
his brothers and wife. On the other hand, Brahma and other gods, seeing 
the supreme Being seated at the root of the Kadam tree, respectfully 
bowed before his feet, j 


36-46. They eulogised the supreme Being Náráyana decorated with 
ornaments of gem and wild flowers, clad in garments consecrated by fire, 
tender in age, very handsome, enchanting, tranquil, blue-black in 
appearance, who is the Lord of Laksmi, who:e lotus feet were pierced 
by the arrows of a fowler, who is served by Padmå (the goddess of fortune 
and others) and who is the Lord of the gods, Seeing Brahmá and other 
gods, he with a smile guaranteed their safety, consoled the weeping earth 
and sent the fowler to his own land (the Cow-world) which is excellent 
and supreme. The most wonderful energy of Baladeva pissed into the body 
of the god Ananta ; tho energy of Pradyumna passed into the god Kama ; 
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and the energy of Aniruddha passed into Brahm’. O Narada, the 
great goddess of fortue Rukmini, in the presence of all, physically 
passed into the Vaikuntha: she is also a goddess that did not spring 
out of the womb of any woman. Satya-bhámá, an offspring of the digit 
of Laksmi, entered into the womb of the earth; and the goddess 
Jámba-vati passed into the body of Párvati herself, the mother of the 
world. The goddesses separately entered into the bodies of those 
goddesses from whose digits they had originally come out and descended 
into the earth. The most wonderful energy of Sámva entered into the 
body of Kártika ; the energy of Vasudeva entered into the body of 
Kas’yapa and that of Daivaki into the body of Aditi. The Sea left the 
temple of Rukmini and occupied the whole of Dwárkà. The sea of salt 
eame out with a form, adored the excellent Lord and being extremely 
afflicted at heart began to lament his departure and shed tears. 

47-57. O Narada, afterwards ^ Gangá,  Saráswati, Padmávati, 
Yamuna, Godavari, Swarna-Rekhà, Kaveri, Narmada, Sarávati, Vahuda 
and the sanctifying Krita-M4la: all these rivers arrived and bowed 
before the feet of the supreme Being. Poor Ganga afflicted with the 
pangs of separation from the Lord wept much and with streaming eyes 
thus said to the supreme God : ** O Lord, O best of those who know how 
to commit sexual intercourse, you are now going to the excellent Cow. 
world. O Lord, what will be our fate in the iron age ?" The gracious 
Lord replied, * O Ganges, you bad better remain on earth for five thou- 
sand years of Kali. The sins which sinners, after ablutions in your 
water will communicate to you will at once be consumed to dust by the 
touch, bathing and sight of the adherents of my mystic tenets (6.6, the 
Vaisnavas) You should frequent those places where the names of Hari 
and the Puranas are recited along with the rivers mentioned above 
and listen to them. Attending to the Puranas and chanting the name 
of Hari will reduce all the sins transferred to your water to ashes in s 
moment. Al sins including the slaughter of a Brahmin committed by 
a person are consumed, if he receives the embraces of a believer of Visnu. 
O Ganges, all the sacred places of the world always exist in the bodies of 
my believers. 

58 87 The earth is at once consecrated by the dust of the feet of 
my believers : and the places sacred to pilgrims, nay, the whole universe 
are thereby rendered sacred at once. Those Brahmins alone who 
devoutly stick to my Mantras, eat the remnants of my food and always 
meditate my figure are dearer to me than my life. Their bare touch 
consecrates the fire and the wind. My believers will remain on earth 
for ten thousand years of the iron age. When they will go away from the 
world all people will be reduced to one caste and the world void of my 
believers will be absorbed or eclipsed by Kali.” While he was speaking thus, 
the Being armed with four hands, marked with a tuft of hair on his breast 
and holding in his hands the conches, discus, mace and lotus, and bright 
like a hundred moons emanated from the body of Lord Krişna. He 
ascended a beautiful chariot and went to the sea, of milk. Tho fur 
terrestrial goddess of fortune, the daughter of the sea who had emanated 
from the mind of Krigna, wielded a form and likewise followed him. 
When Visnu, the pure and virtuous preserver of the world, went to the 
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white Islands, Krigna divided himself into two parts. The right side of 
his body became the supreme Being vested with two hands and assumed 
the form of a cow herd boy, dark-blue in appearance like a new cloud, 
clad in yellow dress and well decorated, graceful, smiling, with eyes of a 
lotus, perfect, lordly and distinct from Nature. He wielded the grace of 
a hundred millions of moons and the charms of a thousand millions of 
Cupids. He is the great Brahma, the supreme harbour, the absolute 
apirit transcending all attributes, wielding a form only out of compassion 
for his believers, vested with a body, indestructible, and full of supreme 
happiness. The Yogis (ascetics given to meditation) call him eternal 
aud all-resplendent with light. But his believers invest him with an 
eternal form inside that light. The four Vedas call him the emblem of 
truth ; learned or wise men call him the primordial, eternal Being: all the 
gods call him the supreme Lord who acts at pleasure (whose will is law). 
The Munis who are the best of the adepts call him the image of 
all things (the form of the universe): and Siva, the best of the 
meditative ascetics, calls him indescribable. Brahmá, the dispenser of 
the world, calls him the cause of all causes. The god Ananta 
calls the god who is capable of taking nine kinds of forms 
Infinite. The six Dars'ans (systems of phi'osophy) assign to him six kinds 
of forms ; the Vaisnavas assign to him only one form as desired by them ; 
the Vedas assign to him one form: and the Puranas, also one. , This is 
how he has nine forms. What is styled “indescribable” by Sankara 
and the Nyáya system is eternal according to the system of philosophy pro- 
pounded by Kanada: and it is primordial according to the theory advanced 
by learned or wise men. The Sánkhya calls him the effulgent, eternal 
god; the Mimámsá calls him the form of everything : and the Vedanta 
ealls him the cause of all. Pátanjala calla him infinite; the four Vedas 
eall him the emblem of truth ; the Puránas hold that he is full of self- 
determination (Z.e., his will is law); his believers hold that he ever 
wields a form ; he himself is the Lord of the Cow-world, the son of Nanda; 
and he assumes the form of a cowherd at Gokul and the holy land of 
Vrindavana, His left side is the Lord Narayana, the husband of the 
great goddess of fortune, vested with four hands. O Narada, any 
person pronouneing but once the name of Nárayana, the cause of redemp- 
tion, reaps the benefits that could be seeured by ablutions in all holy 
rivers sacred to the pilgrims for three hundred Kalpas. That Being 
adorned with the gem called Kaustubha and wild garlands, holding the 
conch, discus, mace and lotus in his hands and marked with a tuft of hair 
on his breast was surrounded by gods at that time (i.e., when he appeared 
before Krisna) and after being eulogised by the gods he went to his 
destination at the Vaikuntha. On the eve of his departure for the Vai- 
kuntha, the God, the Lord of Radha himself, played upon the supreme 
flute likely to enchant the three worlds, O Narada, enchanted by the 
melody, the gods and the Munis fainted. Everyone was rendered sense- 
less by that spell of Krisna except Parvati. On that occasion that almighty 
eternal May4& of Visnu, that is Parvati the chaste, full of self-deter- 
mination or volition, transcending all attributes, yet vested with attributes, 
the image of the excellent Brahma and the supreme spirit thus said to the 
eternal Lord Krisna “O Lord, I am alone now in the sphere of the 
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Rasa in the Cow-world in the form of Radha ; now it behoves you to fill 
up the gap in the cow-world caused by the absence of the Risa, 


88-97. Deck yourself with a string of pearls, mount your own 
chariot and prcceed to the Goloka. I have already been rendered perfect 
by presiding over your heart. At your command, I reside in the 
Vaikuntha as the great goddess of fortune : and even in that place I dwell 
on the left side of Hari as Saraswati. Even I have emanated from your 
mind as the daughter of the sea; by your direction I have become 
Savitri, the mother of the Vedas : and through my digits I dwell by the 
side of Brahma. In days of yore, in the Satya-Yuga (Golden Age), at 
your command, [ presided over the valour of all the gods assembled 
together. ‘There I wielded a celestial form:and the gods including 
Sumbha, ete., were easily killed by me on the oceasion. I killed Durga 
and assumed the name of Durga ; and having killed Tripura, I took the 
name of Tripur4. At your command, I killed Rakta-Vija, acquired the 
name of the slayer of KRakta-Vija and was celebrated by the name of 
Sati (the image of truth, the daughter of Daksa). At your command, 
I parted from my body on the strength of my Yoga and was subsequently 
born as the daughter of the mountain. You bestowed Sankara on me in 
the sphere of the Rasa in the Cow-world. I ai devoted to Vignu ; 
hence | am called she Vaisaavi and Visnu-Maya ; and I am the principal 
of the illusion of Nar4yana and hence | am called Náráyani. I am the 
goddess who presides over the life of I&risna, and am dearer to him than 
his life. Iam also Radha’ herself, the mother of Vasu and Maha-Visnu. 
As directed by you, I divided myself into five parts in the shape of the 
five principles of nature and I exist in the houses of the gods through my 
parts and digits as their wives. | 


93.111. O most blessed Lord, afflicted with your separation, I am 
roaming, here and there, distracted in the Cow-world with the cow- | 
herdesses. Please, therefore, start for that place soon." Krigna, the prince 
vf wits, having heard the words of Parvati, mounted a chariot of gem 
and went to the excellent Cow-world. The eternal Máyà of Visnu 
(Parvati), restored to consciousness the gods spell bound by the charms 
of the illusory or talismanic flute. They shouted the name of Hari 
and went home. Durgd also was pleased and went home with Siva. 
Later on, the omniscient Radha realising in her mind the advent of 
Krigna went with pleasure to the Vraja with the cowherdess. The 
chaste Radha caused the lord of the world to dismount from the chariot 
and seeing that he was approaching her, she bowed modestly to him with 
all her might. The cowherds and cowherdesses were pleased at 
the arrival of Lord Krisna and played upon the drum with a cheerful 
mien. ‘The Lord of the world, having crossed the Virajà river, saw 
Radha and, hastily alighting, held her hands. He then ascended the 
mountain of a hundred summits, passed through the lovely sphere 
of the Rasa, and having observed the holy fig tree, went to the 
charming Vrindávana. He saw the forest of the holy basil and subse- 
quently proceeded to the grove of jasmine. He left behind him on ihe 
left side the wood of Kunda (a species of jasmine) and Madhavi (a 
epring creeper) and on the right side the desired forest of Champaka and 
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advanced. He soon left behind him the beautiful wood of sandal. First 
he observed the charming mansion of Radha and sat down with her on an 
excellent throne of gem. He took betel leaves mixed with camphor and 
fragrant water, slept on a floral bed besmeared with perfumed sandal and, 
being thus immersed in the sea of pleasure, sported with Radha. I 
related to you, exactly as I heard from Dharma, the subject relating to the 
arcension of the Cow-world by Krisna and others, Now what more do you 
want to hear ? 


CHAPTER CXXX. 


1-11, Nárada said, * O most blessed being, I have heard every- 
thing : you have left nothing to be desired. How wonderfully gratifying 
is the Brahma-Vaivarta Purana. O religious preceptor of the world, now 
tell me what J shall do. Command me now to go tothe Himalayas for 
devotion.” Narayana said, “In your previous birth, you were a 
Gandharbha named Upa-Varhana, the husband of fifty ladies ; and now 
you have been born as the son of Brahma. Out of those fifty ladies, one 
chaste woman, by austere meditations, adored Sankara and received from 
him the desired boon to secure you as her husband That lady with a 
golden neck and of a high rank has been born as the daughter of king 
S'rimafijaya. Marry her. The word of Siva can uever go amiss. lhat 
damsel is pre-eminently fair among women. She is gentle in her dis- 
position. She is an offspring of the digits of Laksmi, devoted to her 
husband, most blessed, lovely, having a melodious voice, lustful, desirable 
and possessing a youth which never fades. Noone can resist the Karma 
as determined by Brahmá. Karma cannot be averted by a person even 
in a thousand crores of Kalpas (a Kalpa=432 millions of taortal years) 
unless he reaps the fraits of his actions, whether they be good or bad." 
Süta said, “ The godly saint Narada, having heard the words of Narayana 
bowed before his feet with a heavy heart and quickly went to the house 
of Srimjaya." Saunaka said, ** O most blessed Sita, what an extra. 
ordinary, interesting, wonderful, mysterious ancient history [ have heard ! 
Now I am anxious to hear the account relating to the marrisge of the 
great saint Narada, the son of Brahma, who had subdued his passions." 


12 24, Sita said, “Narada, having assumed a form which was invisible 
to others, beheld the most blessed daughter of Srimjaya devoted to 

Visnu and meditations and went to the lovely council of Brahma which 
was attended by gods. There, having bowed low before his feet, he 
gently related to him the whole affair. Then the truthful Brahma, the 
Lord of the world, having beheld his son and heard with a smile the 
auspicious news communicated by him regarding his consent to the 
marriage, mounted a chariot constructed with gems along with other: 
gods at an auspicious moment. Accompanied by his son, he went to 
the house of Srimjaya. King Srimjaya having heard this news 
gladly handed over to Narada his fair daugther decked with ornaments 
of gems. Having likewise presented gems, pearls and everything to the 
officiating priest by way of sacredotal fee, he solicited forgiveness for his 
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faults with folded palms. The great ascetic king, having given his daughter 
to Brahmá, loudly wept saying, “O my child! O my child!” He also 
said, ' O daughter possessed of lotus eyes, why are you vacating my 
house and where are you going ? I must now go to a dense forest ; I am 
almost dead without you." Then the weeping girl bowed hefore the feet 
of her lamenting parents and mounted the chariot of Brahma. Brahma, 
was satisfied. He took in his company his son and daughter-in-law and 
attended by Indra and the Munis, went to the world of Brahma, There, 
after having performed the nesessary auspicious rites, he feasted the 
Brahmins, gods and adepts and ordered the beat of drums, as suited to the 
occasion. O Saunaka, Narada, the great Muni, was deluded by his 
Karma. Noone ean help reaping the fruits of his actions in his 
antecedent birth. The same Narada sported with his wife, day and night, 
on a lovely bed of flowers annointed with sandal: and he was so much 
absorbed in pleasure that he had no idea of day and night. 


25-44, The great Muni Narada, having revelled with her in this way, 
began to dwell at the root of the lovely banyan tree in the land of 
Brahma. While he was thus passing his time, Lord Sanat- Kumára, 
absolutely naked like a boy and effulgent with the lustre of Brahma 
appeared.before him. Before creation, he: was also five years old without 
any tuft of hair on the top of his head, without sacred thread round his 
neck and never observant of the diturnal rites (ode to the sun, ete.) as 
prescribed by tke Vedas. He was reciting the Mantra, viz., Krigna. This 
saint whose spiritual guide is Narayana dwells for endless Kalpas with 
his three brothers in the Vaikuntha. He is the foremost of the Vaisnavas 
and the spiritual guide of the religious preceptors of sages. Narada, 
having observed before him his brother, the best of virtuous saints, suddenly 
bowed to him and threw himself prostrate before him on the ground like 
a staff. The boy Sapat Kumara smiled and, using words of deep import, 
thus addressed Narada, “O brother, what are you doing ? O husband of a 
young woman, are you well? ‘The love of a man and wife develops every- 
day and- is ever renewed. It destroys the knowledge of the supreme being. 
It shuts ths gate of virtue on the married pair, blocks their redemption 
and enchains them for ever. lt is the paramount source of hell and 
contains the germs of re-birth. A sinner drinks poison under the 
impression that it is nectar. A man who turns aside from Náàráyana 
and devotes himself to the enjoyments of the world is bewildered by 
vain illusions and praetieally takes poison in lieu of honey. All those 
who work in the world except, of course, the supreme Being, must reap 
the consequences of their acts. We are the sons of Brahma: and as we 
have bodies, we are liable to sufferings and enjoyments, If you say 
you are not liable, why were you born then as a Gandarbha or as the 
gon of a female slave ? And why were you able to redeem yourself through 
the society of people who were themselves redeemed ? O brother, now 
leave your spouse who isa phantom of illusion and practise a-ceticism. 
Adore Krisna in the holy land of India. In the presence of Narayana 
(the source of redemption) who exists through his digits on earth, a 
worldly man alone is ensnared by temporal pleasures and practically 
duped by vain illusions. Accept from me this Mantra (mystic formula) - 
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consisting only of two letters. viz. Krisna, whieh is the excellent Mantra 
and the essence of all Mantras. There is no Mantra superior to the Krigaa 
Mantra either in the Puránas or the fair Vedas or other holy scriptures. 
Náráyana gave me this Mantra on the occasion of the solar eclipse on the 
margin of the holy lake Puskara. For endless Kalpas I have recite d 
this Mantra and, being adored by all, I am now roaming at large through- 
out the world. Sanat-Kumára, having said so, caused Nárada to bathe in 
the river and gave him the supreme Mantra. From that day forth, he 
has always been reciting this Mantra day and night with a sacrad thread 
of gems round his neck. Sanat. Kumára, the foremost of, Vaisnavas, blessed 
: him in an auspieions manner and gave him the Mantra. After this, he 

roceeded to the Cow-world to observe Lord Krigna, the eternal Being. 

árada also having obtained the Mantra which is esleulated to grant 
all kinds of perfection, produce in the mind everlasting reverenea for 
Hari and destroy the gems of Karma abandoned his illusory spouse and 
went to India with a view to practise asceticism. 


45-60. Saint Narada beheld Siva seated on the coast of the 
Krita-Málà river and immediately bowed before his feet with a modest 
inclination of his head. The Lord of the world, kind to his believers, 
thus said : *O Nàrada, to-day I have been gratified by your sight. The 
sight of the Vaignavas is desirable for those who wield bodies. Interview 
with such believers is a source of benefit to people. Such sort of interview 
secures the fruits which ean be obtained by bathing in all holly streams. 
You are versed in all the Mantras (Z.e., religious codes prescribing the form 
of worship), all the great Mantras which are so very abstruse I have given 
the same Mantras to my sons Kartika and Ganes'a. Krisna had given that 
Mantra to me, Brahmá and Dharma in the sphere of the Raga. In the 
Cow-world Dharma gave it to Rigi Nârâyaņa; Brahma gave it to 
Banat-Kumái:a who gave it to you. People. By receiving this Mantra at 
once attain the rank of Náráyana. This Mantra may be taken at all 
times, and indeseriminately. The ceremony of the repetition of the 
name of a deity attended with offerings and oblations with reference to 
this Mantra is performed by reciting it five lakhs of times. Its Dhyána 
is prescribed in the SAma-Veda. It destroys sins and strikes aa axe at the 
root of Karma. A Vaisnava should with this Mantra absorb himself in 
Dhyana which isas follows: he is dark-blue in complexion like a new 
cloud, he is clad in yellow and tender in age. He wields the matchless 
grace of millions and millions of moons: he is the lovely play-ground 
of the charms of ten millions of Cupids. He is decorated with jewels 
constructed with invaluable gems and graced with the gem called 
Kaustubha; all his body is besmeared with sandal-paste, the top of his 
head is adorned with a peacock’s plumage. He is beautifully covered with 
jasmine-wreaths; he has a gentle smile playing on his cheerful face, he is 
constantly worthy of the adoration of Siva and other gods; he is the 
supreme spirit; be wields a body out of compassion for his believers; he 
cannot be described by the Vedas.” You should adore Krigna, the Lord 
of all, in the way as described above. After having contemplated the 
figure of the eternal Lord according to the Dhyana as described above, 
you should adore the truthful, excellent supreme Brahma, Sambhu, the 
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supreme Lord, having said so, went to his place. Narada, also, having 
bowed low before the feet of the Lord, left for meditation. Afterwards, 
Nárada, having remembered the gracious Lord Hari, parted with his body 
on the strength of the concentration of his mental powers (Yoga) and 
was dissolved in the lotus feet of Lord Hari served by Laksmf. 


CHAPTER CXXXI. 


1-11. Saunaka said, “What an extraordinary, indescribable, most 
wonderful, interesting and mysterious account, ever new and lovely, have 
I heard ! You have related to me an account which can hardly be secured 
and which is regarded as ancient even by the Purana. When, again, shall 
I enjoy a happy day like this? The life of that person alone is truly 
blessed and worthy who is able to secure an interview with the Vaisnavas. 
What an extraordinary narrative dealing with the birth of Ganes’a, what 
& wonderful history of Tulsi and Radha and other interesting subjects 
latent and patent, have I heard to-day ! For themes like these are likely 
to remove the germs of Karma and rebirth, impart the pure bondage of 
Hari, engender reverence for him, root out sins and remedy the perver- 
tion of intellect caused by bad company. O blessed being, I am fully 
satisfied. I am now desirous to hear the interesting subject dealing with 
the genesis of fire and gold. Kindly recite it to me.” Sttasaid, “As 
the eternal Nature and the grand principle or element (t. e., the intellect) 
are the essentials of creation, so are the water and the fire. Fire partakes of 
the same character as the quarters, the great sky, the creation of the 
Cow-world, the element of. nature, the great element (intellect) and the 
element of egotism, form, taste, and sound. Notwithstanding this,I am 
going to describe to you its genesis. Once, at the time of creation, Brah- 
ma, Ananta and Siva went to the White Island to see Visnu, the Lord of 
creation. After mutual greetings they sat down in the council before 
Visnu on thrones of gem. 


2-22. Subsequently at that place nymphs who had sprung out of 
the body of Visnu and who were the digits of Visnu began to dance and 
chant Visnu’s hymns in a melodious tone. The paternal grandfather 
Brahma, observing their hard buttocks, thick spherical breasts and smil- 
ing lotus faces, was excited with passion. He could not control his hear ; 
his semen was discharged ; and out of shame he concealed it on the ground 
with his cloth. O Saunaka, after the music was over, he threw the semen 
along with the cloth rendered hot by lust into the sea of milk. Whereupon, 
& being effulgent with the lustre of Brahma got up from the water and 
sat down in the council on the lap of tbe abashed Brahma. The god of 
ocean the Varuna was incensed at the sight and quickly rising out of the 
water bowed before the feet of the gods and attempted to take away 
the child by force. O twice-born saint, tbe weeping boy held 
Brahma with his arms, but the ruler of the world (Brahma) 
maintained a studious silence. Varuna also in anger held the arms of 
the boy and dragged him. The ruler of creation (Brahma) knocked 
down the god Varuna in council, The weak god Varuns fell at a distance 
and afterwards by the angry glances of Brabma, he was almost reduced 
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to a corpse. But Siva restored him to consciousness by casting at him 
glance of nectars. The lord of water, having recovered his consciousness, 
said, "This boy has been created in the water; therefore he is my son; . 
I desire to take him back. Why did.Brahma chastise me in the 
matter ?”' e Les ds 

23.83. Brahmá said “O Visnu, O Mahes'a, this boy has sought my 
protection. How ean I surrender a weeping, panie-stricken fugitive ? A 
fool who does not preserve a person in danger seeking his protection suffers 
torments of hell, so long as the sun and the moon exist." The omniscient 
Visnu smiled at the words of both and duly addressed them thus : “Semen 
of the lustful Brahma was discharged at the sight of the buttocks of 
a woman, He, therefore, out of shame, threw it into the water of the sea 
of milk. This boy isthe offspring of that semen. Therefore, lawfully 
he is the son of Brahma; but according to the Sistras he is also the 
Ksetraja son of Varuna. (A Kgetraja is a son begotten by another). 
by virtue of which the pupil and the son stand on an equal footing 
Later on, Siva said, “The Vedas determine kinship by sex and learning. 
This view is upheld by savants conversant with the Vedas. Let the 
god Varuna, therefore, impart both Mantra and knowledge to this boy. 
The boy will thus be known as the fire-god, son of Brahma :and he will 
also be celebrated as the pupil of Varuna. Let Visnu give him the 
excellent faculty of burning, by virtue of which he will be known by the 
name of Hautásana that consume everything. But the god Varuna will 
be able to quell that power (i. e. he will put out the fire) Lord 
Vigna at Siva's bidding gave him the faculty of burning; and the god 
Varuna gave him Mantra, knowledge and an excellent wreath of gems. 
Whereupon god Varuna affectionately held the child to his bosom. 
Kissed his face and handed him over to Brahmá in the presence of Visnu 
and Siva. Later on, Brahm& and Siva bowed before the feet of Visnu 
and went home. O great saint, I have recited to you the account 
of the genesis of the fire-god ; now I am going to deseribe to you the 
origin of gold. Listen. " g 

34-38. Once upon a time, all the gods having assembled in the coun- 
cil of the gods, the celestial whores busied themselves with dancing and 
singing. On that occasion, the fire-god (having seen Rambha with graceful 
buttocks), was excited with passion and discharged his semen. Out of 
shame, he at onee concealed it with his cloth. Later on, very bright heaps 
of gold resulting from the semen burst out of the covering of cloth end 
in a moment increased so much in volume that they were converted into a 
huge mountain called Sumeru. Hence savants describe the fire as 
one possessing the semen of gold." I have thus answered the 
points raised you ? What more do you want to hear ? 


CHAPTER CXXXII. 


1.18. O §Sdta, best of the sainte, I have listened to a faithful 
narrative of all subjects, as desired by me. Now, nothing remains to be 
heard ; please recapitulate to me the Brahma Vaivarta Purdue. I have 
never heard a description of the Purànas more vivid than yours; and I 
have nowhere come across a speaker on the Puranas so eloquent as yourself 
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Sta said, “O most blessed being, listen carefully and attentively. By lis- 
tening only to one chapter of the Purána a man reaps fruits, as if he 
had listered to the whole Purana. In the part of Brahma the 
Investigation into the nature of the supreme Brahma who is 
indescribable, void of attributes or vested with attributes, corporeal 
or -incorPoreal, and the demonstration of these points according 
to the Srutis have been separately dealt with. The methods of 
Dhyana and subjects dealing with the Cow-world have. also been 
described by me in due order and to the best of my powers. O best of 
the *twice-born," the introduction of ineidential matters to explain the 
main subject, the determination of the origin of the hybrid classes, 
narratives aptly and necessarily adapted to questions, the amorous 
pastimes of Radha and Krisna, the genesis of Mahá-Visnu, the creation 
of the world by Brahmá, the dialogue between Brahma and Narada, the 
acquisition of the knowledge of the supreme object of one’s life by 
Narada, the departure of Narada to the hermitage of Nárüyana at the 
eommand of Brahm, his interview with Narada, and the announcement 
by Narada of the purpose of his visit have all been received by turns in 
the Brahma-Khanda (part I). O saint, now listen to the part relating 
to nature which is as sweet as nectar. The characteristic features of 
Nature, the origin of the goddesses springing from Nature, their antecedents, 
the incidents of their worship and the lives of Laksmi, Saraswat, Durga, 
Sávitrf and Râdhâ have been separately dealt with in this part. The 
most wonderful accounts of the great goddess, of fortune, Saraswati and 
Durga, the great war between Siva and Sankha-Chüda, the interview 
of Tulasi with Krisna, an account of their sexual intercourse, the fall 
of Sankha-Chida, the removal of the curse of Sridima, the recovery by 
the gods of their jurisdiction, the destruction of calamities, the germ of 
salvation, the interesting narrative of Ganga, the delightful anecdote of 
Manasá, Swáhá, and other matters incidentally arising out of qnestions 
and other circumstances have been dealt with in detail in the part 
relating to Nature. Now hear of the part relating to Ganes’a, 


19-45. This part is most mysterious in the Puranas, very interesting 
‘and ever new. This narrative can be secured with very great difficulty 
and is most delightful to the audience. The magnificent amorous pas- 
times of Parvati and Siva, the great god, the disturbance 
in their sexual intercourse, the birth of Kartika, the consolation of 
Parvati, the relief to her wounded susceptibilitics, the vow of Punyaka, 
the interesting history of the goddess Durga, the gift of a boon to the 
good-natured or well-behaved Parvati by Visnu, the interview (by Hara 
and Parvati) of Narayana who appeared before them in the guise of a 
guest, the gracious manifestation of Ganes'a in the house of Siva, the 
birth of a son to Parvati and the great god Siva, the celebration of a 
happy, grand festival, the appearance of the gods before Narayana, the 
eternal Being who had taken the form ofa child (the Being who has no 
origin, who removes all dangers, who is tranquil in his disposition, 
«who is the source of all prosperity, who requites peop'e engaged in 
‘recitations of bis name, sacrifices, meditations, vows, ete., who is most 
desirable, who enchants the hearts of women, whois dearcr to Parvatf 
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and Siva than their lives, whois the emblem of the supreme Brahma, 
the Lord who is eause of all and tke eternal spirit) are points dealt with 
in the part which relates to Ganes'a. The sight, adoration, obeisance, 
worship and Dhyána of Ganes’a destroy the sins of his adherents, which 
they had accumulated in ten millions of births. O twice-born saint, the 
fetching of Kártika, his installation as commander of the divine arms, 
the worship of Ganes'a who destroys all calamities, the battle fought 
between Jamadagni and  Kárta-Viryárjuna, the theft of the cow 
Surabhi, the deathof Jamadagni, the ascension by the chaste Renuka 
of the funeral piles of her husband, the extirmination of the Ksatriyas by 
Paras‘ urdma twenty-one times from the face of the earth in pursuance 
of his hard and iron resolution, the interview of Ganes'a and Paras'uráma, 
their mutual dissension, the breaking of the tooth or tusk of Ganes'a, the 
lamentation of Durg4 and her curse, the manifestation of Narayana at 
the mere recollection of his name by Paras’urdma; the consolation of 
Parvati by Lord Narayana himself, a glimpse into the wonderful and 
desired laud of Siva, the gift of a great weapon to Paras'urama by Siva 
(the source of all prosperity), the extirmination of the Ksatriyas 21 times 
by Paras'uráma, and thus relieving the earth of her burden and other 
incidents arising out of questions are matters dealt with in brief in the 
eventful part relating to Ganes'a. Now listen attentively to the part 
relating to the birth of Krisna apt to remove death, birth, decrepitude 
and disease, caleulated to give supreme redemption and the bondage of 
Hari, pure, sweet like honey and delightful to the ears of audience. This 
part is full of extraordinary anecdotes, extremely interesting, completely 
new and delightful at every step. None ever heard of these matters in 
his life. This part like a lamp lights up the mysteries of the all esoteric 
doctrines, like a boat helps a person to cross the sea of the world and 
like alehymy is calculated to destroy disease in the shape of sufferings 
brought about by Karma, This is the part relating to the birth .of 
Krisna. It is a stepping stone to the attainment of the lotus feet of 
Lord Krisna, the life, as it were, of the Vaispavas and the supreme 
source of the consecration of the world. The questions put by Narada 
to the great saint Narayana, replies given by this saint, eulogies of 
Visnu and his worshippers, the rupture between Sridáma and Radha, 
their mutual curses occasioning their departure from the Cow-world, the 
wonderful suicide of Virajá, the rebirth of Virajà in the form of a river, the 
abandonment of the cowherdesses, the intercourse of Lord Krisna with 
the Viraji river, and the birth of the seven seas are points fully dealt 
with at the outset in this part. 

46.61. The wonderful birth of Lord Krigna in the world as desired 
by Brahma, his manifestation in the house of Vasudeva have also been 
described in this part. The childish frolies of the supreme spirit Kriena 
at Gokul to which Krisna had to run away through fear of the 
demon Kamsa, the manifestation of Radha as the daughter of 
Vrisa-bhinu through the curse of Sridama, the destruction of the 
demons, etc., the arrival of Garga Muni, the performance 
of the eating ceremony (the ceremony performed on the oceasion of Lord 
Krişna, d, e., when the child first takes his food), the killing of Páüt«ná, 


KRISNA JANMA KHANDA. 563 


the breaking of the chariot in a moment, the release of Krişna from 
confinement, the breaking of the tree called Yamalárjuna, the perception 
ef the three worlds within the mouth, the theft of the cows and the 
ealves, their reproduetion, the adoration of Lord Krisna by Brahmá, ete, . 
are also recited in this part. When Lord Krisna suddenly left Gakûla 
for the holy land of Vrindávana, his fither Nanda through fear followed 
him. Subsequent construction of the most wonderful land of Vrindáva- 
na by Krisna, his pastimes with the boys there, the eating by Krişna 
of food offered by the Bráhmin women, the gift of boons to these women 
commensurate with the merits of their previous acts, the deseription of 
heaven and an account of the theft of clothes are matters set forth in this 
part in detail. Later on, O twice-born saint, the gift of boon to the cow- 
herdesses by Krigna, the vow of Kátyáyani, the worship of Durg&, the gift 
of boons by Durgá to the milkmaids on the coast of the Yamuna, the 
eating of palmfruits by Krisua, the dissolution of the saerifice of Indra, 
the marriage of Krigna with Rádhá, their union, the merry pastimes 
of the cowherdesses, the placing of Râdhâ in Krigna’s lap, the 
creation of shadows in the house by Krisna through his illusion, 16 kinds 
of acts of sexual intereourse performed by Krisna in the sphere of the 
Rasa, the subsequent disappearance of HRádhà and Krişna and their 
arrival at the Malaya range, the undoubted interview of Rádhá and 
Krisna and various accounts connected with the redempticn of the cow- 
herdesses are points which have been exhaustively dealt with in this 


part. 


62.75. The re-arrival of Lord Krisna in the holy Vrindávana, 
the felicity of the cowherdesses as they beheld Lord Krisna, amusements 
on land and water, the good luck of the cowheidesses, particularly the 
good luck of Radha ete, are matters which have already been recited by 
Veda.Vyása. Later on, the observation of the scene by gods settled in 
the sky, the mental agitation of the goddesses as they witnessed the 
circular dance in the sphere of the Risa, the entry of Lord Hari into 
Mathura, the slaughter of the washerman, the sexual intercourse with 
the hump-baeked woman, the grant of redemption to her, the breaking 
of Siva's bow, the killing of the elephants, an act of favour to the gardener 
ealled Kulinda, the grant of redemption to him, the entry into Kamsa's 
eouneil, the fall (death) of Kamsa, the lamentation of his friends, due 
performance of his funeral rites, the  bestowal of the kingdom on his 
father, the lamentation of Nanda and his wonderful eulogies, the conver- 
sation of the father and the son in solitude, tho gift of the supreme 
and transcendental Yoga to Nanda by Krisna (the Lord of the world), 
and the departure of the Munis are subject-matters of a blessed and 
excellent narrative hardly to be secured and recited in a very beautiful 
manner in this part of the Purana. The arrival of Ud-dhava at the 
house of Radha, disquisition by Radha on auspicious divine knowledge 
in the course of their conversation, the ceremony of the investiture of 
Lord Krigna with sacred thread, education of Krigna in the house of his 
religious preceptor, the revival of the dead son of the spiritual guide, 
handing him over the said son returned to life and the chastisement of 
Jará-Sandha, the destruction of Kálayavana, the construction of Dwárká 
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and entry into the city, the humiliation of Vis'wa-Karmá, the lamenta- 
tion of Ugra-Sena, the abduction of Rukmini, the fetching of Párijáta from 
heaven, the dismemberment of the arms of king Bána, the eulogies 
of Dali, the valour of Aniruddha, the war between the Kurus and the 
“Pandavas, the relieving of the earth of her burden, the abduction of Osa, 
the conversation between Radh& and Yas'odá, the wonderful redemption of 
king Srigála, the worsbip of Ganes'a incidentally mentioned in connexion 
with the subject of pilgrimage, the interview of the eternal spirit Lord 
Krişna with Radha, excursions of Lord Krisna with Radha, the manifes- 
tation by Radha of the feelings of her heart, the intercourse of Radha 
with her consort, adventures to places sacred to pilgrims, all these also have 
been set forth in this part in detail. O Saunaka, the destruetion of the 
Yádavas effected by the curse of Brahma, the redemption of the Pandavas, 
Hari's arrival at his own destination, the wedding of Narada, the genesis 
of the fire and the gold have also been stated by me in brief. All 
these subjects have been deseribed in the Brahma Vaivarta Purana 
divided into four parts. O great saint, what more subject do you wish to 
hear ? j l 


BÀ — 


CHAPTER CXXXIII. 


1-17. Saunaka said, "To-day my birth has been redeemed, and my 
precious life has also been blessed ; for I have without interruption 
tasted the fruits of the Brahma Vaivarta Purána which gives redemption. 
O child or O sire, guarantee to me immunity from fear, in which ease 
I shall refer to you the thing desired by me.” Sita said, * O 
magnanimous being, lay aside your fear, z.e., be of good cheer. You ean 
question me freely, if you want to know anything else, for I shall desoribe 
to you every subject that is mysterions and interesting." Saunaka said, 
“O son, at present I desire to know the feature of the Puranas, the number 
and the fruits of the Puranas.”  Süta said, “O great-minded saint I am 
going to describe to you accordingly the Süstras, the Puránas, the oode 
and the Paneha-rátras (works by Narada and others) (1) Creation(2)absolute 
destruction (3) Jurisdiction of the fourteen Manus, belonging to the solar 
and lunar races, (4) and (5) the geneology of the kings of the solar and 
lunar races, these subjects are the-five necessary features of the Puranas. 
Now [am going to tell you the main features of the Maha (great) 
Puranas. Creation, preservation and eternal destruction of the world, 
Karma (necessity or fate which makes a man liable for his acts), desire, 
description of scenes, connexion of the names of the fourteen Manus with 
one another, the account relating to the eternal dissolution of the world, 
the determinaticn of the nature of redemption, the eulogies of Hari 
and a sketch of the qualification of different gods, these are the ten out- 
standing features of the Mahé Puranas. Now I am going to tell you 
the number of the verses contained in all Puranas, listen. The Brahma- 
Purina contains 10,000 verses, the Padma-Purdna contains 55,000 
verses, : savauts calculate that there are 18,000 verses in the Viggu 
Purina. The Siva-Purána contains 21,000 verses; Sri-Mad-Bhágvata 
contains 18,000 verses, the | Nárada-Purána 25,000 verses; the 
Markandaya-Purina 9,000: the'Agni Purina 15,400; the Bhavisya-Purána, . 
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14,500, the Brahma- Vaivarta-Purána, 18,000 ; the Linga-Purána, 11,000; 
and the Varáha-Purana, 24,000 verses. 


18.31. The Pandits conversant with the Puránas hold that the 
excellent Skanda-Purána contains 81,100 verses. They likewise main- 
tain that the Vamana-Purdna contains ten thousand verses ; the Kürma- 
Purana, 17,000 verses, the Mátsya Purana 14,000 verses. They hold that 
the Garüda-Purána eontains 20,000 verses and the Brahmánda-Purána 
12,000 verses. In this way the sum total of the verses of al! the Puránas 
is four lakhs. Savants have assigned names to the eighteen 
Puránas as shown above. Like the Puránas there are eighteen branches of 
the Purána or secondary treatises on cosmogony, histories and poems com- 
posed by Válmiki and Bhárata as held by savants. There are five Pancha- 
ratras dealing with the sublimity of Lord Krisna composed by Vasistha, 
Nárada, Kapila, Gautama and Sanat-Kumára. Five codes of law 
(Samhit&) dealing with faith in Hari and composed by Brahma, Siva, 
Prahlada, Gautama and Sanat-Kumára have likewise been announced by 
savants. Thus I describei to you everything separately and in due order. 
Similarly there are many holy books or religious scriptures which I already 
recited to you in the light of my knowledge. Lord Krigna himself recited 
this Purina to his believer Brahma in the sphere of the Risa in the 
Cow-world. Brahma narrated this to Dharma devoted to virtue; 
Dharma, to Narayana, Rigi; Narayana to Narada who said all this to me 
(his believer). You are the best of Munis. I therefore described this 
excellent ^ Puráng to you. The desired Brahma-Vaivarta- Purana 
ean hardly be seeured. The whole universe has been described in this 
Purana. It describes the form of the eternal spirit that animates 
living beings, the .Karma (fate or the law of causation) of man en- 
gaged in their acts and the Suprems Brahma who is a witness of all 
acts. This Purána deals with the Supreme Brahma and his excellent 
qualities: hence savants call it the Brahma Vaivarta Purina. This 
Purana is very sanctifying and is the source and emblem of pros- 
perity. 

32-43. It deals with many new (original) and essential subjects, 
very mysterious and interesting, calculated to inspire reverence for 
Hari and give the bondage of the Lord, happiness and redemption 
and apt to relieve sorrow and mental agony. The Brahma Vaivarta 
Purána is excellent among all the greatest  Puránas in the same 
way as the Ganges is the best of rivers and gives immediate re- 
demption, as Pugkara is the most sacred of all places designed for 
pilgrims, as Kás'iis pre-emimently great among cities, as India is 
the most blessed and the best of continents calculated to give 
immediate emancipation, as Sumeru is foremost of mountains, as 
Parijata is the best of flowers, as the holy basil isthe best of leaves, 
asthe vow of Ekádas'iis the best of vows, as Kalpa is the best 
of trees, as the great god Krisna is the best of gods, as the 
Yogi Siva is the best of the wisest saints, as Ganes'a is the best of 
Yogis (meditative asceties), as Kapila is the best of adepts, as the sun 
is the best of all effulgent beings, as lord Sanst-Kumáüra is the 
foremost of those who are devoted to Vienu, as Rama ranks 
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first among kings, as Laksmana is the foremost of archers, as Durga 
is pre-eminently virtuous and chaste among goddesses, as Radha is 
dearer to Krisna than his life and ranks first among his favourites, 
as Laksmí is the best of goddesses and as Saraswati heads the list 
of savants. This Purana has therefore been described as superb, in. 
teresting, sweet, sanctifying and as calculated to remove all doubts 
from the mind. This Purana is the source of joy and all prosperity, 
auspicious and sanctifying, apt to destroy all sorts of impediments or 
calamities, calculated to impart the bondage of Hari and 
hence likely to bring happiness in the next world. The 
performance of sacrifices, pilgrimage to the holy land, the ob. 
servance of vows, religious austerities, and eireumambulation round 
the spiritual guide do not yield the same fruits as this Purána does. 

44-50. The perusal of the four Vedas also secures excellent re- 
wards. If'a man void of issue, with rapt attention, reads . this 
Purana, he obtains a virtuous and learned Vaignava son. An unfor- 
tunate woman reading this Purána becomes so lucky as to secure 
the affection of her husband. A woman whose children all die or who 
has become barren after having given birth only to one son or who is 
so sinful as to be absolutely barren, (provided that she listens to 
this Purána), is blessed with a son leading a long lite. By attending 
to this Purina an infamous man acquires fame, an ignorant man 
acquires learning, a diseased man is cured and a prisoner is set at liber. 
ty. By listenning to it, a man afraid is relieved from fear ; aman in 
danger gets out of danger and a man benighted in the forest or wood 
or beset wich the peril of the wild fire is assuredly released from 
his danger. A man who attentively listens to,a balfof the Sloka 
(stanza or distitch} or even one-fourth of the Sloka of this Purana 
practically reaps the benefits secured by the gifts of a hundred thou- 
sand cows. As soon as a person listens to the Purdna he aceu- 
mulates merits and cannot even know the evil arising out of, blindness, 
leprosy, poverty or any hideous malady. or grief. 

51-64. Whoever, with due control over his passions and after hav- 
ing avowed the purpose for the performance of a rite on an auspicious 
occasion and having reverentially paid his sacerdotal fee, listens 
only to the fourth part of this Purana from start to finish is un- 
doubtely released from the sins committed by him either in his 
childhood or while he attained the age of puberty, youth and old 
age in ten millions of births. Wielding the form of lord Krigna 
he mounts a ear constructed with gems, goes to the eternal land of 
the Cow-world and secures the bondage of Hari. He never falls 
from that region inspite of the fall of countless Brahmas. By virtue 
of the redemption of SAmipya (attainment of the vicinity of the Lord), 
he becomes one of the attendants of Lord Krisna and for ever remains 
absorbed in his service. A man, after having bathed, should with rapt 
attention and with a pure heart listen to that part of the Purana which 
relates to Brahma, feast the reziter of the said Purana with cakes and 
rice boiled with sugar and milk, entertain him with betels and give him 
his sacordotal fee. And then having dedicated sandal, white wreath, 


KRISNA JANMA KHANDA. 567 


and fine exquisite cloth to Lord Krisna, he should deliver the same to 
the reciter. A person, after having heard the part relating to Nature 
which is delightful to the ear and sweet like honey, should feast the 
reciter with food mixed with curd and give him the cow named Surabhi 
along with her calf. After having listened attentively to the part relating 
to Ganes'a, the hearer should present to the reciter gold, a sacred thread, 
a white horse, a white parasol, a white wreath, Swastika (a kind of cake), 
balls of sesamum and ripe fruits suited to the season and place. A believer, 
after having respectfully listened to the part relating to the birth of 
Lord Krisna, should tender to the reciter excellent ear-rings of gold and 
all his property by way of sacerdotal fee, recite eulogies or hymns and 
feast a hundred Brahmins with great esteem and regard. Whoever, 
inspired with belief in Lord Krigna, listens to this Purana attains 
reverence for Krigna and is released from the sins committed by him 
previously. 
65.68. O best of Brahmins, I have recited to you everything that 
I heard from my religious preceptor. Now permit me to go. I intend to 
proceed to the hermitage of Nardyana. Seeing the assembly of Brahmins 
here, I came to this place only to render you homage. Afterwards at 
the command of you all, I have recited to you this Brahma Vaivarta 
Purina. With body, mind and words, day and night ; adore the favorite 
consort of Radha, the supreme and truthful Brahma who transcends 
the three attributes or the principles of Nature. I bow to the Brahmins; 
I ever bow, again and again, to the supreme spirit Krisna, Siva, Brahma 
and Ganes'a. I bow to the goddess Saraswati, the Vyása of the Vedas 
Whois the spiritual guide ofthe Puranas. I bow again and again to 
goddess Durgà who removes all impediments (i.e, calamities), O 
aunaka, after having seen the holy lotus feet of you all, I am now 
proceeding to the hermitage of perfection (or the hermitage of adepta) 
established by Ganes'a." 


[Tug Enp. |} 


Printed by M. Fazl.ur-Rahman at tbe Modern Printing Works, Allahabad, and 
published by S, ÑN, Vasuat the Panini Office, Allahabad. 


» 
2 


š | oS assesses aus ee o ooe 


( tip.) ` 


Vol. XIII. —Sukra-niti. . Price Rs, 6. 
|^ Vol. XIV.—The. Brihadáranyaka Upanisad. Price Rs. 15. 
Vol. KV.—A Treatise.on Practical Yoga. Price Rs. 5. 
Vol. XVI.—The Positive Background of Hindu Sociology. Book 1. 
Price Re. 7 (out of print, not available), 
XVII. Part 1.—The Matsya Purdnam. Chapters 1-128, with 
important appendices. Price Rs. 10. 
Part 2. Chapters 129-291. Price Rs. 10. 
Vol. XVITI.—Part 1. Brahmopanisat*Sára Samgraha. Price Re. 1-8-0. 
Part 2. Svetas'vatara Upanisad. Price Rs. 3. 
Vol. XIX.—Devata.. Price Rs. 2 (out of print). 


— 


Vol. 


Vol. XX.—The Daily Practice of the Hindus: Price Rs. 3. 
Vol. XXL—-Yájriavalkya Smriti, with the Commentary Mitáksará and 


notes from the gloss of. Balambhatti. The . Áchára 
Adhyáya (Translated for the first time into English.) 
Price Rs. 15. 

Vol. XXII.—Studies in the Vedánta Sétras fand Upanisads. Price 
Rs. 8. 

XXIII.—Nárada Paficharátram (J fidna Samhit4), translated into 
English by Swámi Vijüánananda. Price Rs. 6 (paper 
cover). 

Vol. XXIV.—Brahmavaivarta Puránam, Part I, containing l'rahma 

and Prakriti Khandas, translated into English by 
Rajendranath Sen, M. A., LL. B. Price Rs. 6. Part, lI 
containing Ganes'a and Kri$na Khandas. Price Rs, 11, 
Vol. XXV.—-Positive Background of Hindu Sociology, Book IN. 
part I (Political), by Prof. Benoy Kumar Sarkar, M. A, 
Price Rs. 3. 
Vol, XXVI.— Devi Bhágvatam, Part I, translated into English by 
Swámi Vijtiánánanda. Price Rs. 7. 
Extra Volumes (1) —The Adhyátma Ramayana. Price Rs. 3, 
(2)—Hatha Yoga Pradipiká.. Price Re. 1-8-0, 
(3)—A Catechism of the Hindu Dharma. Price Rs, 2, 
(1)—The Aiteraya Bráhmanam. Price Rs, 9 (paper 
cover), Rs. 11 (cloth), - ) 
N.B.—The2 translations of the following works are ready for the 


(0 press:— I 
(1) The Varáha-Puránam, (2) The Viger cipum, (8) The S'iva 
Puránam (4) The Padma Puráram (first fiy... HA as). 
The above-mentioned works ‘have, for ine first time, been translate] 
B k — 


— 


Vo]. 


c 


into English. 
l Address: —PANINI OFFICE, BUUVANESWARI ASRAMA, BANADURGANJ, | 
| ALLAHAEAD. 
o." 


E 


NO LIBRARY SHOULD BE WITHOUT. 
INDIAN MEDICINAL PLANTS, 


Containing Botanical Descriptions, Names in the Principal 


Vernaculars, Properties and Uses of over 1,300 
Indian Plants used in Medicine by the Medical 


> Profession all over. the World, l 
‘ BF | | 


The Late Lieut.-Col. K. R. Kirtikse, F. L. S., 1. M. S. (Retd.); 
Major B. D Basu, I. M. S. (Retd.), and an I. C. S. (Ret2.) 

This work is useful to Botanists, Medical Men, Forest Officers, and al; 
those interested in the Development of the Economie Resources of India. 


It contains illustrations of above 1,800 medicinal plants, on above 
1,000 Royal 4to-sized ne plates kept in niee aM in $ y 
The letterpress in 2 vols. over 1,500 pages. ^^ E 


In his letter, dated the 23rd June 1919, the Under- SSgeretar 
Government, United Provinees of Agra and Oudh, writes to the Manager, 
i 


ten copies of the work...... I am also to inform you that the Government | 
of 1ndia has been pleased to bring the work to the notice of all the other 
Local Governments and Adminis strations." E a TALL. 


\ E 


Panini Office :— i ! - 
** His Majesty's Secretary of State for India is desirous of T : 


Patronised by His Majesty’ s Seeretary of State for fidis, Govjchmentl 
of India, Bombay, Bengal, U. P. of Agra and Qaudh, and "aL ‘other E 
local administrations. = - d 


N.B.—The Nina All-India Ay urvedie Conference and naan 
held at Lahore im 1918, awarded First Class Certificate, together} with a 
Silver medal to the Editor, Major B. D. Basu, I. M.S. (Retired), for ex- 
hibiting this work at t 7" v All-India Ayurvedic Exhibition, Lahore. 


Price Rs. 275 (two t d seventy-five rupees only.) 


. Address: —' ANINI OFFICE, PERESWARI ASRAMA, BAHADURGANJ, : 
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